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Isaiah 52

1. Awake, awake, Clothe yourself in your strength, O Zion; Clothe yourself in your beautiful garments, O Jerusalem, the holy city; for the uncircumcised and the unclean will no longer come into you.
2. Shake yourself from the dust, rise up, O captive Jerusalem; loose yourself from the chains around your neck, O captive daughter of Zion.
3. For thus says the Lord, “You were sold for nothing and you will be redeemed without money.”
4. For thus says the Lord God, “My people went down at the first into Egypt to reside there; then the Assyrian oppressed them without cause.”

5. “Now therefore, what do I have here,” declares the Lord, “seeing that My people have been taken away without cause?”  Again the Lord declares, “Those who rule over them howl, and My name is continually blasphemed all day long.
********

6. Therefore My people shall know My name.  Therefore in that day they shall know that it is I who speak; ‘here am I.’”
“The sense of v.6 is the Lord’s self-proclamation of His Name (Barker 533).”  God “will make known not only the character of His Person and attributes, but His very presence as their Deliverer (Vine 161).”  “Through all [that had happened] the Lord’s power to bring them back each time should show the people that He is the only unique God.  Eventually when they return in belief they will ‘know’ Him (Martin 1106).”  “Then, as in the time of the covenant (Ex 20:1), they will be the people who know His name (Muilenburg 609).”  God’s “glory would be manifest in their deliverance (Henry 117).”
“This is now the Lord reveals Himself in our times of tribulation and difficulty.  He uses such circumstances by way of increasing our knowledge of Himself, His character, His power and His grace.  It is when we come to an end of ourselves that He makes Himself know to us.  Wits’ end corner provides the turning at which the Lord manifests to us not only our own helplessness but His almightiness (Vine 162).”
“My people shall know My name” “When the remnant is restored, they will know God’s name and seek to honor it (Wiersbe 130).”  “God’s reputation is bound up with His people’s.  As in Ek, the motive for God’s intervention is to let His own people and the world know Him (Coffin 609).”  “If we believe that world justice and friendship are God’s will, then the failure to achieve them brings God into disrepute (Coffin 609).”  “Our confidence in the Church is similarly based on God’s name.  The Church may appear to have no ‘beautiful garments;’ her grace may seem shabby and tattered.  But her members have been baptized into God’s name; and God has begun His good work for mankind in her.  His faithfulness continues.  Her divisions, her scanty faith, her halfhearted members, the huge obstacles in her path and her redoubtable antagonists may dismay us; but His assurance to these exiles holds (Coffin 609-610).”  “The Church is indissolubly linked with Him (Coffin 610).”  “Yahweh’s people who have been carried into exile will know the name which their rulers despise (Muilenburg 609).”
“My people shall know My name.  Therefore in that day” “His nature, character and power as represented by His Name will be revealed to them in the day of their redemption (Vine 161).”
“in that day they shall know that it is I who speak” “The expression ‘in that day’ (v.6) points forward to a period in which God will act decisively for His people in vindication of His name.  The prediction would be called to mind when it was fulfilled, thus establishing the true and exclusive deity of the God of Israel (45:21; Grogan 296).”  “The prophet plumbs still greater depths, but the eschatological event which it is His prophetic function to proclaim (40:1-11) is here more powerfully and clearly portrayed than anywhere else (Muilenburg 610).”  On that day the Lord reveals Himself in theophany, conquers His foes, asserts His sovereignty, and comes to judge His people in righteousness (Muilenburg 610).”  “His self-manifestation will cause them to know the voice of their Redeemer; see 63:1, where, in answer to the astonished question of His people as to who He is, He replies ‘I that speak in righteousness, mighty to save’ (Vine 161).”  “The people will know that their God is sovereign and omnipotent, that He is Lord of history, and that the destiny of Israel, as of the nations, is in His power.  ‘They shall know’ by the events of the day of the Lord that His words and deeds are one; in the events they will recognize the fulfillment of His words (45:19; 46:11; 48:15-16; Muilenburg 609).”  “Thus the whole history of the past – Egyptian bondage, Assyrian oppression, and Babylonian captivity is focused upon the day of the divine revelation and salvation (Muilenburg 609).”  “At the end of her warfare (40:2), Israel knows her God as mighty Redeemer (Muilenburg 61).”
“in that day” This is a reference to “the day of deliverance from Babylon (Isa 10:20,27; Wolf 1029).”  “Behind [Isaiah’s] thought lies the ancient conception of the day of Yahweh.  This great theme of Hebrew religion was expressed classically in the prophetic representations of Amos, Isaiah, and Zephaniah, and later in the enthronement psalms (Muilenburg 610).”  
“it is I who speak; ‘here am I.’” “‘I am He’ is speaking, ‘behold Me;’ c.f. Ex 34:5, where the Lord stood with Moses and proclaimed His Name (Barker 533).”
“here am I” This “is Deutero-Isaiah’s characteristic name for the Lord (41:4; Barker 533).”
*****
“No formal connection with the preceding section exists, but there is an inner connection of thought.  What in the previous section had been promised is here represented as fulfilled (Young 329).”  “At this point the prophet inserts a hymn (vv.7-12) which describes the coming of God to Jerusalem (Wright 128).”  “Vv.7-10 consist of a triumphant exultation consequent upon the news of the great deliverance wrought for the Lord’s people in the eyes of all nations (Vine 162).”  “The exciting news that breaks out here again and demands to be shouted from the rooftops is that the Lord is about to give fresh expression to His love for Zion by totally reversing her circumstances – and all the world will see Him do it (Webb 207).”  “These three strophes contain the center and climax of the entire collection of poems (Muilenburg 610).”  “This exultant passage [(7-10)] contains echoes of 40:1-11 (Grogan 297).”  “52:7-10 returns to the procession of 40:3-11 (Barker 533).”  “This message is enshrined in a vivid oracle  (7-12), which describes the joy of the restored Jerusalem in terms of messengers to the city being greeted by its watchmen (Payne 756).”  “The return to Zion is described in terms of a great pilgrimage to the Holy City and also as a great victory of God over all those who have opposed Him.  These same themes were central in certain Temple services of worship in pre-exilic Jerusalem (Wright 128).”  “The hymn in vv.7-10 is reminiscent of the Enthronement psalms (eg. Ps 93; 95-99) which celebrate the victory of Yahweh over the powers of chaos (Sawyer 141).”
This hymn “gathers together in a beautiful form some of the great themes from earlier chapters: the hills 40:9; 49:11); the bringer of good news (40:9), whose approaching footsteps sound like music to the ears of waiting Jerusalem (v.7); victory (RSV ‘salvation’); the heightened awareness (v.8) of the ‘watchmen (40:9-10; 49:18; 66:14; Ps 126:1); comfort (v.9; 40:1; 49:13); and (v.10) the revelation of God’s power to all the nations (42:6; 49:6; Sawyer 141).”  “The picture pairs with 40:1-11, and the two passages form a bracket around what lies in between, but these verses are also rich in their relationship with other Scriptures.  They take the particular image in v.7 from Na 2.  The prophet declares, ‘You know that promise in Nahum?  Its moment has arrived.’  The verses also take up the declaration in Ps 98-99 that Yahweh reigns, and they declare that this is now a reality reflected in actual events (Goldingay 299).”  “When the NT in turn says of the significance of Jesus that the moment of God’s reign has now come (Mk 1:15), it is thus continuing a process of using Scripture to illumine events as they happen.  The restoration of the Judean community constituted a foretaste of the full implementation of Yahweh’s reign rather than its final implementation, and the same will be true of the coming of Jesus.  The foretastes give grounds for believing that completion will come (Goldingay 299).”
7. How beautiful upon the mountains are the feet of Him who brings good news, who publishes peace, who brings good news of happiness, who publishes salvation, who says to Zion, “Your God Reigns.”
“52:7 was a key text in the Melchizedek text from Qumran Cave 11, which described the advent of the heavenly deliverer Melchizedek, the royal high priest (Barker 533).”
“Our mind’s eye must see through the eyes of the ‘watchman (v.8)’ looking out from the ruined walls of Jerusalem toward the distant mountains where the faint image of a messenger on the run comes into view.  As the runner comes closer, the speed of the gait, the smile on the face, and the note being waved in the air leaves not doubt – the messenger comes to proclaim the ‘good news’ of ‘peace’ and the ‘glad tidings’ of ‘salvation’ (McKenna 536).”  “God’s deliverance of His people from Babylon was a figure of Jesus Christ’s redemption of people.  Whoever proclaims tidings of redemption does the work of God.  The gospel is good news, even the best news, for the God of Zion reigns, and He forgives the sins of the repentant (Lindsell 1062).”
“How beautiful upon the mountains are the feet of Him who brings good news, who publishes peace, who brings good news of happiness, who publishes salvation, who says to Zion” “Thexton says, ‘In imagination the prophet sees the runner speeding across the hills to the Holy City, and being greeted joyously by its watchmen through whom the news of the coming salvation spreads through the whole city’ (Grogan 297).”
“How beautiful upon the mountains are the feet of Him who brings good news, who publishes peace, who brings good news of happiness, who publishes salvation”  “Here the news refers to the return from exile (vv.11-12; 40:9; 41:27), a deliverance that prefigures Christ’s deliverance from sin (Ro 10:15; Ep 6:15; Wolf 1029).”

“How beautiful upon the mountains are the feet of Him who brings good news” “Paul quotes this passage, in order to prove that the preaching of the Gospel proceeds not from men but from God, and that the ministers who bring the message of salvation are sent by Him (Calvin 100).”  “Paul took this principle for granted, that nothing is desirable but what comes from God (Calvin 100).”  “At the time needed, the messengers have appeared with their tidings of good (Young 329).”  “The feet of the messengers are lovely to behold (not the sound of the messengers but the appearance of their feet), beautiful not only because of their buoyant rapidity, but because of the rapture of heart which lends character to their movement, and the very nature of their errand.  The mountains are those of the Land, and especially those north of Jerusalem.  What are natural obstacles are made highways for God’s heralds (Vine 162).”  “Those that bring the tidings of [the exiles’] release shall be very acceptable (Henry 117).”  “The prophet exulted in the ‘good news’ to be proclaimed when the time of blessing, spoken of in 51:17-52:6) will begin (Martin 1106).”  “Isaiah prompts the people of God to welcome the approach of every gospel messenger (Ro 10:14-15; Ortlund 1337).”  “The apostle Paul quotes this passage in Ro 10:15 and identifies the mebhassēr with the heralds of the Gospel (Muilenburg 611).”

“What [Isaiah] means is that the appearance of the messengers upon the mountains is beautiful.  The mountains are evidently those about Jerusalem, but there is no reason to assume that the announcement has to do with the return of exiles from Babylon.  It is rather a general proclamation of salvation and deliverance, and Paul so interprets it of the preaching of the Gospel (Ro 10:15; Young 330).”
“How beautiful upon the mountains are the feet of Him” “‘The feet of a messenger, רשׂמב, is the same word, but now a masculine form, that was used in 40:9.  That exhortation to ‘get up on a high mountain’ is here an accomplished reality (Watts 216).”  “Although some commentators struggle with the imagery of ‘beautiful feet,’ it does not take a great deal of imagination to understand the point.  How is the glorious news reaching us?  Through the feet of this runner!  What beautiful feet!  There may be some intentional irony since the feet are often considered the least beautiful parts of the body.  If that is intended, the point would be that this news is so wonderful that even the most common and ordinary means by which it arrives is touched by its splendor.  But it is not necessary to think irony is involved.  Any feet that bring this kind of news are truly beautiful (Oswalt 368).”
“beautiful” “The word na’wu may originally signify something like ‘timely’ or ‘seasonable, like ώραιος (Young 329).”  “נאה ‘fitting’ is used only here and in Cant 1:10 and Ps 93:5 (Watts 217).”
“the feet of Him who brings good news” This is “a reference to a messenger who ran from the scene of a battle to bring news of the outcome to a waiting king and people (2Sm 18:26; Wolf 1029).”  “This refers to someone who announces a great deed, usually a victory (2Sm 18:24-27; Ortlund 1337).”  “By means of speeding messengers Zion receives the announcement of her deliverance (Young 329).”  “The gospel of the swift-footed messengers, therefore, is the gospel of the kingdom of God that is at hand; and the application which the apostle makes of this passage of Isaiah in Ro 10:15, is justified by the fact that the prophet saw the final and universal redemption as though in combination with the close of the captivity (Delitzsch 299).”  “The messenger of v.7 was understood as the Messiah (who was also Melchizedek), bringing the final Day of Atonement at the end of the 10th jubilee (Isa 61:1; Barker 533).”  For Isaiah, “to see the messengers is to see the Lord (Oswalt 369).”
“Him who brings good news, who publishes peace, who brings good news of happiness, who publishes salvation, who says to Zion, “Your God Reigns.” “‘Our God Reigns’ is the good news of peace and the glad tidings of salvation that breaks through despair with joy and brings a note of song to the lips of sorrowing people (McKenna 536).”
“Him who brings … news” “Many times in Israel’s history the people waited with anxiety and impatience for new from the field of battle (Muilenburg 610).”  “Cf. a similar scene in 2Sm 18:25-27, where David watches the approach of the messenger from the field of battle.  The ‘herald’ or ‘evangelist’ is one of the dramatic personae.  His function is to announce the advent of the king (Muilenburg 610).”
“Him who brings good news” “The expression following ‘feet’ is a single word in Hebrew, mebhassēr (40:9; 41:27; 61:1; Muilenburg 610).”  Isaiah speaks of “‘the one;’ not a straggle of fugitives from a defeat, but a single runner (2Sm 18:24ff) with shining face and a spring in his step because he comes with ‘good news’ (Motyer 330).”  “The bringer of good tidings, like the voices in 40:3-8, is one of this prophet’s dramatis personae.  He has a single function to announce to Zion (Coffin 610).”
“good news, who publishes peace, who brings good news of happiness, who publishes salvation, who says to Zion, “Your God Reigns.”” “What does God’s rule entail?  It entails a condition where all things are in their proper relation to each other, with nothing left hanging, incomplete, or unfulfilled (‘peace,’ šālōm); it entails a condition where creation purposes are realized (good, tôb; Gn 1:4,10, etc.); it entails a condition of freedom from every bondage, but particularly the bondage resultant from sin (salvation, yešûeâ).  Where God reigns, these follow (Oswalt 368).”
“good news”  “The message is an encouraging one, a good one, and most welcome (Watts 216).”  “Here the ‘good news’ is the announcement of the exiles’ return to Jerusalem, but Paul applies this verse to messengers of the Gospel (Ro 10:15; Ryrie 1091).”  “The ‘hear I am’ of v.6 is experienced through the gospel (Ortlund 1337).”  “It is gospel indeed, good news, tidings of victory over our spiritual enemies, and of liberty from our spiritual bondage (Henry 117).”  
“who publishes peace, who brings good news of happiness, who publishes salvation, who says to Zion, “Your God Reigns.” “Isaiah preaches, and what we ought chiefly to desire, namely, that the kingdom of God may be erected among us; for until He reign among us, everything must go ill with us, and therefore we must be miserable, as, on the other hand, when God is pleased to take care of us, this of itself is the chief part of salvation; and this, too, is the only way of obtaining peace, though the state of affairs be ruinous and desperate (Calvin 100).”  “The longed-for message of ‘peace … good news of happiness … salvation’ is summed up in one glad cry: ‘Your God reigns’ – the victory of God over every oppression is now a reality (Ps 97:1; Ac 13:30-33; Rv 19:6; Ortlund 1337).”  “Wars will have been made to cease to the ends of the earth.  Peace will prevail because God reigns and Jehovah is returning to Zion (Vine 162).”
“peace, who brings good news of happiness, who publishes salvation, who says to Zion, “Your God Reigns.” “Here the prophet brings together a number of important themes, virtually identifying peace, salvation, and the kingdom of God, so reminding us of the NT revelation that Christ’s work secures these and every other blessing for God’s people.  How fitting this is just prior to the fourth Servant Song (52:13-53:12), in which the sufferings of God’s Servant are described and their significance expounded (Grogan 297).”
“who publishes peace” “The picture is news from the battle, but the reality is the end of God’s wrath (51:17-23), the city awaking to holiness (52:1), the status of its people as priests and kings (52:1,2), redemption without cost (52:3) – in a word, peace with God (Motyer 330).”  “The messenger causes ‘peace’ to be heard; i.e. the message that he delivers has peace as its grand subject.  We are not to conceive of three different messages, for each statement is an aspect of the same blessed theme of salvation.  We shall understand the word ‘peace’ not through etymology, but through its usage in the prophecy.  It is one of Isaiah’s favorite words, and refers not merely to the ceasing of hostilities among warring nations, but to a peace that the Lord gives to His people.  There is peace to be proclaimed, for the Lord no longer stands in a hostile relation to His own (Young 330).”  Messiah’s “reign will be one of peace (Martin 1106).”
“who brings good news of happiness, who publishes salvation” “this message originates with God, and refers to the blessing that alone is good, the salvation of sinful mankind.  Finally the messenger causes ‘salvation’ to be heard.  The word calls to mind the very name of the prophet.  It is a salvation that finds its origin in God and comes from Him.  He dispenses this salvation, for it is a salvation from all those things that bring God’s wrath upon men.  “It is far more than a mere delivery from the captivity in Babylon; it is a spiritual salvation, characterized also as good and peace (Young 330).”
“who brings good” “Good” “characterizes the content of the message (Young 330).”
“good news of happiness” “‘Good tidings (KJV)’ repeats the same word [(‘good news’)] for emotional intensity (Motyer 330).”  Literally, the phrase is “good news of good (Motyer 330).”

“salvation”  This word can be defined as: “The divine victory over every binding foe, the power of sin’s oppression broken (Motyer 330).”
“who says to Zion, ‘Your God Reigns.’” “What the messenger declares is that Israel’s God will now manifest the fact that He is upon the throne.  If we take the verb as inchoative, the thought would simply be that God is now making it clear to Israel that He is reigning (Young 330).”  “It has long looked as if Yahweh was not reigning.  Events will now demonstrate that Yahweh is acting as king (Goldingay 299).”  “The return of God’s people to Jerusalem emphasizes His sovereign rule over the world (Ps 96:10; Wolf 1029).”  “The cry of the herald of good tidings comes full circle from the third comforting voice of 40:10-11.  They used to sing ‘The Lord reigns’ in their temple songs (Ps 93:1; 97:1; 99:1), living then in the same faith as Christians who sing Ascension Day hymns of the present reign of the Lord Jesus (Motyer 330).”  “When God sends His emissaries to declare, ‘Your God reigns!’ His aim is not to constrain man’s submission by an act of raw authority; His aim is to ravish our affections with irresistible displays of glory.  The only submission that fully reflects the worth and glory of the king is glad submission.  Begrudging submission berates the king.  No gladness in the subject, no glory in the king (Piper 28).”
“Your God Reigns” “This might be understood as: God “has risen to a right royal sway, or seized upon the government (Delitzsch 299).”  Muilenburg suggests other possible translations as: “‘Your God has become King’ or ‘Your God is king’ (40:10; Ps 47:8; 93:1; 97:1; 99:1; Rv 19:6).  The theme of Yahweh’s kingship is ancient (Jg 8:22-23; 1Sm 8:7) and receives its classical formulation in Isaiah’s vision (6:5; 24:23; 33:20; 43:15; 44:6; Muilenburg 611).”  “There is no thought that God has abdicated the throne during the period of the exile, although to Israel it may at times have seemed that such was the case (Young 330).”  “The thought is that the kingdom of God is at hand (Young 330).”  “Thus the kingdom of God is ushered in (Muilenburg 611).”  “the keynote in the mouth of every prophet-preacher, whether in Isaiah’s day or Jesus’ day or our days, is ‘Your God reigns!’  God is the king of the universe.  He has absolute Creator rights over this world and everyone in it.  But there is rebellion and mutiny on all sides, and His authority is scorned by millions.  So the Lord sends preachers into the world to cry out that God reigns, that He will not suffer His glory to be scorned indefinitely, that He will vindicate His name in great and terrible wrath, but that for now a full and free amnesty is offered to all the rebel subjects who will turn from their rebellion, call on Him for mercy, bow before His throne, and swear allegiance and fealty to Him forever.  The amnesty is signed in the blood of His Son (Piper 27).”
“God Reigns” 
8. The voice of your watchmen – they lift up their voice; together they sing for joy; for eye to eye they see the return of the Lord to Zion.
“The prophet’s vision turns from the approaching herald on the mountains to the ‘watchmen’ (Muilenburg 611).”  “Hard on the heels of the herald comes the Lord Himself (Motyer 330).”  The watchmen “will see the Lord restoring Zion, as vividly as one person is to another when he looks straight into his eyes (Nb 14:14).  No wonder they will join in a chorus of praise (Vine 163).”  “The watchmen in Jerusalem look forth and see the Lord returning; their eyes meet His.  It is not the company of exiles arriving which claims attention but, as in 40:9-10, it is God who fills the horizon.  No doubt He will be leading His people; but they are secondary; eyes fasten on Him (Coffin 611).”  “As the lone messenger approaches the city of God, the ‘watchmen’ on the wall shout the good news that the King is returning (Ortlund 1337).”  “It is the advent of God that is the cause of this outpouring of joy.  God is with us, and we need not be afraid any longer (Oswalt 369).”
“The signs show that He has defeated the enemy and is coming to set them free.  But as of this moment, He is not yet here.  Nevertheless, the people are called to participate in the hymn of thanksgiving and praise.  Why?  This is the faith and belief about which the prophet has been speaking throughout this book, and especially throughout this division.  To give thanks in advance is the highest form of faith.  The person praising God for what He or she does not yet possess is the person who truly believes the promises of God (Oswalt 370).”
“The voice of your watchmen – they lift up their voice; together they sing for joy”  “Zion’s watchmen shall then rejoice; when the good news comes they have it first (Henry 117).”  

“The voice of your watchmen – they lift up their voice” “They who speak of what is doubtful matter mutter inaudibly, and do not venture to ‘lift up the voice;’ but here there will be nothing doubtful or uncertain (Calvin 100).”  “The watchmen themselves take up the good tidings and repeat them to the inhabitants of Jerusalem (Young 331).”  “As the watchmen hear the herald’s tidings they break out into shouts of jubilation (Muilenburg 611).”  
“watchmen”  This is a reference to “those in Jerusalem watching for the arrival of the messengers (62:6-7; 2Sm 18:24-27; Wolf 1029).”  “It is the voice of Zion’s watchmen, who are not the prophets (Young 331).”
“they sing for joy; for eye to eye they see the return of the Lord to Zion” “The vision of the coming of Israel’s Lord and King (40:9-10) fills [Isaiah’s] mind with ecstatic excitement (Muilenburg 610).”  “Though Israel experienced great joy at the return from Babylon in 536 B.C., the joy Isaiah wrote about in 52:7-8 will be when Israel’s Messiah ‘returns to Zion to reign (Martin 1106).” “But Isaiah envisages a day (still future to us, too) when faith will pass into sight (Motyer 330).”
“eye to eye they see the return of the Lord to Zion” “The expression ‘eye to eye’ [refers] … “to the clear view they have a Yahweh (Muilenburg 611).”  “The event, which is here none other than the Lord in action (vv.8b-10), seen not from afar, but close to, lit. ‘eye to eye,’ i.e. face to face, as in Nb 14:14 of seeing the Lord (Payne 662).”  “The extreme anthropomorphism is explained by the momentous occasion.  All flesh shall see the glory of God (Muilenburg 611).”  The watchmen “could scarcely discern any thing of God’s favor through the dark cloud of their afflictions; now the cloud is scattered they shall plainly see it.  They shall see Zion’s King eye to eye; so it was fulfilled when the Word was made flesh, and dwelt among us.  They shall see exact agreement between the prophecy and the event, the promise and the performance (Henry 117).”  “This extends, indeed, to spiritual conversion; but let us not on that account depart from the literal sense, so as not to include also the benefit which the Lord conferred on the ancient people; for, when He restored the Jews to liberty, and employed the ministry of Zerubbabel, Ezra, and Nehemiah, these things were fulfilled (Calvin 101).”
“eye to eye they see” “The Lord had spoken to Moses ‘mouth to mouth (Nb 12:8)’ and ‘face to face (Ex 33:11);’ and as here was seen by Israel ‘eye to eye’ (Nb 14:14; Muilenburg 611).”  Delitzsch describes this “as closely as one man is to another when he looks directly into his eyes (Nb 14:14; 300).”
“the return of the Lord to Zion” Vine translates this phrase: “Makes Zion to return (Ps 85:4; 163).”  “Commentators have been divided over the correct reading of bešûb yhwh sîyōn: lit. ‘in returning to Zion’ (Oswalt 369).”  “The phrase ‘returning to Zion’ can be taken as either an objective or a subjective genitive: the Lord’s returning of Zion, or the Lord’s return to Zion.  The versions unanimously support the former (although Targ. Is paraphrastic and could be understood to support either reading of the verb).  This point of view, that God is returning His exiled people to Zion, finds support in both the immediate and extended contexts (vv.11-12; 51:11; 49:9-13, etc.).  But the idea that God is Himself returning to Zion after His estrangement from her also finds support, especially at the very outset of the division (40:3,9-10; cf. Ek 43:1-5).  It also seems to fit into the imagery here somewhat better.  As a result, the majority of recent commentators and Bible versions (NRSV, REB, NIV) have opted for this alternative (Oswalt 369).”
“The poet describes the coming of Yahweh to the holy city of Zion (Muilenburg 610).”  “The prophet sees the return of the Lord to Zion; Deutero-Isaiah must have believed that the Lord had left the city just before it fell to the Babylonians (Ek 8-11) and had been with His people in exile (Barker 533).”  “‘The return … to Zion’ does not imply that He had been with the exiles in Babylon, but rather that with the restoration of the city the Lord comes to dwell in the abode of His glory (Ek 43:1-5; Muilenburg 612).”  
9. Break forth together into singing, you waste places of Jerusalem, for the Lord has comforted His people; He has redeemed Jerusalem.
“Now all the people of Jerusalem … joined the chorus and praised God for coming to comfort and redeem His people (Constable 224).”  Isaiah “exhorts believers to thanksgiving, but chiefly confirms them in the hope and confidence of this salvation; as if the actual enjoyment of it already called them to thank God for it (Calvin 101).”  “The language is vivid, it visualizes and depicts the glory of restoration after the long periods of desolation (Vine 163).”  “The reason is two-fold, God’s word and work: the word of consolation, … the work of delivering power (Vine 163).”  “The mood of the prophet in this hymn is triumphant and excited, and here he brings to a climax his proclamations of the coming of the Lord and of the release of the exiles and the rebuilding of the Holy City, Zion (Wright 128).”  God’s “Word has been carried out in act (Vine 163).”  “Zion is restored, inasmuch as Jehovah turns away her misery, brings back her exiles, and causes the holy city to rise again from her ruins (Delitzsch 300).”  “When the stricken city rises from the ashes of her destruction she immediately expresses herself in song, and for two great reasons: the Lord has comforted (40:1; 49:13; 51:3,12) and redeemed (43:1; 44:22-23; 41:14; 43:14; 44:6,24; Lk 2:30) His people (Muilenburg 612).”  “God turns the wailing of His people and the despising of His name (v.5) into rejoicing as the Gospel sovereign grace spreads over the world (Ortlund 1337).”  “Faith can claim the promises with joyous songs, rejoicing in God’s comfort and redemption (Grogan 297).”
Isaiah “calls them ‘wildernesses’ or waste places ‘of Jerusalem,’ that, notwithstanding its ruin and destruction, they might still hope that it would be restored.  And this appellation is better adapted for shaking off fear than if he had called her prosperous or flourishing; for, in consequence of their condition being very wretched, nothing would have led them to think that these promises related to them except a description of their misery, against which they needed to be fortified, in order that, though they beheld nothing but desolation and hideous ruin, still they might look for restoration with assured confidence (Calvin 102).”

“Break forth together into singing, you waste places of Jerusalem, for the Lord has comforted His people” “A reason is given [for breaking into song], namely that the promise of comfort has now become fact (Young 332).”
“Break forth together into singing, you waste places of Jerusalem” “Occasionally Isaiah appeals to an inanimate object, here the waste places of Jerusalem (44:23; 49:13; 55:12; Young 331).”  “The prophet now calls upon the ancient ruins to come alive and ‘break forth together into singing (Muilenburg 612).”  “The Zion to which Isaiah is speaking is a waste, both physically and spiritually, and he calls that broken-down city to participate in the joy of the Lord’s return, just as the inhabitants of a besieged city would rejoice at the news of their king’s defeat of the enemy (Oswalt 370).”  “The ruined places are to break forth together, i.e. all at once; with united voice they are to break forth into shouting (Young 331).”  “A much greater cause for rejoicing, is the restoration of the people to their God.  They too are a waste; their lives seem to be a landscape of ruins.  Their sin has left them alienated fro God and each other, bound by enemies both physical and spiritual, helpless in despair, guilt, and purposelessness (Oswalt 370).”  “Restoration has hardly begun.  Yet rejoicing can begin (Watts 217).”
“Break forth together into singing” Literally, this is: “Break forth together into singing (Muilenburg 612).”  “Notice the Psalm-like outburst in vv. 9-10 (Ps 98:3-4; Payne 662).”  “The wonderful victory of God is a cause for all the pent-up emotions to break forth (Oswalt 370).”  “This eschatological singing is an authentic expression of Israel’s piety (44:23; 49:13; 55:12).  Music was an accompaniment of her religious life from the beginning of her history (Muilenburg 612).”  “As with Luther, there is something almost boisterous in the prophet’s delight in God.  ‘Christians are a blissful people, who can rejoice at heart and sing praises, stamp and dance and leap for joy.  That is well pleasing to God, and doth our heart good, when we trust God and find in Him our pride and joyfulness’ (sermon preached Oct 18,1529, Coffin 611).”
“you waste places of Jerusalem” “The ruins of Jerusalem symbolize the condition of the people (Oswalt 370).”  “V.9 reminds us that Zion here is the ruined city of the future (Grogan 297).”  “‘Waste places of Jerusalem’ does not necessarily conflict with the mention of ‘watchmen.’  Isaiah in the Spirit looks forward to the time when the city will be forsaken and pictures her thus.  Hence, he can speak of her watchmen and also speak of her as though she were a desolate city (Young 332).”
“the Lord has comforted His people; He has redeemed Jerusalem” “The prophet again confirms believers as to the certainty of the word of God, that they may be fully persuaded that they shall be restored to their former liberty, and may comfort their hearts by assured hope during that hard bondage.  He pronounces magnificent commendations on this message, that believers may be convinced that God holds out to them, in their calamity, the hope of future salvation; and indeed, when God speaks, they ought to accept the consolation, that, relying on it, they may calmly and patiently wait for the fulfillment of the promise (Calvin 99).”  The “two verbs are at the very center of the message of this part of the book.  They speak of restoration to fellowship, deliverance from bondage, encouragement in despair, strength in weakness, forgiveness in guilt, purpose in uselessness, and more (Oswalt 370).”  “Yahweh has already made the necessary decisions and taken steps to ‘comfort’ and ‘redeem’ Zion (Watts 217).”  “God has comforted Jerusalem in that He has redeemed her (Young 332).”  “Jerusalem has not redeemed herself, nor have the people of God comforted themselves – it is the work of God (Oswalt 371).”  “Comfort and deliverance, these are the constant ministration of the Holy Spirit in our sorrows and distresses, our trials and dangers: comfort amidst them, deliverance from them!  We may rejoice in the consolation, and be confident of the deliverance (Vine 164).”

“His people” “The mention of ‘His people’ resumes the theme of vv.4,5,6.  Not just a city or a temple are at the heart of God’s action (Watts 217).”
“the Lord has comforted His people”  Isaiah “does not now speak of every kind of doctrine, but of that which is adapted to consolation, and therefore shews that ‘beautiful’ and lovely is the approach of those who bring consolation from the mouth of God, which can not only alleviate our grief, but even impart to us abundant joy (Calvin 99).”
“He has redeemed Jerusalem” “For decades, the remnant had suffered in a foreign country, without an altar or a priesthood; but now they would return to their land, rebuild their temple, and restore their God-given ministry (Wiersbe 130).”  “The release of the Jews from Babylon is here spoken of, and the application of v.7 by the apostle (Ro 10:15), intimates their deliverance was a type and figure of the redemption of mankind by Jesus Christ, here spoken of as a great blessing to be welcomed with joy (Henry 117).”  “Restoring Jerusalem is a means to this great end (Ortlund 1337)” of “all the ends of earth” seeing “the salvation of our God (v.10).”  “The redemption of Jerusalem is the joy of all God’s people, who look for that redemption (Lk 2:38; Henry 117).”
10. The Lord has bared His holy arm before the eyes of all the nations, and all the ends of the earth shall see the salvation of our God.
“The matter will not be hidden, but so clear and evident as to draw forth universal admiration (Calvin 100).”  “There is no glorification of the nation.  She falls into the background, and in her liberation and re-establishment it is the Lord’s ‘arm’ which is ‘bared’ in the sight of mankind (Coffin 612).”  “‘His holy arm’ is laid bare in the sight of all the peoples (40:10), and His victory ushers in salvation and peace (Muilenburg 61).”  “God’s arm is often associated with redemption and salvation (Ex 6:6; Wolf 1030).”  “The reference to God’s holy arm takes us back to 51:9, and it is part of God’s answer to His prophet’s prayer.  This powerful act of salvation will be a public as the deliverance from Egypt (Grogan 297).”  “As a result of the laying bare of God’s holy arm, ‘all the ends of the earth will see the salvation that the God of Israel has accomplished (Young 332).”  “This work of grace on their behalf will show ‘all the nations’ His power (‘arm’) and the salvation He provides (Martin 1106).”  “The purposes of God for our race are wrought out through nations and individuals and supremely through His Church.  But they are instruments merely, and must not claim attention.  There is no room for nationalism, egoism, ecclesiasticism.  The prominence of nation or of man or of church may obscure God’s activity (Coffin 612).”
“As a warrior is accustomed to make bare his right arm up to the shoulder, that he may fight without encumbrance, so has Jehovah made bare His holy arm, that arm in which holiness dwells, which shines with holiness, and which acts in holiness, that arm which has been hitherto concealed and therefore has appeared to be powerless, and that in the sight of the whole world of nations; so that all the ends of the earth come to see the reality of the work, which this arm has already accomplished by showing itself in its unveiled glory – in other words, ‘the salvation of our God’ (Delitzsch 300).”
“The Lord has bared His holy arm before the eyes of all the nations” “For the nations determined to oppose Him (66:14), that is cause for a shiver of apprehension; but for those who submit to Him, it is cause for hope (51:5; Oswalt 371).”  “There is every reason for shouting in exultation, for Yahweh the God of Israel has won a great victory (Young 332).”  God’s “work will not have been done in secret.  The display of the power of God against His enemies that will enable God to speak words of comfort and redemption to His people will be done in full view of all the nations (Oswalt 371).”  “The imagery is drawn from the field of battle.  Yahweh comes as a conqueror (40:10), as a man of war (42:13), victorious over all who oppose Him (Muilenburg 610).”  “This laying bare has been performed before ‘all the nations,’ that they might learn that the God of Jacob is the only true God, where their own gods are nothing (Young 332).”
“The Lord has bared His holy arm” “The image of Yahweh as creator or spouse or friend thus gives way again to the image of Yahweh as battling king, victorious warrior (Goldingay 298).”  “The prophet calls it ‘the arm of holiness,’ because he intended to display [God’s] power for the salvation of the people (Calvin 102).”  “The metaphor is that of a warrior, removing all coverings and accoutrements from his arm so as to exert his power to the utmost (Vine 164).”  “The Lord prepares for battle.  The fervent petition of 51:9 here receives its answer and prepares for 53:1.  Yahweh throws back His cloak from His right arm in order that it may not impede Him.  His ‘arm’ is ‘holy’ because it is engaged in a holy undertaking (40:10; 42:13; Ps 98:1; Muilenburg 612).”  “Perhaps at least two things are intended by the use of that term [holy arm].  On the one hand there is divine perfection.  Those who would oppose Him must recognize that they face all the transcendent power of the Holy One.  How can we stand against the power that created the universe with a word (30:12-14; 37:23; 40:25)?  But there is also another implication: the purpose for which God’s arm is bared is a holy one.  He does not bare his arm like some earthly tyrant to aggrandize Himself at the cost of all those whom He can beat down.  Rather, He exerts Himself for those who are trampled down by human greed, those who are broken on the rack of sin, those who are imprisoned in the darkness of desire (Ps 98:1-3; Oswalt 371).”  “God’s arm is a holy arm, stretched out in purity and justice, in defense of holiness, and in pursuance of His promise (Henry 117).”

“holy arm” “The connection between holiness and strength points to the nature of the deliverance (Young 332).”  God’s “power is holy in that it is perfect and transcendent, and it is also for a holy purpose, namely, the salvation of His people (Mk 1:24; Lk 4:34; Constable 225).”  “There are two points of view in which the power of God ought to be regarded; first, universally, in preserving all the creatures; next, specially, in defending “The Church;” for there is a peculiar care which He exercises about His own people, and which the rest do not share with them (Calvin 103).”
“arm” This is a “symbol of personal strength in action (Motyer 330).”

“bare” This is another way of describing someone “with sleeves rolled up for work (Motyer 330).”

“eyes”  This word incapsules “the public nature of the divine act (Motyer 330).”
“all the ends of the earth shall see the salvation of our God” “Israel’s salvation will have universal implications (Oswalt 371).”  “The power of salvation spreads to the ends of the earth (49:6; Ortlund 1337).”  “All the world will have the benefit (Henry 117).”  “The Vision uses the term to proclaim God’s work through the political processes of history to produce salutary results for His people and His city.  The results will be public knowledge.  Neighboring cities and peoples will have to take note of ‘the salvation of our God.’  They took note, all right, and sometimes rose up in opposition to it (Ez 4:1-4; Watts 217).”
“all the ends of the earth” This phrase is “equivalent to ‘all flesh’ in 40:5 (Wolf 1030).”

“shall see” This verb prophesies Israel and the nations’ “personal participation in the experience (Ps 49:19; 89:48; 90:15; Motyer 330).”

“the salvation of our God” “But whence comes the salvation?  From men?  No; for none but God can be the author of such a distinguished benefit.  Justly, therefore, does [Isaiah] conclude that it proceeds from God, and not from man (Calvin 100).”  ‘“The salvation of our God’ is the salvation our God has wrought (Young 332).”  “This salvation in its immediate manifestation is the liberation of the exiles (Young 300).”
********

11. Depart, depart, go out from there, touch nothing unclean; go out in the midst of here, purify yourselves, you who carry the vessels of the Lord.
12. But you will not go out in haste, nor will you go as fugitives; for the Lord will go before you, and the God of Israel will be your rear guard.
“The first 3 verses of this section immediately state the theme of the prophecy: through suffering to glory (Ridderbos 471).”  “Verses 13, 14 and 15 of chapter 52 are a summary of everything in chapter 53; verses 1-12 of chapter 53 elaborate on these three verses (Fruchtenbaum 54).”

13. Behold, My Servant will prosper, He will be high and lifted up and greatly exalted.
“Behold”  “By means of an introductory ‘Behold!’ a favorite beginning of Isaiah, the prophet directs attention to the figure of God’s servant (Alexander 335).”  “The command to watch (see) is in effect the last of the series of commands that began in 51:1 (Motyer 332).”  “The command to ‘see’ brings us into the realm of accomplishment: watch the Servant and what He did (Motyer 332).”

“My Servant”  “The Lord is introduced as speaking and pointing out His Servant in order first of all to mention His exaltation (Ridderbos 471).”  “Once again, as in 42:1, God draws attention to His Servant (Grogan 301).”  “Commissioned and qualified by the Father, Jesus Christ was the servant of His Father (Lindsell 1063).”  “It is God who introduces and identifies the Servant, who belongs to God and serves Him.  In 42:1-4 Isaiah had already presented Him as one with a mission to perform who would successfully complete that mission.  In 49:1-7 He had again been presented, but this time there are great difficulties in the execution of His work.  In 50:4-9 the Servant Himself had spoken, mentioning the suffering that He was to face.  Yet no reason was given for this suffering, for it is reserved for the present passage to tell why the Servant must undergo severe suffering and degradation (Young 335).”

“Servant”  “By referring to the Messiah as the Servant, Isaiah connects Him with the previous Servant of Jehovah passages.  In 42:1-6, Isaiah described the mission of the Servant; in 49:1-13, the mission of the Servant was accompanied by difficulties; in 50:4-9, the Servant was seen as suffering physically but short of death, and no reason was given for His sufferings (Fruchtenbaum 54).”  “Traditional Jewish interpretation understood the passage to be speaking of Messiah, as, of course, did the early Christians, who believed Jesus to be that Messiah (Ac 8:35; Ryrie 1092).”  “This passage was so interpreted by Christ Himself, by the writers of the NT (Mt 8:17; Lk 22:37; Jn 12:28; Ac 8:32,33; Ro 10:16; 1Pe 2:22-25) and orthodox Christianity ever since (Lindsell 1063).”  “’Christian scholars,’ says Abravanel, ‘interpret this prophecy as referring to that man who was crucified in Jerusalem about the end of the second temple, and who, according to their view, was the Son of God, who became man in the womb of the virgin’ (Delitzsch 303).”  “A complete and utter exaltation will come to the Servant.  In seeking to identify the Servant, therefore, we must take this factor into account.  One may very legitimately ask whether Israel or the prophets or anyone other than Jesus Christ was ever conceived of in the OT as dealing so wisely that the result would be an unparalleled exaltation (Young 336).”

“All of the ancient Jewish writings – the Mishnah, the Gemara, (the Talmud), the Midrashim and many others – all regard this portion of Scripture as relating to the Messianic Person (Fruchtenbaum 54).”  “’Jonathan ben Uziel explains it as relating to the Messiah who has yet to come; and this is the opinion of the ancients in many of their Midrashim.’  So that even the synagogue could not help acknowledging that the passage of the Messiah through death to glory is predicted here (Delitzsch 303).”  “The first Rabbi to suggest otherwise was Rashi, around 1050 A.D.  Every rabbi prior to Rashi, without exception, viewed this passage as describing Messiah.  When Rashi first proposed that this passage spoke of the nation of Israel, he sparked a fierce debate with his contemporaries.  The most famous of these was Rambam, perhaps better known as Maimonides.  Rambam stated very clearly that Rashi was completely wrong in going contrary to the traditional Jewish viewpoint (Fruchtenbaum 54).”  “Not until the 12th century did the view emerge that the nation Israel is referred to, a view that has since become dominant in Judaism.  But the Servant is distinguished from ‘the people (53:8),’ and He is an innocent victim, something that could not be said of the nation (53:9; Ryrie 1092).”  “As Christian evangelists began to make greater use of this passage, particularly from the early 1800’s onward, an increasing number of rabbis found Rashi’s view an attractive way of countering Christian teaching (Fruchtenbaum 54).”  “The view that the Servant of the Lord is Israel is shown impossible here.  That view would imply that Israel is pictured here as totally innocent and as suffering only for the benefit of the nations.  And the ‘we’ who speak in chapter 53 and describe Israel’s suffering and subsequent exaltation, would then be the Gentiles – the ‘nations’ and ‘kings’ of v.15 – confessing with shame that Israel has had to undergo all this suffering on account of their sins.  All this is absurd, however, and totally inconsistent with the spirit of the OT.  Everywhere, also, Isa 40-66, Israel is pictured as a sinful people, who suffer on account of their own sins (40:1; 42:24-25; 43:27-28; 50:1; 59:2ff).  Nor is it clear in what way the nations would receive ‘peace’ and ‘healing’ through Israel’s suffering (53:5; Ridderbos 467-8).”

“In the royal terminology of the ancient Near East ‘servant’ meant something like ‘trusted envoy’ or ‘confidential representative’ (Barker 1014).”  “He lives in such close fellowship with His God that He discerns His ways and purposes, knows something of the mysteries of His revelation, and sees the deeper meaning involved in His suffering (Muilenberg 616).”

“That He has to be a person is evident here with a clarity that is hard to surpass.  The entire portrayal of His life as a Man of Sorrows, of His death and ‘the suffering of His soul (v.11),’ that preceded it, and of the pouring out of His life unto death (v.12) cannot possibly, by way of poetic personification, refer to Israel or some other collective (Ridderbos 467).”  “All of the suffering that is brought on Him not only by men but also by God Himself (53:6,16) is described in a way that indicates that no sin or guilt of His own was the reason for it, but that it all took place for the sake of others.  If this were the description of an ordinary person, it would be in conflict with all the teachings of the OT, in which – however strongly it sometimes stresses the innocence and righteousness of the godly in some respect or from some angel – it is clearly taught that no one living will be righteous before God.  It is similarly unthinkable that vicarious, atoning, and redeeming significance would be attributed to the suffering of an ordinary human being as happens here (Ps 143:2; Ridderbos 469).”

“will prosper”  “The translation ‘will prosper’ is not sufficiently accurate, for the verb includes the thought of both intelligent and effective action.  Success does not result from lack of effort but from effective action (Young 335).”  “The verb is capable of several connotations, but at its heart is the thought of prudent and wise dealing (Young 335).”  Kohlenberger’s Interlinear translates this as “will act wisely 108).”  “He who deals wisely will obtain success; the servant uses the best means to obtain the highest ends (Alexander 335).”  “Sakal is wisdom to know exactly what to do in a given situation so as to bring the intended result (Motyer 332).”  “The Servant will act wisely and His actions will gain Him a position of glory (Fruchtenbaum 54).”  “Wisdom consists largely in determining desirable ends and devising practical means to achieve them.  The Servant’s wisdom was deeply self-denying, for it meant accepting ends determined by God and willingly shouldering a burden of untold suffering to make them possible (Grogan 301).”  He does this as a sufferer, whose sufferings are for the sake of an expiatory purification and produce a profound change in the attitude of those who behold Him.  This is the work that He will prudently perform, and because of which He will so greatly be exalted (Young 339).”


“Intelligent action, as a rule, is also effective, it is used as synonymous with chibesik hisehliha, to act with result, i.e. so as to be successful.  Hence it is only by way of sequence that the idea of ‘prosperously’ is connected with that of ‘prudently (e.g. Josh 1:8; Jer 10:21).  The word is never applied to such prosperity as a man enjoys without any effort of his own, but only to such as he attains by successful action, i.e. by such action as is appropriate to the desired and desirable result (Delitzsch 305).”  “Here where the exaltation is derived from sakall as the immediate consequence, without any intervening ‘ebedl, there is naturally associated with the idea of wise action, i.e. of action suited to the great object of His call, that of effective execution or abundant success, which has as its natural sequel an ever-increasing exaltation (Delitzsch 305).”  “In accomplishing His mission upon the earth, the Servant will be successful (Alexander 335).”  “The Servant … will behold the fruit of His labor and see His struggle crowned with victory (Ridderbos 471).”  Prosperity was seen as “a mark of God’s blessing (1Sam 18:14)’ and of obedience to God’s word (Josh 1:8; Barker 1030).”

“He will be high and lifted up and greatly exalted”  “Here God’s wisdom and man’s decisively part company (1Co 1:17-25).  The threefold assertion of the Servant’s exaltation is most emphatic, whether or not we spell it out in terms of resurrection, ascension and session, or second advent (Grogan 301).”  “Whereas gabdah [exalted] expresses merely the condition, without the subordinate idea of activity, we obtain this chain of thought: He will rise up, He will raise Himself still higher, He will stand on high.  The three verbs (of which the two perfects are defined by the previous future) consequently denote the commencement, the continuation, and the result or climax of the exaltation (Delitzsch 305).”

“high and lifted up”  These words emphasize “the preeminence of the Servant (Ryrie 1092).”  These are “the same words used [to describe] God in 6:1 (Ryrie 1092).”  “The glory that is to appear through the life, suffering and exaltation of the servant is compared to the glory of God (Sawyer 145).”

“high”  “Rum signifies not only to be high, but to rise up (Pr 11:11) and become exalted, and also to become manifest as exalted (Ps 21:14), and that nasa, according to the immediate and original reflective meaning of the niphal, signifies to raise one’s self (Delitzsch 305).”  

“’Very high’ refers to His session at the right hand of God the Father (Fruchtenbaum 54).”


This “refers to His emergence from humiliation (Ridderbos 471).”  “He will rise in that He will not remain in His condition of humiliation (Young 336).”

“lifted up”  “’Lifted up’ describes His ascension (Fruchtenbaum 54).”


This refers “to His continuing exaltation (Ridderbos 471).”


“He will stand out in that He raises Himself (Young 336).”

“greatly exalted”  “Whereas man’s kingdom perishes and its idols fall, Bel sinking down and Nebo bending over, the Servant, ruler of redeemed mankind, receives the highest exaltation (Young 336).”  “The addition of the word meod shows clearly that gabdah is intended to be taken as the final result: the servant of Jehovah, rising from stage to stage, reaches at last an immeasurable height, that towers above everything besides (Delitzsch 305).” “He will be in an exalted condition towering high above all else (Young 336).”  This refers “to the high position He has thus acquired (Ridderbos 471).”  “The main point is that His suffering will lead to exaltation and glory.  True, the suffering is important, but His glory, which will be revealed, is equally important for it will show that the Servant did the will of God voluntarily (Martin 1106).”  “Christ’s exaltation is referred to in Ac 2:33; 3:13; Eph 1:20-23; Php 2:9-11 (Barker 1030).”  “The exaltation is in proportion to His preceding humiliation (Ridderbos 471).”  Christ “humbled Himself that He might be exalted; every knee should bow before Him and every tongue confess His name (Php 2:5-11; Lindsell 1063).”


“His being lifted up refers not to the kind of death He died on the cross, but to His being exalted at God’s right hand (Php 2:9; Col 3:1; Hb 1:3;8:1;10:12;12:2;1Pe3:22; Martin 1107).”


“’Exaltation’ speaks of Jesus’ resurrection (Fruchtenbaum 54).”


“The predicted exaltation is most reassuring for the reader as he approaches predictions of shame and suffering (v.14; Groger301).”

*Delitzsch only for v.13

14. Just as many were astonished at you, My people, so His appearance was marred more than any man and His form more than the sons of men.
“Just as many were astonished at you, My people”  “If we relate v.13 to its earlier context, we may see this as a concern that the reader should not simply rejoice in the wonder of the new Exodus (Groger 301).”

“many”  “’Many’ is a keyword in this passage for the beneficiaries of the Servant’s suffering (Motyer 332).”

“They are probably the people in ‘many nations’ and their ‘kings’ (v.15; Martin 1107).”


“The ‘many’ … against Him will give place to the many convicted and enlightened (Kidner 663).”

“astonished”  The Hebrew word is “shamem, to be desolate or waste, to be thrown by anything into a desolate or benumbed condition, to be startled, confused, as it were petrified, by paralyzing astonishment (Delitzsch 307).”  The NIV translation is “appalled”.  This could also be translated “awestruck (Martin 1107).”  “The verb ‘astonished’ suggests a disconcertment brought about by a disturbing and paralyzing astonishment.  Those who beheld the terrible disfigurement of the Servant were appalled and struck by awe, for they regarded the disfigurement as a punishment for the Servant’s own sins (Young 337).”  “The strong word translated ‘appalled’ finds its justification in the words that follow, for the sight disclosed is of such exquisite suffering that the Servant’s bodily appearance seemed hardly human (Groger 301).”  Here is the people’s reaction “when they saw Christ’s suffering on the cross (Barker 1030).”


“The NIV has well presented the striking comparison that occurs in vv.14-15, where many observers of the Servant have a double experience of astonishment, the first mingled with horror and the second, at least for those responding in faith, with joy.  The theme of suffering and subsequent glory, so common in the NT application to Christ (e.g., in the Acts of the Apostles and in 1Pe), is here presented from the standpoint of the impression made on the onlooker (Groger 301).”  “By human standards Jesus was not attractive when He was on the earth (53:3).  But when people see Him at His second coming those who did not consider Him important will be absolutely astounded.  They will see Him from a new perspective (Martin 1107).”

“you”  “There is a quantitative contrast between the ‘many’ and ‘thee,’ which often characterizes Messianic prophecies.  By this contrast the servant as an individual stands out over against the many on whose behalf He acts, who have so persistently misunderstood His sufferings and their purpose and nature (Young 337).”

“My people”  “The people, for whom the Servant of the Lord suffers, are expressly called God’s people (53:8), a designation that can only mean Israel (Ridderbos 468).”

“His appearance was marred”  “The Servant will suffer and be terribly disfigured (Fruchtenbaum 55).”  “As a result of the mistreatment done Him by Pilate’s soldiers, Messiah’s appearance was marred so that He could scarcely be recognized as human (Ryrie 1092).”  “In the sufferings of Jesus this would have happened at His scourging.  The 40 lashes were given with a multi-strand whip, each strand having a nail or piece of glass attached to it.  These literally lifted the flesh off bones, not only from the back but also by wrapping around to all parts of the body.  There were many who were never crucified because they did not survive the initial scourging (Fruchtenbaum 54-5).”

“marred”  This is “a term used for a ‘blemished animal,’ which should not be offered to the Lord (Mal 1:14; Barker 1030).”  Muilenberg prefers the translation “disfigured (617).”  “His appearance and His form were altogether distortion, away from men, out beyond men, i.e. a distortion that destroys all likeness to a man (Delitzsch 307).”  

“more than any man”  “His treatment was inhuman (Ps 22:6; Barker 1030).”  “All dignity proper to human appearance was stripped from Him (Ridderbos 471).”  “By the end of His scourging, when Pilate said, ‘Behold the Man,’ Jesus was so disfigured He was hardly recognizable as a man (Fruchtenbaum 55).”

“It is … clear that the Servant cannot be an ordinary person.  The description of His suffering by itself is such that the prophet can hardly have had in mind a historical figure from the past or present (Ridderbos 468).”  “The prophet is describing future suffering of unusual scope and depth (Ridderbos 468).”  “As His exaltation and glorification were of the highest, so His degradation will be of the deepest (Young 337).”

“And His form more than the sons of men”  “His form was away from the sons of man, i.e. that His form was so disfigured that he no longer resembled a man.  This is an extremely strong way of saying how great His sufferings were (Young 338).”

“and His form”  “What might be seen of Him, i.e. His appearance, was disfigurement (Young 337).”  “We need not assume from this that the experience being described is purely physical, for deep inner experiences of anguish demonstrate their presence by their effects on the face and form of the sufferer (Groger 301).”

15. Thus He will sprinkle many nations, kings will shut their mouths on account of Him; for what had not been told them they will see, and what they had not heard they will understand.
“Thus”  “The disfigurement … was rather the condition in which He would Himself bring cleansing to the nations (Young 338).”  “The measure of shock-horror will be the measure of amazed response (Motyer 332).”  “That depth of disgrace and misery is equaled, even surpassed, by the height of glory to which He now rises (Ridderbos 471).”

“He will sprinkle many nations”  This phrase relates to “His sacrificial work to the world in general, not simply to Israel (Groger 301).”  “The many who were appalled at His suffering are exceeded in number and importance by the ‘many nations’ and ‘kings’ who now marvel as awed witnesses at the glory that has been imparted to Him (Ridderbos 471).”

“He will sprinkle many”  “In this case the comment ‘so He will sprinkle’ stands at the midpoint of the whole [passage] (Motyer 332).”  “The servant does something for others, in that He performs a purifying rite (Young 338).”  “’Just as many were appalled’, so ‘many’ will benefit (Motyer 332).”  “It is the work of a priest that is here set forth, and the purpose of this work is to bring purification and cleansing to others.  Men regarded the Servant as Himself unclean and in need of purification, whereas He Himself as a priest will sprinkle water and blood and so purify many nations (Young 338-9).”

“sprinkle”  “In common with everything else in these three verses, ‘sprinkle’ would relate to the consequences of the Servant’s sufferings rather than to the sufferings themselves (Groger 301).”  “Sprinkle is associated with cleansing by the priest under the Mosaic Law (Lv 4;6; 8:11; 14:7; Martin 1107).”  “Hiphil hizzah generally means to spurt or sprinkle, and is applied to the sprinkling of the blood with the finger, more especially upon the capporeth and altar of incense on the day of atonement (differing in this respect from zaraq, the swinging of the blood out of a bowl), also to the sprinkling of the water of purification upon a leper with the bunch of hyssop (Lv 14:7), and of the ashes of the red heifer upon those defiled through touching a corpse (Num 19:18); in fact, generally, to sprinkling for the purpose of expiation and sanctification (Delitzsch 308).”  “The purpose of the sprinkling was not decontamination, but to obtain ritual purity; hence the one who does the sprinkling must Himself be pure and innocent (Young 338).”  “Because of His sacrifice He would be able to sprinkle many, as a priest does in order to purify them (1Pe 1:1; Ryrie 1092).”  This is “sprinkling of cleansing (Lv 14:7; Num 8:7; 19:18-19) and/or consecration (Ex 29:21; Lv 8:11,30; Barker 1030).”  “This verb (occurring 22 times in the OT) deals with hallowing persons (Ex 29:21) and things (Lv 8:11), cleansing (Lv 14:7) and atonement (Lv 16:14-16; Motyer 332-3).”  “He who was Himself regarded as unclean, even as a second Job, would sprinkle and sanctify whole nations, and thus abolish the wall of partition between Israel and the heathen, and gather together into one holy church with Israel those who had hitherto been pronounced unclean (Delizsch 308).”


“For sprinkle, the RSV’s ‘startle’ (supported by the LXX) makes a good opening to the sequence, startled – silenced – convinced (Kidner 663).”  “It is possible that we have an Arabic cognate here meaning to leap up in surprise or respect (Muilenberg 617).”  “The Arabic naza shows that this verb may also be applied to the springing or leaping of living beings, caused by excess of emotion (Delizsch 308).”  “The verb nazah signified primarily ‘to leap or spring;’ hence hizzah, with the causative meaning ‘to sprinkle’.  The kal combines the intransitive and transitive meanings of the word ‘spurt,’ and is used in the for sense in 53:3, to signify the springing up or sprouting up of any liquid scattered about in drops (Delizsch 308).”  “The reference is to their leaping up in amazement; and the verb denotes less an external than an internal movement.  They will tremble with astonishment within themselves, being electrified, as it were, by the surprising change that has taken place in the servant of Jehovah. (Delizsch 309).”

“But ‘sprinkle (AV, RV), which is grammatically suspect but not indefensible, suits the context well with its implications of sacrificial cleansing (1Pe 1;2) and perhaps of covenant making (Ex 24:6,8; a different word; Kidner 663).”  “The meaning ‘startle’ is not found elsewhere.  Neither meaning is free of difficulty.  In its well-exemplified usage as ‘sprinkle,’ there is always a preposition (‘on’) governing the object sprinkled (e.g. 63:3), but here there is no preposition before ‘many nations,’ which stands as a direct object.  Regarding ‘startle,’ the meaning derives from Arabic, where the verb means ‘to jump up,’ but where it is only used literally and never in an emotional sense (‘you made me jump’).  Thus ‘startle’ imports a verb unexemplified in the OT, in a meaning unexemplified anywhere, in order to solve a very minor variation from the customary usage of a well-known verb in an established meaning (Motyer 333).”

“Kings will shut their mouths”  This action will be “in astonishment at the suffering and exaltation of the Servant (Barker 1030).”  “The priestly idea of atonement sprinkling (e.g. Lv 4:6,17; 5:9) is suitable to this context, and the element of surprise that such blessed results of cleansing and atonement should follow such tortured suffering is what makes ‘kings shut their mouths,’ i.e., be dumbfounded (Motyer 333).”


“Those who mocked Him will be silenced by Him.  A day will come when their mouths will be closed in awe at Him (Fruchtenbaum 55).”  “This Servant, whom many have not considered important at all, will actually provide the most important thing for nations and their kings, namely, cleansing from sin (Jn 1:29; Hb 10:14).  That is why they ‘will shut their mouths’.  They will be appalled that they had miscalculated the situation so badly.  Realizing their great mistake, they will have nothing to say (Martin 1107).”  “The shutting of the mouth is the involuntary effect of the overpowering impression, or the manifestation of their extreme amazement at one so suddenly brought out of the depths, and lifted up to so great a height (Delizsch 309).”  “The speechless astonishment, at what is unheard and inconceivable, changes into adoring homage, as soon as they have become to some extent familiar with it (Delizsch 309).”  “The Servant of Jehovah, whose inhuman sufferings excite such astonishment, is exalted on high; so that from utter amazement the nations tremble, and their kings are struck dumb (Delizsch 309).”  “His exaltation gives Him complete supremacy over all; and kings will fall silent in His presence, astonished, and over-awed, deeply respectful (Jb 29:7-10), and eager perhaps to see and hear rather than themselves to speak in the presence of such an unprecedented revelation (Grogan 301).”  “The Servant’s suffering will eventually gain the silent attention of world rulers when they begin to understand the purpose of His sufferings (Fruchtenbaum 55)."  “’Kings will shut their mouths’ … because of His imposing appearance they will be silent with respect and awe (Jb 29:9-10,21ff; Ridderbos 471-2).”  “The portrayal of the mighty impression that the reversal in the lot of the Servant of the Lord will make on nations and their kings serves to alert the reader that what will now be depicted is something marvelous and great (Ridderbos 472).”

“Kings”  “By mentioning kings the prophet introduces an intentional contrast.  The many, including men of ordinary rank, despised the servant; but as a result of His saving work even the most exalted of men will stand in awe before Him.  They who are astonished were, at least outwardly, members of the covenant; they who are reverent, however, are Gentiles (Young 339).”

“For what had not been told them they will see, and what they had not heard they will understand”  “In former prophecies of the Messiah the message of salvation has been presented in veiled form, but now for the first time it is set forth with glorious clarity (Young 339).”  “New truth has come to them, formerly untold, unheard before, but now seen and understood (Motyer 333).”  “The novelty appears in the fact that the kings have come to experience the truth that the Servant has died in their stead and has come to life again, thus bringing life to all His seed (Young 339).”  “What they now see with their eyes surpasses anything of which they have ever heard Ridderbos 472).”  “With His exaltation [comes] the inward and outward return of Israel, and the restoration of Jerusalem in its renewed and final glory; and with this restoration of the people of God, the conversion of the nations and the salvation of mankind (Delitzsch 304).”  “It is a message that could not possibly have had its origin in the sinful heart of man, for all religions of human origin find in man himself the answer to all problems, but this message points to the Servant of the Lord as their only Hope (Young 339).”

This phrase is quoted by Paul in Ro 15:21.  “Paul applies v.15 to the preaching of the gospel in virgin and largely Gentile territory (Grogan 301).”

“For what had not been told them they will see”
“for what they had not heard they will understand”  “Even though they have not heard the prophetic word, kings will understand the mission of the Servant when they see His humiliation and exaltation (contrast 6:9-10; Barker 1030).”  “Eventually, when they see Him exalted in His Second Advent, they will finally understand and see clearly (Martin 1107).”
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