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GENESIS 1

1.  In the Beginning God created the heavens and the earth.


The traditional view is that this statement is the first act of creation (Wenham).  This may also be a summary statement introducing the creation day sequence (Barker).  The style of this prologue suggests it is an independent declaration (Guthrie).  The phrase; "in the beginning" gives no hint of a tangible date (Pfeiffer).  John 1:1 also begins with these words.  Here we can understand the author as referring not to the beginning of eternity, but rather to the starting point of creation (Ryrie).


"In the beginning God;"  Immediately we are confronted with the priority of God who is the foundation of life (Buttrick).  The word God is used 31 times in 31 verses (RSV).  The Bible always assumes God's existence (Barker).  The conviction underlying the entire Old Testament is this: behind everything there is God (Buttrick).  Ps 90: 2 tells us that God is from everlasting to everlasting.


"God created;" For emphasis the typical Hebrew word order has been inverted with the noun preceeding the verb, when normally the verb precedes the noun (Jeske).  Elohim is the second most frequent noun in the OT (Wenham).  Elohim is preferred to Lord because it implies that God is sovereign over the entire universe, not just the personal God of the Hebrews (Wenham).  This is typical of OT usage when referring to the one true God (Barker).  The Hebrew is Elohim, appearing in the plural but the verb is singular: "He created".  The use of the plural is for intensity or power, not necessarily number (Barker).  The use of plural is to indicate majesty (Harris).  Wenham disagrees with this view, feeling that the plural is simply the common word for God.  It is not a personal name like Yahweh, though it acts almost like a proper name (Wenham).  The noun "Elohim" is consistantly used with singular verb forms, adjectives and pronouns (Harris).  The plural may be used to set the stage for the NT revelation of the triunity of the Godhead (Ryrie).  The Son's part in creation is emphasized in John 1:3; "Through Him all things were made; without Him nothing was made that has been made" (Jeske).  In verse 2 The Spirit is described as hovering over the waters (Jeske).  "Elohim" is more of a generic name for God and can refer to a god (Gen 31:30; Ex 12:12), angels (Ps 8:5), men (Ps 82:6) and judges (Ex 21:6; Ryrie).  God is injecting the creation of the world into eternity (Ps 102:25; Ryrie).  The Hebrew verb "bara:" "to create or shape" is used only when referring to divine creation, never human creation (Barker).  "Bara" can be used to describe creation in the kingdom of nature or God bringing about a "new creation" as a work of His grace (Ps 51:10; Delitzsch).  The universe depends on divine conception and can only be understood in that framework (Buttrick).  If God is the creator, than nothing can veto His purpose (Buttrick).  No pre-existing material is mentioned or implied here (Ryrie).  God began creation from nothing (Is 65:17; 4:13; Heb 11:3; Ryrie).  God created by the word of His power (Ps 33:6).  It is likely that all the materials God would need for all facets of creation were spoken into existence at this time (Delitzsch).


"The heavens and the earth;" infers that God created all things (Isa 45:18; Jer 10:16; John 1:3; Col 1:16; Heb 1:2; Barker).  By using the "heavens" and "earth," this may be a demonstration of merism; a way of showing totality by using opposites (Elwell).  God not only created all things, but He holds them together (Col 1:17).  The terms "heavens and earth" assume that God created not only "the heavens and the earth" of nature, but infer His creation of the spiritual and physical as well (Delitzsch).  "The heavens" were created by God and are not an aspect of Him (Wenham).  Very little information is given about the creation of the heavens, because they are perceived spiritually (Delitzsch).  Moses "is writing for inhabitants of the earth, and for religious ends; not to gratify curiosity, but to strengthen faith in God, the Creator of the universe (Delitzsch).  Paul speaks of the tendancy for mankind to worship the created rather than the creator (Rom 1:19-23).

According to Babylonian myth, the chaos behind the universe was ruled by the god Apsu and the goddess Tiamat. (Buttrick) Tiamat was cut in two by the highest god Marduk. (Buttrick).  One half of her was the earth, while the other half was the heavens. (Buttrick). The biblical author, who may have been aware of this myth, recognizes no half-gods or forces that God would use as material for His divine creation (Buttrick).

2.  Now the earth was formless and empty, darkness was over the surface of the deep, and the Spirit of God was hovering over the waters.


"Was" can also be translated "became" (Lindsell, Ryrie).  Some understand a time gap of an undetermined period between v.1 and v.2.  This view holds that the first creation was wrecked by Satan's fall, therefore the six days were really a re-creation (Lindsell).  Ryrie argues against this, asserting that the construction of the clause would infer the word "but" rather than "and."  This account may very well be an account of creation as man knows it, not as God knows it from THE very beginning (Walvoord).


"Now the earth;"  Once again the sentence structure is inverted with the noun preceding the verb for emphasis (Jeske).  The earth is the focus of this account (Barker).  God did not create the earth in its completed form (Jeske).  Initially creation was formless and void, unfashioned and uninhabited (Ryrie).  Here we find a description of the earth's condition after God initially created it (Delitzsch) and before He gave His first command (Wenham).  There are four descriptions of the earth that God will alter: 1) formlessness, 2) emptiness - lacking vegetation or animal creation, 3) darkness, 4) the deep - the watery mass covering everything (Jeske).  Ross sees the earth described here as chaotic (Walvoord).  God made the heavens and the earth with all the elements needed in a universe as we know it today; matter, energy, space and time (Jeske).  God created the earth with life giving power, demonstrated by His ability to command the earth to produce plants (vs. 11) and animals (vs. 24).  The world was awaiting God's light-giving, order-making and life-creating Word (Barker).  When God created the earth, He did not intend that it would remain in a formless and empty state (Is 45:18).  God told Job that "the earth takes shape like clay under a seal" (Jb 38:14).  Ross sees a parallel to earth's condition and man's sin, feeling that God's work was renovative, much like God's transformation of man in the new birth (Walvoord).


"Darkness"  Note that darkness is not distinguished as a creation of God (Wenham).  "God can veil Himself in darkness" (Dt 5:23; Ps 18:12; Wenham).  "Darkness" may "hint at the hidden presence of God waiting to reveal Himself" (Wenham).


"The deep" refers to the primevil ocean that supposedly surrounded and underlay the earth (Wenham).  It is an impersonal watery mass not the goddess of chaos, Tiamat (Elwell, Ryrie).  The deep is part of God's creation and does His bidding (Ps 104:6; Prov 8:27-28; Wenham).


"And the Spirit of God"  NRSV uses "wind," but acknowledges the acceptability of "Spirit" as used in NIV, RSV, and NASB.  It may mean that the "Spirit of God" was manifested in a mighty wind (Wenham).  The presence of God's Spirit anticipates the creative words that follow (Ps 104:30; Barker).


"was hovering"  Hovering appears to be a better translation than NASB "moving".  Hebrew "rachaph" is the same as Dt 32:11 where an eagle "hovers" over her young.


"the waters" is basically synonymous with "the deep" (Wenham).

3.  And God said, "Let there be light," and there was light.


"And God said"  "In God all things belong to some consistent pattern" (Buttrick).  The pattern of creation is introduced in this verse (Walvoord).  First there is God's creative word (Walvoord).  Throughout Scripture God's Word is always creative and effective (Wenham).  By merely speaking God brought all things into being (Ps 33:6, 9; 148:5; Heb 11:3, Barker).  Speaking is the revelation of God's thoughts (Delitzsch).   There is a purposeful coherence to history and life because a Holy Will created it (Buttrick).


"'Let there be light,' and there was light."  The second step of creation's pattern is the report of the effect of God's Word (Walvoord).  Light is necessary for making God's creative work visible and, in God's order of creation, light is a basic requirement for most forms of life (Barker).  Light in the OT is symbolic of life and blessing, often used in contrast to darkness and trouble (2Sa 22:29; Job 30:26; 33:30; Ps 49:19; 56:13; 97:11; 112:4; Is 53:11; 58:8,10; 59:9; 60:1,3; Barker).  Darkness is often used in Scripture as a metaphore for evil (Pfeiffer).  God's command for light makes darkness subservient to His will (Pfeiffer).  God historically delivers the righteous from "darkness" (Ps 107:14; see also discussion v. 4).  1Jn 1:5 reminds us that God is light.  Paul uses the analogy of God causing light to shine in darkness with His re-creative work in the hearts of men (2Co 4:6).  Light here obviously does not refer to the sun, since it has not been created, but rather some light source that allowed for a night and day cycle (Ryrie).  Were the sun to burn out, it would be a dark entity, only as it burns does it produce light (Delitzsch).  In the New Jerusalem their will be no need for sun or moon "for the Glory of God is its light, and its lamp is the Lamb" (Rev 21:23).
4.  God saw that the light was good, and He separated the light from the darkness.


"God saw that the light was good,"  The third step for creation's pattern is God's evaluation (Walvoord).  "God is preeminently the one who is good, and His goodness is reflected in His works" (Wenham; Ps 100:5).  God created everything good (vv. 10,12,18,21,25) and this creation account concludes with the statement that everything He created was "very good" (v.31).


"and He separated"  Separation is a central idea of Ge 1 (Wenham).  Later in the OT separation almost becomes divine election (Num 8:14; I Kgs 8:53; Wenham).

"the light from the darkness"  God's creation was orderly with no disorderly or dark forces (Barker).  God speaks through the prophet Isaiah; "I form the light and create darkness" (Is 45:7; NIV).  The creation of light, did not annihilate darkness (Delitzsch).  The Psalmist wrote that for God "darkness is as light" (Psalm 139:12; NIV).  Though not referred to as "good," even darkness is part of God's order since He created nocturnal creatures.  Night is when many creatures, including man, were made to rest (Ps 104:20-23).  A plant's roots will push down into the dark earth at the same time its stalk reaches toward the sun's light (Buttrick).  This is the first part of three distinct separations.  Here light and darkness are separated.  In v.7 the sky and water are separated, and in v.9 land and sea are separated.  God's separating and gathering gave form to days one through three (Barker).
5.  God called the light "day" and the darkness He called "night."  And there was evening, and there was morning - the first day.


The fourth step for creation's pattern is the sovereign naming (Walvoord).  In ancient times to name something implied dominion or authority over it (17:5; 41:45; 2Ki 23:34; 24:17; Da 1:7; Job 38:12; Barker).  Evening preceding morning follows the Jewish understanding of "day" (May).  Light preceded evening which came before morning (Delitzsch).  As Augustine noted, "all light is not day, nor all darkness night; but light and darkness alternating in a regular order constitute day and night" (Delitzsch).  Regardless of the stated order, days of creation should be viewed as taking place from morning to morning, since morning is not equivalent with a day, nor evening equivalent with a night (Delitzsch).  The reckoning of days from evening to evening accompanied the practice of seasons according to the cycle of the moon (Delitzsch).  Both day and night therefore belong to the Lord (Ps 74:16; Barker).  A 24 hour day is suggested by the seventh day's sabbath rest (2:3; Lindsell) and Ex 20:11.  Also, the Hebrew word "yom" genereally refers to a 24 hour day, but not always (2:4; 35:3; Ex 32:34; Dt 31:17-18; Dt 32:35; Lindsell).  "Yom" can refer to: 1) a period of light (v. 5), 2) a period of 24 hours, 3) a general period of time, 4) a point in time, 5) a year (Harris).  Some have said that the 6 days of creation refer to 6 days of revelation to Moses (Davidson).  Each day of the 6, Moses received a partial vision of the creation account (Davidson).  The first 3 days may have been longer than the last 3, but this does not alter the God-regulated change of light and darkness (Delitzsch).  Defense for a period of time other than 24 hours is found in Peter's statement that "with the Lord one day is like a thousand years, and a thousand years are like one day" (2Pet 3:8; Lindsell).  Jeske adheres that the Bible no where uses the term "day" to refer to a period of time millions or even thousands of years in length.  "Who can set bounds to the divine omnipotence, and determine what and how much it can create in a moment (Delitzsch)?"  The fifth step for creation's pattern is the numbering of the day (Walvoord).
6.  And God said, "Let there be an expanse between the waters to separate water from water."


"Expanse;" "Raqia" is derived from the Hebrew root "raqa" which means "to beat, stamp, beat out, spread out" (Pfeiffer, Thomas).  "Expanse" refers to the atmosphere or the sky (v. 8; Barker).  The expanse serves us in many ways by providing air, diffusing sunlight, controlling temperature and contributing moisture.  Atmospheric waters and terrestial waters are divided (Elwell).  The NRSV translates "expanse" "dome", while Wenham prefers "firmament", defining it as "the space between the earth's surface and the clouds".  God's creative work includes divisions and distinctions (Walvoord).  This is the first separation of the waters (Guthrie).

7.  So God made the expanse and separated the water under the expanse from the water above it.  And it was so.


"From the water above it may refer to a vast transparent canopy of water vapor that was later released at the time of the flood (Jeske).

"And it was so" is the only possible outcome of God's sovereign command (Barker).  God may have placed a water vapor over the earth, creating a greenhouse effect, which might also possibly explain the longevity of life found in Ge 5, as well as providing an ample supply of rain for the flood in Ge 6-8 (Ryrie).
8.  God called the expanse "sky."  And there was evening, and there was morning - the second day.


The omission of the phrase"and God saw that it was good" may be due to the separation of the waters not being completed until the next day (Wenham).
9.  And God said, "Let the water under the sky be gathered to one place, and let dry ground appear."  And it was so.


"Unlike the works of the of the first two days, the work of the third involved no new creation, but more an organization of existing material" (Wenham).  Initially the separation of the waters had been verticle, now it is horizontal (Jeske).  Previously water had covered everything (Pfeiffer).  Note that the text does not describe at any time how these things took place, only that they did (Delitzsch).  The author is not interested in conveying how creation took place, but "Who created it, what was the process and what was the purpose?" (Buttrick).  Physical science neither leads to the promise of peace or salvation of the soul (Delitzsch).  Interestingly, the author of Genesis is writing by faith and not by sight (2Cor 5:7; Heb 11:1-3; Buttrick).  Pagans believed that deities of the deep were forces to be reckoned with (Walvoord).  Here God has demonstrated His sovereignty by setting boundaries on the seas (Job 38:8-11; Walvoord).  Rev 21:1 states that in the new heaven and the new earth there will no longer be any sea.
10.  God called the dry ground "land," and the gathered waters He called "seas."  And God saw that it was good.


This verse is described poetically in Ps 104:5-9.  While the psalmist does give a picture of some of the how of this creative work, we must remember that these are the words of a poet, not a naturalist (Delitzsch).  "Seas" here is a general term which can refer to any body of water such as oceans, lakes or rivers (Jeske).  The "seas" were given boundaries of earth to constrain their expansion (Pr 8:29; Jer 5:22; May).  This is the second division of water 

(v. 6; Guthrie).
11.  Then God said, "Let the land produce vegetation: seed-bearing plants and trees on the land that bear fruit with seed in it, according to their various kinds."  And it was so.


"The earth" is the recipient of God's command, plant life is a result of the command to the earth (3:17; May).  The earth's productive power is God-given (Elwell).  In Hebrew "earth" is feminine, posibly originating the terms "mother earth" or "mother nature" (Elwell).


"vegetation" includes "seed-bearing plants and trees" (Wenham).


"Kinds" infers that both creation and reproduction were orderly (Barker).  A universe without a divine Creator cannot make sense, because it was not designed to be orderly (Buttrick).  "The universe was made to fit together" (Buttrick).  There are boundaries to procreation (Ryrie).  The implication is that man should not confuse what God has created distinct (Lev 19:19; Wenham).  The OT teaches that a moral stance should be accepted about God's order )Wenham).  Whether "kinds" refers to families, genera or another category is not clear (Ryrie).  Delitzsch claims the Hebrew word "min" can be translated as "kinds" or species.  This translation is affirmed by Thomas and Brown.  Harris sees this translation as "a gratuitous assumption" that "cannot be substantiated".  Davidson feels that a possible translation is; "in all their varieties".  Flowering vegetation can also assume to have been created at this time to add to the beauty of God's good creation (Pfeiffer).
12.  The land produced vegetation: plants bearing seed according to their kinds and trees bearing fruit with seed in it according to their kinds.  And God saw that it was good.


IN 1975 the United States produced 2.1 billion bushels of wheat and this was only 12% of the world's production (Bram).  One county in Kansas can produce enough wheat to feed the U.S. for one year, and the state can produce enough wheat to feed the world! (?????) Through seed, vegetation was given the ability to multiply (Delitzsch).  The lines of differentiation between various life forms were established early in God's creative work (Guthrie).
13.  And there was evening, and there was morning - the third day.

14.  And God said, "Let there be lights in the expanse of the sky to separate the day from the night, and let them serve as signs to mark seasons and days and years,


God's making and filling, on days four through six, removed the emptiness (Barker).  The sun's light which is created at this time not only provides illumination, but is a life source for the vegetation created on day three (Pfeiffer).  Light gives guidance and direction. (Buttrick).  Even plants grow toward light.


"Signs" has no astrological significance here (Barker).  These signs were placed by an orderly God to help man order and regulate his life (Guthrie).  As God created the instruments by which to measure time, He also established His sovereignty over time (Buttrick).  Seasonal changes in the weather would be foretold by astronomical lights (Delitzsch).  Natures cycles, of migration, mating seasons, gowing periods, etc., would be regulated by these light sources (Jer 8:7; Delitzsch).  All times and seasons belong to God (Buttrick).  These lights also would historically mark extraordinary events (Jos 10:13; Joel 2:31; Mt 2:2, 24:29; Lk 21:25, 23:25; Delitzsch).  It probably can be assumed the solar system was set in rotation at this time (Walvoord).
15.  and let them be lights in the expanse of the sky to give light on the earth."  And it was so.


The sun and moon have replaced the light source of the first day (Ryrie).  Paralleling day one, where darkness and light were separated, day four has the creation of the sun and moon (Guthrie).  The sun and the moon are clearly delineated as light sources, not deities as ancient religions often perceived them to be (May).  Worship of the sun and moon was forbidden by God (Dt 4:19).
16.  God made two great lights - the greater light to govern the day and the lesser light to govern the night.  He also made the stars.


God doesn't name the moon and sun specifically, because He named only general categories (the sun is a star), as exemplified by man more specifically naming the animals (2:20; Delitzsch)  Man is the only exception to this pattern of divine naming (1:26; Delitzsch).  The avoidance of the words sun and moon may also be because they were the names of pagan deities of the time particularly in Egypt (Barker, Buttrick).  "The two great lights" are light sources to be appreciated, not gods to be feared, because the one true God made them (Barker).


"The greater light", the sun would provide the heat source to sustain life (Delitzsch).  These lights are called "great" because, comparatively speaking, they will produce more light for the earth than the stars (Delitzsch).  They are also "great" because of their influence on nature (tides, seasons, etc. Delitzsch).  The moon is not actually a light source, but rather a reflection of the sun's light.  Desert nomadic peoples travel by the moon's light at night, to avoid the heat of day (Buttrick).


"He also made the stars" (Is 40:26).  Lesser details are given about the creation of celestial entities because the author's primary purpose is the work of God on earth (Delitzsch).  The stars were made to govern the night. (Ps 136:9)  Pagans saw the stars as controlling factors in one's destiny (Guthrie).  God's creation of them emphasizes God's sovereignty over man's lives, not the stars (Guthrie).  Only the King could assign governorship (Barker).  Historically, stars have always been a primary source for navigation (Delitzsch).
17.  God set them in the expanse of the sky to give light on the earth,

18.  to govern the day and the night, and to separate light from darkness.  And God saw that it was good.


Mankind can be assured that life began in goodness (Buttrick).

19.  And there was evening, and there was morning - the fourth day.

20.  And God said, "Let the water teem with living creatures, and let birds fly above the earth across the expanse of the sky."


"Teem" infers that creation is active (Pfeiffer).  "Teem" indicates the abundance of God's creation, not necessarily the method of His creation (Guthrie).  Obviously not only male and female pairs were created, but large numbers of them (Delitzsch)!  In 1973 the fisheries of Alaska, Louisiana, California and Texas alone produced 2.2 billion pounds of fish and the total U.S. catch was 4.7 billion pounds (Bram).  In 1971 the world's fisheries produced over 80 billion pounds of fish (New Age Encyclopedia).  Day five parallels day two (Elwell).  In day two the waters were separated from the sky, now the creatures inhabiting the sky and waters are created and they inhabit the separate domains (Elwell, Guthrie).  Since baby birds cannot fly, obviously birds were created in a mature form, much like land animals and man.
21.  So God created the great creatures of the sea and every living and moving thing with which the water teems, according to their kinds, and every winged bird according to its kind.  And God saw that it was good.


The Hebrew word "tanninim" underlying "creatures of the sea" was used in Canaanite mythology to refer to a dreaded sea monster and would be better translated "sea monsters" as in the NASB, NRSV, and RSV (Jb 7:12; Ps 74:13; 148:7; Jer 51:34; Eze 29:3; 32:2; Barker).  Delitzsch defines "tanninim" literally as "the long stretched," which could include whales and crocodiles, as well as sea monsters.  Thomas expands these to include serpents and dragons.  Harris includes all these definitions, with serpents more definitely described as large snakes.  Here the "monsters" are considered part of God's good creation, though elsewhere they are analogous to God's enemies Egypt and Babylon (Barker).


Previously the earth "produced" plants and animals, but the sky and sea do not "produce" creatures, they come from God's command (Elwell).  There are approximately 30,000 species of fish (Bram).  While there are several categories of birds, of the category that flies there are 20 orders and 170 families (New Age Encyclopedia).  Also worthy of noting are birds' instincts such as nest building, and migratory flight (Buttrick).  People who argue that creation evolved from lower imperfect forms to higher more perfect forms ignore that fact that all God's creation was perfect at its inception (Jeske).  "Genetics has demonstrated that mutations, traceable to damaged reproductive cells, are slight and regressive and do not develop new 'kinds'". (Jeske)
22.  God blessed them and said, "Be fruitful and increase in number and fill the water in the seas, and let the birds increase on the earth."


God's creation had a reproductive ability (Guthrie).  Reproductivity was the result of God's blessing (Jeske).  God's blessing gives life (Barker).  In this verse and v.28 God's blessing included numerical increase (Barker).  It is assumed that the creatures increased through a male/female relationship that is part of God's orderly creation (Lindsell).  God instilled in creation the mating instinct to reproduce (Jeske).

23.  And there was evening, and there was morning - the fifth day.

24.  And God said, "Let the land produce living creatures according to their kinds: livestock, creatures that move along the ground, and wild animals, each according to its kind."  And it was so.


Paralleling day three where dry land and its vegetation were created, day six describes the creation of the land dwelling creatures (Guthrie).  There are three categories of creatures described here; "behemoth;" livestock, cattle or beasts, "remes;" creeping things or moving things and "chayyah;" beasts or living things (BDB, Owens, Thomas).  Man was made from dust (3:19) and it appears land dwelling creatures originated from it as well (Guthrie).

25.  God made the wild animals according to their kinds, the livestock according to their kinds, and all the creatures that move along the ground according to their kinds.  And God saw that it was good.


Initially the animal kingdom was divided into three categories (v. 24).  Now the initial divisions are sub-divided (Delitzsch).
26.  Then God said, "Let us make man in our image, in our likeness, and let them rule over the fish of the sea and the birds of the air, over the livestock, over all the earth, and over all the creatures that move along the ground."


"Us" and "our" are used as God addresses His heavenly court (3:22; 11:7; Barker).  "Where this usage appears elsewhere, ministering spirits hover nearby" (18:2, 21; 19:1; Guthrie).  This interpretation assumes that spirits took part in the creation of man (Delitzsch).  There is a problem with man being created "in our image" if the "image" is related to angels (Delitzsch).  Interestingly, angels are referred to as "men" (Gen 18:2), whoever Isa 40:14 rebuts this interpretation by asking; "Who did the Lord consult to enlighten Him?"  Elwell and Davidson also feel that this is not a correct interpretation, suggesting that this is instead an OT inference to the Trinity.  Wenham claims that "it is now universally admitted that this was not what the plural meant to the author".  The view that this refers to the Trinity runs into difficulty if "Spirit" in v. 2 is translated "wind" (Wenham).  Some scholars prefer to see God self-deliberating and self-encouraging (Wenham).  Kidner feels that this is a plural of fullness, later to be revealed in the NT as the Trinity (John 14:23).  


"make man"  Man was not made out of nothing, but from the dust of the ground (Jeske).


"Image" and "likeness" are synonyms conforming to the Hebrew poetry style of parallelism (Davidson).  These two words are synonyms and do not describe two different concepts, rather repetition is used for emphasis (Delitzsch).  People are the crown of God's creation (Ortlund).  Obviously the "image" of God does not refer to a bodily "likeness" since God formed the earth and was not, like man, formed from it (Delitzsch).  Man is God's "likeness" because of his spiritual nature (Delitzsch).  God's "image" is indicative of His ownership (Mt;22:20-21; Kidner).  Since every person is made in God's "likeness," they are worthy of honor and respect (Barker).  They should neither be murdered (9:6) or cursed (Jas 3:9).  Mankind finds its identity in God (Ortlund).  In God's image people are intended to be righteous and holy (Eph 4:24).  People were created with a moral character, intellect, emotions and will like God (Ryrie).  They can possess God's attributes of life, personality, truth, wisdom, love, holiness, creativity and justice (Ortlund, Walvoord).  Both God and people are relational beings (Ortlund).  Created in God's image, man was able to have spiritual fellowship with God (Walvoord) and was responsible to God (Pfeiffer).  God's image, represented as intended, would perfectly conform to God's will (Guthrie).  Man was given a will and the ability to choose, even though he might choose to disobey God (Pfeiffer).  At the fall Adam and Eve lost God's moral character quality.  The essence of man's divine "likeness" to God was shattered by sin.  This "likeness" can only be restored through Christ, who is the nature and exact representation of God (Heb 1:3; Delitzsch).  While living in a sinful world we are only partially restored to God's image through faith in Christ (Jeske).  The new nature, fathered by the Holy Spirt, must coexist with the sinful nature inherited from our earthly parents (Jeske).  As we are regenerated, our minds are being renewed in the image of the Creator (Col 3:10).  Christians are to be conformed to the likeness of Christ (Ro 8:29).  At Christ's second coming we will be "like Him" (1Jn 3:2).


"Let them rule over"  Men and women are both to rule over (Ortlund).  Human beings did not come from the hand of God as half-animal, but as royalty (Jeske).  Psalm 8:5-8 reiterates man's ruling dominion.  In our sinful world, to "rule over" usually implies conquest and even exploitation (Jeske).  God created people to "rule over" the earth in order that creation might be protected and preserved for the glory of God (Jeske).  Man, created in God's image, is to rule over creation on God's behalf (Barker, Delitzsch).
27.  So God created man in His own image, in the image of God He created him; male and female He created them.


This verse is the first example of poetry in the OT (Barker).  The author did not have scientific theory to explain the how of creation, so used the daringness of poetry to describe what he could not see (Buttrick).  The repetition of the word "create" underlines the important creation on this day (Barker).  Man is animal, but more than animal (Elwell).


Man is like God, but less than God, as inferred by the word "image" (Elwell).  God does not have a human form (Walvoord).  One aspect of God's image is His immortality, also found in man (Pfeiffer).  The divine image is neither removable or reducible, however its ethical image is able to be altered (Guthrie).


"Man" is used in a general, gender inclusive way here (5:2; Ryrie).  "Man" may be used here to preclude male headship taught elsewhere in scripture (2:18, 20; 3:16; Eph 5:23; Ortlund).


"Male and female"    Man was not created to be alone (2:18-24).  Men and women are created spiritually equal (Gal 3:28; IPe 3:7b).Both men and women carry the image of God and they were both blessed by God (Barker).  "The antithesis to male headship is male domination" (Ortlund).  Male domination is "the assertion of the man's will over the woman's will, heedless of her spiritual equality, her rights and her value" (Ortlund).  "The man bears the primary responsibility to lead the partnership in a God-glorifying direction" (Ortlund).  The distinctions of male and female are part of God's divine orderly creation (Elwell).  Details of Eve's creation aren't given until 2:18-23.

*********

28.  God blessed them and said to them, "Be fruitful and increase in number; fill the earth and subdue it.  Rule over the fish of the sea and the birds of the air and over every living creature that moves on the ground."


“God blessed”  God's blessing not only bestows a gift, but a function (1:22; 2:2; Kidner).  “’Blessing’ in the Bible is a word of vitality, creativity and fulfillment.  The whole of the ongoing life of creation is the outworking of God’s blessing.  The whole of creation is now caught up into the divine blessing – there is an exuberance, a delight, in creation (Atkinson 42).”  “The importance of the blessing in v. 28 cannot be overlooked.  Throughout the remainer of the Book of Genesis and the Pentateuch, the ‘blessing’ remains a central theme.  The living creatures have already been blessed on the 5th day (v.22); thus the author’s view of the blessing extends beyond man to that of the whole of God’s living creatures (Sailhammer 38).”

There is a historical relationship where men and celestial spirits are involved in a personal relationship with their creator, responsible for the domains He has entrusted to them (Guthrie).  Man is placed in an environment far greater than himself (Buttrick).  He is in nature and yet over it (Kidner).  Man is God's representative of God's creation (Barker).  He is given privileges and responsibilities (Pfeiffer).  Man is to fill the earth with people (Pfeiffer).

“Be fruitful”  “This stands in marked contrast to the pagan fertility cults, in which human beings tried to persuade the gods to be fruitful.  God gives fertility and fruitfulness to human beings (Motyer 41).”


"Be fruitful and increase in number,"  “The blessing itself in these verses is primarily ‘posterity’ … thus already the fulfillment of the blessing is tied to man’s ‘seed’ and the notion of ‘life – two themes that will later dominate the narratives of the Book of Genesis.  The imperatives ‘Be fruitful,’ ‘increase,’ and ‘fill’ are not to be understood as commands in this verse since the introductory statement identifies them as a ‘blessing’ (waybarek) (Sailhammer 38).”

“God gives fertility and fruitulness to human beings.  Procreation strictly means creation ‘on behalf of another’ – in this case Him who is Love, God Himself.  So human creativity, and especially human procreativity, is part of the outworking in our histories of the creative love of God in us as His image (Atkinson 41).”  Jesus clearly demonstrated that human procreation was not merely a biological function, but was to take place within the context of marriage (Mt 19:4-6).  “In view of the fact that, at least in Mesopotamia and maybe in Canaan, creation motifs were often employed in fertility rites, Gn 1 may be saying that reproduction is a blessing and gift from God, and is in no way dependent upon subsequent rites or activities (Hamilton 139).”

“subdue”  “To the previously mentioned ‘exercise dominion’ as one of God’s mandates to man (v.26) is added the word ‘subdue’ (Hamilton 139).”  “Man’s divinely given commission to rule over all other living creatures is tempered, or better, brought into sharp relief, by the fact that such dominion does not allow him to kill these creatures or to sue their flesh as food.  Only much later (9:3, post-Flood) is domination extended to include consumption (Hamilton 139).”  “Subdue” (kabas) connotates force (Hamilton 139).  “Thus it refers to subjecting someone to slavery (2Ch 28:10; Neh 5;5; Jer 34:11,16), to physical abuse and assault (Es 7:8), to treading [sins] under foot (Mic 7:19 and Zech 9:15, where it parallels ‘devour’), and to militarily subjecting the population of a city (Num 32:22,29; Josh 18:1).  All these references suggest violence or a display of force.  For reasons already indicated, it appears unlikely that we need to transfer the nuance of force and dictatorship into the use of kabas in Gn 1:28.  Probably what is designated here is settlement and agriculture; ‘subdue the land’ in ch.1 is a semantic parallel to ‘till and keep the land’ in 2:5,15 (Hamilton 139-40).”  “The Hebrew love for life and the sacredness of all life assumed a linkage between human righteousness and the welfare of the earth.  In the agrarian economy of ancient Israel, this was best expressed in the care for its livestock; ‘A righteous man cares for the needs of his animal (Pr 12:10a, 27:23; Dt 25:4; Matthews 175).”


“In light of all that we have said about God’s image, it is even clearer now that ‘dominion’ cannot be exploitation, but must be seen in the sort of facilitating servanthood which maintains an environment in which persons who reflect something of the nature of God’s love and creativity can be at home (Atkinson 41).”


"Rule over" (NIV, NASB) or "have dominion" (RSV, NRSV) are both acceptable translations for the Hebrew word "radah."  The wording appears to give man dominion over the entire earth (Delitzsch).  How do you evolve from something you are to "rule over" (Jeske)?  For man to "have dominion" over creation is sometimes referred to as the "cultural mandate."  “This appointment by God gave the human family privilege but also responsibility as “caretakers (2:15; Matthews 174-5).”  “Human life then bears this responsibility under God and is held accountable for the world God has created for humanity to govern, for ‘the earth He has given to man (Ps 115:16b)’ (Matthews 175).” “All life is thus seen as God’s gift.  His blessing, as with all blessings, confers not only a gift, but a task (Atkinson 41).”  “’Rule’ implies lordship but not exploitation.  Man, as God’s representative, must rule his subjects, as God does, for their own good.  While legitimizing human use of the world's ’esources, God gives no license for our abuse of creation (Wenham 1994)."  Man is to be a good steward of that which God has entrusted to him (Barker).  Man should not waste, exploit or despoil God's creation (Barker).  Here the NT mandate that the one who would be great in God's kingdom, must first be a servant, is apparent (Mt 20:26; Elwell).  Some creatures such as horses and elephants are actually helpful assistants to man's work.  In the case of pets, animals such as dogs and cats, provide comradeship for him (Jas 3:7; Buttrick).  After the fall creation is no longer totally subordinate to man (Jeske).  Animals attack and kill people, water drowns them, and eventually earth covers them (Jeske).


"Every living creature that moves on the ground" parallels the third category of animal creation in verse 25 (Delitzsch).
29.  Then God said, "I give you every seed-bearing plant on the face of the whole earth and every tree that has fruit with seed in it.  They will be yours for food.

"I give every" underlines that all creation's food is from God's hand (Kidner).  “What God creates He preserves.  What He brgins into being He provides for.“In Messapotamia mythology the gods created man to provide themselves with food; Genesis affirms it was the other way round, that God feeds mankind (Ps 50:7-15; 65; Wenham 61, 1994).”  “Genesis … is not primarily interested in whether people were originally vegatarian but in the fact that God provided them with food. (Wenham 61, 1994).”

“seed-bearing plant”  Both people and animals appear to have been originally vegetarian (Barker, Deitzsch).  Their dominion over creation was limited to eating certain foods (May).  “Genesis … is not primarily interested in whether people were originally vegatarian but in the fact that God provided them with food. (Wenham 61, 1994).”"The violent and often painful destruction of life, is not a primary law of nature, nor a divine institution founded in the creation itself, but entered the world along with death at the fall of man, and became a necessity of nature through the curse of sin" (3:21; Delitzsch).  It is interesting to note that the creation of carnivorous animals is not specifically identified in the biblical account (Delitzsch).  God expands man's diet to include meat in 9:3 (Barker), resulting in a new relationship between animal and man; one of fear (9:2)  However, to instill a reverence for life, God commands that the blood not to be eaten with the meat (9:4: Buttrick).  When the earth is restored creation may return to this initial state (Is 11:6-9; May).

“they shall be yours for food”  “Part of the divine blessing is seen in God’s provision of food for His people (Atkinson 42).”  “In this provision is another reminder of the interdependence of creation.  We are participators in the creation, which we need for life, just as the rest of creation needs us to vultivate and preserve it.  The ecosystems in which the life-cylces of all creatures are set; the need each creature has for sustenance from within the rest of the created order; the need, therefore, for a creation in which that mutual need and interdependence is respected: all this needs to be related to the fact that it is God who provides food (Atkinson 42).”  “All look to Thee, to give them their food (Ps 104:27).”

************

30.  And to all the beasts of the earth and all the birds of the air and all the creatures that move on the ground - everything that has the breath of life in it - I give every green plant for food."  And it was so.

“every green plant for food”  Man is to rule over creation as God's superintendent (Guthrie).  Animals are to rule over vegetation, as it is their food (Guthrie).  “Man is to have as his food the seed and fruit of plants.  Animals and birds are to have the leaves.  (The latter point accords with the description of the eschatological age when ‘the lion shall eat straw like the ox,’ Isa 11:7; 65:25.)  At no point is anything (human beings, animals, birds) allowed to take the life of another living being and consume it for food Hamilton 140).”  “The text of Gn 1 does not state whether human beings and animals had the wherewithal to take the life of another living being, or whether they possessed such strength but held it back (Hamilton 140-1).”
31.  God saw all that He had made, and it was very good.  And there was evening, and there was morning - the sixth day.


Every detail of God's creation was seen as "very good", fully ready to accomplish the purpose of its creation (Delitzsch, Pfeiffer).  If the previous details of God's creation were "good," then the entirety of creation, now complete, must be seen as "very good" (Kidner).  The existence of evil in creation is denied (Delitzsch).  Previously the Hebrew article before day has been indefinite ("a"), now, probably to show the finality of creation, the definite article is used (Barker).  
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