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Isaiah 1
“Behind this entire opening chapter lies the image of Dt 30, where Israel were witnesses to God’s covenant. In words reminiscent of Dt 30:15-20, God’s offer of mercy is couched in terms of blessings and curses.  Those who obey God’s invitation will be blessed (1:19); but those who remain hardened and stubborn will be destroyed (1:20; Thomas 30).”
“Now reproach gives way to command, in eight thunderous calls to have done with evil (v.16) and get busy with good (v.17).  This is repentance at full stretch, unsparingly personal, ungrudgingly practical (Dn 4:27; Mt 3:8; Lk 19:8).  But these searching demands prepare for the offer of unmerited salvation which immediately follows (670).”

16. Wash yourselves; make yourselves clean; remove the evil of your deeds from before My eyes; cease to do evil,
Isaiah’s “rapid-fire style in [vv.16-17] underscores the authority and urgency of God’s commands to His people (Grogan 31).”  “When one’s hands are bloody, one needs to wash, clean up, and change one’s way of life (Watts 22).”  Haggai “concludes that nothing ‘clean’ proceeds from the wicked (Calvin 63).”  “Young was concerned that no Pelagian tone enter in here with its suggestion that a people can make themselves clean in God’s sight.  But surely the prophet’s point is to stress the responsibility the people do have (Oswalt 98).”  “Here the prophet pleads for real purity and echoes the words of Ps 82, where the ‘sons of God’ (Ps 82:6) are commanded in the heavenly council to maintain justice (Ps 82:3-4) or face God’s judgment (Barker 498).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “Repentance is not what is spoken in words but what is confirmed by deeds, the repentance that obliterates the filth of impiety from the heart (McKinion 16).”  The community “is responsible for getting the blood off its own hands by giving up the ‘evil deeds’ that stand scandalously before Yahweh’s eyes and make it impossible for Yahweh to look at people when they pray (Goldingay 37).”  “They must cleanse the blood off their hands and be obedient if they want Yahweh to answer their prayers for the harvest (vv.19-20; Goldingay 37).”  Gregory the Great (540-604) wrote: “He who does not keep innocence of life after weeping, neglects to be clean after washing; and those are not clean after washing who, though not ceasing to weep for their sins, yet commit again what has to wept for (McKinion 16).”
“The only way they can put things right with God is to be cleansed and purified (Harman 42).”  “It is plain from this, and other passages, that the sacrifices of the Law could not atone even for outward national crimes (Henry 4).”  “Forgiveness is possible, but it requires moral courage and obedience rather than ritual (Sawyer 16).”  “Is it not naïve to expect these people simply to turn over a new leaf and begin doing good works which will win them favor with God?  Isaiah is not making such a simplistic suggestion.  Their righteousnesses would be filthy rags still.  They are responsible for being obedient, but no obedience they can must will make them clean in the sight of a God whose purity dazzled their fathers in Sinai.  Their transformation must be accomplished by God Himself.  This is the message of Isaiah: God, providing the cleansing waters at His own well (Ellis 14).”  “People are accountable, but the grace and power of fulfillment are God’s alone (Grogan 31).”  “In perfect harmony with the NT, Isaiah portrays a full-orbed Gospel.  He urges repentance, faith and obedience.  These go together – the faith of the penitent heart and the grateful obedience that gives the faith flesh.  We see this in his introductory chapter and we see it throughout the book: God provides cleansing water for His people and a cleansed people respond in love by obeying Him (Ellis 14).”
“The verse contains four imperatives, uttered with absolute authority: wash, make you clean, put away, cease.  Why are these commands give if the men of Judah did not have within themselves the power to obey them?  The answer is that they serve to bring men to a conviction of their need for washing and cleansing.  Like men of today the inhabitants of Judah thought that they had no such need.  They brought sacrifices; was that not satisfactory?  These commands also serve to convince men of their inability to obey.  What man in his strength has ever been able to wash and to cleanse himself from the stain after the true and proper source of cleansing, even the grace of God Himself (Young 72).”
“Wash yourselves; make yourselves clean; remove the evil of your deeds from before My eyes” “The Lord called His people to resort to His cleansing ordinances (Motyer 47).”  “‘Make yourselves clean’ before God by the cleansing ordinances He has provided and this will ‘take your evil deeds out of My sight.’  The cleansing offered is effective before God (Motyer 47).”

“Having shown the insufficiency of ceremonial rites and even of more spiritual duties to avert or cure the evils which the people had brought upon themselves by their iniquities, [Isaiah] exhorts them to abandon these and urges reformation, not as the causa qua [‘cause which’] but as a causa sine qua non [‘cause without which no’] of deliverance and restoration to God favor (Alexander 88).”
“Wash yourselves; make yourselves clean” “The two imperatives may be construed as a hendiadys, ‘wash yourselves completely clean.’  The act of cleansing is thus the result of washing.  The thought is ‘Wash yourselves, and having once washed yourselves, make you clean (Young 71).”  “‘Wash, to be clean’ is probably another hendiadys giving a meaning like ‘wash so that you are clean.’  The reference is, or course, to repentance, that change of attitude which the NT calls ‘the baptism of repentance (Ac 13:24; cf. Ac 2:28)’ or ‘the washing of regeneration (Tt 3:5; Oswalt 98).”

“A holy God cannot allow into His presence a people who are stained with sin.  They need first to be cleansed (Ellis 12).”  “The first admonition requires, primarily and above all, purification from the sins committed, by means of forgiveness sought for and obtained (Delitzsch 96).”  “Acknowledgement of sin was to precede God’s cleansing (Martin 1036).”  They needed to be cleansed “from the polluting effect of their wicked behavior (Kretzmann 289).”  “Their hands, red with blood (v.15), can be cleansed (Ps 51:7). But they must make a deliberate choice (Ortlund 1242).”  “‘Wash yourselves; make yourselves clean,’ not in preparation for some cultic act at the Temple (Ex 30:17-21), but in order to live up to the ethical demands of your religion (Sawyer 15).”  God’s people need to “cleanse themselves from their defilements (Lindsell 979).”  “Like holiness, purity is a matter of the heart (Sawyer 15).”  Chrysostom (344/354-407; fl. 386-407) wrote: “If say this, for in the prophet’s words he does not mean bathing by water – the Jewish method of purification – but the purifying of the conscience.  Let us also, the, be clean (McKinion 16).”  The people needed to be ‘clean’ inwardly - like a murderer washing His bloodstained hands (Martin 1036).”  Isaiah is referring to “a true and thorough cleansing of the heart (Kretzmann 289).”  “The symbol must become a symbol of reality (Scott 173).”  “Take us to the wells of salvation where alone we may be cleansed (Ellis 13).”
“God is encouraging an internal change of the heart that is revealed in the symbolic outward action of washing (Smith 108).”  Here “is the language of washing and ritual cleanness which is here given a moral meaning instead of its usual ritualistic one (Sawyer 15).”  If Israel wished “God to pay attention to their religious rites and to find their worship pleasing to Him, let them wash themselves (Wright 24).”  A J.P. Hyatt has said, because religious ceremony tends to put God in the past, to become magical, to be man-centered and man-pleasing, to make God familiar, and to blur His moral demands, it is a positive threat to the kind of relationship with God that Isaiah and the other prophets knew was possible.  On the other hand, when there exists a trusting and obedience relationship to a present, moral Sovereign, then the ceremonies can be very helpful in symbolizing that relationship (58:13,14; 66:18-23; Ps 51:16-19; Ml 3:1-4; Oswalt 100).”
“wash yourselves” “‘Bathe’ as before worship (2Sm 12:20; Scott 173).”  “Washing was an essential preparation for service in the temple (Lv 16:4; Barker 498).”  “If there is to be a true service and worship of God, there must be a genuine repentance.  The command must be understood in a moral sense, for the reference is not to ceremonial washings, but to a cleansing of the heart and flesh from all defilement and filthiness (Jm 4:8).  Only if the blood of violence is washed away will the nations’s prayers be heard (Young 70).”  “The present verse does not prescribe acts of penance, however, but a thorough reformation of the heart, a reformation such as God alone can produce.  Can we imagine God demanding a cleansing that is anything less than He Himself can give?  Such a cleansing would be no cleansing at all (Young 71).”  “Nowhere is it implied or taught in the Bible that fallen man has the ability to do what God has commanded him (Young 71).”  “It is thus not the act of repentance itself, god-wrought as that act is, which brings upon a sinner the favor of God, although without repentance God’s favor will not come to the sinner (Young 71).”  “True washing was the work of God (Young 71).”
“wash” “‘Wash: rachatzu, from rachatz, [is] in the middle sense of washing one’s self (Delitzsch 96).”  “וּרחצ [is] a word appropriated to ablution [religious ceremonial washing] of the body as distinguished from all other washings (Young 88).”
“make yourselves clean” “‘Make yourself clean’ (hizzakkû) usually refers to what people do as part of their cultic responsibility, not to what God does, [since] a passive verb would be required (Smith 108).”  “‘Make yourselves pure,’ i.e., in heart (Ps 73:13), not merely physically clean (Scott 173).”  “Let the Israelites wash their bloody hands; that is, let them put away injustice, by which they offend the righteous eyes of the Lord (Hk 1:13; Ridderbos 46).”
“wash … clean” “According to the difference between the two synonymns, the former must be understood as referring to the one great act of repentance on the part of a man who is turning to God, the latter to the daily repentance of one who has so turned (Delitzsch 96).”
“remove the evil of your deeds from before My eyes; cease to do evil” To remove evil deeds “out of [God’s] sight … could only be done by putting an end to them, an idea literally expressed in the last clause (Alexander 88).”  
“remove the evil of your deeds from before My eyes” John Chrysostom (344/354-407; fl. 386-407) wrote: “Why ‘before my eyes’?  Because the eyes of people see differently, and the eye of God sees differently…. ‘Do not adulterate repentance with pretense,’ he says, ‘but, before my eyes, which examine what is secret, reveal fruits of repentance’ (McKinion 16).”  “The pollution of the people is before the eyes of God, that it stains and debases all their actions, and thus makes it impossible that they shall be pleasing in His sight (Calvin 64).”  “The true service of God is based upon genuine repentance.  When once the heart has been cleansed that fact must be manifested in an abhorrence of evil.  One who has repented must turn away from his evil doings (Young 72).”  Their evil deeds should “no longer be within the range of [God’s] vision (Kretzmann 289).”  “We must put away not only evil which the world sees, by refraining from gross acts of sin, but that which God sees, the roots and habits of sin in our hearts (Henry 3-4).”  “The second admonition requires them to place themselves in the light of the divine countenance, and put away the evil of their doings, which was intolerable to pure eyes (Hk 1:13; Delitzsch 96).”  “For hypocrites are careful to perform outward worship and ceremonies; but inwardly they are full of envy, they well with pride and contempt of the brethren, they burn with covetousness and ambition; and while they conceal themselves under those masks, they cannot easily be detected (Calvin 67).”  “God judges in a different manner from men; for the hidden tricks and wicked arts, by which wicked men are accustomed to deceive and take advantage of the more simple, are not taken into account by men; or if they are taken into account, they are at least extenuated, and are not estimated according to their just weight.  But God, dragging forth to light those very men of dazzling reputation, who under specious pretences had been in the habit of concealing their unjust practices, plainly declares that they are murderers.  For in whatever way you kill a man, whether you cut his throat or take away his food and the necessaries of life, you are a murderer.  Consequently, God does not speak of men who are openly wicked, or whose crimes have made them openly infamous, but of those who wished to be thought good men, and who kept up some kind of reputation (Calvin 62).”  “We must call on them to begin anew, and must thoroughly remove the contagion, that they who were formerly hateful and abominable in the sight of God may begin to please God (Calvin 63).”
“remove the evil of your deeds” Isaiah “enjoins them to exhibit in their whole life, and in every action, the evidence of being renewed (Calvin 64).”
“the evil of your deeds” “That which characterizes your doings (i.e., your actions),’ the prophet is saying, ‘is evil’ (Dt 28:20; Young 72).”  These words “ought strictly to be understood as denoting those crimes by which a neighbor is injured (Calvin 64).”
“from before My eyes” Isaiah “particularly mentions ‘the eyes of God,’ lest, when they employed a veil to hinder themselves from seeing, they should vainly imagine that God shared with them in their blindness (Calvin 64).”
“eyes” Delitzsch suggests the translation “sight.”  “‘Neged, according to its radical meaning, signifies prominence (compare the Arabic négd, high land which is visible at a great distance), conspicuousness (Delitzsch 96).”
“cease to do evil” “Herein consists the true nature of repentance; it is both a cessation of the doing of evil together with a whole-souled turning to God.  An entirely new manner of life is demanded (Young 72).”  God demands “a decisive abandonment of sin (Motyer 47).”  Withdraw from evil’s “influence (Kretzmann 289).”  “Break off the practice (Henry 3).”  Isaiah’s audience is “guilty of murder, living unrighteous lives and taking advantage of the oppressed (Harman 42).”  “We must cease to commit every act of injustice (Calvin 64).”  “A nation cannot repent unless the individuals which compose that nation repent.  There can be no reformation in the church unless the individuals who compose the church reform themselves individually.  It is true Isaiah ha a deep concern for the welfare of the government and for its judicial proceedings, but he is not commanding some abstract body to repent.  It is rather the individuals who are members of the state whom he orders to cease their evils ways (Young 73).”  Each individual “was to cease his evil doings, and to turn to God, trusting God’s promises and seeking to live in accordance with them.  Inasmuch as in himself he did not have the power to do this, when he did repent, it was an evidence that God had worked in his heart (Young 71).”  “The Lord demands repentance, a change of life.  From this it does not follow that man, by His own reason and strength, is able to change his heart and mind in the sight of God, but the Lord’s admonitions are a powerful factor in bringing about such a change (Kretzmann 290).”

17. Learn to do good; seek justice, correct oppression; bring justice to the fatherless, plead the widow’s cause.
“Since repentance has its seal in the heart of man, he describes it by those outward appearances by means of which it is, in some measure, brought before the eyes of men (Calvin 64).”  The prophets “labor to bring it home to the nation that God is far more concerned with right relations between men than with scrupulous regard for public worship (Kilpatrick 171).”  God’s “teaching process begins in the call for social justice and defense of the fatherless (Grogan 31).”  “God rejects the whole paraphernalia of external observance unless it is accompanied by social justice and consideration for the underprivileged.  This is a constant theme of all the 8th century prophets (e.g. Ho 6:6-10; Am 4:1-5; Mc 3:9ff; Payne 720).”  “We truly honor God, when we do good in the world; and acts of justice and charity are more pleasing to Him than all burnt-offerings and sacrifices (Henry 4).”  Jesus’ words of condemnation are: “Woe to you, scribes and Pharisees, hypocrites!  For you tithe mint and dill and cumin, and have neglected the weightier matters of the law: justice and mercy and faithfulness (Mt 23:23; ESV).”  “Doing ‘good’ in God’s sight includes seeking the just functioning of society (Ortlund 1242).”  “The morality of the prophets, as Bernhard Duhm says, is ‘a morality of action, … which concerns men as citizens (Scott 174).”  “The people were to obey God and have the right attitudes toward Him and the right actions toward others (Martin 1036).”  “Other prophets spoke of the futility of sacrifice without the practice of justice and humanity (Jr 7:21-26; Ho 6:4-6; Am 4:4; 5:21-24; Mc 6:6-8; Barker 498).”  “It is striking that the charge of gross infidelity to God (‘harlot,’ v.21) – more typical of Hosea than Isaiah – is based on social injustice, rather than on the idolatry first mentioned in v.29 (Payne 720).”  John Chrysostom (344/354-407; fl. 386-407) wrote: “Do you see the great importance God places on mercy and of standing up for those who have been treated unjustly?  We should pursue these good works, and by the grace of God will we receive the blessings to come (McKinion 17).”
“The background and basis of this prophetic declaration is Israel’s understanding of what God wanted in the Covenant society and of His reasons for forming the nation of Israel and giving her a land as her responsibility.  These involved the whole life of the nation as a people of God and under God.  Whether it was political, economic, or social life, every phase of it must reflect their commitment to God’s will.  Since the people of Israel had once been slaves in Egypt, they understood God’s righteousness as involving a special love and concern for the defenseless and poor of the nation.  Hence Israel’s whole social and economic life could be said to be a response to God’s command to ‘love your neighbor as yourself (Lv 19:18).’  God’s indictment, however, is that Israel’s society is in violation of the very reason and purpose of its existence in the world.  In such a situation do the people think that their various rites of worship are going to make their history safe for them?  It is characteristic of mankind to elaborate a great religious cultus, participate in it actively, and then assume that the divine world should respond by providing security and prosperity in the earth.  Yet in Israel, God will have none of this kind of worship.  Temple rites and services are good in themselves, but God finds them acceptable only when used by sincere people whose other actions and the society they have created reflect their commitment (Wright 25).”
“Learn to do good” “The contrast between evil (v.16) and good (v.17) is a significant one in that good expresses that which is in keeping with the plan of creation (Gn 1:4,10,12,18,21,25,31; 2:18), while evil expresses what is not in keeping with the plan (Gn 6:5-7).  Thus, injustice and oppression are wrong because they are in defiance of the nature of creation.  Similarly, to do good is to learn to value person as the Creator does.  While Isaiah’s vision of obedience to God is on a more national scale at certain points in his prophecy, it cannot be said that he disregards obedience as it applies to persons (Oswalt 99).”

“The first admonition lays the foundation for the rest (Delitzsch 96).”  “What concerns [Isaiah] is the tendency of cultically oriented people everywhere to see religion as something done for them and to them, rather than as a way of thinking, acting, and living that a person elects in response to God’s grace (Oswalt 98).”  “Not the mere knowing, but the doing [is] being emphasized (Kretzmann 289).”  “Ceasing to do evil was not enough, or rather was not possible, without beginning to do good (Alexander 89).”  “Israel “needed to replace their ‘evil’ deeds with right actions (Martin 1036).”  Isaiah “had said that their whole life was a constant habit of sinning; so now he enjoins them to become skilled in acts of kindness, and in entreating them to ‘learn’ this, he addresses them as scholars who had not yet learned their earliest lessons (Calvin 65).”  “By ‘learning to do good,’ Musculus and Hitzig understand forming the habit or accustoming one’s self; but the phrase appears to have a more emphatic meaning (Alexander 89).”  “If there is one thing that a close study of the prophets will tell us, it is that true faith will manifest itself in deeds of faith (Thomas 29).”  
Isaiah is “implying that they never yet had known what [doing good] was (Alexander 89).”  “The nation is to become skilled in doing well, just as at present it is skilled in doing evil (Young 73).”  “The reclaimed sinner needs a course of instruction in the ways of God (Grogan 31).”  “From whom were the people to learn this lesson?  Certainly not from themselves, but from God, who is the only true Teacher of well-doing (Young 73).”  “They were to learn to do good, - a difficult art, in which a man does not become proficient merely by good intentions (Delitzsch 96).”  They are to “‘learn’ – as they have not yet done, the real requirement of the service of God – ‘to do what is good’ in His sight (Scott 174).”  “We must be doing; not cease to do evil, and then stand idle.  We must be doing the good the Lord our God requires.  We must take pains to get the knowledge of our duty.  They are particularly urged to those instances of well-doing, wherein they had been defective (Henry 4).”
“learn” Pursue “the cultivation of a new mind (Motyer 47).”
“seek justice, correct oppression; bring justice to the fatherless, plead the widow’s cause” “The key principle of justice is not that everyone should be treated the same and in accordance with the law of the land, but that the needy should be protected.  It would not count as justice for decisions to be technically legal but to work for the benefit of the powerful and the loss of the weak (Goldingay 37).”  “The passage clearly reveals a concern over the social injustices of the time (Young 74).”  “Such disregard for justice was a fundamental violation of the Sinai covenant for which no amount of cultic observance could compensate.  The exodus itself had flowed out of God’s concern for the oppressed, and from the very beginning He had demanded that His people should have a special concern for the poor and defenseless among them (Ex 22:21-24; Webb 43).”  “To lift no voice in protest against evils in the social order, to consent by silence to the existence of injustice, to see men made victims of greed or cruelty and do nothing about it, is to leave a fatal gap between the worship we offer to a righteous God and the attitude we assume to tolerated wrong in social relationships.  Passivity in the face of evil means complicity in evil (Kilpatrick 172).”  “Such social injustices … could only be corrected by a change of heart upon the part of individuals (Young 74).”  “The only worship worthy of God, the only worship He seeks from men, is the praise of lives which in justice, righteousness, unselfishness, and purity, reveal His character and will (Kilpatrick 173).”  “It is not simply that true worship must issue in right relations between men, but rather that the character of worship, one might even say the right to worship a God of righteousness and love, depends on the quality of our relations to others (Kilpatrick 173).”

“The administration of justice in the OT served especially to help settle the claims of widows and orphans, strangers, and the poor.  Others could assert their rights themselves or with the help of relatives.  This was sometimes true of widows (2Kg 4:13); otherwise one could resort to the public administration of justice, exercised in part by the king (2Kg 6:26; 8:1ff) and his officers the princes (v.23) and in part by the elders whom the people had chosen.  Of these judges, however, the prophets do not have much good to say.  They tended to favor those who could make an impression by their own or their family’s standing or who could pay bribes (5:23).  They refused to hear the complaints of widows and orphans for whose protection they had been appointed in the first place (1:23; 10:1ff; Lk 18:1ff; Ridderbos 46).”  “To be judged therefore need not be bad news.  It can be good news, if it means having the legal system applied to you as a weak person.  The community has an obligation to see that this happens (Goldingay 37).”
“seek justice” “It is not lack of worship, but lack of justice, that has produced the bloody hands and God’s outrage (Watts 22).”  “‘Seek’ – as you seek God Himself – ‘justice,’ the rule of right (Scott 174).”  “The people must pursue justice (or judgment) and be zealous to maintain it (Ridderbos 46).”  Delitzsch paraphrase these words: “‘Give diligent attention to judgment’ [noting] dârash, [is] to devote one’s self to a thing with zeal and assiduity (96).”  “This they were to do not merely to be pure as far as the cult was concerned, but because it was the command of God (Young 73).”  “‘Seek judgment,’ i.e., justice; not in the abstract, but in act; not for yourselves, but for others; be not content with abstinence from wrong, but seek opportunities of doing justice, especially to those who cannot right themselves (Alexander 89).”  “This justice was not merely civil righteousness, but right judgment in every sphere of life (Young 73).”
“justice” “‘Mišpāt from √šāpat” “is often used, as here, to express the sum total of what the Lord judges right, the will of God for His people’s conduct (42:1,3-4; Motyer 47).”  “The mishpat is the judgment which has been pronounced in accordance with the absolute will of the Lord and is, therefore, right judgment, judgment in accordance with strict justice and truth.  The judgment is from God, the Author of absolute justice.  The term has a connection with the covenant, so that the practice of judgment is the fulfilling of all the duties and responsibilities which a holy God has placed upon His covenant people (Young 73).”
“correct oppression; bring justice to the fatherless, plead the widow’s cause” “As stipulate in the Mosaic Covenant they needed to evidence their trust in and obedience to the Lord by helping needy people (v.23; 10:1-2; Dt 24:17,19-21; 26:12; 27:19; Martin 1036).”  “Court terms in this chapter are ‘justice,’ ‘defend,’ and ‘plead’ (Martin 1036),” besides “reason” in v.18.
“correct oppression” The Authorized Standard Version translates this “set right the oppressor (Scott 174).”  Delitzsch’s translation is “bring the oppressor to the right way (96).”  “‘Oppressor’ is also … rendered in 3:12, 14:15, to lead to the straight road, or to cause a person to keep the straight course.  In the case before us, where the oppressor is spoke of, it means to direct him to the way of justice, to keep him in bounds by severe punishment and discipline, such as 6:4 and Ps 122:4, severe conduct towards oppressors mentions in connection with just treatment of the poor (Delitzsch 97).”  “Correct oppression” “translates an altered Hebrew text: literally ‘reform/set straight the oppressor.’  Society must be transformed both at the point of the one inflicting – the oppressor – and the at the point of the one suffering hurt (Motyer 47).”  Aid the oppressed “in obtaining justice (Kretzmann 289).”  Israel “must help the oppressed … find a way by which they can find a just settlement for their claims (Ridderbos 46).”  Israel needed to “cease the many forms of oppression whereby the strong enlarge themselves at the expense of the weak (Wright 25).”  “This end may be accomplished either by bonds or by other punishment, and the idea of constraint is present in the imperative.  Wrongdoing has hitherto been allowed free course, a situation which should not be.  When it is not checked, justice cannot flourish; it must, therefore, be confined.  The first step in pursuing judgment is the restraining of oppression, so that it must go the straight way (Young 73).”  “Whoever oppressed the poor and the helpless may be classed as an oppressor.  Justice cannot triumph as long as oppression may be practiced by one group or one individual against other members of the nation.  If the strong oppress the weak, there can be no justice.  This condition must be righted, and wrongdoing must be restrained (Young 74).”

“oppression” “‘Châmotz signifies the oppressive reckless, churlish man (Delitzsch 97).”  “Gesenius, Nitzig, Hendewerk, Ewald, and Knobel, take חמוץ in the active sense of an oppressor, or a proud and wicked man, and understand the Prophet as exhorting his readers to conduct or guide such, i.e. to reclaim them from their evil courses.  The Vulgate, and the Rabbins, make חמוץ a passive participle, and the exhortation one to rescue the oppressed, in which they are followed by Luther, Calvin, Cocceius, Rosenmüller, Henderson, and Umbreit (Alexander 89).”  “The Talmud varies in its explanation of chamoz: in one instance it is applied to a judge who lets his sentence be thoroughly leavened before pronouncing it; in another the chamuz is said to signify a person robbed and injured (Delitzsch 97n).”  “The form of the word seems to identify it as the infinitive of חמץ, i.q., חמם, to be violent, to do violence, to injure (Delitzsch 89).”
“bring justice to the fatherless, plead the widow’s cause” “Men always wish to be reckoned good and righteous, and can scarcely be moved by general instruction; but when we come to particular cases, they are forced, as it were, to deal with the matter at hand, and are compelled to yield, or at least become more tractable (Calvin 65).”  “It seldom happens that the causes of the ‘fatherless and widows’ are defended, because men do not expect from them any rewards.  To such an extent are they exposed to every kind of injustice, that no man comes forward in defense of them, because there is no man who follows justice on its own account; and not only so, but there is a very great number of persons who are ready to plunder the poor and needy (Calvin 65).”  “God has a special care for widows and orphans (Ex 22:22-24; Dt 10:18; Ps 68:5; Jm 1:27; Vine 15).”  “In the old tribal society widows and orphans were cared for by their kin, but under the later conditions of village and city life they were helpless unless a powerful person could be persuaded to intervene on their behalf (2Sm 14:4-7; 2Kg 4:1; Ru 3:1-4; Scott 174).”  Tertullian (c.155/160-225/250; fl. c. 197-222) wrote: “The Father defends these two types of people through divine mercy in proportion to their being destitute of human aid (McKinion 17).”  “When someone without family or resources got into debt, creditors could easily and legally get the court to foreclose on the debt and take away the person’s land (Goldingay 37).”  “Inasmuch as an unjust judge realizes that he will receive no bribe or reward from the widow or orphan, he has no concern to defend them (Young 74).”  “Zion is supposed to defend the weak (v.17), but the needs of the weak in society have been ignored, so they fail to get enough to eat, or they lose their land and thus their livelihood, and in due course their lives.  As in modern societies, the well-off lived better than the less well-off, and statistics regarding health and life-expectancy reflected this (Goldingay (37).”  “Rulers were warned not to take advantage of” orphans and widows (v.23; 10:2; Jr 22:3; Wolf 962).”  “The same care and protection of widows and orphans is commanded in the NT (Jm 1:27; Harman 42).”
bring justice to the fatherless” “We must not resemble those idle people who think that they have done enough, if they have kept themselves from doing harm, and from invading the property of their neighbors, but are not careful to perform acts of kindness (Calvin 64).”  “If there is not even a settlement or verdict in their cause, this is the most crying injustice of all, as neither the form nor the appearance of justice is preserved (Delitzsch 97).”  “They should act judicially in the causes of the fatherless, who cannot now get their claims heard in the courts (1:23; Ridderbos 46).”  “Give the orphan the right of a just judgment, in order that he may present his case and receive a thoroughly just treatment.  The language need not, however, have specific reference to trials or cases at courts; it may simply be a command or injunction that the orphan should be always treated justly (Young 74).”
“bring justice” “Determine authoritatively/judicially what is right (Motyer 47).”
“fatherless … widow”  These classes “represented the weak and often oppressed part of society (Wolf 962).”  “Orphans and ‘widows,’ those deprived of their natural protectors, are in the ward of God, under His protection, in a special sense (Kretzmann 290).”
plead the widow’s cause” “The common version of the last clause (‘plead for the widow’) seems to apply exclusively to advocates, as distinguished from judges (Alexander 89).”  Tertullian (c.155/160-225/250; fl. c. 197-222) wrote: “God offers a brief summary through the prophet Isaiah of the honor that widows enjoy in the sight of God (McKinion 17).”  Alexander’s paraphrase is: “befriend the widow (89).”  “They should be advocates of the cause of the widows (Ridderbos 46).”  “Take her part, espouse here cause (Alexander 89).”
“plead” Scott suggests the translation: “champion (174).”
18. Come now, let us reason together, says the Lord: though your sins are like scarlet, they shall be as white as snow; though they are red like crimson, they shall become like wool.

“We have reached a point of crisis (Webb 43).”  “Having shown that the cause of their ill-success in seeking God was in themselves, and pointed out the only means by which the evil could be remedied, [God] now invites them to determine by experiment on which side the fault of their destruction lay, promising pardon and deliverance to the penitent, and threatening total ruin to the disobedient (Alexander 89).”  “The famous call of v.18 has been taken in more than one way by scholars.  Many see the words as an offer of total forgiveness, for which vv.19-20 supply the divine conditions.  Others understand the language to be ironic and render the second part of the verse as ‘If your sins are as scarlet, shall they be white as snow?  If they are red like crimson, shall they be as wool?’  There is still –even on this construction – an element of conditional promise in the passage (v.19), but the general tone becomes distinctly sterner.  In fact, the language permits either possibility, though most recent scholars are inclined to the former (Grogan 31).”

“This verse contains an invitation to discuss the question whether God was willing or unwilling to show mercy, implying that reason as well as justice was on His side, and asserting His power and His willingness to pardon the most aggravated sins (Alexander 89).”  “Yahweh signals a willingness to negotiate.  Guilt can be forgiven, former insults forgotten.  But proper attitude is not negotiable in the covenant.  The basic alternatives that Deuteronomy recorded for the covenant still apply (Watts 22).”  “The traditional understanding of v.18, as though it were a promise of mercy, can no longer be made to fit into the structure of the divine indictment.  The context is the explanation of God’s will and purpose for Israel and His conditions for blessing and for safety in the land.  If they obey their Ruler, they will indeed prosper; but if they rebel, they will suffer.  This is God’s decree; this is the way of safety.  In this context v.18 is to be understood as follows: ‘Come, now, let us present our cases as though we were in a court of law [such is the meaning of ‘reason together’]: if your evil deeds are like scarlet, are they going to be judicially deemed to be white as snow?  If they are as red as crimson, can they be white as wool?’ (Wright 25).”  “Jehovah offers to Israel an actio forensic, out of which it shall come forth justified by grace, although it has merited death on account of its sins (Delitzsch 99).”
“This is deservedly one of the most famous expressions of the grace of God in the Bible.  The theme of rebellion has been progressively developed through vv.2-17.  The guilt of the accused has been amply established, and they are reminded of it here in vivid language (Webb 43).”  “The implied conclusion of the reasoning is that God’s willingness to pardon threw the blame of their destruction on themselves (Alexander 90).”  “The message of v.18 invites them to realize both the graciousness of His appeal and the justice of His demands (Vine 15).”  “There have been days when men have heard it and trembled, days when they realized the power and the guilt of sin.  They did not treat it as an abstract noun, they did not view it as mere immaturity or regrettable error; they saw it as it is, rebellion against a righteous and loving God.  In that mood; on the grounds of bare justice they had no defense to make.  In that mood they were afraid, for they had in their conscious and presumptuous sin forfeited all claim to mercy; on the grounds of bare justice they had no defense to make.  In that mood, too, they were utterly penitent; for they saw what they had done to the love of God, and they knew what they were (Kilpatrick 175).”  “At the very point when judgment is expected, grace intervenes.  The divine judge ‘reasons’ with the accused, and makes an offer which is truly amazing in its generosity: nothing less than a total pardon!  What they wrongly tried to achieve by cultic manipulation is now offered to them freely, on the one condition that they cease their rebellion (v.19; Webb 43-44).”  “The guilt of the prisoner is certain, but he will receive from the judge a second chance as if he were an innocent man.  He is on probation and must now make his own decision and choose his fate.  This is his judgment (Scott 174).”  Vv.18-20 “are the Lord’s appeal to the rulers to choose between obedience and its reward or rebellion and its consequences (Barker 498).”  “God must have frank confrontation; but, given this, He can change the unchangeable and delete the indelible – the ‘scarlet’ and ‘crimson’ were not only glaring, they were fast colors (Kidner 534).”  
“Hitherto His love has spoken to His people in wrath.  But His love began to move even in the admonitions in vv.16-17.  And now this love, which desired not Israel’s destruction, but Israel’s inward and outward salvation, breaks through (Delitzsch 98).”  “In the present instance, therefore, to be reasonable is to obey the commands which God has given and to believe the revealed fact that, although one’s sins were heinous, they would nevertheless become white as snow (Young 76).”  “Our God is gracious.  Though rebellion has distorted the thinking of His people, He respects them by appealing to their reason.  He, who is the author and essence of reason, as well as of holiness, is willing to sit down with men and present to them a proposition which will make possible the restoration of the spiritual relationships on which His heart is set.  He, the personal God, holds out to them as persons a promise of cleansing as they are obedient to Him (Ellis 13).”  “Instead of pronouncing judgment, the Judge offered pardon!  If they would cleanse themselves by repenting and turning from sin (2Co 7:1), then God would wipe the record clean in response to their faith.  God had every reason to punish His people for their sins; but in His grace and mercy, He offered them His pardon (Wiersbe 22).”  “If they acknowledged the depth of their sins – that their iniquities were like blood-colored stains on their souls … then God in His grace would cleanse them, making them spiritually ‘white’ like ‘snow’ or ‘wool’ (Martin 1036).”
“This [verse] amounts to a command to appear in a discussion in which it will be shown that Israel is precisely that sinful nation which God has accused her of being, and also that He is a God willing to forgive (Young 75).”  “This invitation has a persuasive quality to it because it is not demeaning, demanding, or closed to Judah’s positive response.  The door is open for resolution and restoration (Smith 109).”  D.R. Jones quotes Calvin: There is hope, but in God’s way, not ours (Oswalt 101).”  “The appeal that follows, beginning with ‘Come now …,’ in a sense constitutes a new beginning.  It is connected with the preceding in this way: the most powerful means by which the call to repentance may be urged lies in the offer of complete forgiveness for the sin committed.  To effect the true fear of His name, the Lord begins by granting forgiveness (Ps 130:4; 1Jn 4:19).  Naturally not everyone benefits: it is necessary for one to come to God with His guilt and sin.  Forgiveness is here described as a legal acquittal; and now the people must not be silent or cover up their sin (Ps 32) but come before the bar of judgment where God is the accuser and the people the accused – an appalling thought.  By a miracle of grace, however, the outcome will be that the people will [better, ‘may’] go home fully justified (Lk 18:14).  In the place of scarlet bloodguilt will come, by an act of divine grace, the whiteness of innocence as that of snow or wool (Ps 51:7).  It is a description in OT terms of justification by grace alone (Ridderbos 47).”

“There is a delicate balance to be maintained here between human freedom and divine sovereignty.  On the one hand, it ought not to be said that obedience produces forgiveness.  God forgives and cleanses not because He must, but because He wishes to and has made a way for that to be done through the death and resurrection of Christ.  But, on the other hand, it is also plain that God does not proclaim forgiveness to those who are unwilling to obey.  All the rhetorical language of the prophets, urging people to obey, is in opposition to any position that God’s forgiveness can ever be experienced apart from a disposition to obey Him (Oswalt 102).”
“Come now, let us reason together, says the Lord” “The imperative ‘come’ requests a meeting of the parties ‘to determine what is right’ in order to restore the relationship between God and His people (Smith 109).”  “Rather than continue in their incomprehension, the people are urged to consider thoughtfully their actual position before God (Ortlund 1242).”  “God is anxious to get down to business straight away.  He wants to talk about His charges against Judah and see whether or not they are fair.  It is not that there is any doubt about their accuracy; He simply want Judah to admit it (Thomas 30).”
“Come now” These words are “a common formula of exhortation (Alexander 89).”  “The command, however, is softened by the precatory particle na’, ‘now,’ and so takes the form of a gracious and loving invitation, and reveals the tender manner in which God always invites the sinner (Mt 11:28; Young 75).”  “The imperative is used, for it is God who speaks.  The verb generally serves to introduce a proposition which is intended to benefit the ones addressed, and sometimes for the benefit of both parties, for it may also be used of equals (e.g. Gn 19:32; Jg 19:11; 1Sm 9:10).  This general usage of the verb supports the view that the proposal about to be made is one that is of benefit to those addressed.  This is a command which cannot be evaded; it must be obeyed (Young 75).”
“let us reason together, says the Lord” Hypocrites “boldly enter into disputes with God, and there is no end of their reasonings.  Accordingly, [God] tells them that, if they choose to debate, He will be equally prepared on the other side (Calvin 66).”  “Sinful Judah is not an equal partner; God is the judge (Smith 109n).”  “The Lord speaks as a judge before whom Israel stands accused (Scott 174).”  “God appeals to His people to come and enter into a legal disputation with Him (Harman 42).”  “It is striking that the great offer is introduced, like the great accusation of vv.2-4, with an echo of the law courts: ‘let us reason together,’ i.e. let us argue our case (Jb 23:7; Kidner 634).”  The verb “constitutes an invitation to discuss together the accusation which the Lord has made against Israel (Young 75).”  “The case [is] being brought to trial before [God’s] tribunal [as the] children of Israel [are] standing before Him as condemned culprits (Kretzmann 290).”  “Of course, apart from God’s free grace in forgiveness, repentance and changing the course of one’s life are valueless.  But Isaiah’s point is to say that unless the people accept their own responsibility, God’s grace cannot be applied to them (Oswalt 98).”
“Although the situation may appear hopeless, Isaiah refers to the possibility of settling the conflict between God and Judah before this problem causes a complete separation between these covenant partners (Smith 109).”  “Inasmuch as God is willing to reason with the nation, the blame for its destruction falls back on itself (Young 75).”  “In such a trial Israel must lose, for Israel’s self-righteousness, when rightly examined, is but unrighteousness dripping with blood.  It is taken for granted that his must be the result of the investigation.  Israel is therefore worthy of death (Delitzsch 98).”  God “invited the sinful people to come to their senses and admit they had been wrong in their attitudes and practices.  The invitation ‘Come now, let us reason together’ was more than a call for negotiations between the people and God (Martin 1036).”  “God suggests a debate with His people saying that if they would only think straight they would see the foolishness of their ways (Lindsell 979).”  “The people were to be convinced by their argumentation with God that He was right and they were wrong about their condition (Martin 1036).”  “While the terminology employed is probably legal, nevertheless it is not a legal trial which is here described.  It is rather a command to be judge in the light of God’s law (i.e., to reason together) and to repent (Young 76).”  The Prophet introduces “the Lord speaking in this manner: ‘For My part, if it be necessary, I do not refuse to dispute with you; for the result will be to show that it is your own obstinacy which prevents a reconciliation from taking place between us. Only bring cleanness of heart, and all controversy between us will be at an end.  I would not contend with you, if you would bring Me an upright heart (Calvin 69).”  “Once they did this they would be welcomed … into communion with the true God (Lindsell 979).”  “God does not contend with us as if He wished to pursue our offences to the utmost.  For if we sincerely turn to Him, He will immediately return to favor with us, and will blot out all remembrance of our sins, and will not demand an account of them.  For He is not like men who, even for a slight and inconsiderable offense, often refuse to be reconciled (Calvin 69).”  “May Jehovah call upon us, as here upon the Jews of old, to draw near to Him, that He may reason with us; for all His dispensations are righteous and reasonable.  What can be more so than His call to sinners to repent and believe (Henry 4).”

“As Drechsler points out, throughout the chapter God has been reasoning with the nation.  The first step in a genuine repentance would be to realize that one’s actions have not been in accord with reason: God’s commands (Young 76).”  “How often do we say of a child or an adult who has never quite matured, ‘You cannot reason with him?’  And we give up trying.  God had every right to take that stance with Judah.  And He has every right to take that stance with us who, like Judah, too often do not respond to Him.  For we, like Judah, can be duller than barnyard animals (Ellis 13).”


“What God is asking the people to debate with Him is the wisdom of the two alternatives that are left them.  Should they continue as they are and be destroyed, or should they obey God and be blessed?  There may also still remain some doubt in the hearers’ minds whether these consequences will necessarily follow, and that issue could also enter into the interchange.  But if it can be agreed that it is not the past which is being discussed but the future, then the difficulties are removed (Oswalt 101).”

“reason together”  “‘Reason together’ is rather mild; ‘argue it out (NRSV)’ reminds us that all this takes place in the context of a metaphorical court case between Yahweh and Judah (Goldingay 37).”  Scott offers the translations “argue,’ ‘correct one another’ (174).”  “‘To reason together’ is to submit absolutely to the dictates which God Himself lays down.  That which is reasonable is reasonable only because God Himself has declared it to be so.  Reason is derived from God; it is not a standard independent of Him to which He like man must submit, and mean can be reasonable only when he thinks and acts in accordance with the revealed will of God.  Man just think God’s thoughts after Him (Young 76).”
“reason” “Reason is not here conceived as a certain tertium quid [3rd time how/how/what] to which both God and the nation must submit in order that God’s claim may be seen to be reasonable (Young 75-76).”  “All sin, whether of thought, word, or deed, is unreasonable (Young 76).”  “The word ‘reason’ (yākah) is a law term used of arguing, convincing, or deciding a case in court (Martin 1036).”  “The verb ‘to reason’ is a legal term that appears in covenant lawsuit passages such as this one (Mc 6:2).  It does not just mean entering into a discussion.  Rather, it conveys the idea ‘let us argue our case in court,’ and thus is virtually equivalent to the word ‘contend’ (rîv; Harman 43).”  “The idea contains the idea of reciprocity (Young 75).”  “The basic meaning of the term is ‘to determine what is right’ (Smith 109).”
“together” This is “the form of the verb denoting a reciprocal action (Alexander 90).”

“says the Lord: though your sins are like scarlet, they shall be as white as snow; though they are red like crimson, they shall become like wool” “The offer of pardon and justification was genuine because the Lord had made it (Young 76).”
“says the Lord” “Isaiah inserts these words to emphasize the fact that the message was from God.  It is not merely the prophet, but God, who addresses the nation (Young 76).”
“though your sins are like scarlet, they shall be as white as snow; though they are red like crimson, they shall become like wool” “God’s invitation to talk is accompanied by a word of grace.  In unforgettable terms He uses the violent picture of a murder (Thomas 30).”  “There is hope even for one who has shed blood if only he washes (Young 70).”  “The prophet may be making just that point: although forgiveness is not obtainable through cultic manipulation, it is available in concert with changed attitudes and behaviors (Oswalt 101).”  “This indicates the radical nature of God’s forgiveness, … provided that true repentance is shown, as the following verse indicates (Harman 43).”  “This offer of forgiveness is conditioned on the reformation of life called for in v.19 (Wolf 962).”  Chrysostom (344/354-407; fl. 386-407) wrote: “Should you have gone all lengths in wickedness, yet say to yourself, God is loving to humanity and desires our salvation … Let us not therefore give up in despair; for to fall is not so grievous as to lie where we have fallen; not to be wounded so dreadful as after wounds to refuse healing … These things I say not to make you more negligent but to prevent your despairing (McKinion 18).”  “If [people are] willing and obedient to [His] call, our sins, though of crimson and scarlet hue, will become, as snow, or as wool (Henry 4).”  Augustine of Hippo (354-430) wrote: “Humankind has need for God’s grace not only to be made just when they are wicked, when they are changed, that is, from wicked to just, and when they are given good in return for evil, but grace must accompany them, and they must lean on it in order not to fall (McKinion 18).”
“Guilt being regarded as a stain, its removal denotes restoration to purity (Alexander 90).”  “V.18 does not explain how that transformation was possible through atonement; all it suggests is that God can bring about this change (Smith 110).”  “Though our sins have been as scarlet and crimson, a deep dye, a double dye, first in the wool of original corruption, and afterwards in the many threads of actual transgressions; though we have often dipped, by our many backslidings, into sin, and though we have lain long soaking in it; yet pardoning mercy will thoroughly discharge the stain, and we shall be clean (Ps 51:7; Henry 4).”  “Such is the remarkable sentence of the Lord.  His people, though laden with guilt, are not condemned to everlasting damnation, but God gives and imputes to them perfect righteousness.  Here the meaning of justification becomes clear, for God declares the ungodly, the guilty, to be innocent, clean, holy, and righteous in His sight (Kretzmann 290).”  “The righteousness, white as snow and wool, with which Israel comes forth, is a gift conferred upon it our or pure compassion (Delitzsch 99).”  “The sentence of God is now proclaimed to sinners in order that they may accept and believe His offer of grace and salvation (Kretzmann 290).”  “The promise … is of a new, holy nature, not just the cleansing away of the past (Motyer 47).”
“There is gracious condescension in the language, and Isaiah, who has been commanding repentance, shows himself as a prophet of grace.  Even if the nation’s sins are the deepest red, they may het become the purest white: the very opposite of what they now are, in other words, non-existent.  The doctrine of a forensic justification is found in these words.  God now regards the sins of the people of Judah as blood-red; He will, however, regard them as snow-white.  How can such a blessing be wrought?  Only through God’s mercy in which forgiveness, pardon, and life are offered to men who are required to repent of their sins.  If however, the people’s sins are regarded as white, as non-existent [i.e., there is no sin-stain], by God, this is tantamount to saying that God has justified the people.  ‘I now regard your sins as blood-red,’ we may paraphrase, ‘but I shall regard them as white.’  Lest anyone should think, however, that this was a straightforward offer of pardon irrespective of whether or not there was repentance on the part of those addressed, the Lord immediately calls the attention of the nation to the need for repentance (v.19; Young 77).”

“How the changes have been rung on the divine mercy which meets the sinner and his sin with this unconditional assurance of forgiveness.  That has been preached as a message of the sheer grace of redeeming love; and that, indeed, in a deep sense is and always will be the evangel, the good news of God for sinful men.  But even the NT, with the cross of Christ as its message, does not declare unconditional forgiveness (Kilpatrick 174).”  “Such brazen confidence that of course all will be forgiven is a measure of your ignorance of eternal justice and righteousness.  God is not to be mocked by the avowal of a faith which completely ignores His moral demands.  You have forgotten something, or rather, in the stupor with which sin has bemused you, you never saw it at all, never considered that God cannot forgive an unrepentant people.  Your flaming sin will not, cannot, be ‘white as snow’ until you see yourselves as you are, see what you have done to your Father’s love, and are ready, if in His mercy He gives you another chance to show your repentance in obedience to His will (Kilpatrick 175).”  “The assurance for mercy must always be preceded by a penitent’s cry for mercy.  Forgiveness is the divine possibility.  It is only ‘if we confess our sins,’ that ‘He is faithful and just to forgive us’ (1Jn 1:9; Kilpatrick 174).”  “If you go on refusing and rebelling, that is the end; you will write your own death sentence (Kilpatrick 175).”
“though your sins are like scarlet, they shall be as white as snow” “The representation of the work of grace promised by God as a change from red to white, is founded upon the symbolism of colors, quite as much as when the saints in Rv (19:8) are described as clothed in white raiment, whilst the clothing of Babylon is purple and scarlet (17:4; 98).”  This phrase is “a powerful figurative description of the result of forgiveness (Ps 51:7; Wolf 962).”
“though your sins are like scarlet” “The thought is, ‘even though your sins were – and as a matter of fact they actually are – like scarlet’ (Young 76).”  “Yahweh declares that their hands are … covered in blood (Goldingay 37).”  Their sins are “blood-red with guilt (Kretzmann 290).”  “Judah’s sinfulness is an irrefutable fact (Smith 109).”
“scarlet … crimson”  These words “are simply different names for the same color (Delitzsch 98).”  “The two are commonly combined to denote one color, and are here separated only as poetical equivalents (Alexander 90).”  These colors refer “to the blood that has stained the hands of murderers (vv.15,21; Wolf 962).”  “‘Scarlet’ and ‘crimson’ were both glaring and colorfast (Ryrie 1015).”  “The lives of the people are stained by their sins (Harman 43).”
“scarlet” “Shâni, bright red signifies materials dyed with shâni (Delitzsch 98).”  ‘This was “a red dye made from a worm (Martin 1036).”  Shâni is “the crimson obtained from the cochineal insect, color coccineus (Delitzsch 98).”  “Scarlet is the color of guiltiness (Motyer 47).”  “The scarlet may suggest the deep-dyed character of sin.  There would seem to be a reference to Nb 19:2,6,9 where scarlet was burnt in the sacrifice (Vine 15).”  “The heifer, from which the ashes of purification were obtained for those who had been defiled through contact with the dead, was to be red; and the sprinkling-brush, with which the unclean were sprinkled, was to be tied round with a band of scarlet wool (Delitzsch 99).”
“they shall be as white as snow” Augustine of Hippo (354-430) wrote: “She was not gaining any good merit then at the time she was made white.  But now that she has been made white, she walks aright, provided only that she continues to lean upon Him who made her white (McKinion 18).”  These words “are not an invitation to seek Yahweh’s cleansing and forgiveness, which would be to offer cheap grace and to collude with what the people believed already (Goldingay 37).”

“shall” “The ‘shall’ is a ‘shall’ of demand, like that of the 10 Commandments (Goldingay 37).”
“they are red like crimson” “The color [is] apparently fast and fixed beyond the possibility of fading (Kretzmann 290).”
“crimson” Tolâ means “warm color (Delitzsch 98).”  “Crimson” was “red colored cloth (Martin 1036).”
“snow … wool” “Snow and wool [are] naturally white, not made so by bleaching (Motyer 47).”  Cyril of Jerusalem (c.315-386; fl. c. 348) wrote: “The Father will be seated, having ‘His garment white as snow, and the hair of His head like the pure wool (Dn 7:9).’  This is spoken anthropomorphically.  And the spiritual sense?  The He is the King of such as are not defiled with sins (McKinion 17).”
“wool” Cyril of Jerusalem (c.315-386; fl. c. 348) wrote: “Wool is the emblem of forgiveness of sins, as also of innocence (McKinion 17).”
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