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50. Then Laban and Bethuel replied, “The matter comes from the Lord; so we cannot speak to you bad or good.

“Rebekah’s brother and father acknowledge that the providential nature of all that has taken place convincingly indicates that Rebekah should become Isaac’s wife.  This is clearly God’s will (Alexander 92).”  Laban and Betheuel approve in principle (Wenham 56).”
“Laban and Bethuel”  “The reader has been given three witnesses that these events have been the work of God: the narrator (vv.15-16), the servant (vv.26-27), and Laban.  The final witness is Rebekah herself (Sailhammer 177).”
“Betheul”  A difficulty in this narrative “concerns the mention of Rebekah’s father Bethuel (Gibson 124).”  “The easiest way out of this difficulty is to assume that Bethuel was already dead and that his name has slipped into the text at this point through a careless error (Gibson 124).”  “Bethuel is RP’s substitution for ‘Milcah’ – recognizing that ‘the things comes from the Lord (Simpson 658).”  “There is no evidence of textual corruption and no reason to suppose Bethuel must have died.  His inactivity elsewhere in the story suggests he is either too old to take part in tough bargaining or that he is under his wife’s thumb just as Rebekah was later to ‘organize’ Isaac.  But he was sufficiently alert to indicate his assent to the proposal for marriage (Wenham 149).”  “Many writers doubt that ‘and Bethuel’ is the original reading, since Bethuel plays no role at all in the story.  Rebekah tells ‘her mother’s house’ about the arrival of the servant (v.28).  It is Laban the brother who assumes the lead in negotiations (v.29).  The servant gave costly presents to Rebekah’s brother and mother only (v.53b).  And it is again brother and mother who wish to hold to hold on to Rebekah for a while longer (v.54).  Accordingly some suggest that MT ûbetû’ēl, and ‘Bethuel,’ be read as a textual corruption of ûbētô, ‘and his household.’  One does not have to excise ‘and Bethuel’ as a marginal gloss, however, if one interprets the family of Rebekah to be matrilineal.  That Sarah’ consent was solicited (v.58) and the blessing of v.60 desires her fecundity make more sense it the family is matrilineal rather than patrilineal – although the later was more common (Hamilton 157).”
“The matter comes from the Lord; so we cannot speak to you bad or good” “The servant’s recital of the astounding chain of events convinced Rebekah’s family.  It was obvious to them that this was the Lord’s will, which they did not dare to oppose (Jeske 201).  “Because Yahweh had made His decision, Laban no longer has the privilege of making his own decision (Hamilton 157).”  “The text does not indicate whether Laban’s statement is true religious conviction or only a matter of politeness.  In favor of the former notion is that Laban encourages the servant to take Rebekah.  Furthermore, Laban and Bethuel make no mention of the wealth of Abraham or of the kinship between Abraham and Nahor as valid reasons for Rebekah to leave and marry Isaac.  Their only reason for relinquishing her is the unmistakable hand of God throughout this whole episode.  It is not the servant, Abraham, or Isaac, but rather their God, that Laban and Bethuel find persuasive.  Thus even ‘the Mesopotamians undergo a process of discovery that brings home to them God’s management of the world (Hamilton 157).”  “When the Lord sets out to perform a work, it will be accomplished, and even the unregenerate admit that His hand was in it (Barnhouse 28).”

Sternberg writes: “Small wonder, then, that Laban and Bethuel declare in response that ‘the thing issues from the Lord; we cannot speak to thee bad or good.’  Where God has ‘spoken’ through the design of events, there remains little room for human speech.  Nor is it surprising that, though the material and familial considerations must have had some effect, the narrator makes the kinsmen single out the act of providence.  Their world picture falls short of the monotheism common to all the Hebrew observers; their morality leaves something to be desired; their knowledge, thanks to the servant’s inventiveness, is certainly deficient; and the consent wrung from the, as their subsequent dilatoriness shows, not quite wholehearted even after the event … Yet … like all the other limited participants – the reader included – the Mesopotamians undergo a process of discover that brings home to them God’s management of the world (Wenham 149).”
“The matter comes from the Lord” “Laban and Bethuel express their view of the events.  They acknowledge that it was the Lord who prepared the way for the servant to meet Rebekah (Sailhammer 177).”  “Once again, in vv.50-51, there sounds the dominant note that echoes through all the narrative like the motif of a symphony – the note of the guidance of God (Bowie 658-659).”


Sentiments may be being placed in Laban’s mouth “that could be taken to suggest that he worshipped Abraham’s God (Gibson 124).”  “This, or course, could not have been the case (Gibson 124).”
“The Lord”  “Their use of God’s covenant name shows that they were believing children of God and that they were happy Rebekah would be in the family of the promised Savior (Jeske 201).”
51. “Here is Rebekah before you, take her and go, and let her be the wife of your master’s son, as the Lord has spoken.”
“Rebekah must go to be Isaac’s wife, as the Lord hath spoken (Bowie 659).”  “Their words make it all the more clear why Abraham wanted his son’s wife to come from this background (Jeske 201).”  “The same God who said to Abraham, ‘Get out’ now leads Rebekah in the same … path (Barnhouse 29).”  “God reached down in grace for Rebekah even as He had previously called Abraham alone (Isa 51:2), and He moved her people to let her go (Barnhouse 31).”  
“Rebekah”  “Like [Abraham] her name contains the letters b and r, also found in barek, ‘to bless (Wenham 56).”
“take her and go, and let her be the wife of your master’s son” “Laban and Milcah … give their consent without consulting Rebekah (Simpson 658).”

“as the Lord has spoken” “In this instance He had spoken, not in words, but in his overruling providence (Baldwin 101).”
52. When Abraham’s servant heard their words, he bowed himself to the ground before the Lord.

“Abraham’s servant”  “It would be nice to think that this was the same servant as the Eliezer who had been promised the inheritance in Ch.15 before either Ishmael or Isaac were born.  That would add a generous and unselfish spirit to the qualities of faithfulness and sense of duty he so attractively reveals in this story (Gibson 126).”
“he bowed himself to the ground before the Lord”  “Eliezar thanked God that his quest was completed, and he was eager to return home (Bowie 659).”  “For the third time, the servant prays (Kidner 148).”  “The first time the emphasis was on the content of the prayer.  In the second and third instances words are absent.  Petition gives way to prostration, and in these last two there is a progession from lowering one’s head (v.26) to lowering one’s entire body (v.52).  Anxiety, if it was ever present at all, has now given way to adoration.  Nowhere does the servant thank Laban.  What he always does is offer praise to Yahweh (Hamilton 158).”  The servant’s journey was a “success.  This was not because of his natural genius but because of his persistent prayer and sensitivity to Gold’s Spirit (Davis 230).”  Chrysostom (344/354-407; fl. 386-407) writes: “Note how in everything that happened he gave thanks to the Lord of all.  You see, it was God who prepared everything in advance and in response to the patriarch’s prayer sent his angel ahead of him – He it was who conducted the whole business for him (Sheridan 134-135).”  “The success of his mission gave the servant a further cause for thanksgiving to God before He presented more gifts to the bride, and to her mother and brother, to confirm the agreement (Baldwin 101).”
53. The servant brought out articles of silver and articles of gold, and garments, and gave them to Rebekah; he also gave precious things to her brother and to her mother.

“It is important that the gifts for Rebekah and the gifts for her relatives are presented to the parties after Laban has agreed to release Rebekah.  Had they been offered before Laban was asked for Rebekah, his cooperation would have been seen as motivated by greed.  Had they been offered before the servant worshipped (v.52), they would have been seen as part of a business negotiation (Hamilton 158).”  “For a marriage to be arranged, the groom’s family must provide a bride price, while the bride’s family provided a dowry (Walton 53).”  “Abraham’s servant gave costly presents to Rebekah and her family.  This may have been a form of dowry, certifying the integrity of Abraham and assuring Rebekah’s family that the wedding would take place (Lindsell 36).”  “The social custom of the day required a prospective bridegroom to give his future in-laws a special gift known as the ‘bride-price.’  This gift served a number of purposes.  It provided evidence that the marital agreement was made in good faith, and sealed the covenant between the two families.  It established the social standing of the groom.  Since the bride would be leaving the father’s household, the bride-price reimbursed him for the loss of a worker.  And it served as a sort of prepaid alimony in case the husband later deserted or divorced his wife (Jeske 202).”  “The gifts to the family may have been the formal bride price (29:18), clinching the matter (Kidner 148).”  “The rich gifts bestowed on Rebekah and her family indicated the wealth of the household into which she was being asked to marry – far from her loved ones and homeland (Youngblood 36).”  These gifts assured “the financial competence of the groom (Ryrie 44).”  “The gifts confirm what the servant has earlier said about Abraham’s wealth (v.35; Alexander 92).”  “The presents given to her brother Laban and her mother demonstrate … the desirability of the marriage (Walton 53).”  “Abraham’s servant gave Rebekah herself ‘silver and gold and garments,’ items that figure frequently in dowry lists.  Whether this was a mark of sheer goodwill or he feared that Rebekah’s grasping brother would not give her an adequate dowry is not said (Wenham 150).”
“servant brought out articles of silver … gold, and garments, and gave them to Rebekah”
“This is the second time Rebekah has received a gift from the servant (v.22; Hamilton 158).”  “The silver and gold objects and the garments presented to Rebekah are part of her transformation into a member of Abraham’s household (Walton 53).”  Chrysostom (344/354-407; fl. 386-407) writes: “Learning now that he had the desired end in view, … he waited on her with confidence, as though she were already betrothed in word to Isaac (Sheridan 135).”  Rebekah “believed the servant’s word based upon the evidences of Abraham’s good faith (Thomas 216).”
“articles” “The word used in the text denotes metal worked into useful items, whether jewelry or plates and other utensils (Walton 53).”
“her brother and her mother”  “There is no word that Rebekah’s father was alive or involved in the wedding arrangements (Lindsell 36).”  “The marriage between Isaac and Rebekah was and arranged one as most marriages in antiquity were and [Bethuel], as the father of the intended bride, ought to have been conducting the negotiations with Abraham’s servant.  But in fact it was her brother Laban who welcomed the servant and it was he and the girl’s mother who received the bride-price and who asked her ‘Will you go with this man?’ (Gibson 124).”  “In that society a woman’s brother gave his sister in marriage, which explains why Laban, Rebekah’s brother, was the negotiator in this marriage contract (Ross 67).”


“Betrothal was customarily effected in the Near East by large capital transfers from the bridegroom’s family to the bride’s family.  Dt 22:29 places a limit of 50 shekels on such bride money (מהר), which would be equivalent to several years’ wages for an ordinary laborer (Gn 29:18-20).  It appears that the ‘beautiful presents’ given to Laban and his mother probably were equivalent to the bride-money.  Usually this bride-money was later passed on to the bride by her family when she married as part of her dowry (Wenham 150).”
54. Then he and the men who were with him ate and drank and spent the night.  When they arose in the morning, he said, “Send me away to my master.”
“Then he and the men who were with him ate and drank and spent the night”  “Only after all this presumably lengthy discussion did the servant relax and enjoy his meal and a well-earned rest (Wenham 150).”
“When they arose in the morning, he said, “Send me away to my master.” “Without even so much as another explicit noun subject to indicate a break between his rest one night and his rising the next morning, the narrator records his first waking words (Wenham 150).”
“send me away to my master” “The man who showed himself such a charming diplomat when he first met Rebekah, ‘Please give me a sip of water,’ is here quite blunt.  He demands – note the absence of ‘please’ – rather than requests to take his leave (Wenham 150).”  Chrysostom (344/354-407; fl. 386-407) writes: “Since everything has worked out well in this way from my point of view, [the servant] is saying, and, instead of anything being now left undone, since it also appeared satisfactory to you, ‘allow me to go’ (Sheridan 135).”  “The servant wants to return posthate with the girl to Abraham.  His mission now accomplished, he is anxious to get back and break the good news to his master.  In this way he is the opposite of Lot’s prospective sons-in-law, who were content to linger in Sodom.  The servant will not linger in Nahor.  He needs to be up and on his way (Hamilton 158).”
55. But her brother and her mother said, “Let the girl stay with us a few days, say ten; afterward she may go.”
“her brother” “Laban, her brother, plays a key role (Lindsell 36).”  
“Let the girl stay with us a few days, say ten; afterward she may go.” “By the next morning [Laban and Bethuel] were stalling for time (Wenham 56).”  “The old servant might have been excused if he had stayed in Haran a few days to rest, and to rest the animals after a 500 mile journey.  The family members encouraged him to do this, and it’s easy to understand why.  Up to the previous day they hadn’t ever seen the man, and once Rebekah left it was unlikely they would ever see her again (Jeske 202).”  “Rebekah’s family wanted time to become accustomed to the thought of her leaving (Ryrie 44).”  “The ten days that Rebekah’s family requested would have given them a little more opportunity to make sure that everything was as it appeared to be (Walton 53).”
“a few days, say ten” “‘At least 10 days’ could be translate ‘a year or so’ (Wenham 56).”  “The plural ‘days’ may mean ‘a year’ – certainly it does in Lv 25:29 and maybe in 4:3 (Wenham 150).”  “It does seem hard to envisage Abraham’s servant ever contemplating staying so long, hence the more modern suggestions (Wenham 150).”
56. He said to them, “Do not delay me, since the Lord has prospered my way.  Send me away that I may go to my master.”
“Do not delay me, since the Lord has prospered my way.”  Chrysostom (344/354-407; fl. 386-407) writes: “Why do you hesitate and delay, he is saying, if God makes everything so easy for me? (Sheridan 135).”  “Abraham’s servant showed a wish to depart much sooner than was customary in the ‘timeless east’ (Payne 131).”  “The servant, reminding them that God had clearly led, wanted no prolonged parting (Ryrie 44).”  “When you decide to go with the Lord, the world will applaud your devotion but will say, ‘Don’t rush.  Abide a few days, at least ten, and they go’ (Barnhouse 30).”  “The old servant … might well have been excused if he had remained in Haran for a few days’ rest after the long desert journey from Canaan.  It would be natural to rest the animals, get acquainted with Abraham’s relatives, and give Rebekah time to get ready.  But the natural is the opposite of the spiritual (Barnhouse 30).”
“Do not delay me”  “The servant knew … that delay would only make the eventual parting harder (Jeske 202).”
57. And they said, “We will call the girl and consult her wishes.”
“As a way out, Rebekah is invited to way whether she is prepared to go immediately.  Presumably, Laban calculated that attachment to home and respect for her mother’s opinion would surely make her ask for a delay (Wenham 150).”  “A dignity is accorded to her womanhood which was unusual for the ancient Orient (Bowie 659).”  “It was unusual in the ancient world for the woman to have any part in major decisions (Walton 53).”  “Her answer “I will go” is not to be understood as her consent to be Isaac’s wife.  Her consent had already been expressed in v.51, and her acceptance of the bridal gifts indicated that she had concurred in that (Jeske 202).”  “The consent of Rebekah the next morning concerned only whether she was prepared to leave immediately; that she should leave her family for Canaan was never in question (Baldwin 101).”  “The bride’s consent is, at least in theory, an important counterpoise to the family’s initiative.  Speiser points out that contemporary Hurrian marriage contracts specified it (Kidner 148).”  “Marriage contracts of this general period show a great concern for maintaining the woman’s security within her husband’s family.  The presence of her family was one of the guarantees that she would be cared for and treated properly (Walton 53).”  “It is likely that she was consulted because of the substantial risk that was involved in leaving the family protection under such unusual circumstances (Walton 53).”  “What is being solicited in vv.57-58 is both Rebekah’s feelings about leaving and leaving with so short a notice or waiting for a few days.  She is being asked not only whether she wants to leave but also if she wants to leave now or later (Hamilton 158).”  “Both consent and the time of departure are the issues here (Hamilton 158).”  “From the evidence of certain marriage documents discovered by the archaeologists, that in the Mesopotamia of the time the girl’s agreement had to be sought if her father was dead and it was some other male relative who was negotiating on her behalf (Gibson 124).”  “When Rebekah’s family wanted to keep her with them a little longer, Rebekah herself was called – doubtless with the hope that she would surely shrink from going so very quickly (Bowie 659).”
Isaac was not asked about his wishes “before the servant set out (Gibson 124).”

58: Then they called Rebekah and said to her, “Will you go with this man?”  And she said, “I will go.”
“Eliezer’s desire to return in haste to Abraham with the bride is decided when Rebekah says she will go immediately.  This was yet another sign of how God move in her heart to make this possible (Lindsell 36).”  Rebekah, “against the wishes of her brother and her mother, returned with the servant to Isaac (Sailhammer 177).”  “Rebekah’s readiness to break convention and go at once was a fresh confirmation of God’s overruling (Payne 131).”
“Will you go with this man?” Their question is actually, “Will you go with this man immediately (Boice 721).”  “It is not primarily separation from Haran, but separation to Isaac (Barnhouse 29).”
“I will go”  “In spite of the fact that this meant leaving home in what was no doubt to be a permanent parting, traveling across a great desert with someone she had met only the day before” Rebekah still responds affirmatively (Boice 721).”  “Rebekah was going to be married to a man she had never seen.  Any woman, and most men, can imagine the nature of her thought (Barnhouse 32).”  “The simplicity of her response reveals the nature of her trust in the God of Abraham (Sailhammer 177).”  “Rebekah had been sufficiently involved to have been able to observe this divine guidance, and, though she was not consulted, she was evidently delighted with the turn events were taking (Baldwin 101).”  “God’s purpose for Isaac was achieved through no arbitrary compulsion, but with the free consent of this girl’s heart (Bowie 659).”  “If this is of God, she is prepared to go immediately (Boice 721).”  “She had probably never been away from home her entire life, but if God was sending her away, she wanted to respond to his leading immediately (Boice 721).”  “The fact that Rebekah’s response (‘ēlēk) is identical to Ruth’s (Ru 1:16) suggests that there may be more than a mere coincidental relationship between the narratives of the two women (Sailhammer 178).”
“Although the Lord elects both Abraham and Rebekah, His mode of revelation to them is strikingly different.  To Abraham He speaks (12:7) in visions and auditions, to Rebekah He communicates through answered prayer and providential acts (24:27,48,50; Constable 173.)”  “Her willingness to go and leave her family and homeland marks her out as a female Abraham (Wenham 56).”  “Nothing in the recorded history of Rebekah so puts her in the true spiritual line of Abraham as this decision.  For, or course, this had also characterized the faith of Abraham.  When Abraham was instructed to circumcise the males of his household, he did it, ‘on that very day (Gn 17:23).’  When he was commanded to send Sarah’s slave Hagar and Hagar’s son Ishmael away, it was ‘early the morning’ Abraham got up and made his preparations (Gn 22:3).  Moreover, Abraham’s concern to obey instantly the will of God was apparently shared by his servant; for the servant, having been traveling for perhaps a month and having traversed nearly 500 miles to get a bride for Isaac, wanted to return without even a day’s rest (Boice 721).”
59. Thus they sent away their sister Rebekah and her nurse with Abraham’s servant and his men.
“and her nurse” “The nurse, would have higher status [than other servants] as the nurturer of the child who would now remain as part of her new household and serve as a chaperon on the return journey (Walton 53).”  “This nurse, Deborah, had suckled Rebekah, so the Hebrew term implies, and was to be a faithful retainer to the next two generations, dying at last at Beth-el in Jacob’s household (35:8; Kidner 148-149).”
60. They blessed Rebekah and said to her, “May you, our sister, become thousands of ten thousands, and may your descendants possess the gate of those who hate them.”
“It is widely surmised that this farewell blessing reflects a common blessing bestowed on brides (Ru 4:11-12).”  Rebekah’s family sends her on her way “with a characteristic blessing (Bowie 659).”  Chrysostom (344/354-407; fl. 386-407) writes: “Observe how even these men in their ignorance suggest to the maid what is going to happen, with God directing their minds to it.  You see, they foretell to her both facts, that she would become countless thousands and that her offspring would take possession of the cities of their enemies.  Do you see God’s providence emerging clearly in every situation, and how the Lord of all arranges for the future to be foretold even by non-believers (Sheridan 135)?”  “The family of Rebekah little knew that their conventional blessing echoed God’s pregnant words to Abraham (22:17; Kidner 149).”  “The hopes expressed in this brief blessing echo the divine oath made to Abraham in 22:17, emphasizing both many descendants and a special descendant who will conquer his enemies (Alexander 92).”  “Her obedience, like [Abraham’s] will be the source of blessing to many, as her relative declare as she leaves (Wenham 56).”
“They blessed Rebekah”  “Rebekah’s name sounds even more like a play on the root ‘to bless’ () than does Abraham’s, and this connection is here made explicit (Wenham 151).”
“Rebekah … May you, our sister, become thousands of the thousands” Rebekah’s name “links up with the frequent command and promise about multiplying (רבה) (1:28; 9:1,7; 17:2; 22:17).  It is through Rebekah that the promise of a multitude of descendants for Abraham will begin to be realized (Wenham 151).”
“May you, our sister, become thousands of the thousands”  “The family of Rebekah calls down a divine blessing upon the head of the woman who is to be a mother in the line of Christ.  They knew not what they were prophesying, but God knew, and the word was steadfast (Barnhouse 32).”

“ten thousands” This “contains another play on her name, according to Gunkel and Strus, for 10,000 is רבבה rĕbābāh, again [is] quite similar to Rebekah’s own name (Wenham 151).”
“may your descendants possess the gate of those who hate them.” “‘May your descendants possess the gate of their enemies” repeats almost word for word the promise made to Abraham in 22:17 (Wenham 151).”
“possess the gate”  “Taking possession of the gate of a city was tantamount to occupying the city itself (Youngblood 34).”
61. Then Rebekah arose with her maids, and they mounted the camels and followed the man.  So the servant took Rebekah and departed.
“Eventually they leave; no doubt it did not happen quite as quickly as the servant hoped.  Note that the chronological framework allows three years between Sarah’s death and Isaac’s marriage, though they immediately follow each other in the narrative (23:1; 25:20; Wenham 151).”  “It was a journey of no return (Baldwin 101).”  “Responding to the God whom she was learning to know and worship, she set off gladly, accompanied by her maids, for a new land (Baldwin 101).”

“Rebekah is a perfect type of the Church. She was thought of before she knew it and was chosen when she did not know of the existence of her bridegroom.  We were chosen in Christ before the foundation of the world (Ep 1:4).  Her future husband passed through sacrifice and resurrection before she knew him.  The messenger left home to find her while she was still ignorant of the future which had been planned for her.  He brought gifts and tokens of her future life and wooed her, not for himself, but for his absent master.  She obeyed the call to separation and departed on a pilgrimage that took her to the one who had loved her before she loved him (Barnhouse 31).”
“Rebekah arose with her maids, and they mounted the camels and followed the man” Rebekah “ventured everything and went (Thomas 216).”
“Rebekah arose with her maids” “It would have been suitable for a woman betrothed to a wealthy man to have an entourage of servants (Walton 53).”  “Evidently her family presented her, like Rachel and Leah later, with slave-girls as part of her dowry (29:24,29; Wenham 151).”
“they mounted camels” “To take his party back to Canaan, the servant needed his 10 camels (v.10; Wenham 151).”
“So the servant took Rebekah and departed” This sentence “is on the face of it redundant, but it reminds us that the servant has done exactly what Abraham asked him to do: he ‘went’ and ‘took’ a wife for Isaac (v.4; Wenham 151).”  “The last part of the verse summarizes the successful completion of the servant’s mission and his leadership over the party as it sets out for Canaan (Hamilton 159).”  “Now the servant is doing for/to Rebekah what Yahweh had earlier done for/to Abraham (Hamilton 159).”

62. Now Isaac had returned from Beerlahai-roi and was dwelling in the Negeb.
Isaac “like his father, leads a nomadic existence moving throughout the land of Negev (Currid 429).”  “Isaac now comes into the story, and conversely Abraham drops out (Payne 131).”  “Isaac was well employed when he met Rebekah (Henry 69).”  “For Isaac it was matter of patient waiting until his father’s ambassador returned (Baldwin 101).”
“It is curious that the servant returned directly to Isaac and not to Abraham.  Even more curious is the lack of mention of Abraham after the servant returned, save for his genealogy and obituary.  Although Abraham’s precise location is not given in this narrative, the earlier accounts would place it in the vicinity of Hebron (ch.23), some distance from Beer Lahai Roi.  Thus either Isaac had separated from his father, or, his father having died, he moved here.  Therefore, the servant was returning to Isaac, his new master.  Although the chronologies in Gn seem to indicate that Abraham lived 35 years after Isaac’s marriage, the dates may be more symbolic than actual, thus making it difficult to establish a precise chronology (Hartley 229).”

“Isaac had returned from Beerlahai-roi” “The repeated term bô’ in this odd construction, ‘had come’ (bā’ mibbô’), suggests their later sexual consummation ins marriage (bô’, ‘brought,’ v.67; Matthews 346).”  “The vocabulary of the verse reverberates with the language of the Hagar story (ch.16; Matthews 346).”
“Beerlahai-roi” “‘Beer Lahai Roi’ is the name of the well designated by Hagar where the angel encountered her, promising her child a great future (16:14); it also is where Isaac and Rebekah will live when they succeed Abraham (25:11; Matthews 346).”  “The place-name is evocative; perhaps especially so to Isaac in his loneliness (67b).  Here God had met the friendless Hagar and spoken of a nation coming to birth (16:14; Kidner 149)” as she was fleeing from Sarah (Currid 429).”  “The name means, ‘the well of the Living One who sees me’ (Waltke 332).”  “The place name means ‘well of the living who sees me’ and is first associated with Hagar’s theophany in Gn 16:14.  It would have been southwest of Hebron in the Negev (Walton 53).”  “Obviously [Isaac] is using the well as a place to water his flocks (Currid 429).”  “Allusion to the events of Hagar’s pregnancy and her son’s rejection contrasts the legitimacy of Isaac, who here possesses the well, supplanting the firstborn Ishmael (Matthews 346).”  “The shifts between … households [in this story] occur fittingly at wells, which in Gn typically mark marriage arrangements (Waltke 324).”  “It is significant that Isaac is coming from a well, a symbolic meeting place for marriages (Waltke 332).”
“was dwelling in the Negeb” “No reason is given for [Isaac’s] change of residence (Hartley 228).”  “Rebekah’s journey was [now] an extra long one (Baldwin 101).”  “By this point, the water, which had fallen under the ownership of Isaac as his property (Fruchtenbaum 387).”  “It is impossible to determine whether Isaac had been to the well of Hagar which called to mind the omnipresence of God, and there, in accordance with his contemplative character, had laid the question of his marriage before the Lord, or whether he had merely travelled thither to look after his flocks and herds (Keil 260).”  “It appears from this note that Isaac, at least, if not his father as well, had journeyed down into the southern part of Canaan, near the well of Hagar, (16:14) probably to inspect the flocks of this part of the country (Kretzmann 55).”  “It appears that Isaac dwelt apart from his father; either because the family was too large, or because such was the custom.  And perhaps Abraham had already married another wife; so that, for the sake of avoiding contentions, it would seem more convenient for him to have a house of his own (Calvin 28).”
“in the Negeb” “The scene … is probably near Beersheba (Payne 131).”
63. Now Isaac went out to meditate in the field toward evening.  And he lifted up his eyes and saw, and behold, there were camels coming.
“That Isaac was meditating at the moment of Rebekah’s appearance also fits well with the providence-prayer motif of the chapter (Matthews 347).”  “Now this is another divinely directed event, which allows for Isaac to be the first person to meet Rebekah when they arrive at Isaac’s homeland (Alexander 92).”  “Clearly the servant knew where to find Isaac (Wenham 151).”
“Isaac went out to meditate in the field toward evening”  “This was Isaac’s evening prayer time …. When it was the cool of the day (Fruchtenbaum 387).”  “It would seem [Isaac] went out to take the advantage of a silent evening, and a solitary place, for meditation and prayer (Henry 69).”  “How shall the right meditation be made possible?  For one thing, a man must get apart from the crowd.  There is a ‘strife of tongues’ from which one must be separated.  [Whitehead writes:] ‘Religion is what the individual does with his own solitariness.’  Partial truth, but a truth.  Unless a man is sometimes alone, he may be so deafened that he cannot hear God.  Moreover, for the right meditation a man must seek the right surroundings.  Isaac goes out into the fields at eventide – the serenity of wide spaces, the silence of sunset, the mystery of the slowly descending dark (Bowie 661).”
“Isaac went out to meditate” “Isaac went out in the evening to ‘meditate’ or to ‘pray.’  For the Hebrew word שוח (soach) may mean either (Calvin 28).” Isaac went “for meditation, deliberation, and prayer, very likely … with regard to the very important step, his approaching marriage (Kretzmann 55).”  “Isaac was meditating on the eve of his marriage.  Was that the reason why in an age of polygamy he kept one loyalty all his life (Bowie 661)?”  “Multitudes of people physically and intellectually are transients.  They do not dwell in anything, least of all in thought.  Isaac is not the greatest of OT figures, but he appears here as an example of a quality greatly needed.  We see in him the contemplative man (Bowie 660).”  “V.63 contributes to the book’s picture of Isaac as a man of contemplation and prayer (25:21; Matthews 346-347).”  “Beer-lahai-roi, where Isaac lived and meditated (v. 62), was a place where God had

previously answered prayer (cf. 16:14). This suggests that he may have been praying for

God's will to be done in the choice of his wife (Constable 174).” 

“meditate” “The meaning of the unique Hebrew is uncertain.  The ancient versions differ: LXX, ‘in order to gossip;’ Vulgate, ‘in order to meditate;’ Syriac, ‘so as to result;’ Targums, ‘in order to pray.’  Modern translations vacillate accordingly (Waltke 332).”  “Other Jewish writings, like the Peshitta, render it as ‘to take a stroll.’  Yet other translations include ‘to take a walk’ and ‘to chat.’  The context of his activity is [at least in part (Fischer)] a troubled heart because his mother’s death (v.67; Currid 429).”  The Syriac and Arabic roots suggest ‘walking about, roving’ (NRSV, NJB, NJPS, HCSB).  The passage can support this latter understanding where Rebekah describes his demeanor as someone ‘walking’ (hahōlēk) in the field (v.65; Matthews).”  “The verb translated ‘meditate’ (śûah) is found as yet only here, so its meaning is uncertain.  But as LXX understood it so, and a similiar form śîah can mean this, the translation is eminently reasonable (Kidner 149).”  “שׂוּח , meditari, is rendered ‘to pray’ in the Chaldee, and by Luther and others, with substantial correctness (Keil 261).”  “‘To meditate’ is defined by Webster as ‘to dwell in thought’ (Bowie 660).”


“One of the most notable sociological reports made in many years was the thorough analytic study of a small American city which ‘was selected as having many features common to a wide group of communities.’  This report, which had to do with the whole field of life in that representative city, it s businesses, its homes, the education and recreation of its young people, its leisure, and its community activities, was published under the generic name of ‘Middletown.’  A review of the book summed up its picture of contemporary facts as follows: ‘In Middletown, everybody is busy.  Idleness is a vice.  To be continually busy, to fill one’s days with exacting engagements, to rush from one organized activity to another – in brief, to keep going – this is the supreme virtue in Middletown.  There is no spirit of leisure in Middletown [published 1929], no time to read, no time to think, no time for serenity and balance (Bowie 660-661).”  “Much of our modern life is like children riding on a merry-go-round, exultant as the hobby-horses move up and down and the music plays, and then when the whole thing wheezes to a stop, climbing down a little dizzily, exactly where they got on, having gone nowhere.  We need more Isaacs, men who know how to meditate, ‘to dwell in thought.’  What ought meditation to be?  Not idle daydreaming, not the drifting of the mind away from the day’s reality.  Rather it should be the deliberate relating of life to a high pattern.  The noblest figures of the Bible are men with that gift.  Nothing specifically is said about meditation in the case of Abraham, but the fact that he came out of Ur of the Chaldeans shows that he had been thinking great thoughts to which his whole life was to be related.  Moses dwelt with such thoughts in exile, and saw the vision of the burning bush.  David meditated in the silence of the pastures of Bethlehem.  Paul went off into Arabia.  Jesus Himself withdrew into the wilderness after His baptism in the Jordan.  In every case meditation had to do with the vital pattern of God’s purpose to which life was to be related.  To that purpose everything should belong, including the inner and the intimate (Bowie 661).”  “Frienship, love, family life, right citizenship, all depend upon setting them contemplatively in relation to ideals and great ends.  Moreover, mediation should look forward.  The best meditation is not the passive recollections of people grown old in spirit, but the looking forward of those whose purpose is always young (Isa 40:31; Bowie 661).”
“he lifted up his eyes and saw, and behold, there were camels coming” Isaac “probably recognized [the camels] at once as those belonging to his establishment (Kretzmann 55).”  Isaac “perhaps anticipated it might be carrying the woman he was to marry (Fruchtenbaum 387).”  “We may easily conjecture that Isaac, when he saw the camels, turned his steps towards them, from the desire of seeing his bride (Calvin 28).”  “The narrator, along with the readers, knows who it is that Isaac and Rebekah see, but within the narrative neither Isaac nor Rebekah recognizes the other (Sailhammer 183).”
“he lifted up his eyes and saw” “To look up and see always indicates that what is about to be seen is of great significance.  Here phrase describes Isaac’s first glimpse of his future wife (Wenham 151-152).”  “This statement parallels Rebekah’s first glimpse of him (‘Rebekah also looked up and saw,’ v.64 NIV), conveying the idea of simultaneity (Waltke 332).”
64. And Rebekah lifted up her eyes, and when she saw Isaac, she dismounted from the camel
“Rebekah lifted up her eyes, and when she saw Isaac” “Here again is an example of the curious perspective of the reader throughout the narratives.  The reader learns nothing new as the narratives progress.  Only the characters continue to discover the providential ordering of the events.  We, the readers, are allowed merely to watch as the characters discover the greatness of God’s leading (Sailhammer 183).”  “The first actions of Rebekkah, when she ‘lifted her eyes and … saw’ are identical to those of Isaac in v.63.  That construction probably signifies that they acted simultaneously (Currid 430).”  “The narrative confirms that this is a divinely designed marriage as the eyes of Isaac and Rebekah providentially encounter each other in their meeting (Waltke 324).”  “No mention is made here of Abraham.  Perhaps this is the writer’s way of indicating that Isaac is to become the new patriarch of the clan, as Rebekah is its new matriarch (Jeske 204).”
“Rebekah” “The narrator describes Rebekah as ‘beautiful, a virgin.’  Her actions reveal her as a model of hospitality and faith: compassionate to people and animals (vv.18-20), strong, energetic and industrious (vv19-20), and welcoming (v.25).  She declares faith in Abraham’s God by decisively leaving her immediate family to marry Isaac in a foreign land (v.58; Waltke 325).”
“when she saw Isaac, she dismounted from the camel” “It was customary for a rider to descend from the animal he was riding in meeting some distinguished person (Kretzmann 55).”  “Rebekah’s haste in dismounting indicates that she suspected that the man was Isaac (Hartley 228).”  “The narrator stresses how promptly [Rebekkah] dismounted and her deference towards Isaac (1Sm 25:23; Js 15:18).  She did not linger staring at him (Wenham 152).”  Rebekah “reacts at sighting the lone figure before asking his identity (Matthews 347).”

“The Hebrew word for ‘alighted’ is naphal, which normally means ‘to fall.’  The picture being conveyed is that when she saw Isaac, she ‘fell off’ her camel.  This did not happen because she knew who he was, because the event happened before she knew who he was.  Therefore, when she saw Isaac, something about Isaac’s demeanor or looks or whatever cause her to fall off her camel.  If ever there was any implication of love at first sight, this may very well be it (Fruchtenbaum 387).”
“when she saw Isaac” “Note the narrator writes, ‘she saw Isaac,’ though it is not until the next verse that Rebekah herself learns that it was Isaac (Sailhammer 183).”

“dismounted” This word is “a paraphrase of the Hebrew idiom, ‘the fall from (2Kg 5:21; Waltke 332).”  The KJV is “lighted.”  The NLT is “quickly dismounted.”  Keil translates this word as “sprang; נפל signifying a hasty descent (2Kg 5:21; 261).”
65. and said to the servant, ‘Who is that man, walking in the field to meet us?’  The servant said, ‘It is my master.’  So she took her veil and covered herself.
“said to the servant, ‘Who is that man” Rebekkah “inquires about the identity of ‘that man’ – the demonstrative is a rare form (only here and in 37:19) and it has strengthening force.  She is certainly hopeful that this one who is coming is Isaac (Currid 430).”

“said to the servant” “Interestingly, the text has no record of any conversation between the prospective spouses.  Rebekah speaks to the servant, and the servant speaks to Rebekah.  The servant also converses with Isaac at length (v.66).  But bridegroom and bride exchange no conversation (Hamilton 162).”

“man, walking in the field to meet us” “Apparently, Isaac is approaching the caravan from across the fields (Matthews 347).”
“my master” “My master” “has only been used of Abraham in this chapter – 19 times (18:12; Matthews 347).”  “Some have taken this to mean that news had come of Abraham’s death; but this conflicts with 25:7,20.  It could mean that Abraham had set up Isaac on his own (v.36), in view of his impending marriage (and possibly Abraham’s own remarriage, 25:1), allotting him his chief servant.  But the expression could be used of Isaac as heir, and the disappearance of Abraham from the story may be no more than the narrator’s way of transferring attention to the two who are now the story’s growing-point (Jeske 149).”
“So she took her veil and covered herself” “Normally Israelite women did not wear veils (cf. 12:14; 38:14; Constable 174).”  “Veiling in the ancient Near East was primarily for special occasions (Currid 430).”  “It was also customary for an unmarried woman to be veiled in front of men (Currid 430).”  “This custom helps explain why beauty was defined by the eyes and form of a woman (29:17; Pr 6:25; SS 1:15; Matthews 348).”  “Since she had gone unveiled during the journey, Rebekah’s veiling herself once Isaac is identified to her suggests that this is her way of demonstrating to him that she is his bride (Walton 53).”  “The ‘veil’ was a badge of betrothal and marriage (Kidner 149).”  “It was customary for a woman to cover her face with a veil during the period of betrothal (Alexander 92).”  “Apparently [this] was a sign that she was unmarried (38:14,19; Youngblood 37).”  “It was customary for the bride to appear before the bridegroom veiled (Kretzmann 55).”  This “was in keeping with the custom of those days in that the bride’s face was veiled on the wedding night.  This helps explain why later in Gn, Jacob did not recognize with whom he was actually sleeping that first night (Fruchtenbaum 388).”  “Brides were veiled during the wedding but went unveiled as married women (Walton 53).”  “The ‘veil,’ a sign of modesty and respect, was large enough to wrap around both face and body (Ryrie 45).”  Rebekkah “took a veil and covered herself, in token of humility, modesty and subjection (Henry 69).”
“veil”  The Hebrew word is צעיף, θέριστρον, the cloak-like veil of Arabia (Keil 261).”  The veil “was used altogether more freely than in modern Islam (Kidner 149).”
66. And the servant told Isaac all the things that he had done.
The servant “rendered a … report of his journey and its success (Kretzmann 55).”  “As [the servant] had recounted everything to Laban, Eliezer (the servant now also recounted to Isaac, adding details of the things that happened thereafter.  Therefore, there was no doubt in Isaac’s mind that Rebekah was the one that was chosen by God to be his wife.  Everything was in keeping within the confines of the oath that the servant was asked to take from Abraham (Fruchtenbaum 388).”  “The participants as well as the reading audience will recognize the hand of God in this situation (Walton 534).”  “It was as clear to Isaac as it had been to Rebekah’s family that God had marvelously directed events to this happy conclusion (Jeske 203).”  “V.66 shows that the writer knows just how long to tell the story and stops short of going beyond that point.  He says merely that the servant ‘recounted all the things that he did.”  A less talented writer might have allowed the servant to retell the story once more, but by this time the events of the story are so clear that even the casual reader could have supplied Isaac with most of the details (Sailhammer 183).”
“the servant told Isaac” “Abraham lived another 35 years (21:5; 25:7,9,20), yet the narrative omits the servant’s report to Abraham and focuses on Isaac.  By this editorial choice, Isaac is presented as lord and successor of Abraham (Waltke 333).”  “the omission of the senior patriarch has a literary function, demonstrating the passage to the next generation.  The servant surely would have given his report later to Abraham as well (Matthews 348).”
“the servant” “We cannot be certain who this servant was.  Probably he was Eliezer of Damascus, mentioned in Gn 15:2.  However, the incident in Gn 15 occurred 50 to 60 years earlier, so it is possible that Eliezer had died by this time and that this is another servant.  All we know is that the unnamed servant of Gn 24 was a faithful servant and that he had come to trust the God of his master Abraham (Boice 717).”
67. Then Isaac brought her into the tent of Sarah his mother and took Rebekah, and she became his wife, and he loved her.  So Isaac was comforted after his mother’s death.

“Sarah’s tent, due to her status of mistress of the household, would have been empty since her death (Walton 53).”  “Isaac had mourned the death of his mother and now is given a wife to fill the gap (Lindsell 37).”  “A man has links with the past, as Isaac did.  He has grown up as a little boy under the wing of his mother, but a new knowledge of what a woman gives him comes when he finds his wife (Bowie 660).”  “There is no greater commitment to people than that of husband and wife who, in love, step out into life together to be to each other all that God intended (Briscoe 212).”  “The final remarks again show that God’s ways are good for those who put their trust in Him.  When Isaac took Rebekah as his wife, he loved her and was comforted with her after the death of his mother (Sailhammer 183).”  “In this way the grief which had taken hold upon Isaac after the death of his mother was gradually assuaged (Kretzmann 55).”  “All was now in place for the divine purposes to move forward through Isaac.  He was ready to take over from Abraham, and Rebekah was the new Sarah whom Isaac brought into his mother’s tent (Eveson 368).”
“Isaac brought her into the tent of Sarah his mother and took Rebekah, and she became his wife, and he loved her”  “Here a man and wife met for the first time, and God’s choice was ratified by the fact that without question or delay Isaac loved her (Payne 131).”  “After [Isaac] had given his mind to [Rebekah] he took her freely, and cordially gave her the assurance of conjugal fidelity (Calvin 29).”  “Rebekah in coming to Canaan finds a husband, her true life, and her permanent home (Thomas 216).”  “God grants complete success to the journey (Waltke 333).”

“A biblical marriage is not merely living together; nor is a biblical marriage merely sexual union.  It was possible to have sexual union without marriage even within the biblical context.  However, there were three elements in a biblical marriage.  First, there had to be a commitment to one another; she was committed to Isaac, and Isaac was committed to her.  There may not have been any love at this point [from Rebekah (Fischer)] because, as in the case here, they had only just met.  This shows it is possible to make a commitment without the felling of love per se, but the commitment to love the one you marry (Fruchtenbaum 388).”
“Isaac brought her into the tent of Sarah his mother and took Rebekah, and she became his wife” “Now informed and assured that Rebekah was indeed the person for whom Abraham had sent the servant, Isaac brings her into his home, that is, his tent, and marries her (Hamilton 162).”  “Rebekah was expected to take [Sarah’s] place, which would mean caring for her husband as his mother had done (Baldwin 102).”  Isaac “made her ‘his wife’ and the matriarch of the family (Hartley 228).”  This passage “demonstrates God's faithfulness to His promise to provide descendants for Abraham and, therefore, His trustworthiness (Constable 173).”  “The marriage can be called providential in that the marriage fit into God’s purpose.  However, the narrative stresses not only God’s control of events, but also the wise and faithful action of people (Roop 159).”
“Isaac brought her into the tent of Sarah his mother” “Clearly, it would have been improper for her to have entered Isaac’s tent before he was married, but giving her Sarah’s tent straightaway indicated her position in the community (Wenham 152).”  Isaac “took her to Hebron, to Sarah’s tent, where Abraham’s chief station was located (Kretzmann 55).”  “V.67 in the Hebrew text refers to ‘the tent’ as Sarah’s.  This is probably a correct reading emphasizing that Rebekah now takes Sarah’s place as the mother of the chosen family (Payne 131).”  “By taking Rebekah into his mother’s tent, Isaac demonstrates that she is now the mistress of the household (Walton 53).”  “This is the way the writer shows that Rebekah had taken the place of Sarah in the line of the seed of Abraham (Sailhammer 183).”  “Rebekah follows Sarah in salvation history (Waltke 333).”
“Isaac brought her into the tent” “‘Brought’ (bô’) and ‘tent’ (’ōhel) suggest sexual relations, which points up the significance of her role as child bearer and the irony of her barrenness (Matthews 348).”
“brought” “The word bô’ commonly expresses sexual relations (6:4; 38:2), as in the description of Abraham and Hagar (16:2,4; Matthews 346).”
“tent” A tent was “often used as a bridal chamber (Ps 19:4-5; Youngblood 37).”

“his mother” “The final verse refers to Sarah ‘his mother’ twice; in each place Rebekah fulfills the matriarch’s role.  In an unhappy way she will also imitate Sarah’s childless condition (25:21; 29:21; Matthews 348).”
“she became his wife, and he loved her” “In arranged marriages, love follows the union rather than prompts it (Wenham 152).”
“she became his wife” “The quickness with which Isaac and Rebekah are married matches the quickness with which Rebekah alighted from her camel (Hamilton 162).”  “With the marriage of Isaac, the story has reached its goal.  Abraham’s wishes have been carried out, the servant has done his duty, and the divine promises can be further fulfilled (Wenham 152).”
“and he loved her.  So Isaac was comforted after his mother’s death”  “And the knowledge of this fact is useful to prevent us from imagining that the holy patriarchs were men of savage manners and of iron hardness of heart, and from becoming like those who conceive fortitude to consist in brutality (Calvin 30).”  “Thus each found love and security in the other, and they shared the deep undergirding of the knowledge that the Lord God of Abraham had brought them together (Baldwin 102).”
“and he loved her” “Mention of love (‘loved,’ ’āhab) in marriage is not always found in Hebrew story (e.g. Ru 1:4); here it adds another poignant touch to the portrait of the couple’s arranged marriage (29:18,20,30,32; 34:3; Matthews 348).”  “In its primitive expression [this] might mean only sexual union, with no great meaning for the spirit.  But in the scene of Rebekah’s coming to Isaac there is a simplicity and sweetness that creates another atmosphere.  Through it vistas of contemplation open far beyond what actually happened with Isaac and Rebekah, vistas into all that the love of man and woman has meant and can mean in human life – for reverence toward one another’s personality, for romance, for richness of mutual devotion (Bowie 660).”  “The Lord Himself worked in the heart of Isaac the true bridal love for the woman so evidently destined to be his wife (Kretzmann 55).”  Rebekah “was comforted in this isolated place where she knew no one; for Isaac loved his wife (Baldwin 102).”
“and she became his wife” “This is another key event leading toward the fulfillment of the promise to make of Abraham a great nation (Alexander 93).”  Rebekah “became Isaac’s wife when Isaac was 40 years old (25:20; Ross 67).”  “The bride selected for Isaac had to be chosen with care, since she would be the mother of the multitude of nations which God had promised would come through Abraham’s seed, through which the promised Savior would come, and in which all the nations of the earth would be blessed (Boice 717).”  “Thus the marriage which had begun with God was carried forward under His blessing (Kretzmann 55).”

“Isaac and Rebekah’s marriage may be made in heaven, but this is no sure sign it will not fail.  By the time their twins reach marriageable age, their own marriage has become dysfunctional.  Each speak and acts secretly against each other in their machinations to secure the divine blessing on the favored son.  A good marriage not only require a good beginning but also continued leadership, good character, and godliness (Waltke 334).”

“Isaac was comforted after his mother’s death”  “During all his 37 years until the death of Sarah, Isaac had been her one and only son, doted on and protected, hence his extreme sense of loss when she died (Baldwin 102).”  Ephrem the Syrian (b. c. 306; fl. 363-373) wrote: “By the joy {which he received] from Rebekah, who came three years later, Isaac was comforted from the mourning of his mother with which he had been shrouded for three years (Sheridan 138).”  “It was about 3 years since his mother died, and yet he was not, till now, comforted.  Then would which that affliction gave to his troubled spirit, was not healed, till God brought him into this new relation (Henry 69).”
“comforted” “‘Comforted’ (nāham, niphal) is used elsewhere in the context of grief over the deceased (e.g., 37:35; 38:12; Matthews 348).”
“after his mother’s death” “Fox concludes, ‘As the story opened with Yitzhak’s father in his last active moments, it closes with the memory of his mother.  Yitzhak is on his own (Waltke 333).”
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