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“These verses now expand in some detail on the statement that eh mouth of the Lord has spoken it (Ridderbos 340).”  “Vv.6-8 resemble Ps 103:15-18; the prophet may have been drawing on a festival psalm (Barker 525).”

6. A voice says, “Cry!”  And I said, “What shall I cry?”  All flesh is grass, and all its beauty is like the flower of the field.
“The prophet is … commanded to make a solemn proclamation (Henry 82).”  “The prophet knows that all the people ‘are grass,’ grass withered by the hot breath of Yahweh’s wind (v.7).  So how is it possible to preach to them, expecting a response (Goldingay 225).”  “The prologue already reflects the deep pessimism which appears again and again in the poems (e.g. 40:27).  The prophet is here expressing the despondency of His contemporaries (Muilenburg 429).”
Alexander proposes “to give the passage a dramatic form, by making the last clause of v.6 and the whole of v.7 a continuation of the words of the second voice, and then regarding v.8 as a rejoinder by the first voice.  The whole may then be paraphrased as follows.  A voice says, ‘Cry!’ and (another voice) says, ‘What shall I cry?’ (i.e., to what purpose can I cry, or utter promises like those recorded in vv.1-5), since all flesh is grass, etc.; the grass withereth, etc.; surely the people is grass (and cannot be expected to witness the fulfillment of these promises).  But the first voice says again: ‘The grass does wither, and the flower does fade; but these events depend not on the life of man, but on the word of God, and the word of God shall stand for ever’ (Alexander 99).”

“These thoughts probably arise as the prophet realizes how his hearers are responding to his announcement of salvation.  They are thinking, ‘Those words are fine words, but how can God deliver us from the great powers of the world?”  Such thoughts would be especially prominent for those who would see Jerusalem destroyed by mighty Babylon.  But they would also be prevalent in Isaiah’s own day.  The glory of God does not look like much compared to the glory of the nations (30:1-17).  Isaiah cries out, ‘Those great powers are as transient as the wild flowers!  They are no more to be feared than a blade of grass!  They are no more dependable than a stalk of barley!’ (Oswalt 53).”  

“A voice says, ‘Cry!’  and I said, ‘What shall I cry?’”  “All that the words necessarily convey is, that one voice speaks and another voice answers (Alexander 97).”  “What is of importance is the content of their message, not the personality of the criers (Young 32).”  “A voice says, Cry, and it also says (or tells me what I shall cry (Alexander 97).”  “At the start of the third paragraph, another (or the same one) unidentified voice instructs someone to call out, but the one hearing this command does not know what words to communicate (Smith 97).”
“A voice says, ‘Cry!’” “The voice tells someone else to cry out (Oswalt 53).”  This “is not the voice of a herald or messenger but of one who calls others to preach (Ridderbos 340).”  “There is tension in the air, because an urgent call to action has been issued, and so far no one has responded (Webb 161).”  “These are [Isaiah’s] prophetic credentials.  He has stood in God’s council and heard God calling him to the specific ministry which he now takes up (Webb 161).”  “Isaiah’s foundational call has already been described in ch.6; this is his re-commissioning for the second phase of his work.  Once again he finds himself caught up into the presence of God (Webb 161).”  
“A voice says” “Whether we construe the first word as construct and render, ‘the voice of one saying,’ as consistency with the rendering in v.2 would seem to demand, or whether we simply render, ‘a voice says,’ makes little difference as far as the meaning is concerned.  In one case the emphasis falls upon the voice; in the other upon the one who speaks (Young 32).”  “The prophet hears a voice again; and, in response to his request, this is followed by the message he is to give (Grogan 242).”  “Who the speaker is we are not told (Young 32).”  “This voice, probably God’s, gave the command (Martin 1092).”
“Cry!” “One word stands alone: ‘cry!’  It reflects upon the plural imperative ‘cry’ of v.2.  That imperative was addressed to all who should speak unto Jerusalem; this imperative, on the other hand, is singular, and is directed to the principal speaker or messenger to bring the Word of the Lord, namely Isaiah himself.  The command to cry is expressed not only generally but in particular to the prophet (Young 33).”
“And I said, ‘What shall I cry?’  All flesh is grass, and all its beauty is like the flower of the field” “Those who view this passage as a prophetic call narrative consider these words as the prophet’s lamenting objection to God’s call.  The prophet cannot fulfill the call of God because Judah is destroyed like the grass and those in exile are like a withered flower (Smith 97).”  These words “can be taken to be despondent in tone, and the statement that follows undoubtedly strikes a pessimistic note (Payne 746).”  “Why bother to undertake a prophetic ministry (Payne 746)?”  “In this interpretation 40:8 is God’s rebuttal of the prophet’s hopelessness (Smith 97).”  “This approach also does not adequately deal with the fact that 40:6-7 (a) are not comparable to any other prophetic objections to God’s calling, (b) there is no call of God for someone to be a prophet before (v.6); and (c) this statement does not communicate any personal resistance to speaking God’s words that is comparable to the excuses in Ex 3-5 or Jr 1:4-10.  It is far better to interpret 40:6-8 as God’s words of hope and comfort that the speaker should declare to his audience in Zion (Smith 98).”
“And I said, ‘What shall I cry?’” “In response to the command there is a question.  We are not told explicitly who asks the question, but it is clear that he is the one who expected to proclaim the message.  The questioning calls to mind the scene at Isaiah’s initial call (ch.6) when, before discharging his task, he interrogated the Lord concerning his work (Young 33).”  Isaiah “is not so much volunteering as acknowledging that he is the one whom the speaker has had in mind all the time (Webb 161).”  “This introduces the prophet and his responsibility (Kidner 655).”  “Many a conscientious soul in critical times hears an imperative to speak.  But when he considers what he should say, uncertainty and confusion enshroud him (Coffin 428-429).”
“And I said” NIV and RSV have ‘I said,’ reading , which follows the reading of the Old Greek and 1QIs in agreement with the next verb (‘I cry’).  This would mean that this is a biographical statement by the prophet Isaiah where he is asking what he should say.  The MT reading is a third person perfect verb ‘he said’ (Targum, NASB; HCSB) which makes good sense and does not need to be changed (Smith 97n).”  “It is better to follow MT, which reads ‘and he said’ or ‘and someone said.’  This matches well the anonymity of the ‘voices’ in vv.3,9.  It is the message, not the messenger, that is important (Motyer 245).”  “There is a pleasing mystery, as Hitzig well observes, in the dialogue of these anonymous voices, which is dispelled by undertaking to determine too precisely who the speakers are (Alexander 97).”
“What shall I cry?” “What pronouncement is possible (Goldingay 224)?”  “Interpreters are universally agreed that the last clause contains the words which the second speaker is required to utter.  It is possible, however, to connect these words immediately with what precedes, and understand them as presenting an objection to the required proclamation (Alexander 97).”
“Cry” The voice commands Isaiah to “call out, announce (Kretzmann 351).”  This word is “denoting boldness and clearness (Calvin 208).”
“All flesh is grass, and all its beauty is like the flower of the field” This “may have been a popular saying about the brevity of life (Payne 746).”  “A commonplace may in a particular situation become apposite and alive.  It is not always the novel which is timely (Coffin 429).”  “What are all the connexions, attainments, or performances of fallen man, but as the grass and the flower thereof (Henry 85)?”  “The Prophet seems, as if in mockery, to add a sort of correction; for a ‘flower’ is something more than ‘grass.’  It is, therefore, an acknowledgment, that, although men have some shining qualities, like flowers in the fields, yet the beauty and luster quickly vanish and pass away, so that it is useless for them to flatter or applaud themselves on account of this idle and deceitful splendor (Calvin 210).”  “We are dying creatures, all our comforts in this world are dying comforts, and cannot be the happiness of our immortal souls (Henry 85).”
“All flesh is grass” “To the disclosure that all flesh shall see the divine kābhôdh (v.5),’ the prophet comments disconsolately that ‘all flesh is grass (37:27; 51:12; Ps 90:5-6; 103:15; Muilenburg 429).”  “Grass” “is a frequent image in Scripture for that which is perishable and transient.  And this applies to ‘all flesh,’ even the most powerful and mighty among mankind (Ridderbos 341).”  This metaphor describes “humankind in its vulnerability (Motyer 245).”  But Isaiah “does not speak merely of the frailty of human life, but extends the discourse farther, so as to reduce to nothing all the excellence which men think that they possess (Calvin 209).”  “The great powers will not be able to prevail against God to keep Him from delivering His own, but neither are the people of God able to save themselves (Oswalt 54).”  “The prophet wants to make clear that the weakness of humanity applies to Israelites as well as to non-Israelites.  Salvation is from God alone (Oswalt 54).”  “Men living in the flesh are universally impotent, perishing, limited (Delitzsch 143).”  “All human beings are mortal, transitory, perishable, subject to death and decay (Kretzmann 351).”  Tennyson wrote: “However we brave it out, we men are a little breed (Coffin 431).”
“All flesh” “If there is any particular force to the article (and this is questionable) it would be to bring out the thought, ‘all that which is flesh’ (Young 33).”  “‘All flesh’ can hardly be a reference to several thousand Hebrew people in Babylonian exile (Smith 97).”  “‘All flesh’ includes both the Gentile nations and Israel (Coffin 430).”
“flesh”  “The label ‘flesh’ depicts human beings in their powerlessness and fragility (31:3; Ridderbos 341).”  “‘Flesh’ is man in his weakness and mortality, contrasted with God who is spirit, potent and eternal (Coffin 430).”

“grass” “Grass” “is a frequent image in Scripture for that which is perishable and transient (Ridderbos 341).”  “‘Grass’ is all that is green and alive (Watts 81).”
“all its beauty is like the flower of the field” Isaiah is addressing “all the goodliness (KJV) [of man], all the outward show and pomp of men (Kretzmann 351).”  “We ought carefully to observe that man, with his faculties, on account o which he is accustomed to value himself so highly, is wholly compared to a ‘flower.’  All men are fully convinced of the frailty of human life, and on this subject heathen writers have argued at great length; but it is far more difficult to root out the confidence which men entertain through a false opinion of their wisdom; for, it they imagine that they have either knowledge or industry beyond others, they think that they have right to glory in them.  But he shows that in man there is nothing so excellent as not to fade quickly and perish (Calvin 210).”  “Like man himself, his ‘goodliness’ is but for a short time; those who rely on it are to be pitied (31:3; Ridderbos 341).”  “Isaiah is speaking, however, not merely of the frailty of human existence.  His thought penetrates as well to the inner life of man.  The mind with all its qualities and attributes as well as the spiritual life are included in the prophet’s thought (Young 33-34).”  “The reference is not to our fading physical ‘glory’ or anything like that but to our moral and spiritual unreliability (Motyer 245).”  “The claim is that humans are not capable of preserving loyalty for long (Watts 82).”  “The people, the flesh, is of a vain, temporary nature, that all its glory is soon gone (Henry 85).”

“We and our contemporaries teeter between belief in man’s almost limitless capacities to advance in knowledge and power, and disgust at the pettiness, stupidity, and cruelty of a race apparently heading for mass suicide.  At one moment men are so self-sufficient that religion seems an irrelevance.  They can manage their own affairs and carve out their own destiny.  At another moment they turn in bitter cynicism from man’s lofty hopes and endeavors and denounce their futility (Coffin 431).”
“beauty” “The Septuagint and Vulgate give  the sense of ‘glory,’ which is retained by Peter (1Pe 1:24,25; Alexander 97).”  “To assume a new sense of חמד in this one case is a violation of the soundest principles of lexicography, and instead of letting the writer express his own ideas, forces upon Him what the commentator thinks he might have said or should have said.  There may be cases where a word must be supposed to have a peculiar sense in some one place; but such assumptions can be justified by nothing but extreme necessity, and that no such necessity exists in this case is apparent from the fact that the usual explanation gives a perfectly good sense (Alexander 97).”  “The Hebrew word hésedh is nowhere else used with this meaning.  The LXX translates δόξα άνθρώπου, ‘glory of man’ (1Pe 1:24) … but it is hard to see how this can be derived from the Hebrew.  Many scholars therefore emend to hemdô (חמדו) ‘its beauty;’ others to hadhārô (הדרו), ‘its glory.’  The Targum interprets ‘their strength,’ and the context supports this meaning.  The word has the connotation of steadfastness or reliability (the RSV renders it elsewhere by ‘steadfast love’), and is used in connection with the covenant; cf. also its association with truth (אמת), which has the same root meaning of steadfastness (Muilenburg 429-430).”  “It is not necessary to emend the reading to הדר ‘honor, adornment’ or חמד ‘desirable,’ though the similarity of these words may explain why the Old Greek translated this word ‘glory.’  The word חסד usually refers to God’s steadfast covenant love for His covenant people.  When referring to people in comparison to grass, this term contrasts the grass withering and the sure word of the Lord.  L.J. Kuyper … suggests the meaning ‘His strength’ for  based on 2Kg 20:20 and 2Ch 32:32 and the Targum translation ‘strength’ in 40:6 (Smith 98n).”  “N. Snaith points out that the meaning ‘dependability’ or ‘reliability’ is appropriate for this term and fits the context well here by contrasting the lack of this trait in humanity as compared with God (Oswalt 53).”  G.R. Clark “traces the various meanings of חסד.  This word emphasizes a person’s enduring commitment to a social relationship and could be translated ‘steadfast covenant love’ in cases where it refers to God’s commitment to His people (Smith 98n).”  “The Hebrew text does not mention the ‘glory’ (NIV follows the Old Greek translation here) of the grass or humanity that will wither and fade.  Humanity’s faithfulness, ‘dependability’ (hasdô) fades and is like the dependability of a bloom on a flower (Smith 98).”  “‘Glory’ (hesed) [is] the word used (e.g. 54:8,10) of the ‘ever-unchanging’ faithful love of the Lord of His people (Motyer 245).”  “חמדו ‘its loyalty’ is a word which is often used to speak of ‘solidarity’ in covenant relations (Watts 81).”  Ortlund suggests the translation “constancy” (1309).”  “Constancy” is the ESV marginal translation.  KJV is “goodliness.”  NIV is “glory.”  NASB’95 “loveliness.”

“the flower of the field” “‘Wildflowers’ are all that glistens and blooms (Watts 81).”
7. The grass withers, the flower fades when the breath of the wind blows on it; surely the people are grass.
“People are temporary and they change.  They are like wild grass and flowers that come up in the springtime only to fade and fail when the weather gets hot (Ps 37:2; 102:11; 103:15-16; Martin 1092).”  “Because ‘the people’ are only ‘grass’ the task is useless or hopeless (Watts 82).”  “The exile itself must have made the people aware of their frailty (Grogan 242).”  “The good news of comfort for God’s people who oppose God will fade and wither away just like the grass fades when God comes (40:24.  Just as sinful Isaiah could not stand before the glory of a holy God in 6:3-5, so in the future when God reveals His glory to ‘all flesh’ (40:5), the sinners among them will not be able to stand in His glorious presence (Smith 98).”
Basil the Great (c.330; fl.357-379) wrote: “I want the marvel of creation to gain such complete acceptance from you that, where you may be found and whatever kind of plants you may chance on, you may receive a clear reminder of the Creator.  First, then, whenever you see a grassy plant or a flower, think of human nature, remembering the comparison of the wise Isaiah. … For the short span of life and the briefly enduring pleasure and joy of human happiness have found a most apt comparison in the words of the prophet.  Today he is vigorous in body, grown fleshly from delicacies, with a flowerlike complexion, in the prime of life, fresh and eager, and irresistible in attack.  Tomorrow that same one is piteous or wasted with age or weakened by disease (Elliott 8).”  Jerome (347-420) wrote: “Indeed, if anyone regards how weak the flesh is, that we wax and wane with the minutes of the clock and there can be no doubt that flesh is rightly called ‘grass’ and its glory like the flower of the grass or the rushes of the fields.  The one who was once an infant is suddenly a boy; the boy is suddenly a youth and up to old age is changed through stages.  A beautiful woman who carries a train of young men behind her becomes wrinkled, her brow all furrowed; she who before was fit for love is afterwards fit for loathing (Elliott 8).”

“The grass withers, the flower fades when the breath of the wind blows on it” “The grass and flowers … wither and fade when the wind blows on them, and Israel is just as vulnerable before the Lord (Harman 269).”  “The characteristic of grass and flowers that dominates the comparison is their inability to withstand the ‘spirit of Yahweh’ that ‘blows against it.’  Within the description is the bitter reminder that everything that has happened to Israel has been attributed to Yahweh.  It implies that because one is unable to stand against God one also cannot or should not be asked to stand with God (Watts 82).”
“The grass withers, the flower fades” Isaiah “uses two verbs in the perfect and thus gives expression to what is accepted as true because of general and widespread observation.  ‘It is a well-known fact,’ so we may paraphrase, ‘that grass withers and flowers fade’ (Young 34).”  “The verbs שׁיב ‘withers’ and נבל ‘fades’ describe what characteristically happens every year in something like a proverbial or wisdom saying (Smith 98n).”  “The present form usually given to the verbs conveys the sense correctly as a general proposition, but not in its original shape as a description of what has actually happened, and may be expected to occur again (?).”  Eusebius of Caesarea (c.260/263-340) wrote: “The grass of the earth and the beautiful flowers rise up and bloom for a short time, but soon they wither through their unstable nature (Elliott 8).”  “‘Grass’/’wildflowers’ are figures of [a] transitory and helpless nature (Watts 81).”
“The grass withers” “This repetition is again added for the purpose of bringing to nought the glory of the flesh (Calvin 212).”  “What better picture of inconsequentiality and mortality could be found than ‘grass’?  Quickly grown and quickly withered, it is blown this way and that by every wind (Oswalt 53).”
“the flower fades when the breath of the wind blows on it” “In May, before the rainy season, the Hamsin or Sirrocco blows over Palestine, having come from the hot, dry desert regions of Arabia.  It is a pernicious wind and blows often for several days without intermission, filling the atmosphere with fine dust and rendering it sultry and oppressive (Young 34).”  “The scorching east wind from the desert blasts all vegetation (Ps 103:16; Jr 4:11; Ek 17:10; Lk 12:55; Muilenburg 430).”  “The prophet probably has in mind here the imagery of the hamsin, a hot, dry wind form the east that is likely to blow in May and that can turn the countryside from green to brown in 48 hours or less (Oswalt 53).”  “Possibly it is of this wind that the prophet is thinking (Young 35).”  “Isaiah employs a picture of someone blowing upon the grass and flowers with the result that all moisture is taken from them and they become dried up and wither (Young 34).”  “The flower” barely reaches “an early maturity before it withers (Kretzmann 351).”  “The prophet drags them into the presence of God, and admits that they apparently flourish, … but as soon as the Lord has breathed upon them, all their strength and beauty perish and decay (Calvin 211).”  “The transience of humanity makes it unable to survive in any conflict with God (Oswalt 53).”  “The people who oppose God’s plans will fall just like the flower petals of a rose when God comes in all His glory (Smith 98).”  “The imagery especially intends to bring out the power and majesty of Israel’s God in contrast with human fragility (Ridderbos 342).”  “Here is the paradox introduced at the beginning of the book: if I insist I am permanent, then I become nothing; if I admit that God alone is permanent, then He breathes His permanence on me (Oswalt 54).”  “Man’s showy civilization with its art, science, amenities, and comforts may seem vigorous and fair as a meadow in bloom.  A blast of the searing wind of history reduces it to a wasteland (Coffin 430).”  “When the breath of the Lord bloweth thereon in displeasure, how soon they wither away (Henry 85).”  “The transience of life cannot be denied, but it is in any case God alone who terminates life (Payne 746).”  “It is [God] who gives them their being, and it is He who causes their decay (Kretzmann 351).”  “The judgment[s] of a powerful God are compared to withering flowers, so there is no need for the people of Zion to fear any enemy.  This news reassures those listening that God will be victorious (Smith 98).”  Whybray and Hanson distinguish “between those who look to God for deliverance (who are saved) and those who do not (who wither in the presence of God’s judgment (Smith 98).”

“It may be thought that [Isaiah] assigns to ‘the Spirit of God’ an office which is greatly at variance with His nature; for it belongs to Him ‘to renew by His power the face of the earth (Ps 104:30.’  On the other hand, if the Lord withdraw His Spirit, all is reduced to nothing.  Here Isaiah asserts what is exceedingly different, and appears to contradict David.  But there is no absurdity in saying that all things are renewed by the power of the Spirit, and again, that what formerly appeared to be something is reduced to nothing; for we are nothing but in God, and in order that we may begin to be something in Him, we must first be convinced, and made thoroughly to know, that we are vanity.  Therefore does the Lord breathe upon us, that we may know that or ourselves we are nothing (Calvin 211).”
“when the breath of the wind blows on it” The RSV translation is “When the breath of the Lord blows on it.”  “‘The wind’ … is, anthropomorphically, called the breath of the Lord (Ridderbos 342).”  “by using the word rûah the prophet is able to draw upon all the connotations from breath to wind to spirit to Spirit.  Just as God was present through His Spirit to create the world, (Gn 1:2), so it is through the Spirit that His impassible reality is now present among us, forever call a halt to our human pretensions (Oswalt 53).”
“when” “The introductory ki, therefore, is causal, giving the reason for what has been described in the first part of the verse.  Other renderings, such as ‘when’ or ‘as soon as,’ although expressing what is true, nevertheless do not seem to be sufficiently precise grammatically (Young 34).”
“the breath of the wind” “The ‘breath’ of God the Creator, which pervades the creation, generating life, sustaining life, and destroying life, and whose most characteristic elementary manifestation is the wind.  Every breath of wind is a drawing of the breath of the whole life of nature, the active indwelling principle of whose existence is the rūăch of God (Delitzsch 144).”  “This could be a reference to the Holy Spirit.  Certainly He is the “Lord, and Giver of Life’ (Ps 104:30), but equally ‘the Lord, and Give of death.’  Just as the flower fades under adverse conditions, so the moral and spiritual constitution comes under testing (Motyer 245).”
“breath” This word is “literally, spirit (Motyer 245).”
“the flower fades” “What unites all human enterprises is their transience.  Flowers may look beautiful, but where will they be tomorrow (Grogan 242).”  “Even the power of Assyria and Babylon would soon vanish (Wolf 1010).”
“wind” “The wind the prophet has in mind is apparently a desert wind; when it begins to blow in May, all the beauty of spring is instantly over (Ridderbos 342).”  The RSV translation is “breath.”

“surely the people are grass”  “The extreme transitoriness of man is forcefully repeated in the last line of v.7 (Ridderbos 342).”  
“surely” Literally this is “why, even (Motyer 245).”  “אכן, which properly means ‘surely, verily,’ is here equivalent to an affirmative particle, ‘yea’ or ‘yes,’ and is so explained by Luther (Alexander 98).”
“the people are grass” “‘The people,’ Israel, apart from God is as impotent and void of lasting significance as pagan peoples (Coffin 431).”  
“the people” “‘People’ here refers to the human race in general (42:5; Ridderbos 342).”  “The people in v.7 is contrasted with ‘My people’ in v.2 (Coffin 431).”  “‘The people’ almost certainly refers to Israel, as it does elsewhere in the book (Oswalt 54).”  “In using the definite article ‘the people,’ Isaiah would seem to refer in particular to the people mentioned in v.1.  On this point, however, the commentators differ, and there is no reason for dogmatism (Young 35).”
8. The grass withers, the flower fades, but the word of our God will stand forever.
“The voice told [Isaiah] the difference between people and God (Martin 1092).”  “In contrast to man’s fading lack of dependability is the sure and totally dependable word of the Lord (v.5; Smith 98-99).”  “This prophet would have us recognize our creatureliness in its mortal frailty, and our enduring role in history in obedience to the word of its righteous Lord (Coffin 431).”  “Before the transcendent majesty of the glory of God, man is transient and ephemeral (Muilenburg 430).”  “After having learned how empty and destitute we are of all blessings, how transitory and fading is the glory of the flesh, the only consolation left for us, that we may be raised up by the word of the Lord, as by an outstretched hand, is, that we are frail and fading, but that the word of the Lord is durable and eternal, and, in a word, that the life which we need is offered to us from another quarter (Calvin 212).”  “In the midst of the death and decay of this world, in the midst even of the final great cataclysm which will usher in the end of the present earth, the Word of the Lord abides without change and modification, throughout eternity (Kretzmann 351).”  “The imperishable nature of this word, however, has for its dark foil the perishable nature of all flesh, and all the beauty thereof (Delitzsch 144).”  God’s Word “is not the creature of a season like the grass, rather it abides forever (Muilenburg 430).”
“This passage … consists of an acknowledgment of our misery, poverty, and emptiness, that, being sincerely humbled, we may fly to God, by whom alone we shall be perfectly restored.  Let not men therefore faint or be discouraged by the knowledge of their nakedness and emptiness; for the eternal word is exhibited to them by which they may be abundantly supported and upheld.  We are likewise taught that we ought not to seek consolation from any other source than from eternity, which ought not to be sought anywhere else than in God; since nothing that is firm or durable will be found on the earth.  Nothing is more foolish than to rest satisfied with the present state, which we see to be fleeting; and every man is mistaken who hopes to be able to obtain perfect happiness till he has ascended to God, whom the Scripture calls eternal, in order that we may know that life flows to us from Him, and indeed He adopts us to be His children on this condition, to make us partakers of His immortality (Calvin 212).”
“The grass withers, the flower fades” Eusebius of Caesarea (c.260/263-340) wrote: “The grass of the earth and the beautiful flowers rise up and bloom for a short time, but soon they wither through their unstable nature (Elliott 8).”  “The repetition is characteristic of the poet’s style and increases the force of the concluding words (Muilenburg 430).”  “The repetition [is] being made for the sake of impressing this great truth upon all minds (Kretzmann 351).”  “The prophet must remind the people of their mortality (McKenna 411).”  
“the flower fades, but the word of our God will stand forever” “Subserviency to current wont and use is the most paralyzing hindrance to men’s response to God when he claims them for his surprising purposes.  A sight of His everlastingness and of the mutability of man’s opinions and institutions is a deliverance from such inhibitions (Coffin 430).”  “Far from fading away, God’s word of hope imparts life to weak people (Ortlund 1309).”  “Those who rely on the word of God, possess that which shall never fade away.  The word of the Lord can do that for us, which all flesh cannot; it will furnish us with a happiness which, with our souls, shall last for ever (Henry 85).”
“the word of our God will stand forever” “To God’s word there is a permanent character (Young 35).”  “It rises up, stands, and endures (Young 35).”  “The truth is that God’s word has the same character as God Himself.  It is as unchanging and reliable as the God who speaks it (Webb 163).”  God “is the omnipotent, eternal, all-determining; and like Himself, so is His word, which, regarded as the vehicle and utterance of His willing and thinking, is not something separate from Himself, and therefore is the same as He (Delitzsch 143).”  “His word is one with Himself.  What He says that He is (Vine 91).”  “God never fails for His Word endures forever (Martin 1092).”  God’s Word is “fulfilling and verifying itself through all times (Delitzsch 144).”  “God’s word remains upright and effective for the time that has been set for it (Watts 82).”  “It retains its truth and power, is never revoked or defeated (Ridderbos 342).”  “Only God can be absolutely trusted, and His words will never prove false (Orltlund 1309).”  “The thought is similar to that or our Lord’s, ‘The Scripture cannot be broken.’  When God speaks, His word expresses the truth; and that truth cannot be annulled or changed (Young 35).”  “What the Lord promises He will most surely keep and perform (Motyer 245).”  “The plans and purposes of the nations will not prevail (Wolf 1010).”  God’s “word – entrusted to His prophets – is neither transient nor insignificant (Payne 746).”  “Whatever may lie ahead for the Israelites, they may know that God’s word of promise will not fail them (Oswalt 54).”  “Whatever God says has eternal value and can neither be untrue nor left undone.  The entire Bible is the word of God and will stand forever.  This word can do for us what we cannot do for ourselves.  Its perpetuity is the surest guarantee of our eternity and of our happiness (Lindsell 1038).”  Cyril of Alexandria (375-444; fl. 412-444) wrote: “God guards both the commandment and those who observe it for the life which is yet to come (Elliott 9).”
“Here we have a vivid expression of 2nd Isaiah’s view of the word of God (Muilenburg 430).”  “It stands as a power within history to achieve that for which it is sent.  It is doubtless related to the prophetic word which 2nd Isaiah, like all the prophets, was commissioned to proclaim.  But it is more than this.  It is proclamation and demand, prediction and realization of the prediction, promise and fulfillment; it expresses God’s plan and purpose, but it also has the power of carrying His plan into effect and achieving His purpose (Muilenburg 430-431).”  “It is not an abstract, divine teaching.  Above all the flux and confusion of time and circumstance, the word of God abides sure – surer and more enduring than nature.  Yet it is not static but living and dynamic for, as Duhm rightly observes, Israel’s religion holds firmly to movement even in the super-earthly spiritual world.  The word is God’s outgoing, active, living speech with which He is yet mysteriously identified (Muilenburg 431).”  “The Word is called eternal, not merely in itself, but in us; and this ought to be particularly observed, because otherwise we could obtain no consolation (Calvin 212-213).”  “The power which is hid in God is revealed to us by the word (Calvin 213).”

“The sufferings of God’s people in Babylon, foretold in the previous chapter (39:6-7), are over, and, what is more important, they can be explained as divine punishment so that there is no question of God having forgotten His people (Sawyer 43).”  “The comfort which the prophets of God are to bring to His people, who have now been suffering so long, is infallibly sure (Delitzsch 145).”  “This fact would greatly comfort and encourage the people in exile who read these words.  Because God’s Word stands, His prophecy that the people would be restored to their land was sure to be fulfilled (Martin 1092).”

“The full implications [of this verse] will emerge in 1Pe 1:23-25, where ‘the word,’ in its final form as gospel, is no longer the mere contrast to our transience but the cure of it (1Jn 2:17; Kidner 656).”  “1Pe 1:23-25 uses Isa 40:6,8 to illustrate that ‘the living and abiding word of God’ is reliable, ‘imperishable … seed’ (Ortlund 1309).”
“the word of our God” This is “the word” of “Jehovah, the God of His people and of sacred history (Delitzsch 144).”  “Kimchi explains ‘word’ to mean the word of prophecy, while others give it the specific sense of promise, and others understand it as denoting the gospel, on the authority of 1Pe 1:25.  All these explanations can be reconciled by suffering the Prophet to express his own ideas, without any adventitious limitation, and admitting, as the only sure conclusion, that by ‘word’ he means neither promise, nor prophecy, nor gospel merely, but ‘every word that proceedeth out of the mouth of God (Dt 8:3; Mt 4:4; Alexander 98).”  “Thus understood, it includes prediction, precept, promise, and the offer of salvation; and although the latter is not meant exclusively, the apostle makes a perfectly correct and most important application of the verse when, after quoting it, he adds, ‘and this is the word which is preached (εύαγγελισθέν) unto you (Alexander 99).”  “Reliance on the word of God is not fatalistic or superstitious.  It is not trust in something impersonal like the stars or a good-luck charm.  It is trust in a person who is committed to us and has all the resources necessary to care for us (Webb 163).”  It is ‘the word of our God’ that Isaiah speaks of, a word or message that arises from a relationship (Webb 163).”
“our God will stand forever” “God is the one-enduring reality in a constantly changing world, and He has Himself designed it so (Grogan 242).”
“our God” “The expression ‘our God’ contains, as usual, a reference to the covenant relation between  God and His people (Alexander 99).”  “The messenger speaks as a representative of his people, and so the suffix ‘our’ points to the covenantal relationship between God and the people (Young 35).”
“stand forever” “To ‘stand for ever’ is a common Hebrew phrase for perpetuity, security, and sure fulfillment (Alexander 99).”
“stand” “קזם ‘stand’ appears repeatedly in the following chapters to characterize what stands up or rises up (43:17; 49:7; 51:17; 52:2; 54:17).  It will be used about the restitution of destroyed cities (44:26b), of tribes (49:6), and of the land (49:8; Watts 82).”

“forever” “לעזלם ‘for its term’ is literally ‘to the age’ and implies continuation for the God-willed length of time (Watts 82).”  “Neither the word nor the temporal concepts of that period dealt with eternity or forever (Watts 82).”
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