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Genesis 49
“There is a kaleidoscope of images in these few verses, lions, donkeys, scepters, vines, wine, milk, that are hard to interpret and related to each other (Wenham 475).”“This poem is looking forward to the day when food shortages are no more, harvests are abundant, and wars have ceased because everyone gives allegiance to God’s king, and enjoys the sheer bounty of His provision.  God’s intention for humanity is nothing less than paradise restored (Baldwin 209).”

“Jacob’s blessing of his son Judah is reflective of the great importance attached to the tribe of Judah in later history (Walton 80).”  “’Judah’ receives a long and positive blessing from his father, permeated with statements that highlight positive qualities of leadership (Alexander 133).”  “Jacob’s remarks project the personal qualities that Judah has already displayed onto his future descendants (Alexander 133).”  “While royalty has been associated chiefly with Joseph from ch.37 onward, Judah is portrayed as being held in high esteem by his brothers (Alexander 133).”  “As those who would become the leading tribes of southern and northern Israel respectively, Judah and Joseph were given the longest of Jacob’s blessings (Youngblood 71).”  Jacob “said nothing about Judah’s suggestion that the brothers sell Joseph as a slave (36:26-27).  Jacob realized now that what Judah did at least saved Joseph’s life and got him to Egypt, where God had a work for him to do.  Jacob also said nothing about Judah’s sing with Tamar (Gn 38; Wiersbe 147).”
8. Judah, your brothers shall praise you; Your hand shall be on the neck of your enemies; Your father’s sons shall bow down to you.
“Judah”  This name’s meaning is “praise (Ryrie 86).”  Cyril of Alexandria (375-444; fl. 412-444) writes: “If one wants to interpret the name Judah, it means ‘praise’ or ‘hymn’ or ‘celebrated with hymns’ (Sheridan 327).”  “Judah was the 4th of Leah’s sons and also the 4th born to Jacob (29:35), but Reuben, Simeon and Levi had forfeited their right of leadership (Youngblood 71).”  “Judah had already proven himself (Payne 145).”  “Jacob’s estimation of Judah had gradually risen higher, especially since Judah had offered himself as surety for Benjamin, and surely Joseph had told Jacob about Judah’s compassionate plea on behalf of his youngest brother.  When Jacob and the family moved to Egypt, it was Judah whom Jacob sent ahead to make things ready (46:28).  Judah had made some mistakes, but he had also made some things right with his father and his family; and that was the difference between him and his three elder brothers (Wiersbe 148).”  
“Your brother’s shall praise you”  “Having eliminated the older brothers as rightful heirs of the blessing, Jacob foretold a future for the tribe of Judah that pictured him as the preeminent son.  WE have seen that the author of the Book of Chronicles did not read Jacob’s words to mean that Judah was given the right of the first born, which, according to Gn 48:5, belonged to Joseph (1Ch 5:1-2.  Though he did not have the right of the firstborn, Judah had been chosen over all the others as the royal tribe.  Accor4ding to the Book of Chronicles, Judah ‘prevailed’ (1Ch 5:2; NIV ‘was the strongest’) over his brothers and thus became heir to the throne.  As the writer of Ps 78 later put it, [the Lord] rejected the tents of Joseph, he did not choose the tribe of Ephraim; but He chose the tribe of Judah, Mt. Zion, which He loved (Ps 78:67-68).  As is suggested in both of these later biblical texts, the words of Jacob regarding Judah in Gn 49 anticipated in many details the future rise of David to Israel’s throne (Sailhammer 276).”  “Judah is described as a victorious warrior who returns home from battle and is greeted by the shouts of praise from his brothers (Sailhammer 276).”  Judah “will earn the praise (a word play on his name; Ro 2:29) of the rest of Israel (Payne 146).”  “The covenant blessing, which God had given to Abraham and Isaac and Jacob, would now be carried forward by Judah (Jeske 394).”  Hippolytus (fl. 222-245) writes: “But one may say, why did it seem right to the prophet to impose on Judah such a blessing, when he had done nothing like that for the first ones?  Now learn the reason … In fact David had to be born from the tribe of Judah and Christ from David with regard to the flesh.  [Therefore] the prophet foreknowing the future events in their spiritual sense ahs blessed there David, who descended from Judah, and the Christ who, according to the flesh, had to be born from David, so that he might receive from God not only the blessing according to the spirit but also the blessing according to the flesh (Sheridan 326).”

Cyril of Alexandria (375-444; fl. 412-444) writes: “In these blessings, the way that they expressly introduced the listeners to the prophecy concerning the incarnation of our Savior is extremely clear.  At the beginning of the blessing the meaning of the name itself is set before the reader’s eyes, and also the fact that the tribe of Judah was superior to all the others for its glory (Sheridan 327).”  Cyril of Alexandria (375-444; fl. 412-444) writes: “These words therefore must be referred to Christ, who obviously is from the tribe of Judah according to the flesh.  He was born from Judah, Jesse and David and from that virgin who assumed for the generation of the flesh … You must be praised, and to God you will give back the glory that is due Him.  No one else is suited to be glorified but only the living and well-known God.  Even though You appeared human and emptied Yourself (Pp 2:7), You are known to be holy and eternal.  Your brothers according to human nature will not be related to You as man but rather will praise You as Lord, though placed among Your brothers, and will glorify You as Creator, though You have placed Yourself with them among the creatures.  They will recognize You as the Lord and the king, even though You appeared veiled under the ‘form of a slave (Pp 2:7; Sheridan 327).’”
“Your hand shall be on the neck of your enemies”  One sign of the tribe of Judah’s power is found in this phrase (Walton 80).  This phrase “signifies control or subjugation of Judah’s foes (Walton 80).”  In other words: “you will defeat them (Wenham 90).”  Wenham notes that this connotates “a gesture of triumph (Wenham 476).”  This phrase “indicated that Judah’s tribe would succeed in warfare, and its success is a matter of record (Nb 2:9; 10:14; Jg 1,2; Davis 297).”  Rufinus of Aquileia (c.345-411) writes: “This can be … fittingly referred to Christ (Sheridan 327).”  Rufinus of Aquileia (c.345-411) writes: “His enemies, on whose back is His hand, appear to be those whom the Father promised to place under His feet by saying, ‘Sit at my right hand until I place your enemies under Your feet (Ps 110:1).’  They are enemies as long as they are unbelieving and unfaithful, and for that reason they are struck on the back.  But after conversion they become brothers and praise the One who, by summoning them to the adoption of the Father, has made them His coheirs and brothers.  It is said correctly that the back of the enemies is struck by Christ.  All those who worshiped the idols turned their back to God, as the Lord, through the prophet, accused them by saying, ‘They turn their backs to me, and not their faces (Jr 2:27).’  Therefore He strikes their back so that after being converted they may turn their back to the idols and raise their forehead to God and may accomplish what is written here: ‘Your father’s sons shall bow down before you.’  In fact, they adore Him when they have become sons of the Father and have received the Spirit of adoption in which they cry out, ‘Abba, Father (Ro 8:15-16; Sheridan 327).’”


Cyril of Alexandria (375-444; fl. 412-444) writes: “He foretold the fact that the Immanuel would have overcome all those who opposed Him … saying, ‘Your hands on the back of Your enemies.’  And Christ Himself, through the voice of David, foretold the same thing.  He said, ‘I will pursue My enemies and will take them, and I will not return until they are defeated.  I will crush them, and they will not be able to stand but will fall under My feet (Ps 18:37-38).’  Then Jacob said rightly, ‘His hands will be on the back of His enemies,’ that is, as those of the one pursuing rather than those of one fleeing, as those of the one striking rather than those of one who is struck (Sheridan 328).”  Cyril of Alexandria (375-444; fl. 412-444) writes: “The divine Jacob foretold that Christ cannot flee but only pursue and that He would defeat everyone effortlessly (in fact, He conquered the world; Jn 16:33), when He said, ‘Your hands will be on the back of Your enemies, and the children of Your father will adore You (Sheridan 328).”
Ambrose (c. 333-397; fl. 374-397) writes: This text appears to be directed to the patriarch Judah, indeed, but more so that later Judah is meant, the true confessor who was born of that tribe and who alone is praised by his brothers; of them he says, ‘I will declare your name to my brothers.’  He is the Lord by nature but a brother by grace; his hands, which he stretched out to an unbelieving people, are on the back of his enemies.  For with those same hands and by that same passion Christ protected his own, subjugated hostile powers, and made subject to Himself all people who were without faith and devotion.  Of these the Father says to His Son, ‘And you will rule in the midst of your enemies’ (Sheridan 326).”
“Your father’s sons shall bow down to you”  “It is difficult not to see in this an intentional allusion to the dream of Joseph (37:10) in which his father’s sons would come to bow down before him.  In other words, what was to happen to Joseph – and did, in fact, happen in the course of the narrative (42:6) – has been picked up by way of this image and transferred to the future of the house of Judah.  What had happened to Joseph is portrayed as a picture of what would happen to Judah ‘in days to come (49:1)’ – i.e., ‘in the last days’ (Sailhammer 276).”  “Judah would become the leader among the tribes (Ryrie 86).”  “The rest of Israel … will bow down to the dominant tribe (Payne 146).”  “This prediction did not begin to be fulfilled until the time of King David, some 640 years after Jacob’s prophecy (Ryrie 86).”  Judah “founded the royal tribe that gave Israel their kings, some of whom were godly leaders, and that ultimately brought Jesus Christ into the world (Heb 7:14).  Judah was a conquering tribe and a ruling tribe, and it stayed faithful to the Davidic line when the nation divided (Wiersbe 148).”  Ultimately it is Christ, as Ambrose (c.333-397; fl. 374-397) writes, “to whom the sons of His Father bow down (Sheridan 327).”
****Ancient Christian Commentary only thru v.8
9. Judah is a lion’s whelp; from the prey, my son, you have gone up.  He couches, he lies down as a lion, and as a lion, who dares rouse him up?
“In this oracle Jacob predicted a fierce lionlike dominance of Judah over his enemies and over his brothers who would praise him (Ross 98).”  “Since God appointed Judah to be the royal tribe, it was logical to associate the tribe with the lion, the king of the beasts (Nb 24:9; Ek 19:1-7; Mc 5:8; Rv 5:5).  Jacob compared Judah to a lion’s cub, a lion, and a lioness.  Who would dare rouse a lion when he’s resting after feeding on the kill, or a lioness while she’s guarding her cubs (Wiersbe 148)?”  “This image foreshadows the military triumphs of David and gave rise to the messianic title ‘The Lion of Judah’ (Wenham 71).”
“Judah is a lion’s whelp; from the prey, my son, you have gone up” “Here the metaphor depicts Judah as a young lion who has learned to hunt (Baldwin 208).”  “The young lion is pictured as sleeping in its den after having just devoured its prey (Sailhammer 276).”  Judah would become “strong as a young lion that has eaten his prey (Ryrie 86).”
“Judah is a lion’s whelp”  “Rabbi Hummah ben Rabbi Hannina said, ‘This alludes to the Messiah the son of David who was descended from two tribes, his father from Judah and his mother from Dan, in connection with both of which ‘lion’ is written (Dt 33:22; Midrash Rabbah 97; Fruchtenbaum 22).”  “This is the origin of the phrase ‘The Lion of Judah’ (Wenham 90).”  “This tribe is depicted as having the dignity and power of the lion (Payne 145).”  “By way of emphasizing Judah’s potential royal status, he is compared to a ‘lion’ (Alexander 134).”  “A symbol of sovereignty, strength and courage.  Judah (or Israel) is often pictured as a lion in later times (Ek 19:1-7; Mc 5:8; Nb 24:9).  Judah’s greatest descendant, Jesus Christ, is Himself called ‘the Lion that is from the tribe of Judah’ (Rv 5:5; Youngblood 71).”
“from the prey, my son, you have gone up”  This “would be better rendered, ‘On prey, may son, you have grown up’ (Simpson 821).”
“and as a lion”  Lion here is feminine “lioness.”
“who dares rouse him?”  Judah would be “secure as a mature lion whom no one would dare to rouse (Ryrie 86).”

****Wenham only partially consulted past this point (mid p.477).
10. The scepter shall not depart from Judah, nor the ruler’s staff from between his feet, until Shiloh comes, and to him shall be the obedience of the peoples.
“A more literal translation of the verse would read: ‘The scepter will not depart from Judah, nor the ruler’s staff from between his feet, until he comes whose right it is and unto him shall the obedience of the peoples be’ (Fruchtenbaum 21).”

This verse “continues this picture of Judah as national leader, and declares that it will be permanently his (Wenham 71).”  “The basic meaning of this statement is that Judah will not lose its tribal identity or its right to rule over the other tribes until someone comes (Fruchtenbaum 21).”  “These verses anticipate the kingship in Judah culminating in the reign of Messiah (Rv 5:5), in which ‘nations will obey Him (Ross 98).”  “Though difficult to translate, the verse has been traditionally understood as Messianic.  It was initially fulfilled in David, and ultimately in Christ (Youngblood 71).”  “In these words Jacob predicts the great empire of David, and the greater kingdom of Christ, the second David.  This sets the tone for the chief aspect of messianic expectation in the OT: the way that Abraham’s blessing will come to the Gentiles will be by the ultimate heir of David reigning and incorporating the Gentiles into his benevolent empire.  This explains why the installation of Jesus as the Davidic king is so important in the NT, with the implication that the long-awaited time of enlightening the Gentiles has finally arrived (Mt 28:18-20; Ro 1:1-6; 15:12; Alexander 134).”  Judah’s identity and right to rule cannot be lost until one comes who has full rights to the scepter, full right to the rule (Fruchtenbaum 21).”
“The picture is filled out with a description of the young warrior as a king (Sailhammer 276).”  “The prophecy anticipates the rise and achievements of David (Payne 146).”  “The promises to Judah were not completely fulfilled until the coming of the Messiah, of course; but it is difficult to be sure whether this passage already hints at such a fulfillment, or is content to look no further than David himself – just as the words about Levi conveyed no hint of that tribe’s glorious priestly future (Payne 146).”

“This verse has been consistently regarded by the rabbis as being a messianic verse.  For example, the Targum of Onqelos, which is an Aramaic translation, translates it as, ‘the transmission of dominion shall not cease from the house of Judah nor the scribe from his children’s children for ever until the Messiah comes to whom the kingdom belongs and whom nations shall obey.’  Onqelos clearly saw this verse as messianic (Fruchtenbaum 22).”  The Midrash Rabbah 97 on this passage reads as follows: ‘Furthermore the royal Messiah will be descended from the tribe of Judah as it says (Isa 11:10).  Thus from the tribe of Judah were descended Solomon who built the first Temple and Zerubbabel who built the second Temple and from his will be descended the royal Messiah who will rebuild the Temple.  Now of the Messiah it is written (Ps 89:37; Fruchtenbaum 22).”
“The scepter … not depart … Judah, nor the ruler’s staff … until Shiloh comes”  “the point of Jacob’s words is that Judah will hold such a status among the tribes of Israel until one comes ‘to whom it belongs.’  Those who reign from the house of Judah will do so in anticipation of the one to whom the kingship truly belongs (Sailhammer 276).”
“The scepter shall not depart from Judah, nor the ruler’s staff from between his feet”  V.10 describes a growing pre-eminence for Judah; the symbols of scepter and staff are not necessarily royal emblems (Nb 21:18), and they may be taken to presage a nobility (not yet royal) during the judges era; but the sequel would not only be royal but imperial (Payne 146).”

“The scepter will not depart from Judah”  Messiah’s “descent is now limited to being a son of Judah (Fruchtenbaum 22).”  “The scepter’s association with the tribe of Judah seems to conform to other Messianic promises (Nb 24:14-17; Heb 7:14; Mt 2:5; Davis 298).”  “A second point is that Messiah is going to be a King.  The scepter and the ruler’s staff indicate royalty and authority.  Messiah will have to come before the Tribe of Judah loses its identity (Fruchtenbaum 22).”  “The scepter alludes to the Messiah the son of David who will chastise the nations with a staff as it is written (Ps 2:9; Midrash Rabbah 97; Fruchtenbaum 22).”  “The records by which tribal identities were maintained were kept in the Jewish Temple.  All of these records were lost with the destruction of the Temple in 70 A.D.  Within a few generations all the tribes of Israel, with the exception of Levi, had lost their identity.  Immediately after 70 A.D. the rabbis passed laws which would preserve the identity of the priestly Tribe of Levi, but Jews from the other tribes quickly lost their identity.  Since the tribe of Judah lost its pre-eminence and identity in 70 A.D., it can be clearly seen that Messiah must have come some time before 70 A.D.  It is not possible for Messiah to come after 70 A.D. (Fruchtenbaum 22).”
“the scepter” “In its earliest form [the scepter] was a long staff which the king held in his hand when speaking to public assemblies (Davis 297).”
“the ruler’s staff between his feet [‘shall not depart’]” “More likely is the view of the ancient versions (LXX, Vg, Tgs), which apparently, on the basis of Dt 28:57, take this as a reference to Judah’s descendants: children come out from ‘between your feet.’  ‘Feet’ are a regular euphemism for the private parts (Jg 3:24; 1Sm 24:3; Isa 7:20).  In other words, a descendant of Judah will always be a national leader (Wenham 477).”  “Judah would always have a descendant who would rule the nation (Wenham 90).”  “Statues of enthroned monarchs thus depict their emblems of office, literally between their feet (Baldwin 208).”
“until Shiloh comes, and to him shall be the obedience of the peoples.”  “’Until Shiloh comes’ … indicates that all nations will bring a gift to Messiah the son of David as it says (Isa 18:7; Fruchtenbaum 22).”  “Jacob is not saying that Judah’s rule would end when Shiloh came: [as Bennetch writes:] ‘It is not meant, therefore, that Judah will wield the scepter until Shiloh come, only to lose it at His appearance.  On the contrary, this term denotes the turning-point to which the superiority of Judah will continue, - not then to cease, but at that time to be enlarged so as to embrace all the nations’ (Davis 297).”  “Applying Messianic connotations to the term [Shiloh] seems appropriate in light of the fact that ‘the latter days’ of v.1 could well extend beyond the conquest and settlement period in Israel’s history (Davis 298).”
“until Shiloh comes”  This phrase “has been described as the ‘most famous crux interpretum in the entire OT.’  So many suggestions have been put forward that Westermann says, ‘The whole discussion has not yet reached even a limited consensus’ (Wenham 477).”  “The exact interpretation of this line is very difficult, but nearly every suggestion amounts to regarding it as a prediction of the Davidic Empire, in which many nations would obey the king from Judah (Ps 72:8-11).  This king was to be the forerunner of the son of David to whom all nations would submit (Pp 2:10-11; Wenham 90).”  This phrase “has been most plausibly explained as reference to a gift offering (Heb. shay) paid in tribute, thus ‘until one brings him tribute’ (Walton 80).”  The NRSV is “until tribute comes” which “means also “he to whom it belongs (Lindsell 74).”  “Another possible rendering is ‘he who is his’ – i.e., he who is pre-eminently the representative of Judah.  In either case the verse has a messianic significance (Simpson 821).”  “The best translation is probably the NIV … “’until he comes to whom it belongs’ (Fruchtenbaum 21).”  “By a slight revocalization; a slight emendation yields (compare Septuagint, Syriac, Targum) ‘until he comes to whom it belongs; Hebrew ‘until Shiloh comes, or ‘until he comes to Shiloh’ (ESV margin notes).  If “v.10 is taken to mean ‘until Shiloh comes,’ then it could be an allusion to the departure of the ark of the covenant from Shiloh in the time of Samuel, when the tribe of Judah, in the person of David, replaced the tribe of Ephraim as Israel’s leading tribe, [as in] Ps 78:59-72, which summarizes the events recorded in the books of Samuel (Alexander 134).”  This phrase is “repeated almost verbatim in Ek 21:27 in a section where Zedekiah, the last king of Judah, is told to ‘take off the crown (Ek 21:26) from his head because dominion over Jerusalem will ultimately be given to the one ‘whose right it is’ (Youngblood 71).”  “The Messiah alone deserves to rule as King (Jeske 395).”  “Many of Judah’s descendants who sat on the throne in Jerusalem were not interested in Israel’s Messianic hope, and did not deserve to be kings.  Jesus Christ, Judah’s great Descendant, is the one in whose hand the royal scepter belongs.  His is a magnificent and universal reign, ‘and He will rule for ever and ever (Rv 11:15; Jeske 395).’

“until”  “The oracle pivots on the word ‘until’ (Ross 98).”
“Shiloh”  “Elsewhere the name Shiloh refers only to a sanctuary in Ephraim, and it is virtually impossible to find any satisfactory meaning for it, literal or symbolic, in this context; besides, we should not expect to find any Israelite placename in the very general statements of Gn 49.  The view that Shiloh is a personal name, designating the Messiah, is almost impossible to justify; this interpretation became popular in Jewish and Christian circles, but it seems to have arisen less because of the Hebrew than because the Targum inserted the word ‘Messiah’ in its translation of this verse.  It seems significant that none of the ancient versions has the word ‘Shiloh.’  It may be that the vowels of the Hebrew word in MT are incorrect, certainly they were not represented in writing in ancient times (Payne 146).”

“The name ‘Shiloh’ … has given rise to many interpretations and speculations, but the most reasonable is that it refers to the Messiah (Wiersbe 148).”  “Shiloh is usually understood as ‘Rest’ or ‘Rest-bringer,’ the name for the Messiah who brings rest for our souls (Jeske 394-395).”  “’Shiloh’ probably means ‘the one who brings (or, “until he comes into that which belongs to”) peace,’ referring to Messiah who would be of the tribe of Judah (Ryrie 86).”  “The ancient rabbinical scholars took Shiloh to be a name of the promised Messiah, who alone had the right to claim rule over God’s people Israel (Wiersbe 148).”  “Rashi said, ‘until King Messiah will come, whose will be the kingdom, unto Him shall the nations seek’ (Fruchtenbaum 22).”  “Its fullest, therefore, requires that ‘Shiloh’ refer to ‘the lion that is of the tribe of Judah’ (Rv 5:5; Davis 298).”
The ESV is “until tribute comes to him.”  This “derives from an old rabbinic interpretation.  If Shiloh was originally two words, not one, it could readily be vocalized as šay lōh, lit. ‘tribute to him;’ then the clause would mean ‘until he comes to whom tribute belongs’ (Payne 146).”  “It’s chief virtue is that it provides very close parallelism with the following clause: … ‘Nations will bring him tribute and bow in obedience before him (GNB).’  This interpretation, while not directly messianic in character, nevertheless envisages royal position (and not just over Israel) invested in the tribe of Judah (Payne 146).”
“to him shall be the obedience of the peoples”  “While David established Judah as the ruling tribe, and set up an extensive empire, he could hardly be said to have secured the obedience of other nations; there was serious unrest even within his own family (Baldwin 209).”  “There may be an anticipation of this view in the promise of God to Jacob in 28:3 and 48:4: ‘I will make you a community of peoples’ (‘ammîm; Sailhammer 276).”  “Later biblical writers were apparently guided by texts such as this in formulating their view of the universal reign of the future Davidic king, e.g., Ps 2:8: ‘Ask of me, and I will make the nations [gôyim] your inheritance;’  Dn 7:13-14: ‘There before me was one like a son of man … He was given authority, glory and sovereign power; all peoples, nations, and men of every language worshiped Him;” Rv 5:5,0: ‘See the Lion of the tribe of Judah, the Root of David, has triumphed … And they sang a new song: ‘You are worthy … with Your blood you purchased men for God from every tribe and language and people and nation’ (Sailhammer 277).”  “The Messiah will come and set on edge the teeth of the nations of the world (Midrash Rabbah 98; Fruchtenbaum 22).”  “Many psalms mention that the Davidic king was appointed to rule the nations, and this seems to be the allusion in Genesis too (Ps 72:8-11; Wenham 71).”  “The royal line of Judah culminates with Jesus Christ (Mt 1:1-16; Alexander 134).”  “By faith, Jacob foresaw Christ’s day and was comforted (Lindsell 74).”  “At His second coming, Messiah will receive international acknowledgment (Ryrie 86).”
“him”  “The ‘him’ and ‘he’ here doubtless refer first to David and second to the reign of Messiah, who would come from David – even Jesus Christ (Lindsell 74).”

“peoples” “’Nations’ would seem to include nations outside Israel (Payne 146).” “The use of the plural word ‘nations’ (‘ammîm) rather than the singular ‘nation’ (‘am) suggests that Jacob had in view a kingship that extended beyond the boundaries of the sons of Israel to include other nations as well (Sailhammer 276).”
“Associated with the future Judahite king is a time of prolific grape harvest.  The picture presented here accords with later statement that link the Davidic dynasty with agricultural prosperity (Ps 72:16; Am 9:11-15; Alexander 134).”  “Judah’s descendants would someday enjoy a settled and prosperous life (Youngblood 71).”  “This age when this king appears will be one of astonishing plenty (Wenham 71).”
11. He ties his foal to the vine, and his donkey’s colt to the choice vine; He washes his garments in wine, and his robes in the blood of grapes.
“In this blessing of Judah, the future prosperity of that tribe is symbolized by abundant fertility (Walton 80).”  “These are picturesque ways of describing the suitability of Judah’s territory for vineyards (Ross 99).”  “The language of v.11 is hyperbole, for to tie a donkey to a vine and to wash garments in wine are ridiculously prodigal actions (Payne 145).”  “Every line of these verses speaks of exuberant, intoxicating abundance: it is the golden age of the Coming One, whose universal rule was glimpsed in 10c.  It is deliberately the language of excess (Kidner 219).”  “The man who can without a thought bind his mount to a vine and wash his garments in wine is living in paradise (Baldwin 209).”  “Vv. 11-12 seem to describe peace, prosperity, and abundance in the land resulting from the presence of the Messiah (Davis 298).”  “When the Promised One who will rule the nations appears, the scene will become an earthly paradise (Ross 98).”  
“He ties his foal to the vine, and his donkey’s colt to the choice vine”  For Judah, grapevines will be so abundant that they will be used for hitching posts (Ross 98).”  “Vv.11-12 describe the millennial prosperity, with vines so plentiful no one will hesitate to tie an ass to them – even though asses are herbivorous animals (Ryrie 86).”  “Asses were often used by persons of superior rank (Jg 1:14; 10:4; 12:14; 2Sm 19:27 (Davis 298).”
“He washes his garments in wine, and his robes in the blood of grapes” “Jesus announced the age to come in just this imagery in His first ‘sign’ at Cana of Galilee (Kidner 219).”  “Wine will be as abundant as wash water (Ross 98).”  “It is possible this is a reference to the dyeing industry, but that would figure into future economic prosperity (Walton 80).”  “Later biblical writers drew heavily from the imagery of this short text in their portrayal of the reign of the coming Messiah.  Isa 63:1-6 envisions the coming of a conquering king whose clothes are like those of one who has tread the winepresses.  His crimson clothing is then likened to the blood-stained garments of a victorious warrior (Sailhammer 277).”  “In the Book of Revelation, this same image is applied to the victorious return of Christ.  He is the rider on ‘the white horse’ who is dressed in a robe dipped in blood’ (Rv 19:11,13).  ‘Out of His mouth comes a sharp sword with which to strike down the nations …. He treads the winepress of the fury of the wrath of God Almighty (Rv 19:15; Sailhammer 277).’”
“wine” Wine is a “symbol of prosperity and blessing (Sailhammer 277).”
“grapes”  “The territory of Judah is famed for its grapes (Wenham 71).”
12. His eyes are dull from wine, and his teeth white from milk.
“The sense of v.12 is not certain, but probably it should be translated with NEB as a reference to a fine physical appearance (Payne 146).”  “This is probably an image of the leader’s beauty (Wenham 90).”  “When the Messiah reigns, people will enjoy health and beauty, because the devastating enemies of human life will have been removed (Wiersbe 149).”
“His eyes are dull from wine”  “In Judah, people’s eyes will be red or bright from wine (Ross 98-99).”  “His eyes would sparkle from the juice of the grape (Jeske 395).”
“dull from wine”  This phrase “may possibly mean ‘brighter and more sparkling than wine’ (Ryrie 86).”  “The word translated ‘red is a rare Hebrew word, the meaning of which is therefore obscure.  It seems most likely that a comparison is being made there between the color of eyes and the dark luster of wine (Baldwin 209).”
“his teeth white from milk” “Their teeth will be white from drinking much milk (Ross 99).”
Bibliography

T. Desmond Alexander, ESV Study Bible (Wheaton: Crossway, 2008).
Joyce G. Baldwin, The Message of Genesis 12-50 (Downers Grove: Intervarsity, 1986).

Ronald Youngblood, The NASB Study Bible (Grand Rapids: Zondervan, 1999).

Donald Grey Barnhouse, Genesis (Grand Rapids: Zondervan, 1973).
James Montgomery Boice, Genesis Vol. 3 Living by Faith (Grand Rapids: 

Baker 1998).

Walter Russell Bowie, The Interpreter's Bible Volume 1 (New York: Abingdon Press, 

1952).

Thomas Constable, Notes on Genesis. 

www.soniclight.com/constable/notes/pdf/genesis.pdf, 2009, pp.267-268.
John J. Davis, Paradise to Prison. Grand Rapids: Baker, 1975.
Arnold Fruchtenbaum, Messianic Christology (Tustin, CA: Ariel, 1998).

John C.L. Gibson, Genesis Vol.2 (Philadephia: Westminster, 1982).
W. H. Griffith Thomas, Genesis: A Devotional Commentary (Grand Rapids: Eerdmans, 

1916.
Victor P. Hamilton, The Book of Genesis Chapters 18-50 (Grand Rapids: 

Eerdmans, 1995).

John C. Jeske, Genesis. (St. Louis: Concordia, 1991).

Derek Kidner, Genesis An Introduction and Commentary (Downers Grove: Intervarsity,

1967).

Harold Lindsell, Harper Study Bible NRSV (Grand Rapids: Zondervan, 1991).

C. H. Mackintosh, Notes on the Pentateuch: Genesis to Deuteronomy (Neptune, NJ: 

Loizeaux Brothers, 1972).
D. F. Payne, International Bible Commentary (Grand Rapids: Zondervan, 1986).
Charles Ryrie, Ryrie Study Bible. (Chicago: Moody Bible Institute, 1976).

John H. Sailhammer, The Expositor’s Bible Commentary Vol. 2 (Grand Rapids: 

Zondervan, 1990).

Mark Sheridan. Ancient Christian Commentary on Scripture Old Testament II. Downers 

Grove, InterVarsity, 2002.
Cuthbert A. Simpson. The Interpreter's Bible Volume 1. (New York: Abingdon Press, 

1952).

Allen P. Ross, The Bible Knowledge Commentary Old Testament (Wheaton: Victor 
Books, 1985).

John H. Walton and Victor H. Matthews The IVP Bible Background Commentary 

Genesis-Deuteronomy (Downers Grove: Intervarsity, 1997).

Gordon J. Wenham, Word Biblical Commentary Genesis 16-50 (Waco: Word, 1994).

Gordon Wenham, New Bible Commentary 21st Century Edition (Downers 

Grove: Intervarsity, 1994), p.91.

Gordon Wenham, Eerdman’s Commentary on the Bible (Grand Rapids: Eerdmans, 
2003), pp.70-71.
Warren Wiersbe, Be Authentic (Colorado Springs: Cook, 1998).


10

