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GENESIS 3

INTRODUCTION:


The third chapter of Genesis explains how sin entered the world (Pfeiffer).  Doubt, unbelief and pride underlie the first sin (Delitzsch).  In the NT, the temptation of Christ is the counterpart to the temptation of Adam (Delitzsch).  Christ, the Second Adam, was tempted yet did not sin (Mt 4, Delitzsch).  The NT assumes and argues for the historicity of this passage (Kidner).  Christ's genealogy is traced back to Adam (Lk 3:23-38).  Rom 5:18,19 and 1Cor 15:21-22 claim that Adam was one man through whom sin entered the world (Kidner).  Many ancient stories contain forbidden fruit, but this historical account describes the fall of man.  The inclusion of forbidden fruit does not necessarily make it myth (Davidson).


1.  Now the serpent was more crafty than any of the wild animals the Lord God made.  He said to the woman, "Did God really say, 'You must not eat from any tree in the garden?'"


Now the serpent  The normal structure of a Hebrew sentence has been inverted to call attention to a new character; the serpent (Jeske).  God's word had come first, bringing order and life (Walvoord).  Truth proceeded falsehood (Walvoord).  Now Satan's words bring chaos and death (Walvoord).  The serpent was the specifically chosen vehicle for Satan's deception (Pfeiffer).  God allowed Satan to come as a serpent, lower than Himself and man, so that there would be no excuse when man fell to temptation (Delitzsch).  Temptation often comes from a subordinate, someone or thing that we should exercise authority over (1:28, Walvoord).  "Unless the entire Paradise Fall account is regarded as an allegory or some other non-historical form, which the rest of Scripture does not support, there is no suggestion in the context that the serpent is not to be interpretted literally (Guthrie). "  Rabinic legend holds that originally the serpent walked erect (Pfeiffer).  "Nachash;" serpent, can also mean divination or enchantment (Elwell).  Satan is later referred to as "that ancient serpent" (Rev 12:9; 20:2; Barker).  Though nowhere in the Genesis account is the serpent specifically identified as the devil or Satan, it is impossible not to see something more than a wild creature (Davidson).  By not emphasizing the spirit behind the serpent, Moses precluded transfer of blame to the spirit, thereby reducing sin to a mere act of weakness (Delitzsch).


Serpent  “From the very earliest evidence in ancient Near Eastern art and literature, the serpent is presented as a significant character.  Perhaps because its poison was a threat to life and its lidless eyes provided an enigmatic image, the serpent has been associated with both death and wisdom (Walton).”  “Even when not related to a god, the serpent represented wisdom (occult), fertility, health, chaos, and immortality, and was often worshiped (Walton).”  “Near Eastern divination formulae frequently include procedures involving a serpent (Hamilton)”


was more crafty  The RSV translation "subtle" rather than "crafty" (NASB, NIV), does not seem to be substantiated as a possible definition.  The NRSV upgraded to "crafty" as well.  "Arum;" crafty, does not necessarily carry a negative implication.  It can also mean prudent, which is used in a positive light several times in Proverbs (Pr 12:16,23; 13:16; 14:8,15,18; 22:3; 27:12).  It can also mean shrewd, something Jesus encouraged His disciples to be when He told them to be as "shrewd as serpents" (Mt 10:16).  Craftiness was a natural characteristic of the serpent, possibly why Satan chose it as his instrument of deception (Delitzsch).  By the depiction of the serpent as crafty or shrewd, we are encouraged to note his words carefully (Wenham).  “It appears best to take ‘astute, clever’ as an appropriate description of the snake, one that aptly describes its use of a strategy of prudence when it engages the woman in dialogue (Hamilton).”  There is a seductive power in man's environment (May).  A play on words may be present in the Hebrew, which surprisingly carries over in the English translation (Wenham).  There is only one letter difference between the words nude and shrewd in Hebrew (Wenham).  The woman seeks to be shrewd, but finds herself nude (Wenham)!


than any of the wild animals the Lord God had made.  The comparison, with other wild animals God made, underlines a literal interpretation (Guthrie).  The serpent was made by God.  It was not a divine being or a co-equal with God (Elwell).  “This information immediately removes any possibility that the serpent is to be viewed as some kind of supernatural, divine force.  There is no room here for any dualistic ideas about the origins of good and evil (Hamilton).”  Because the serpent was a creature God made, it had been created good (1:21, Delitzsch).  Apparently the serpent was a beautiful creature in its uncursed state (Ryrie).  Satan had clothed himself as one of God's good creatures (Barker).  Later the serpent is considered as an unclean animal (Lev 11:29).


He said to the woman  Obviously the serpent at this time was able to speak (Pfeiffer), however the speech of the serpent came from a spirit who had possessed the serpent in order to seduce the woman (Delitzsch).  Satan spoke through the serpent (Ryrie).  The speaking of Balaam's ass (Nu 22:28) was a divine miracle, the speaking of the serpent was a devilish manifestation (Davidson).  “2 great truths are clear; (1) that God is not the author of sin; (2) that sin was due to an evil power outside man’s own nature (Thomas).”


Woman  The serpent “does not approach ‘the boss’ directly, however, but addresses the woman first, getting at him through his subordinate (Gibson).”


"Did God really say,"  The serpent refers to God simply as God, not the Lord God as used elsewhere in chapters two and three (Wenham).  The question is about God's covenant with man before the creation of woman (2:15-17; Guthrie).  “The serpent begins by overemphasizing the strictness of the law and questioning God’s goodwill towards human beings (Carson).”  He seeks to weaken the woman's faith by sowing doubt and suspicion, while questioning God's character and motives (Pfeiffer).  When Satan can cause our faith to falter, moral collapse is imminent (Pfeiffer).  It is only a small step from unbelief to sin and disgrace (Pfeiffer).  "By causing the woman to doubt God's word, Satan brought evil into the world.  The deceiver undertook to alienate man from God" (Barker).


'You must not eat from any tree in the garden?'"  The serpent “overstates outrageously what God had said in His prohibition, suggesting to the woman that every single tree had been forbidden them (Gibson).”  The serpent's question suggested that God was not good or fair, since He only restricted them from eating from only one of the trees (Ryrie).  He questions whether God would ever give such an edict (Pfeiffer).  God's permissive statement, "You are free to eat of any tree in the garden", has been twisted to the negative, "You must not eat from any tree" (Buttrick).  The serpent inquires of Eve why she should obey God's "unreasonable" commands, which might keep her from fully experiencing her existence (Buttrick).  The serpent’s question “cleverly provides Eve with an opportunity to defend God and to clarify His position, for by this one statement of the snake God has moved from beneficent provider to cruel oppressor (Hamilton).”  God permitted His highest creation to be tempted by sin to give them the opportunity to glorify Him (Jeske)!


2.  The woman said to the serpent, "We may eat fruit from the trees in the garden,


The woman said to the serpent,  Eve possibly did not know that animals could not speak (Ryrie).  Nothing is recorded in the text to give evidence that she was alarmed in any way when the serpent spoke to her (Davidson).  Eve should not have reacted in such an unsurpised fashion (Jeske).  Because man was to rule over the animals, it may be safely assumed that animals had no natural moral sense, but here we have "one of the wild animals God made" asking questions concerning right and wrong (Jeske).  Innocent and unsuspecting, she was no match for the great deceiver (Pfeiffer).  Interaction with Satan is always dangerous (Pfeiffer).  Eve should have immediately rejected the insinuation that God was not being faithful to her (Jeske).  Here Eve displayed a willingness to come to terms with the tempter (Pfeiffer).  By engaging in discussion with the serpent, whom she was to rule over, she violated God's plan (Guthrie).  Satan had usurped her authority (Guthrie).


3.  but God did say, 'You must not eat fruit from the tree that is in the middle of the garden, and you must not touch it, or you will die.'"


"but God did say,"  Like the serpent, the woman refers to God as God, not as the Lord God (Wenham).


'You must not eat fruit from the tree that is in the middle of the garden, and you must not touch it, or you will die.'"  Respectably, Eve does not want God to be misrepresented and tries to correct the serpent, but she does so falsely by adding; "you must not touch it," to God's prohibition (Pfeiffer), thus distorting God's words (Barker).  Eve “too overstates what God said (Gibson).”  Eve, by mentioning touching the fruit, may be anticipating her action, since touching the fruit would be the prelude to eating it (Lindsell).  Eve’s addition revealed “immediately how the prohibition had been needling them (Gibson).”  Man and woman's probation in the garden was conditional on obedience (Lindsell).  Disobedience had two consequences: spiritual death; spiritual separation from God, and physical death; man and woman would become mortal (Lindsell).  Ro 5:12-14 asserts that both physical and spiritual death were transmitted to all humanity by Adam (Lindsell).


4.  "You will not surely die," the serpent said to the woman.


“This reply is in fact more true than God’s prohibition, if only the immediate future is in prospect.  But is it not in accord with the tug of temptation to be concerned only with the satisfaction of the moment (Gibson)?”  Satan blatantly denied God's pronouncement (Barker).  He challenged God's covenant with man, contradicting its sanctions and God's promised response (Guthrie), by simply inserting the word "not" into God's stated punishment (2:17, Wenham).  With the prohibition now distorted (Pfeiffer), he lied by inferring that one can sin and get away with it (Walvoord).  This should not surprise us, since Satan is the father of lies and a murderer (Jn 8:44)!  Death did begin to take effect as soon as God pronounced judgment for sin (Delitzsch).  Though Adam didn't die until he was 930 years old (5:5), in a sense he did die the day he ate of the tree: he was no longer able to have personal conversation with God, enjoy the garden's provisions, and eat from the tree of life (Wenham).


“One result of our being sinners is that we treat sin lightly.  But right here we must stop and grapple with this tendency of our natures.  Without a truce and humbling knowledge of our unfaithfulness and rebellion against God we will never come to know God’s grace.  Without a knowledge of our pride we will never know His greatness.  Nor will we come to Him for that healing we need.  If we are sick physically and know we are sick, we will probably seek out a doctor and follow his prescription for a cure.  At least we are foolish not to.  But if we do not know that we are sick, we will not seek help and may perish from the illness.  It is the same spiritually.  If we think we do not need it.  But if by God’s grace we become aware of our sickness - actually, of the fact that in spiritual terms we are worse than sick, that we are dead so far as any meaningful response to God is concerned - then the base is laid on which we can understand the meaning of Christ’s work on our behalf, embrace Him as Savior, and be transformed by Him (Boice).”  “Man’s state is desperate, and we can see it to be such.  For one thing, sin is linked to death in the biblical perspective, and death is the ultimate and inevitable victor over all.  We must escape death if we are to achieve that immortality we sense is our rightful destiny (Boice).”


5.  "For God knows that when you eat of it your eyes will be opened, and you will be like God, knowing good and evil."


"For God knows  “Implicit here is the suggestion that the serpent knows God better than the woman does, for he can penetrate His mind and claim to know what God knows (Hamilton).”  Satan raises doubts about God's motives (Barker) and character (Elwell, Walvoord).


that when you eat of it  The serpent never directly encourages the woman to eat the fruit, he states; "when you eat of it", suggesting she will (Wenham)!  “3 elements entered into temptation: physical desire, intellectual curiosity, and personal assertion (Thomas).”


your eyes will be opened,  The serpent pretends to be interested in the woman's well-being (Jeske).  It suggests that disobedience will bring advantage (Elwell), that the promised curse is really a way to blessing.  Indeed their eyes were opened, but the result was not all that the serpent said it would be (Barker).


you will be like God,  "Like gods," as in the Septuagent and the KJV, may possibly be referring to the divine beings of the heavenly court (May).  God, as translated from "Elohim", is preferred (Davidson).


Since God had already given man all he could possibly want that was earthly, Satan had to offer something spiritual (Jeske).  “The serpent intends to place before here the possibility of being more than she is and more than God intended her to be (Hamilton).”  Diverting attention from man's spiritual likeness to God, Satan steers the issue toward a possibility of god-hood (Guthrie).  “Von Rad is quite correct when he says that ‘the serpent’s insinuation is the possibility of an extension of human existence beyond the limits set for it by God at creation, an increase of life not only in the sense of pure intellectual enrichment but also familiarity with and power over, mysteries that lie beyond man (Hamilton).’”  The serpent does not seek worship of himself, but rather suggests Eve shift her focus from God's will to her own (Elwell).  “Deification is a fantasy difficult to repress and a temptation hard to reject.  In the woman’s case she need give in to both only by shifting her commitment from doing God’s will to doing her own will.  Whenever one makes his own will crucial and God’s revealed will irrelevant, whenever autonomy displaces submission and obedience in a person, that finite individual attempts to rise above the limitations imposed on him by his creator (Hamilton).”  He backhandedly suggests that one's desire should be to be like God and that God is selfishly and jealously keeping them from this goal (Pfeiffer).  The kind of god-likeness suggested by the serpent was really serpent/Satan like-ness (Guthrie).  "You will be like God" indeed did have some element of truth to it (v.22).  Eating from the tree of knowledge of good and evil would put man in the state of moral fixity like God, but this likeness was quite the opposite of God's plan for man (Davidson).  God's plan was for man to be moral and holy in character but, through sin, his character was turned away from God toward evil (Davidson).  The goal to be like God is actually a good desire, as emphasized by God's command; "Be holy, because I, the Lord your God, am holy" (Lev 19:2: IPe 1:16).  It is possible for man to become more like God in character, as he submits to His will (Buttrick).  However, the serpent suggested that God-likeness is achieved by going against God's will (Buttrick).  This implies that God-likeness is not character, but in power (Buttrick).  The serpent suggests the falsehood that God-likeness is really equality with God (Buttrick).  “Satan would have been perfectly truthful if he had said, ‘For God knows that when you eat of it your eyes will be opened, and you will be like me, knowing good and evil’ (Boice).”


knowing good and evil.  “Up to this moment Adam and Eve did not know good and evil.  They knew good but not the evil (Boice).”  Knowing good and evil "refers to moral knowledge and ethical discernment"(Barker).  Adam and Eve possessed both life and moral discernment at their creation (Barker).  This is “the knowledge that distinguishes the grown adult from the child, the knowledge that comes with experience and education and responsibility and that inevitably involves selfishness and pride and compromise and cruelty and guilt (Gibson).”  The serpent tempts Eve by suggesting that God is depriving her of knowledge that will enable her to reach her potential (Jeske).  Satan questions God's character by implying that God wants to keep her ignorant (Jeske).  The basic lie of Satan is that God's will for man is not good (Jeske).  Eve “sees with fresh eyes how tasty-looking is the tree’s fruit and how attractive it is to the sight.  What a pleasant way to become wise (Gibson).”  By eating of the fruit of the tree, they hoped to have a source of discernment that would lead to moral independence from God (Barker).  Wisdom is never attained by disobedience (Walvoord).  The fear of God is the beginning of knowledge (Pr 1:7, Walvoord).  Being like God, knowing good and evil, only separated them from God (Wenham).


6.  When the woman saw that the fruit of the tree was good for food and pleasing to the eye, and also desirable for gaining wisdom, she took some and ate it.  She also gave some to her husband, who was with her, and he ate it.


When the woman saw that the fruit of the tree  “The woman speaks not a single word.  She is entirely engrossed in the contemplation of the things promised and in the hope of the realization of the spurious greatness suggested (Leupold).”  “The text does not specify what fruit the man and the woman ate.  The only fruit mentioned in the passage is the fig (v.7).  The time-honored tradition that identifies the fruit as an apple may have originated due to the common sound in Latin malus, ‘evil,’ and malum, ‘apple’ (Hamilton).”  Due to the serpent's suggestion, the fruit had taken on new significance for the woman (Pfeiffer).  She was deceived that the fruit, not God, would meet her desires (Pfeiffer).  The triviality of a piece of fruit emphasizes the magnitude of the rebellion (Delitzsch).


was good for food and pleasing to the eye, and also desirable for gaining wisdom,  “Although the text does not inform us how the eating of the tree would make one wise, it strongly suggests that this virtue of the tree was the one that was most attractive (Hamilton).”  “Here is the essence of covetousness.  It is the attitude that says I need something I do not now have in order to be happy (Hamilton).”  "Sin does not begin with the hand, but with the heart.  We sense its results much more readily than the attitude which produced the results" (Jeske).  Eve's self deception aligns with the categories of temptation found in 1Jn 2:16; the lust of the flesh, the lust of the eyes, and the boastful pride of life (Ryrie).  “So the picture is complete: every function of body and of soul is wrested from its original purpose and becomes embroiled in one vast confusion of its divine purpose (Leupold).”  The fruit was not only good tasting and beautiful in appearance, but from it power could supposedly be derived (Pfeiffer).  Eve sinned by believing Satan's lie (Ryrie).  The tempter turned her mind away from the intention of God's prohibition, which was to shield her from knowing good and evil (Davidson).  The woman now believed that God-like knowledge would not be harmful for her (Davidson).


she took some and ate it.  “The actual evidence of full consent to the sin suggested, as far as man can see, lies in the taking of the fruit and the eating of it.  Man cannot read the heart, but he can discern from the outward act what had transpired in the heart (Leupold).”  "…Eve was deceived by the serpent's cunning..." (2Cor 11:3).  (God had been incredibly generous to Adam and Eve, but that was not enough (Jeske).  Sin, and its consequences, entered the human race and the world (Ryrie).  The woman's sin was not disobedience, but unbelief (Jeske).  “Throughout Scripture, the essence of sin is to put human judgment above divine command (Carson).”  “The woman allows her mind and her own judgment to be her guide (Hamilton).”


She also gave some to her husband,  God's orderly design for creation is immediately disrupted as Eve, created to be man's helper, leads Adam into destruction (Jeske).  “Hers is a sin of initiative (Hamilton).”  Once the woman succumbed to temptation, the serpent was no longer needed (Pfeiffer).  The woman now picked up where he left off and continued his work by tempting Adam (Pfeiffer).  “She simply gives and he takes.  He neither challenges nor raises questions (Hamilton).”


who was with her,  Since, this is the first time Adam's presence is mentioned in this chapter, it is not clear from the text whether Adam has been with her all along or has now entered the drama (Lindsell).  “The fact, however, that the prepositional phrase ‘with her’, which we rendered as a clause, is first found at this point, strongly suggests that at the outset, when the temptation began, Adam was not with Eve but had only joined her at this time.  Here, too, Satanic ingenuity displays itself: to approach both while they were together would have found them in a position where they would mutually have supported one another (Leupold).”


and he ate.  “The man neither approves nor rebukes (Hamilton).”  “His is a sin of acquiescence (Hamilton).”  “Adam listened to his wife rather than God (Jeske).  Satan tempted man to sin, but he yielded to temptation by an act of his will (Lindsell).  Eve was deceived (Ryrie).  Adam ate knowingly (Ryrie).  “Adam, then must have fallen exactly as Eve had, with as little excuse, with as great a guilt.  The only difference appears to be that, as Eve had eaten and apparently had suffered no ill effect, this constituted an additional argument why Adam need not hesitate to adopt the same course (Leupold).”  Though they fell by disobedience (Lindsell), their sin, ultimately, was placing their desires above God's (Ryrie)


"Federal Headship" holds the belief that Adam was God's covenantal representative for all his descendants.  This view supposes that Adam's guilt was imputed to every child, born not only sinners by nature, but personally guilty and under condemnation.  Children dying before an age of accountability are saved only by Christ's merits.  Those holding the position that children are born sinful but without guilt, believe that at an accountable age people choose to sin.  Children who die at an early age are saved because they have incurred no personal guilt (Lindsell).


7.  Then the eyes of both of them were opened, and they realized they were naked; so they sewed fig leaves together and made coverings for themselves.


Then the eyes of both of them were opened,  “They find – and again this is what usually happens when one succumbs to temptation – that forbidden fruit is not so sweet after as before (Gibson).”  Satan's promise that they would see and know instantly came true, but the picture was not what they expected (Pfeiffer).  Previously they had experienced life with the innocence of children, now in a moment they were, in essence, catapulted to informed adulthood (Davidson).  Matthew Henry wrote; “Now, when it was too late, they saw the folly of eating forbidden fruit.  They saw the happiness they had fallen from, and the misery they had fallen into.  They saw a loving God provoked, His grace and favor forfeited.”  “They saw their natures corrupted and depraved, and felt a disorder in their own spirits of which they had never before been conscious.  They saw a law in their own members warring against the law of their minds, and captivating them both to sin and wrath (Boice).”


and they realized they were naked;  “The consciousness of wrong immediately followed the act (Thomas).”  “Instead of knowing good and evil, the couple now know that they are naked (Hamilton).”  No longer innocent, they were aware of their nakedness (Barker).  “The first noticeable effect is shame (Leupold).”  “Here it is the direct reaction of a guilty conscience.  The good Lord with definite purpose lets this effect be felt first in order that the baseness and the utter worthlessness of all of sin’s achievements may be made apparent (Leupold).”  “The only gleam of light in the verse is the fact that where shame is felt, the evildoer’s case is not hopeless.  He is at least not past feeling in the matter of doing wrong.  God’s prevenient grace allows this feeling to rise (Leupold).”

“What was formerly understood to be a sign of a healthy relationship between the man and the woman (2:25) has now become something unpleasant and filled with shame.  Even the word for ‘naked’ in 2:25 is written a bit differently from the one that is used here (Hamilton).”  Their eyes were opened to the utter worthlessness of the flesh (Delitzsch).  Adam and Eve now had a conscience (Pfeiffer).  With this conscience came the awareness of their physical and spiritual nakedness, and, from this awareness, shame and fear resided in them (Pfeiffer).  Adam and Eve realized that "good" was something they had lost and evil was something that controlled them (Jeske).  Satan's promises never quite come true (Walvoord).


“The equation between nakedness on the one hand and shame and guilt on the other has nothing to do with sex, but is to be explained in terms of the difference between a child and an adult (Gibson).”  “Little children are innocent, they run about naked, and they do not know ‘good and evil’ (Gibson).”  “When therefore the eyes of the man and the woman were opened and they saw their nakedness, this simply means a quickly dawning realization that they were no longer innocent ‘children’, but guilty and responsible ‘adults’.  They react with embarrassment and confusion, and immediately do what adults do, cover their nakedness (Gibson).”


so they sewed fig leaves together and made coverings for themselves.  Guilt feelings followed the sinful act (Ryrie).  Bodily shame demonstrates the guilt over their severed relationship with God (May).  Man and woman now feel ill at ease with each other and with God (Walvoord).  While God had ordained sex as good, man and woman were uncomfortable with their nakedness before each other (Buttrick).  Sin had effected the beautiful relationship of man and wife (Buttrick).  They attempted to hide their spiritual nakedness by covering the body parts where natural impurities are released (Delitzsch).  “They attempt to alleviate the problem themselves.  Rather than driving them back to God, their guilt leads them into a self-atoning, self-protecting procedure: they must cover themselves (Hamilton).”  "Chagorah;" loin covering, indicates the incompleteness of their clothing, since only their loins were covered.


“Why the man and the woman chose fig leaves is not clear.  The fig tree produces the largest leaves of any tree that grows in Palestine, and if such large-leafed tress were in the garden, then the couple would choose those that provide most coverage (Hamilton).”  “It is not that so-called fig tree of India, which has leaves several feet in length.  These leaves would not have required to be sewn together.  Apparently, the leaves of the nearest available tree were seized, and this just happened to be a fig (Leupold).”  “The man and the woman are successful in hiding their nakedness from each other, but that does not exonerate them from their sin of disobedience (Hamilton).”


8.  Then the man and his wife heard the sound of the Lord God as He was walking in the garden in the cool of the day, and they hid from the Lord God among the trees of the garden.


Then the man and his wife heard the sound of the Lord God  KJV has "voice," but "sound" is preferred by NIV, RSV, NRSV, and NASB.


as He was walking  Theophony in human form was evidently a mode of special revelation from the beginning (Guthrie).  God walking does not necessarily infer an anthropromorphic state (Davidson).  “Besides, there is extreme likelihood that the Almighty assumed some form analogous to the human form which was made in His image (Leupold)."  The incarnation of Christ demonstrates that God could have had a unique communicative mode with the man and woman (Davidson).  “The verb used here to describe the divine movement … is a type … that suggests iterative and habitual aspects (Hamilton).”  “The almost casual way in which this is remarked indicates that this did not occur for the first time just then (Leupold).”  God doesn't track down the couple (Elwell).  Previously God's presence had brought joy, now in fear they hid themselves, even though God had not changed His manner of approaching them (Pfeiffer).


in the garden in the cool of the day,  “Cool” is the Hebrew word ruach, which is most commonly translated “spirit” or “wind” (Thomas).  “Experience has shown that in oriental countries the wind springs up at the close of the day.  Consequently, all this transpired in the evening (Leupold).”

and they hid from the Lord God among the trees of the garden.  “In the area of the spirit the effect of Adam’s sin was instantaneous and total.  The spirit was that part of man’s being that had communion with God.  So when the spirit died, that communication was broken, and Adam proved it by running away when God came to him in the garden (Hamilton).”  “Mistrust and fear have, for one thing, taken the place of the trust and the free communion with Yahweh, that had previously prevailed.  Instead of running to Him they run from Him (Leupold).”  The garden has now become a place of fear and hiding from God (Barker), "as though the guilty could find refuge from God in the sanctuary of God!" (Guthrie)  “The intellect is so disturbed that it fails to perceive for the present – what would have been recognized at once on sober second thought – that man cannot hide himself from God (Leupold).”  

"He who conceals his sin does not prosper" (Pr 28:13).  The man's own fear condemned him (Guthrie).  Confrontation with divine judgment causes the heart to know the truth of sin and anticipate the verdict (Rev 6:15-17; Guthrie).  “With [the consciousness of wrong] came shrinking from God, so different from their former life of fearless fellowship, which they had enjoyed before the Fall (Thomas).”  By hiding from God, they broke fellowship with Him (Ryrie).  “In contemporary language this is described as alienation – alienation from God – and it is the first result of that death that came into human experience as the result of sin (Boice).”  “This alienation is so total in its effect that it has plunged us into a state in which it is simply not possible for us to find our way back to God unless aided by God Himself (Boice).”


9.  But the Lord God called to the man, "Where are you?"

But the Lord God called to the man,  “As the ‘manager’, the man is properly arraigned first (Gibson).”  "In their guilt and shame Adam and Eve were not looking for God, but He was looking for them" (Jeske)!  Note that God remains in complete control of the situation throughout the remaining verses (Buttrick).  Lk 19:10 demonstrates this character quality of God found in Christ who: "came to seek and save that which was lost".  God seeks man not because man is lost from His knowledge, but because man is lost from His communion (Davidson).  “God’s will to set man right and help him out of his difficulty is so definitely fixed that it does not desist as soon as an obstacle is encountered (Leupold).”  God could not overlook disobedience or leave sinners in need (Pfeiffer).  He came to seek, find and judge (Pfeiffer).


"Where are you?"  “It is not surprising that in the story God is pictured having tried his best to keep it from them.  But in reality he has to live with the consequences as well as they.  The predominant impression we are left with is of the heavenly Father looking on with infinite sadness and regret as His family grows up and seeing how, as in many a human family, this leads to the rebellion of the young and the splitting up of the parental home.  The successes his family have achieved with their ‘knowledge’ are small consolation to him (Gibson).”

God related to the first people fact to face (Delitzsch).  Mankind had broken away, but God could not and would not leave them alone (Delitzsch).  This is both God's call of loving concern and His call of stern judgment (Jeske).  God was not ignorant of their whereabouts, He was simply seeking to draw them out of hiding (Elwell).  “Man is to be made to realize that something must be radically wrong when the creature, who hitherto had his chief delight in associating with the good and loving Father, slinks away in hiding under the trees deep in the garden (Leupold).”  The purpose for this question was to bring man to confession of his sin (Delitzsch).  “He is the good shepherd who seeks the lost sheep.  Such a context calls for a display of tenderness rather than toughness (Hamilton).”  God's covenant with man had been broken and He began his lawsuit proceedings with interrogating questions (Guthrie).


10.  He answered, "I heard you in the garden, and I was afraid because I was naked; so I hid."

I heard you in the garden  “It is not necessary for the Lord to speak for the man to panic.  It is only necessary that He be present, walking in the garden (Hamilton).”


and I was afraid because I was naked  This was a half truth, since man's sense of nakedness, like his fear of God's judgment, was a consequence of sin (Guthrie).  In his first interaction with God after sin, Adam demonstrates the damaging effects of sin in his answer to God's question (Jeske).  Adam worried more about his nakedness than his transgression of God's command (Delitzsch).  He was more aware of the effect of sin than that he had sinned (Delitzsch).

“The man’s response does not answer the question that God asks.  Instead, it answers the question: ‘Why are you hiding?’  To be driven into hiding in order to avoid meeting God is abnormal and calls for an explanation.  The man, however, partially avoids the real explanation for his hiding.  It was not his nakedness and his assumption that in such a state it was inappropriate to meet God that made him hide, for he has taken his fig leaves and apron with him into seclusion.  Yes, he had been naked, but it is his fear of the Lord in the same garden that provoked his flight into hiding (Hamilton).”


so I hid."  Adam's fear had driven him away from God rather than toward Him (Buttrick).  "Men loved darkness instead of light because their deeds were evil.  Everyone who does evil hates the light, and will not come into the light for fear that his deeds will be exposed." (Jn 3:19a-20)


11.  And He said, "Who told you that you were naked?  Have you eaten from the tree that I commanded you not to eat from?"

“Sin is then first of all disobedience of God.  It is doing what we know He wants us not to do, and it is not doing what we know He wants us to do.  And it is discontent.  It is being dissatisfied with what He has given us.  And it is self-deceit.  It is longing for an illusory freedom when we can only be free as we obey Him.  And it is pride.  It is thinking that we can run our affairs better than He can.  Above all it is rebellion.  It is usurping God’s role and chasing Him out of our lives.


“God’s questions were designed to elicit confessions, not information; He knew perfectly well what they had done (Carson).”  God did not need to be told what happened, He was simply giving the man the opportunity to convict himself (Buttrick).


12.  The man said,  "The woman you put here with me - she gave me some fruit from the tree, and I ate it."


The man blamed God who gave him the woman, and the woman, not himself, for his wrong (Barker).  “It is a perfect exposure of a guilty conscience at work.  It should remove any doubt lingering from the previous scene that the man was not as guilty as the woman.  She succumbed to temptation, but he grovels before God and dares to censure Him at the same time (Gibson).”  A lack of respect for God will inevitably result in a lack of respect for other people who are made in His image.  Adam and Eve are more concerned about the sinful deed of eating, while God is more concerned about their attitude toward their action (Jeske).  "The God we must meet at the end of the day will not be put off by references to other people's sins or by complaints about the universe.  When He speaks it will not be in terms of they, or it, but you" (Buttrick).


13.  Then the Lord God said to the woman, "What is this you have done?"  The woman said, "The serpent deceived me, and I ate."

The woman, like her husband, would accept none of the blame but in turn blamed the serpent (Barker).  “The woman blamed the serpent in the story, but that is not to be ‘de-historicized’ and used as an excuse for us to blame the Devil for our own mess (Gibson).”

*********************


14.  The Lord God said to the serpent, "Because you have done this, "Cursed are you more than all cattle and more than every beast of the field; on your belly you will go and dust you will eat all the days of your life.

“The Lord God”  “Man’s dominion (Gn 2) and man’s sin (Gn 3) simply set sovereignty in a different context: they do not threaten it (Kidner 70).”  “Just as it was God’s word which defined the moral framework for life in the Garden (2;16), it is God who now pronounces judgment on the snake, on the earth, and on the man and the woman (Atkinson 92).”

“The Lord God said to the serpent, ‘Because you have done this,’”  “The causal clause ‘Because you have done this’ precedes the main clause, stressing the significance of the act (Wenham 78).”  Punishment is the reaction of God's holiness to any violations of that holiness by sin (Davidson).  Sin and punishment are not arbitrarily connected, but joined by spiritual law (Davidson).  Punishment is not a natural result, such as a burn from a hot iron, but rather a judicial penalty brought about by divine judgment (Davidson).  God doesn’t “ask the serpent to explain itself.  At a symbolic level that would not have been appropriate.  If it represents the animals, how could an animal be held responsible for what ‘man’ had done (Gibson)?”

“serpent”  There is no creature for which man has a more revulsive reaction than the snake (Buttrick).  Snakes are secretive, striking without warning, with a sometimes poisonous bite (Buttrick).  Only fools walk carelessly amongst snakes (Buttrick).  The comparison to sin is obvious (Buttrick).  “If elsewhere in the narrative we have double-entendre and symbolic language, it would be strange for it to disappear here, so that the serpent is just a snake and not an anti-God symbol.  Once admitted that the serpent symbolizes sin, death, and the power of evil, with mankind eventually triumphing (Wenham 80).”  “Certainly the oldest Jewish interpretation found in the 3rd century B.C. Septuagint, the Palestinian targums, and possibly the Onqelos targum takes the serpent as symbolic of Satan and look for a victory over him in the days of King Messiah.  The NT also alludes to this passage, understanding it in a broadly messianic sense (Ro 16:20; Hb 2:14; Rv 12; Wenham 80-1).”

"Cursed are you”  “There is good NT authority for seeing here the protoevangelium, the first glimmer of the Gospel.  Remarkably, it makes its debut as a sentence passed on the enemy (Col 2:15), not a direct promise to man, for redemption is about God’s rule as much as about man’s need (Ezk 36:22, ‘not … for your sake’; Kidner 70).”  “Whereas the snake was ‘crafty’ (arum, v.1), now he was ‘cursed (arur, v.14; Sailhammer 55).”  He who is arum, ‘subtle,’ is now arur, ‘banned’.  The most subtle of all the animals now becomes the loneliest and oddest of the animals (Hamilton 196).”

“In the Bible, to curse means to invoke God’s judgment on someone, usually for some particular offense.  Thus various grave but secret sins, for which it would be difficult to secure conviction in court, are cursed in Dt 27:15-26.  Those cursed may expect all kinds of misfortune to befall them (Wenham 78).”  “Though curses were often held to be automatically effective (Num 22:6), they were in fact dependent on the divine will for their effect.  What is striking is that here God Himself pronounces the curse: its effectiveness is thus completely guaranteed (Wenham 78).”

“The curse is the converse of blessing.  God, we are told, blessed the creatures and human beings with fruitful life (1:22,28), indicating that blessing is the gift of vitality and creativity.  The whole of the ongoing life of creation is the outworking of God’s blessing.  God also blessed the 7th day and hallowed it (2:30, showing that the whole of creation is now caught up in the rhythm of creativity and praise.  There is exuberance in divine blessing, and abundance of life in all its fullness, a joy and a delight.  But the word here in chapter 3 is ‘curse’.  This is an expression of God’s judgment, an indication of coming misfortune.  The blessings are reversed.  The joyous dance of creation becomes a dirge, as a shadow falls over all things (Atkinson 93).”

"The serpent, the woman and the man were all judged, but only the serpent and the ground were cursed (v.17) - the latter because of Adam" (Barker).  God does not curse what He has created in His own image (Elwell). God singled out the originator and instigator of sin for special condemnation and degradation (Pfeiffer).  It is part of God's plan that though an animal is not morally responsible for harming someone, it still must be punished (Ex 21:28).  Any animal involved in an unnatural crime was to be put to death with the man committing the crime (Lev 20: 15-16).  The serpent would now be an eternal reminder of the one who slandered God, tempted man and participated in The Fall (Pfeiffer; Walvoord).

“Later in the OT, God’s curse is linked to actions of disobedience to His covenant law.  To be under God’s curse is to have to bear His judgment.  It dos not, however, put us beyond His reach.  And as we are able to read this chapter from the vantage-point of the cross of Christ, we can see something of the beginnings of creation restored when Christ ‘redeemed us from the curse of the law, having become a curse for us’ (Gal 3:13; Atkinson 93).”

“more than and all cattle”  "Minni" can be translated "above" (RSV, NIV) or "among" (NRSV).  "More than" (NASB) appears to be the strongest translation (Guthrie).  The serpent’s “’curse’ distinguished him ‘above all the livestock and all the wild animals’ (Sailhammer 55).”  All the animal kingdom was affected by man's sin (Ro 8:20).  God subjected creation to futility, so that sinful man could retain some measure of dominion over it (Ryrie).  Nature, through the serpent, was involved in man's fall, but would be freed when mankind's redemption is fulfilled (Ryrie).  Unlike the rest of creation, the serpent will not be restored (Isa 65:25).  Like Satan, it will be sentenced eternally (Delitzsch).

“On your belly you will go”  “The only parallel to this phrase is Lv 11:42, which brands all such creatures as unclean (Wenham 79).”  The punishment of the serpent fit the crime.  It had exalted itself above man, so on the ground it went (Delitzsch).  To crawl on its belly would symbolize its submissive position (Elwell).  “The snake’s unusual method of moving along the ground was to serve as a constant reminder to them and to us that this is the animal Satan used to drag the crown of creation down to his level.  Crawling in the dust would also symbolize Satan’s defeat and humiliation (Jeske 52).”


The serpent's movements, appearance and form were changed (Delitzsch; Ryrie).


“Obviously, snakes do not eat dust, and no ancient writer ever thought they did.  One has to take this passage symbolically, not literally (Hamilton 196).”  “This curse does not necessarily suggest that the snake had previously walked with feet and legs as the other land animals (Sailhammer 55).”  “It is doubtful whether this implies that snakes once had legs to walk with like other animals (Wenham 79).”  “These words do not imply that hitherto serpents had not been reptiles (still less that the story is merely aetiological, i.e., a ‘Just So Story’ on how the serpent lost its legs – an interest belied by the tragic context), but that the crawling is henceforth symbolic (Isa 65:25) – just as in 9:13 a new significance, not new existence, will be decreed for the rainbow (Kidner 70).”  “Rather, ‘the narrator … contemplates the present behavior of the snake and sees in it a divine curse (Wenham 79).”


“The Egyptian Pyramid Texts (second half of third millennium) contain a number of spells against serpents, but likewise include spells against other creatures considered dangers or pests who threaten the dead.  Some of these spells enjoin the serpent to crawl on its belly (keep its face on the path).  This is in contrast to raising its head up to strike.  The serpent on its belly is non-threatening, while the one reared up is protecting or attacking.  Treading on the serpent is used in these texts as a means of overcoming or defeating it (Walton 21).”

“and dust you will eat all the days of your life”  “He who tempted Eve to ‘eat,’ now himself will ‘eat’ dust (Hamilton 14).”  “This is not to say that snakes live on dust, it is figurative for abject humiliation, especially of enemies (Ps 72:9; Isa 49:23; Mic 7:17; Wenham 79)”  “The point is … that for the rest of his life, as a result of the curse, when the snake crawls on his belly, as snakes do, he will ‘east dust’.  The emphasis lies in the snake’s ‘eating dust,’ an expression that elsewhere carries the meaning of ‘total defeat (Isa 65:25; Mic 7:17; Sailhammer 55).”  Since snakes do not literally eat dust, this must be a symbol of humiliation (Elwell, Ryrie).  So strongly was this imagery of the snake’s defeat felt by later biblical writers that in their description of the ultimate victory and reign of the righteous ‘seed,’ when peace and harmony are restored to creation, the serpent remains under the curse: ‘dust will [still] be the serpent’s food’ (Isa 65:25; Sailhammer 55).”

“dust”  "Dust," the symbol of death (v.19), will be the serpent's food (Barker).

15.  And I will put enmity between you and the woman, and between your seed and hers seed; He shall bruise you on your head, and you shall bruise him on the heel."
“The snake, the woman, and the man are not depicted as individuals involved in a personal crisis; rather they are representatives.  We are left with the impression that this in not their story so much as it is our story, the story of mankind.  With great skill the author presents these three participants as ‘heads’ of their race (Sailhammer 54-5).”  “As representatives the snake and the woman embody the fate of their seed, and that fate is their fate as well.  The author has brought about this ‘headship’ of the snake and the woman by means of a careful but consistent identification of the snake and his ‘seed’ (Sailhammer 55).”

“And I will put enmity between you and the woman”  “On the face of it, the saying looks like a mere etiology.  It is an explanation of why men try to kill snakes, and why snakes try to bite men; Gn 2-3 is a myth explaining the present human situation (Wenham 80).”  “On the other hand, it must be remembered that this is a curse on the serpent, not on mankind, and something less than a draw would be expected (Wenham 80).”  “This story is not just an etiology, a just-so story explaining why snakes are so unpleasant; many elements in it are highly symbolic, and the dialogue between snake and woman employs ambiguity and innuendo with great subtlety (Wenham 80).”

The tempter's alliance with the woman will now forever be a hostility between them (Delitzsch).  The “friendship which [Eve] had felt toward Satan was now replaced with enmity (Jeske 52).”  Mankind will live in a battlefield where the stakes are life and death (Buttrick).  God set forth the conditions that will govern man and Satan, until times end (Lindsell).  The animosity between people and snakes symbolizes the historical struggle between God and Satan (Barker).  God foretells the constant struggle between Satanic forces and mankind (Walvoord).  “God foretold the ongoing hostility between Satan’s followers and those of Eve’s descendants who would share her opposition to the evil one and her trust in God’s grace.  This is the hostility which exists between God’s believing children and the unbelieving world down to this day (Jeske 52-53).”  “The snake, on the one hand, and the man and the woman, on the other, are as two great nations embarking on a great struggle, a struggle that will find its conclusion only by an act of some distant ‘seed’ or ‘offspring’ (Sailhammer 55).”  Man's alliance with Satan will be transferred back to God by reconciliation through and with Him (Guthrie).  

“enmity”  “Both this context and other passages suggest that long-lasting enmity is meant (Num 35:21-22; Ezk 25:15; 35:5; Wenham 79).”  "Ebah:" enmity, connotates a deep blood-feud running to the depths of man's heart (Pfeiffer).  Elsewhere the NIV translates it "malice" (Nu 35:20) and "hostility" (Eze 25:15).  "Ebah" comes from the root word "ayab," which means "to be hostile to" or "enemies" (Pfeiffer).

“and between your seed”  “The snake is represented by ‘his seed’.  When that ‘seed’ is crushed, the head of the snake is crushed.  Consequently more is at stake in this brief passage than the reader is at first aware of.  A program is set forth.  A plot is established that will take the author far beyond this or that snake and his ‘seed.’  It is what the snake and his ‘seed’ represent that lies at the center of the author’s focus.  With that ‘one’ lies the ‘enmity’ that must be crushed (Sailhammer 55).”

“The enmity God announced was going to extend further.  God promised it would expand to involve coming generation of both Satan’s ‘offspring’ and Eve’s ‘offspring’ (Jeske 52).”  “In the Parable of the Tares (MT 13;24-30, 36-43), Jesus states clearly that Satan has ‘children’ (Wiersbe 68).”  Satan's seed, or offspring, are his spiritual descendants (Jn 8:44; Eph 2:2; Ryrie)  His offspring includes demons and those who serve him (Walvoord).  All who have not regarded and preserved the promise are the seed of the serpent (Mt 22:33; 1Jn 3:8; Delitzsch).  “These are people who reject Jesus Christ and confidently depend on their own religious self-righteousness to get them into heaven.  The Pharisees were ‘children of the devil’ according to John the Baptist (Mt 3:7-10) and Jesus (12:34; 23:15,28,33: Jn 8:44; Wiersbe 68).”

“The curse of the snake, then, as a result of his part in the Fall, is to be the perennial reminder of the ultimate defeat of the rebellious ‘seed’ (Sailhammer 55).”  “Though the ‘enmity’ may lie between the two ‘seeds,’ the goal of the final crushing blow is not the ‘seed’ of the snake but rather the snake itself; his head will be crushed.  In other words, it appears that the author seems intent on treating the snake and his ‘seed’ together, as one.  What happens to the snake’s seed in the distant future can be said to happen to the snake as well (Sailhammer 55).”

“The seed of the serpent will be the Antichrist (Fruchtenbaum 14).”

“and her seed”  “Who is the seed of the woman?  It seems obvious that the purpose of [this] verse has not been to answer that question but to raise it (Sailhammer 56).”  “The woman’s seed is certainly intended to be understood as a group (or individual) that lies the same temporal distance from the woman as the ‘seed’ of the snake does from the snake itself (Sailhammer 55).”  "Seed" or "offspring" is singular in Hebrew (i.e. "a seed") (Davidson).  “In the vast majority of cases where zera (lit. “seed’) refers to an individual child, it refers to an immediate offspring rather than a distant descendant.  For example, Seth is Eve’s ‘other seed (4:24);’ Abram laments that he is still without seed (15:3); Lot’s daughters want to bear their father’s sedd (19:32,34); Ishmael is Abraham’s seed (21:13); Onan refuses the chance to father a child for his sister-in-law Tamar (38:8-9); Samuel is Hannah’s seed (1Sam 1:11; 2:20); Solomon is David’s seed (2Sam 7:12).  This observation alone should caution us about seeing too quickly a clear-cut reference here to some remote individual (Hamilton 198).”  “Nevertheless, in a number of passages Hebrew zera is a collective referring to distant offspring or a large group of descendants (Gn 9:9; 12:7; 13;16; 15:5,13,18; 16:10; 17:7-10,12; 21:12; 22:17-18).  Although most modern translations use a plural for these references – ‘descendants’ – the Hebrew itself never uses the plural.  A translation like ‘posterity, offspring’ captures the collective sense of zera more accurately.  It would be difficult to prove that the word is flexible enough to denote both a group of descendants and an individual who is representative of that group.  At least one is hard-pressed to find examples of this flexibility in the OT itself, except for Gn 3:15 – if one follows the za’rah with ‘he,’ (Hamilton 199).”  “The verse is good news whether we understand zera singularly of collectively (Hamilton 200).”  “The ‘seed’ of woman … in Hebrew is nearly always a collective noun, referring to a man’s descendants as a whole and not a single individual (Gibson 135).”  “Her seed” “like the seed of Abraham, is both collective (Rom 16:20) and, in the crucial struggle, individual (Gal 3:16), since Jesus as the last Adam summed up mankind in Himself (Kidner 71).”

“We may want to be cautious about calling this verse a messianic prophecy.  At the same time we should be hesitant to surrender the time-honored expression for this verse – the protoevangelium, ‘the first good news’ (Hamilton 199-200).”  Sin entered the world through the woman and redemption will also enter through her (Delitzsch).  “Within Genesis the promise to Abraham that ‘through your offspring all nations on earth will be blessed (22:18)’ starts to make the vague promise of 3:15 more specific (Carson 63).”  Divine selection came through those individuals who had a heart for God (Delitzsch).  A Redeemer is promised for mankind for the first time in the Bible (Lindsell).  He will be from the seed of woman (Lindsell).  “Would this individual, or these individuals, be among the kings of Israel and Judah who are the ‘offspring’ of their father (2Sam 7:12; Ps 89:4), who would ‘crush’ their enemies (Ps 89:23) ‘under their feet (2Sam 22:39),’ so that these enemies ‘lick the dust (Ps 72:9)?’  Later revelations will state that it is Jesus who reigns until He puts all His enemies under His feet (1Co 15:25; Hamilton 200).”  The seed of the woman turned out to be through one person; the godly Seth; the godly line eventually leading to Christ (Delitzsch).  This “was the assurance that she was forgiven and that God would use a woman to bring the Redeemer into the world (1Tim 2:13-15; Wiersbe 67).”

“This, the first messianic prophecy, declares that the Messiah’s descent or genealogy will be reckoned after a woman, not a man.  This immediately runs contrary to the biblical norm (Fruchtenbaum 14).”  “Legal descent, national and tribal identity, were [almost] always taken from the father, never from the mother (the sole exception to this is found in Ez 2:61 and Neh 7:63).  It is very rare that a woman’s name would be included at all unless she figured very prominently in Jewish history, and even then she would warrant only a passing reference.  The fact that Moses traced this genealogy through the woman tells us that there will be something very different about the Messiah, something that necessitates tracing His ancestry through His mother, not His father.  Moses gives no explanation here, and none will be given for several centuries until the time of the Prophet Isaiah – when he will prophesy (Isa 7) that Messiah is to be born of a virgin and have no human father (Fruchtenbaum 14).”  The virgin birth is miraculously foretold in this verse (Davidson).  "Her offspring" may likely include those who, through Christ, are part of the family of God (Ryrie).  “As well as hinting at the virgin birth, this verse also emphasizes the humanity of the Messiah.  Messiah, the Redeemer, will not be angelic nor simply divine, but will be a man.  It also lays the groundwork for the Messiah to be the God-Man (Fruchtenbaum 15).”

“He shall bruise you on the head”  The conflict of the ages is forecast (Lindsell).  “In that her offspring ‘will crush’ the snake’s ‘head,’ the latter will come off worse in the long battle.  Thus, though this was a judgment on the snake, it was at the same time a promise to man.  “It is no surprise that the very first messianic prophecy should occur within the context of the Fall.  If sin had not entered the world, there would never have been a need for a redeeming Messiah (Fruchtenbaum 14).”  “It is also notable that this first judgement on sin is tinged with hope, something that recurs throughout Scripture (6:5-8), as God’s mercy outweighs His wrath (Ex 20:5-6; Carons 63).”  It has, therefore, traditionally been seen by Jews and Christians, as the first hint of a savior for mankind, and 3:15 is often called the ‘protoevangelion’ the ‘first gospel’.  Allusions to it in the NT include Ro 16:20; Heb 2:14; Rev 12 (Carson 63).”  “The promise is that some unspecified member(s) of the human race will one day lash out against this serpent’s seed.  More that a change in the serpent’s position is involved here – it s now a question of his existence (Hamilton 200).”

“As it was through the woman that Satan brought sin and death into the world, so it was through the woman’s offspring that God would conquer sin, death and Satan (Jeske 53).”  “The reason the Son of God appeared was to destroy the devil’s work (1Jn 5:8).”  The Redeemer, the seed of the woman, will eventually bring ruin to Satan, though Satan will bruise Him according to God's permissive will and all-wise plan (Isa 53:10; Lindsell).  Because the curse was on the snake, not the man, a defeat for the snake was implied (Wenham).  God's Son, born of a woman, will crush the serpent's head (Gal 4:4; Walvoord).  “Adam and Eve heard the words God spoke to Satan; they were to know that although Satan had won his little victory here he would not triumph permanently (Jeske 52).”  “The final victory was to be through the ‘seed’ of the woman (Sailhammer 56).”  Christ's basic work is vindication and victory for God over Satan (Davidson).  “Messiah will crush the head of the serpent, that is, Satan (Rev 12:9,15; 20:2; Fruchtenbaum 14).”

“shall bruise”  “Presumably we should translate the verb the same way both times, there being no evidence in the Hebrew text to support divergent readings.  It seems unwise to translate the first sup as ‘crush’ and the second as ‘strike at,’ as is done in NIV and JB.  For this creates the impression that the blow struck at the serpent is fatal – its head is crushed – while the blow unleashed by the serpent against the woman’s seed is painful but not lethal – it comes away with a bruised heel.  Such a shift in translation is not only artificial, but it forces on the text a focus that is not there.  The contrast is not only between ‘head’ and ‘heel’ but between ‘it’ and ‘you’ (Hamilton 197).”  “The precedent for translating sup in two different ways is the Vulg. rendering.  While the LXX chose to translate both times with tereo, ‘to watch, guard,’ the Vulg. Used conterero, ‘to crush, grind, bruise,’ the first time, but shifted to insidior, ‘to lie in wait, to lie in ambush, to watch,’ in the next phrase.  This change has led a number of writers to suggest that the second sup – what the serpent will do to the woman’s seed – is a by-form of sa’ap I, ‘to gasp, pant after, long for’.  Another suggestion is to look to Akk. Sapu, ‘to tread with the feet,’ as the etymological origin of Heb sup.  Hence the obvious translation would be ‘crush.’  The problem here is that while ‘crush with the foot’ is an appropriate designation of what a man would do to a snake, it is an inappropriate description of what a snake would do to a person’s heel (Hamilton 198).”  “’Strike at’ covers adequately the reciprocal moves of the woman’s seed and the serpent’s seed against each other (Hamilton 198).”  Another possible translation is "overwhelm" (Pfeiffer).  Gunkel suggests that "shuph" may be a scribal error of the original "shaaph;" "to crush" and "to aim at" (Buttrick).


“The translation of this curse is extraordinarily problematic, because the root shuph ‘batter, crush, bruise’ occurs only here and in two other difficult poetic passages: Ps 139:11, Jb 9:17.  There is a similar root sh’ph which sometimes means ‘crush,’ e.g., Am 2:7, and sometimes ‘gasp for, long for,’ e.g., Jer 14:6.  It is often surmised that shuph has both meanings as well.  There is no agreement among ancient versions or modern commentators, however, as to which meaning is appropriate in which clause in Gn 3:15.  The majority of modern writers believe that the sense is the same in both clauses, more preferring the interpretation ‘crush, batter’ to the alternative ‘strive after’.  A minority prefer to see a wordplay between two different meanings, the woman’s seed ‘crushing’ the serpent, and the serpent ‘craving’ the man’s heel.  Despite these long discussions, etymology makes little difference to the understanding of the passage.  Close attention to grammar and context is more important.  The imperfect verb is iterative.  It implies repeated attacks by both sides to injure the other.  It declares lifelong mutual hostility between mankind and the serpent race (Wenham 80).”

“and you shall bruise him on the heel."  “The serpent was condemned ‘to crawl’ and to constant warfare with mankind, the woman’s offspring (Carson 63).”  “The serpent is in a tactically weaker situation, being able only to strike at man’s heel, while man can crush its head (Wenham 80).”  There will be wounds on both sides (Pfeiffer).  “We see the fulfillment of this promise early in the Savior’s life when Herod tried to kill him.  We see another fulfillment when immediately after Christ’s public inauguration into His work Satan tempted Him to forget His Father’s plan (Jeske 53).”  “Satan will manage to wound the heel of Messiah, but will be unable to prevent his own destruction (Fruchtenbaum 14).”  The serpent can, at best, only bruise the heal of the man, while the man can step on the serpent's head (Delitzsch).  Though a snake's poisonous bite in the heel may lead to death, it is not immediately fatal or incurable like a blow to a snake's head (Delitzsch).  Satan hobbles mankind (Walvoord).  Since "you" speaks specifically of Satan, "He," from the previous passage, must be assumed to be speaking specifically of Christ (Guthrie).  Christ, a person from the woman's seed, will deal a death blow to Satan, while Satan will cause Him to suffer (Ryrie).  “The bruising of Messiah’s heel took place at Jesus’ crucifixion – painful but, in the eternal sense, not fatal.  The crushing of the serpent’s head began with Jesus’ death and resurrection, a point made in Heb 2:14-18.  Rom 16:20 sees the crushing of Satan’s head as still future and, so, his final destruction will not come until he is thrown into the Lake of Fire, as described in Rev 20:10 (Fruchtenbaum 14).”

“While it would have been observable that not all snakes are poisonous, the threat provided by some would, in the haste to protect oneself, attach itself to all.  Of 36 species of snake known to the area, the viper is the only poisonous snake in northern and central Israel.  Snakes are associated occasionally with fertility and life (bronze serpent in the wilderness).  However, they most often are tied to the struggle for life and the inevitability of death.  The poisonous snakes would be the most aggressive, so an attack by a snake would always be viewed as a potentially mortal blow (Walton 21).”


Note that animal creation is still subordinate to man (Delitzsch).  Also note that a mistranslation in the vulgate changed "his heel" to "her heel," providing spurious support for "the blessed virgin Mary" to be interpreted into this passage (Pfeiffer).

“you”  "You" points past the serpent to Satan himself (Guthrie).  It is not the seed of the serpent, but the serpent himself who will be bruised by the seed of the woman (Delitzsch).  Note that it was not spoken to the sinners, but rather to the tempter (Davidson)!


16.  To the woman He said, "I will greatly multiply your pain in childbirth, in pain you will bring forth children;  Yet your desire will be for your husband, and he will rule over you."
“To the woman He said”  “The Lord God had announced his long-range plan for punishing the old evil foe.  But the heavenly Father now had to deal with some children who had doubted His love, disobeyed Him tried to hide from Him and even to deceive Him.  God now had some words for them, in which He announced appropirate discipline (Jeske 54).”  Only after the prospect of victory has been given are punishments pronounced upon the woman and the man (Delitzsch).

"I will greatly multiply your pain in childbirth, in pain you will bring forth children”  “God reinforced His word of hope to Eve by assuring her that she would bear children and therefore not immediately die (Wiersbe 68-69).”  Buttrick argues that "thy sorrow and thy conception" (KJV) is better than modern translations because for a Hebrew woman conception would be seen as joy.  Woman's judgment fell on what was most uniquely hers - childbearing (Barker).  “In the beginning, when the man and the woman were created, childbirth was at the center of the blessing that their Creator had bestowed on them (‘Be fruitful and increase in number; fill the earth’ 1:28; Sailhammer 56).”  “To be a joyful mother of children was the hope of every OT woman (30:1; Ps 113:9; Carson 63).”  In the two areas where a woman might enjoy her highest fulfillment; as a mother and a wife, woman will experience pain and servitude (Elwell).  “Perhaps displaying the dual character of life, the joy of motherhood can be gained only through labor pain.  Without modern medicine, these pains are described as the worst possible agony for humans (Isa 13:3; 21:3) and gods (note the Babylonian goddess Ishtar’s cry in the Gilgamesh flood epic when she sees the horror of the flood unleashed) (Walton 21).”  Woman was created to bear children (v. 1:28), but now childbearing would threaten both her and the child's life (Delitzsch).  “The pain of child was a constant reminder of the first mother’s sin (Carson 63).”  “While pregnancy and child care periodically restricted the woman’s work in the fields or the shop, a couple’s survival was largely based on shared labor and the number of children they produced (Walton 21)."

“It is difficult to conceive of an ancient Israelite who did not attribute all phenomena in life to God (Hamilton 201).”  In the midst of judgment, God's promise, "you will give birth to children," is hope, through God's grace, that the human race will continue (Barker).  “After the fall, childbirth is … to be the means through which the snake would be defeated and the blessing restored.  In the pain of the birth of every child, there was to be a reminder of the hope that lay in God’s promise.  Birthpangs are not merely a reminder of the futility of the Fall; they are as well a sign of an impending joy: ‘We know that the whole creation has been groaning as in the pains of childbirth right up to this present time.  Not only so, but we ourselves, who have the firstfruits of the Spirit, groan inwardly as we wait eagerly for our adoption as sons, the redemption of our bodies.  For in this hope we are saved (Ro 8:22-24; Mt 24:8; Sailhammer 56).”

“Quite clearly this verse, and the ones immediately following, teach that sin has its consequences (Hamilton 200-1).”  “The point that is apparent is that sin and disobedience do not go unchecked and unchallenged (Hamilton 201).”  “This is a story, not a treatise on morals.  It is sketching lightly some and only some of the effects of human sin, and it is at this point concentrating on the female half of the fallen race.  But it could easily have gone on to say that all disease and suffering, all slavery and exploitation, whether felt by or dealt out to male or female, have their origin in the same undivided guilt of humanity.  This would have been just as true, but we would never have dreamt of concluding from it that hospitals or doctors or the overthrow of tyranny or the making of just laws were contrary to God’s will.  We must not give up trying as much as we can to alleviate human suffering simply because we know that it will never disappear until men and women both – and all of them – repent and are saved (Gibson 137).”


“What we must not do … is to take out of [this verse] any notion that woman’s unhappy state is a particular cross she has to bear because she is particularly sinful.  Our Victorian forefathers were fond of citing this verse as a reason for resisting the use of anaesthetic at childbirth and as a justification for not giving women the vote.  We must reject out of hand such an obscene recourse to Scripture (Gibson 137).”

“pain”  “Every time Eve or one of her daughters would bring a child into the world the pain of childbirth would be a reminder that sin brings sorrow and suffering instead of satisfaction (Jeske 54).”  “Christian teaching has consistently distinguished between suffering which God in anger allots to someone who has violated His majesty, and suffering which God allots out of ‘love’ and for a corrective purpose.  The former we call God’s punishment; the latter we call God’s chastisement, His discipline (Jeske 54).”  “Neither the word used here for ‘pain’ etseb, nor the earlier one, itstsabon, is the usual one for the pangs of childbirth.  Cassuto plausibly suggests this term has been deliberately chosen by way of a pun on atsab, ‘tree,’ as if to say the ‘tree’ brought trauma (Wenham 81).”

************

“Yet your desire will be for your husband”  “Arranged marriages downplayed the role of romantic love in ancient Israelite society.  However, in this labor-poor society men and women had to work together as a team (Walton 21).”  “Instead of marriage being a relationship of mutual care, tension was often to characterize it (Carson).”  "The wife would have a deep attraction to her husband, perhaps to compensate for the sorrow of childbirth" (Ryrie).  Since "teshuqah;" a longing desire, is also used in 4:7 for sin's desire for Cain, Eve may have desired dominion over her husband (Elwell).  Eve prompted her husband to sin (Walvoord).  Could "your desire was for your husband" be a better translation (Walvoord)?  A woman's deisre for her husband may infer a desire for children, but not necessarily an erotic sexual attraction (Buttrick).  In Hebrew culture, a woman would be dependent on her husband and her offspring for life's basic needs (Buttrick).


and he will rule over you."  Eve had enticed her husband toward sin, now she will be ruled over by her husband (Walvoord).  God had created man and woman to rule jointly, but now, because of sin, God's plan is subverted (Elwell).  The relationship between man and wife was originally intended to be one of mutual love and respect, not a relationship where one dominated another (Buttrick).  There may be an implication that human relationships were all intended to be mutual, without a dominant party (Buttrick).  When woman was created for man, man was not to domineer her, but probably more appropriately relate to her in the NT sense (Eph 5:28, Delitzsch)  Marriage will now be disturbed by sinful inclinations, resulting in abuse of the authoritarial structure (Guthrie).  No matter how hard people try to do away with male dominion or painful childbearing, it will continue, because it is the fruit of sin (Walvoord).  “There has never been a time when her childbearing was painless, or when her status was not subordinate to that of man.  In many societies indeed she has been little more than his chattel.  Yet in spite of that her most ardent desire is for marriage and children (Gibson).”


17.  To Adam He said, "because you listened to your wife and ate from the tree about which I commanded you, "You must not eat of it,' "Cursed is the ground because of you; through painful toil you will eat of it all the days of your life.

To Adam He said,  This is the first time the proper name Adam is used (Delitzsch).


"because you listened to your wife and ate from the tree which I commanded you, 'You must not eat of it,' "Cursed is the ground because of you;  The curse is upon the ground, not man (May).  The ground, which had previously cooperated in man's welfare, was now the medium of God's judgment curse (Guthrie).  Creation was drawn into the fall because it was made for man and was under his dominion (Delitzsch).  It is not possible, because of the curse, to conceive what the earth was like in comparison to its modern state (Davidson).  Sin always divides (Elwell).  It divided God and man (v.8), men and women (v.16), and now man and the soil (Elwell).  Man's relationship with nature, like his relationship with God and others; Eve, is now in disorder because of sin (Buttrick).  Luther noted that the curse probably reached much further, but the author only noted the most obvious aspect of it (Delitzsch).


through painful toil you will eat it  "Toil" (NASB, RSV, NRSV) or "painful toil" (NIV) is a better translation than "sorrow" (KJV).  "Painful toil" infers burdensome labor (Barker).  "Painful toil" is rooted in the Hebrew word "etseb," used to tell the woman she would experience "pain" in childbearing (v.16; Walvoord).  Work is not essentially evil (2:15), but it becomes toil as a result of man's broken relationship with God (May).  Adam had worked before The Fall, but now he must do exhausting labor in order to eke out a living (Ryrie).  Productive work is man's fulfillment, but now work will be drudgery (Elwell).  “With the shrewdest insight the story selects its example from the realm of doing and achieving where the male ego is most vulnerable (Gibson).”  “It ground his face in the dust and gave him neither dignity nor an adequate reward for his pains (Gibson).”


all the days of your life.  Hard labor will never cease because it too is a fruit of sin (Walvoord).


18.  It will produce thorns and thistles for you, and you will eat the plants of the field.


It will produce thorns and thistles for you,  Everything injurious to man is an effect of the curse (Delitzsch).  Previously man had worked in a beautiful and pleasant environment.  Now he must work the cursed ground, resisted by weeds (Barker).  It wasn't the newly introduced thistles that were God's curse, the curse was on the ground itself (Guthrie).  It is possibly that thorns and thistles existed outside of Eden before the fall (Lindsell).  Note Christ wore a crown of thorns (Mt 27:29; Walvoord).


“It is not God who has cursed the ground and made it yield only thorns and thistles.  It is men.  Everything they touch turns to ashes, yet they still play God and delude themselves into promising everyone Paradise – tomorrow if not today.  They can demand and they can promise, but they cannot deliver the goods (Gibson).”


and you will eat the plants of the field.  Contrast the plants of the field with the fruit of the garden (Delitzsch).


19.  By the sweat of your brow you will eat your food until you return to the ground,  since from it you were taken; for dust you are and to dust you will return."


By the sweat of your brow  Christ sweat drops of blood (Walvoord).  Adam will experience toilsome labor as he strives to produce food from a cursed ground (Elwell).


you will eat food  Though only through hard work, man would continue to be able to have food (Barker).  Man and woman sinned by eating, now they would suffer to eat (Walvoord).


until you return to the ground, since from it you were taken; for dust you are  Dust; the origin of man's body and the source of his food, became the representative of his death (Barker).  At his creation man was glorious with a moral likeness to God.  By sinning, the glory left man and he is now regarded by what he is materially composed of; dust.  Man will continue to have a spirit, but his previous high destiny has been reduced to the material and the earthly (Davidson).  "Man may attempt to be like God, but he is dust (Walvoord)!"  “They cannot rise up from the dust by themselves.  If they are ever to rise from it, it can only be by the grace of God.  When they begin to acknowledge that, there may be some hope for the world (Gibson).”


and to dust you shall return."  Death, as a fruit of sin, will never be conquered in man's quest for immortality (Walvoord).  Death could not take place immediately, since Adam and Eve were needed for the continuity of life.  Death affected the woman, as well as the man, because of their common disobedience (Delitzsch).  Death show the worthlessness of man's nature (Delitzsch).  Upon returning to dust, sinful man belongs to Satan (Walvoord).  Christ was laid in the dust (Walvoord).


20.  Adam named his wife Eve, because she would become the mother of all the living.


Adam named his wife Eve,  Adam demonstrated faith with this name (Delitzsch).  Eve, "charrah;" life or life producer - is used only twice in the OT (Elwell).  Eve's name implies dignity, as she will become the mother of mankind (Elwell).  In the midst of judgment, God provides hope (Elwell).  “Adam earlier had named the animals, which was a demonstration of his authority over them.  Here his naming of Eve suggests Adam’s position of rule, as referred to in v. 16.  In the ancient world when one king placed a vassal king on the throne, a new name would often be given to demonstrate the overlord’s dominion (Walton).”


because she would become the mother of all the living.  God's plan intended life's continuity even though death, because of judgment, lie ahead (Pfeiffer).  The "mother of all living" was also the mother of the spiritual seed that one day would crush Satan and reverse the curse (Guthrie).  As Adam bowed beneath the sentence of death, his wife was the pledge of life (Davidson).  Eternal life would be restored through her seed (Davidson).

***************


21.  The Lord God made garments of skin for Adam and his wife and clothed them.

“The Lord God made garments of skin for Adam and his wife”  “Whereas the human couple could only produce inadequate loincloths (3:7), God provided them with a proper outfit.  “God’s response to Adam and Eve’s faith was to remove their flimsy man-made garments and clothe them with acceptable garments that He Himself provided (Isa 61:10; Wiersbe 69).”  “God provides them with these garments as the type of gift given by a patron to a client.  Gifts of clothing are among the most common presents mentioned in the Bible and other ancient texts.  It also prepares them for the rigors of weather and work which await them (Walton 22).”  “Verse 21 … indicates that God will provide for Adam and Eve in the outside world (Gibson 140).”

“garments of skin”  The garments of skin were God's provision for restoring Adam and Eve to fellowship with Him (Ryrie).  “The outer tunic is still the basic garment for many people in the Middle East (Walton).”  “A tunic, the basic outer garment worn next ot the skin, was a long shirt reaching the knees or ankles (Wenham 84).”  “Clothing, besides its obvious protective function, is one of the most pervasive of human symbols through which a person’s position and role in society is signaled (Wenham 84).”  “Later in the Pentateuch the Lord instructed the people to make tunics for the priests who were to enter into the presence of God at the tabernacle.  The purpose of the tunics was to cover the priests’ nakedness lest they incur guilt and die (Ex 28:42; Sailhammer 58).”


“The coats of skins are forerunners of the many measures of welfare, both moral and physical, which man’s sin makes necessary.  Social action, now delegated to human hands (Ro 13:1-7; Jms 2:16), could not have had an earlier or more exalted inauguration (Kidner 72).”

“skin”  “It is true that the word ‘skin’ here refers to animal skins, and we do have in Genesis itself the idea of animal skins as coverings (Hamilton 207).”  “Innocent animals had to die so that the man and woman might have a new beginning and be back in fellowship with the Lord (Wiersbe 69-70).”  He killed an animal for their provision (Ryrie).  God demonstrated how man's sovereignty over animals could be used for his good, even to the point of animal death for the preservation of human life (Delitzsch).  “The author may also be anticipating the notion of sacrifice in the slaying of the animals for the making of skin garments, though he has given no clues of this meaning in the narrative itself (Sailhammer 58).”  Here is “a picture of what Jesus did for sinners on the cross when He died for a sinful world (2Co 5:21; Wiersbe 70).”

Though animal sacrifice seems to be apparent, this is not in the same context as sacrificial worship or sin atonement found later in history, but rather it is a demonstrated result of God's loving concern for His creation (Guthrie).  “It is probably reading too much into this verse to see in the ‘coats of skin’ a hint of the use of animals and blood in the sacrificial system of the OT cultus (Hamilton 207).”

“and clothed them”  “This form of the verb has two main uses: either of kings’ clothing honored subjects (Gn 41:42; 1Sam 17:38), or for the dressing of priests in their sacred vestments, usually put on by Moses (Wenham 84).”  “Here again the terminology of the garden of Eden runs closely parallel to the vocabulary associated with worship in the tabernacle (Wenham 84).”  It therefore follows that in Eden, the garden of God, man and woman must be decently clad, so God clothes them Himself (Wenham 84).”


This verse “serves as a contrast with v.7, the covering of fig leaves versus the covering with tunics of animal skins.  The first is an attempt to cover oneself, the second is accepting a covering from another.  The first is manmade and the second is God made.  Adam and Eve are in need of a salvation that comes from without.  God needs to do for them what they are unable to do for themselves (Hamilton 207).”

This action “is perhaps intended to recall the state of the man and the woman before the Fall: they ‘were both naked and they felt no shame (2:25; Sailhammer 58).”  “In this context God’s provision of clothes appears not so much an act of grace, as often asserted, but as a reminder of their sinfulness (Wenham 85).”  Garments represent the tattered rags of self-righteousness (Isa 64:6); a shabby covering for our sins (Lindsell).  The sinner's shame is a spiritual problem that cannot be resolved by individual effort (v.7).  By clothing the man and woman, God demonstrated His desire to restore their relationship with Him (Guthrie).  He showed his caring nature even in the midst of judgment (May).

“It is important for understanding the drift of this chapter that we note that the clothing precedes the expulsion from the garden.  God’s act of grace comes before His act of judgment.  The couple are not expelled nude from the garden.  They are not sent beyond the garden as totally vulnerable (Hamilton 207).”  God covered the couple before He expelled them, again a demonstration of grace before law (Elwell).  The garments would remind Adam and Eve of God's provision for them (Walvoord).


“Here we do have the merest whisper of a Gospel to come, which mitigates the pain of humanity’s exile (Gibson 140).”  “Is it not surprising in a chapter of the Bible so widely accepted as mythical that we find the classical outline of salvation history rather than myths?  God acts and speaks; man rebels; God punishes; God protects and reconciles (Hamilton 201).”

“It is unduly subtle, and a distraction, to foresee the atonement here: God is meeting immediate rather than ultimate needs (Kidner 72).”

**************


22.  And the Lord God said, "The man has now become like one of us, knowing good and evil.  He must not be allowed to reach out his hand and take also from the tree of life and eat, and live forever."


And the Lord God said  “It has been the definite purpose of Moses to portray God as one who, though eternal and unchangeable, manifested the unchangeableness of His mercy toward even the fallen ones (Leupold).”

"The man has now become like one of us,  God speaks as the heavenly Creator/King to His heavenly hosts (Guthrie).  When used elsewhere, "one of us" indicates that ministering hosts are nearby (18:2,21; 19:1; Guthrie; see also discussion on 1:26).  “At this point God admits openly that by the knowledge they had gained by eating the fruit of the other tree they had achieved a par of sorts, not with Himself, but with the angels or subordinate deities around Him (Gibson).”  “Man achieved in a relative sense a kind of parody of godlikeness (Leupold).”  “What a sorry godlikeness, if we may use the paradox, and what a pitiable achievement on man’s part (Leupold).”  “They knew from experience what good and evil were, but that knowledge was a caricature of the knowledge God had intended them to have.  They now knew good as something they had forfeited and lost.  They now knew evil as something which permeated their whole being, a built-in enemy against which they would have to struggle even after they had been brought to faith (Jeske).”


He must not be allowed to reach out his hand and take also from the tree of life and eat,  "Also" infers that they had not yet eaten from the tree of life (Delitzsch).  There is no evidence in the text that Adam and Eve knew this tree existed (Davidson).  The tree of life “had the power to impart imperishable physical life (Leupold).”  The tree of life was disallowed only due to the knowledge gained through sin (Lindsell).  God alone controls eternal life (Buttrick).  Man could no longer know eternal life, so he was placed beyond reach of the tree that would provide it (Davidson).  Since man had fallen, through sin, into the power of death, the fruit which produced immortality could only have done him harm (Delitzsch).


and live forever."  “Sin keeps us from life (Boice).”  Sin, and resulting death, separates man from God and His gift of eternal life (Rom 6:23; Jas 1:15).  To eat of the tree of life would have excluded man from physical death, creating a permanent state of alienation from God (Guthrie).  “Christ’s work of restoration would have been precluded, where He ‘changes this body of humiliation that it may be fashioned like unto His glorious body, according to the working whereby He is able even to subdue all things unto Himself’ (Phil 3:21; Leupold).”  Immortality in a state of sin is not God's intention for man, but the endless misery of the second death (Rev 20:6,14-15; Delitzsch).  “God didn’t want them to live permanently in bodies enslaved to sin, like the damned in hell; that would have made Christ’s great work of restoration impossible (Jeske).”  God provides for man by ensuring that he will not live forever in this state (Walvoord).  “They were to be set free from sin only by a literal death and resurrection (Boice).”


23.  So the Lord God banished him from the Garden of Eden to work the ground from which he had been taken.


So the Lord God banished him from the Garden of Eden  “This scene is not about someone else, it is about ourselves.  Far from having been banished from God’s garden, we are not fit to be within a thousand miles of it (Gibson).”  “This is you and I and all who go their own sinful way rather than obeying God (Boice).”  “This Paradise has not been filched from human beings by fate, but flung back by them in God’s face as He offered it to them (Gibson).”  “The expulsion is by decree; it could also be expressed as by logical necessity, since eternal life is fellowship with God (Jn 17:3), which man has now repudiated (Kidner).”  Where man and woman once had perfect fellowship, they now had alienation and conflict (Walvoord).  “Sin keeps us from God (Boice).”  “If God is the source of life and if sin keeps us from life, then sin obviously keeps us from God too (Boice).”  Man is alienated from God by his own sinful actions (Buttrick).  God banished man from a lovely garden to a place which comparably was a wilderness (Pfeiffer). 

Expulsion from the garden was a punishment for man's good (Delitzsch).  Though he now was doomed to temporal death, he was potentially saved for eternal life (Delitzsch).  Banishment from the garden mercifully prevented man from eating from the tree of life, but also showed God's displeasure with fallen man (Guthrie).  “Adam and Eve have … to be banished from Eden to the cursed ground outside of it so that the sentences can operate (Gibson).”  The banishment from the garden, and curses preceding it, may have been God's provision for man's renewed fellowship with Himself (Elwell).  Why should man need God if he had no problems (Elwell)?  Man's now problematic lifestyle would drive him toward future dependance on God (Elwell).


To work the ground from which he had been taken  “Man now actually stands in heavy bondage to the very soil that he was first privileged to control (Leupold).”


24.  After He drove the man out, He placed on the east side of the Garden of Eden cherubim and a flaming sword flashing back and forth to guard the way to the tree of life.

After He drove the man out  “The two verbs Moses used to describe God’s action are intensive verbs, and one gets the impression Adam and Eve were unwilling and had to be compelled to leave (Jeske).”   “We certainly see [God’s] anger with sin (Gibson).”  “There was something particularly shameful about being driven forth from the garden.  Divine goodness aimed to make man fell his altered state very keenly: first blessed fellowship, then harsh expulsion (Leupold).”

He placed on the east side of the Garden of Eden  “One is reminded of the orientation of the tabernacle and temple, which were entered from the east (Wenham).”

cherubim  Cherubim were “the traditional guardians of holy places in the Near East (Wenham).”  Cherubim are creatures of a higher world, known to be around the throne of God, holding the highest place as living beings in the spiritual realm (Delitzsch).  They were winged creatures with two faces; one a man's and one a lion's (Eze 41:1) or four faces: man, lion, ox and eagle (Eze 1:10).  Psalm 18:10 describes God as riding the cherubim.  Eze 10 describes cherubim that are active and mobile (Davidson).  “The Cherubim are portrayed as the Hebrews knew them, as fiercesome warrior guards, half-human, half-bird, not the chubby ‘cherubs’ which European artists in their ignorance thought they were (Gibson).”

“Alford writes: ‘The placing of these cherubim at the east of Eden was indicative of ordinances of worship and a form of access to the divine presence still open to man, though he was debarred from entrance into paradise’ (Boice).”


and a flaming sword flashing back and forth  “The literal expression is ‘the flame of the sword, the turning one.’  This is best taken as meaning a flame, swordlike in appearance and continually rotating or even, perhaps, moving zigzag like flashes of lightning; at any event, a sight effectually deterring man from attempting to enter, so effectually, no doubt, that he did not even venture to approach the garden from any other side (Leupold).”  This “is often represented erroneously as a sword in the hand of the cherubim.  The only connection that the flame and the cherubim have is that they both effectually bar the way to the tree of life, and since God’s wrath at man’s misdeed is displayed by their presence, it is perfectly correct, as Keil does, to let the flame represent God’s wrath (Leupold).”  It was to remind man that he could not overstep his new boundaries (May).  “Fire is a regular symbol of the presence of God, expecially in judgment (Wenham).”


to guard the way to  “There is a remarkable concentration of powerful symbols that can be interpreted in the light of later sanctuary design (Wenham).”  “These features all combine to suggest that the garden of Eden was a type of achetypal sanctuary, where God was uniquely present in all His life-giving power (Wenham).”  “Every detail of this verse, with its flame and sword and the turning every way, actively excludes the sinner (Kidner).”  God is “containing sin and holding it at bay (Gibson).”  “To make the severity of His judgments immediately apparent and the removal of them humanly impossible, a double guard is placed against any possible attempts at re-entering the garden (Leupold).”  Man’s “way back is more than hard, it is resisted: he cannot save himself (Kidner).”  By preserving the sanctuary, and with it the tree of life, God affirms hope in His restoration with man, even though the way to God's sanctuary led through the death curse of God's sword of judgment (Guthrie).  Though God had obstructed man from re-entering the garden, this was only for a time (Pfeiffer).  God was already preparing the Way for man's re-entry (Pfeiffer).  “God was announcing that life is no longer a continual paradise but rather a time of grace, a period God gives us in which we can find our way back to God through Jesus Christ (Jeske).”  “Barnhouse writes, ‘As soon as man sinned, God found him and provided him a Savior.  He opened the way back to Himself and guards that way jealously lest any one should close it’ (Boice).”


the tree of life.  There is no biblical record of the removal of the tree of life, the cherubim or the sword (Davidson).  Apparantly the garden, and with it the tree of life, no longer exist on earth, but the tree of life is now, or will be, found in heaven (Buttrick).  (Rev 22:1-5, esp 2).  “To him who overcomes, I will give the right to eat from the tree of life, which is in the paradise of God (Rev 2:7b).”  “If we will not have God and Christ, if we will not walk in that way, we will not have life.  We will have death even in life, and our death will be the worst of all deaths eventually (Boice).”  “The widow who lives for pleasure is dead even while she lives (Boice).”  Man can never redeem himself (Buttrick).  Only God can provide the way to the tree of life (Buttrick).  Only through Christ does man have access to the tree of life (Rev 2:7).  The Adam in every man, that may be standing outside of what sin has forfeited, can learn that there is a Second Adam, through whose new nature he can be redeemed (Buttrick).

BIBLIOGRAPHY

David Atkinson, The Message of Genesis 1-11 (Downers Grove: Intervarsity, 1990).

Kenneth Barker, The NIV Study Bible (Grand Rapids: Zondervan, 1985).

James Montgomery Boice, Genesis Vol. 1 Creation and Fall (Grand Rapids: 

Baker 1982).

George Arthur Buttrick, et. al., The Interpreter's Bible Volume 1 (New York: Abingdon 
Press, 1952).

D.A. Carson, et. al., New Bible Commentary 21st Century Edition (Downers 

Grove: Intervarsity, 1994).

Francis Davidson, The New Bible Commentary (Grand Rapids: Eerdman's, 1953).

F. Delitzsch and C.F. Keil, Commentary on the Old Testament Volume 1 (Grand 
Rapids: Eerdmans, 1976).

Walter A. Elwell, Evangelical Commentary on the Bible (Grand Rapids: Baker Book 
House, 1989).

Arnold Fruchtenbaum, Messianic Christology (Tustin, CA: Ariel, 1998).

John C.L. Gibson, Genesis Vol.1 (Philadephia: Westminster, 1981)

D. Guthrie, The New Bible Commentary Revised (Grand Rapids: Eerdmans, 1970).

Victor P. Hamilton, The Book of Genesis Chapters 1-17 (Grand Rapids: 

Eerdmans, 1990).

John C. Jeske, Genesis. (St. Louis: Concordia, 1991).

Derek Kidner, Genesis An Introduction and Commentary (Downers Grove: Intervarsity,

1967).

Harold Lindsell, Harper Study Bible RSV (Grand Rapids: Zondervan, 1965).

Herbert G. May and Bruce M. Metzger, The New Oxford Annotated Bible (New York: 
Oxford University Press, 1973).

Charles F. Pfeiffer and Everett F. Harrison, The Wycliff Bible Commentary (Chicago: 
Moody Press, 1962).

Charles Ryrie, Ryrie Study Bible. (Chicago: Moody Bible Institute, 1976).

John H. Sailhammer The Expositor’s Bible Commentary Vol. 2 (Grand Rapids: 

Zondervan, 1990).

W.H. Griffith Thomas, Through the Pentateuch Chapter by Chapter (Grand Rapids: 

Eerdmans, 1957).

John H. Walton and Victor H. Matthews The IVP Bible Background Commentary 

Genesis-Deuteronomy (Downers Grove: Intervarsity, 1997).

John F. Walvoord and Roy B. Zuck, The Bible Knowledge Commentary Old 

Testament (Wheaton: Victor Books, 1985).

Gordon J. Wenham, Word Biblical Commentary Genesis 1-15 (Waco: Word, 1987).

Warren Wiersbe, Be Basic (Colorado Springs: Cook, 1998).


35

