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Isaiah 53

1. Who has believed our message?  And to whom has the arm of the Lord been revealed?
“Who has believed our message”  “This chapter is not looked upon by most Jews as pertaining to the Messiah.  They think of it in terms of the nation of Israel (Lindsell 1063).”

“The Jewish remnant will lament that fact that so few people will believe their message about the Servant, and that so few will acknowledge their message as coming from God and His strength (Martin 1107).”  “This report on the death of the Servant will be given by enlightened Israel after they realize the significance of His death on their behalf.  Like the nations, they badly miscalculated the Servant’s importance to them.  “The remnant was not excusing people for rejecting the Servant; it was merely explaining why the nation rejected Him (Martin 1107).”  [This is] Israel’s confession regarding her rejection of the Servant (Martin 1107).”

“believed”  The prophet underscores the extraordinary character of his message.  “This oracle, which he is about to proclaim, is so marvelous that he begins by exclaiming, ‘Who believes this?’ (Ridderbos 473).”  “The question thus underscores the surpassing greatness – and to the mind of the flesh, the unacceptable character – of the oracle that now follows.  This naturally implies that only a few persons will believe it, a fact confirmed by the fulfillment of prophecy (Jn 12:37-38; Ro 10:16; Ridderbos 473).”

“The emphasis of v.1 is on the unbelief of Israel.  They did not believe the message; the message that Jesus is the Messiah (Fruchtenbaum 55).”

“our”  “Who are the speakers in v.1?  Are they Gentiles – or Israelites, possibly speaking through the prophet as their representative (Grogan 302)?”  “In the context it would seem natural that the nations and kings (52:15), at first struck dumb by the astounding revelation, should then speak in response to it (Grogan 302).”


“The interpretation which takes the kings and Gentiles as the speakers of the entire poem seems improbable (McKenzie 134).”  “If they are the speakers, then the first personal pronouns referring to those whose sufferings the Servant bears must indicate the Gentiles.  This identification is not clearly found in the poem (McKenzie 134).”  “On the hypothesis that the Servant is Israel, the group whose pains he bears must be understood as the nations, as Israel would not address itself.  This, however, is a violent transfer of subject and of thought.  There has been no spokesman of the nations in preceding passages; and there is nothing in the context which suggests that such a spokesman has suddenly appeared here (McKenzie 134).”


“It is the prophet himself, who is speaking here; on that premise it makes sense that he would, later on (v.8), refer to ‘His’ people (Ridderbos 472).”  “For the prophet here counts himself in with the people, and so he speaks of ‘us’ and ‘we’.  From v.2 on it becomes even clearer that throughout this chapter the prophet speaks as a member and representative of Israel, be it then only of the true Israel (Ridderbos 472).”  “The fact that Isaiah, counting himself as one with the people, speaks of what ‘we’ have heard, or ‘our message,’ is possible because this word, which he heard directly from God’s own mouth, is now imparted by his ministry to his people and is also heard by them; in other words, it is not a revelation imparted exclusively to Isaiah (Ridderbos 472).”  “53:1-6 are written in the first person plural as though spoken by a chorus, who see in the events they describe the story of their own salvation (Sawyer 145).”

“The speakers in 53:1-6 are witnesses.  We no longer see the Servant through the eyes of outsiders, but through the eyes of insiders, Israelites who have come to understand the meaning of the Servant’s sufferings, and announce it to the world.  It is through their witness that those who formerly had not heard come to see and understand (52:15).  This is not a new theme, of course.  Repeatedly the people of God have been told that they are the Lord’s witnesses (43:10,12; 44:8).  But there has been a blockage.  Those chosen to be witnesses are blind and deaf.  They themselves do not see and understand; much less do they make others do so (42:18-22).  Isaiah is confident, however, that it will not always be so.  Already there are some who do fear the Lord (50:10).  And when at last they grasp the full glory of what the Servant has done witness will be the natural, inevitable outcome (Webb 210).”

“message”  “The words ‘our message’ may be misleading.  They seem to assume that the prophet is speaking on behalf of the prophets or other preachers, but this is evidently not the case here.  The reference is to what has been heard by us; and this ‘message’ sometimes refers to what a prophet hears when God speaks to him, hence an oracle or revelation, and that is the meaning here (Ridderbos 472).”

The message “is no longer simply witness to the fact that the Lord alone is God (43:12), but witness to His saving power revealed in the suffering, death and exaltation of the Servant.  Once the Servant’s work is done, witness will focus specifically on what God has achieved through Him (Webb 211).”  “The good news about salvation, is given by the prophets to Israel and the nations (52:7,10; Barker 1030).”

“whom”  

“arm of the Lord”  “When God made the universe, He used His fingers (Ps 8:3); and when He delivered Israel from Egypt, it was by His strong hand (Ex 13:3).  But to save lost sinners, He had to bare His mighty arm (Wiersbe 136)!”  “The arm of the Lord” is a “symbol of God’s power (Barker 1028).”  “The ‘arm’ of the Lord is a metaphor for His might and omnipotence (Ridderbos 473).”  This figurative statement “suggests strength (Martin 1092).”  “The arm of the Lord represents the power of the Lord in past miracles and in the future miracles of the Messiah (Ryrie 1092).”  “’The Arm of the Yahweh,’ the exhibition of His saving power, has been mentioned … as the agent of salvation (McKenzie 133).”  “In 51:9 ‘the arm of the Lord’ was the Lord Himself, acting in person at the exodus; in 52:10 the arm is bared, the sleeves rolled up for action, because the Lord purposed again to act personally (Motyer 333).”  “Earlier in 40:10, Isaiah declared that the Arm will rule for God; in 51:5, the Gentiles will trust in the Arm, 51:9, the Arm will redeem; in 52:10, the Arm will provide salvation.  Now … Isaiah reveals the identity of the Arm to be the same as the Servant of Jehovah, the Messiah (Fruchtenbaum 55).”  “We could suitably paraphrase Isaiah: ‘Who could have believed that this was the Arm of the Lord?,’ i.e. the Lord Himself come to act in salvation, as promised in 52:10 (Motyer 333).”  “This is the work of salvation; and 53:1 affirms that it is a mysterious and incredible work (McKenzie 133).”

“revealed”  “The Hebrew reads, lit., ‘the arm of Yahweh upon [or over] whom has it been revealed (Muilenberg 619).”  “’Revealed (gala): to uncover objectively (1Sam 9:15, uncovering truth), or subjectively (1Sam 20:12, lit. ‘uncover your ear’).  “In this case statement was not enough; the truth needed to be revealed.  There was hearing (message) and seeing (appearance, v.2) but no believing without revelation (Motyer 333).”  “The particular truth that needs this divine uncovering concerns ‘the arm of the Lord (Motyer 333).”  “’The arm of the Lord’ was mysteriously hid in the baffling history of His people.  His footsteps with them were in secret paths (Ps 77:19; Coffin 618).”  “He was not the Lord (‘before Him’ v.2), not expected (‘out of dry ground’ v.2), not special (‘beauty … appearance’ v.2).  Only those to whom truth was revealed could see that this was ‘the Arm of the Lord (Motyer 334).”  “The gulf between God’s ‘message’ and man’s opinion is very plain, in the contrast between what is ‘revealed (Ro 10:16-17,21) and what is naturally attractive (2) or impressive (3; Kidner 663).”  “To the person who judges by the appearance of things, that arm is invisible.  There are only a few persons to whom it is ‘revealed,’ or to whom it discloses itself.  In other words, only a few have been given the inner eye with which to see the greatness of God; it is these who are able to believe the revelation that the prophet – and through him, Israel – received (Ridderbos 473).”

2. For He grew up before Him like a tender shoot, and like a root out of parched ground; He has no stately form or majesty that we should look upon Him, nor appearance that we should be attracted to Him.
“He grew up as a tender shoot and like a root”  “The reference is to a shoot standing by itself, whether it was planted in the ground (Ezk 17:22) or a new shoot arising from a tree stump, hence a new growth from an existing ‘root’ (Ridderbos 474).”  “Both [shoot and root] clearly depict the insignificance of His appearance (Ridderbos 474).”

“He”  “The use of ‘He,’ ‘His,’ and ‘Him,’ however, makes it difficult to suppose that Isaiah had anyone other than the Messiah in mind.  The NT makes this clear (Lindsell 1063).”

“grew up”  “He grew up … reaching out toward His divinely known destiny (Ridderbos 474).”

“before Him”  “The growth … was ‘before God,’ in His all-seeing providence (Coffin 618).”  “He grew up … under the eye of God, who protected him (1Sam 3:1; Ridderbos 474).”

“He was distinct from the Lord (Motyer 334).”

“tender shoot”  “Literally [this is] a suckling; i.e., frail (contrast 11:1). (Ryrie 1092).”  “He was plainly human (Motyer 334).”  “The whole verse suggests that the Servant would be confronted with adverse conditions from His youth (Grogan 302).”  “He was a ‘tender shoot’ and very vulnerable from the time of birth (Ridderbos 468).”


“In writing about Israel’s future, Isaiah has already used the image of a tree: Messiah is the Branch of the Lord (4:2); the remnant is like the stumps of trees chopped down (6:13); the proud nations will be hewn down like trees, but out of David’s seemingly dead stump, the ‘rod of Jesse’ will come (10:33-11:1; Wiersbe 136).”


This refers to His ‘coming from David’s line (11:1; Martin 1107).”


“There is another side to the image.  The very mention of the twig or the shoot and its growing up suggests the presence of inner vitality (Ridderbos 474).”

“root”  “Because Jesus Christ is God, He is the ‘root of David’; but because He is man, He is the offspring of David (Rv 22:16; Wiersbe 136).”

“Those who identify the Servant with the messianic Davidic King find an allusion here to the ‘shoot’ and ‘branch’ of 11:1, and explicitly the ‘root (shoresh)’ of 11:10 (Muilenberg 619).”  “There are interesting comparisons and contrasts with 1Sam 16:5-13, where ‘a shoot from … Jesse (Isa 11:1), is chosen to be king (Grogan 302).”  “The text of Jer 23:5 is interesting because it reveals several affinities with the present poem (Muilenberg 619).”

“root out of parched ground”  This “refers to Messiah’s lowly background (Ryrie 1092).”  Here “is an image of humiliation and weakness (Wiersbe 136).”  This refers to “a shoot … looking poor and doing poorly.  When the image is applied to the reality intended, it says that the unimposing appearance of the Servant of the Lord was occasioned by the fact that the family and people from whom He stemmed lacked everything that could have conferred vitality and greatness to Him (Ridderbos 474).”


This refers to His “coming from an arid area (spiritually speaking) where one would not expect a large plant to grow (Martin 1107).”  “Israel was not a paradise when Jesus was born; politically and spiritually, it was a wilderness of dry ground (Wiersbe 136).”

“Jesus could not be explained in terms of His human environment, which in His day was dominated by a legalistic Judaism almost devoid of the refreshing moisture of God’s word truly understood and applied (Grogan 302).”

“no stately form”  There would be nothing in His personal appearance that would especially attract men to Him (Ryrie 1092).”  “In His appearance He did not look like a royal person (Martin 1107).”

“no … majesty”  “The Servant … is not in a position which wins honor from men (McKenzie 133).”  “There was nothing about His First Coming which seemed unusual.  He was born in normal – indeed rather poor – circumstances (11:1; Fruchtenbaum 55).”  Israel “ would reject Him because He was considered an ordinary person (Martin 1107).”


“God takes earth’s ‘nothings (1Co 1:28)’ and uses them mightily.  The supreme instance is One who is known as the child of a carpenter and his peasant wife, cradled in a manger and hung up on a cross – the Savior of the world (Coffin 618).”

“that we should look upon Him”  “There was nothing to make people who looked at Him take delight in Him of feel drawn to Him (Ridderbos 474).”  “The Servant of the Lord possessed everything that repels the person who judges by appearances (Ridderbos 474).”  “When, in the course of His work, He met strong opposition, derision and suffering, He became even less desirable to know.  Even those who did not actively persecute Him found it more prudent to turn away than to take His part (Webb 211).”

“appearance”  “It is possible … that these words apply to the Servant, not in terms of His normal appearance, but that which was produced by His sufferings (52:14; Grogan 302).”

“attracted to Him”  “Because of His words and works, Jesus attracted great crowds; but nothing about His physical appearance made Him different from any other Jewish man (Wiersbe 136).”  “He looked unimpressive (Motyer 334).”  “There was nothing in His outward appearance to draw men to Him.  This militates against the portraits and portrayals of Jesus so often seen.  Jesus was a Jewish man with a Jewish beard, dark eyes and probably not very tall.  According to this verse He was not particularly good looking (Fruchtenbaum 55).”  “To such an extent was He but a man among men that the ordinary tests of ‘beauty (‘looks’), ‘majesty’ (‘impressiveness’ and ‘appearance’) could be applied with negative results (Motyer 334).”  This “implies that His true intrinsic beauty was hidden from people because they looked at Him entirely from a human standpoint (Grogan 302).”  “Israel confesses that when the Servant was with them, they did not notice anything special about His outward appearance that would have attracted them to Him; His childhood and growth were not different than those of others (Fruchtenbaum 55).”

3. He was despised and forsaken of men, a man of sorrows and acquainted with grief; and like one from whom men hide their face He was despised, and we did not esteem Him.
“The marvelous content of this prophecy, as the introduction already showed (52:13-15), is that after deep humiliation the Servant of the Lord would be highly exalted.  For that reason the prophecy begins by first depicting that humiliation (Ridderbos 473).”  “The words of v.3 describe one who is afflicted beyond the ordinary affliction of the poor and lowly.  He is the one who has been touched by the wrath of God (Jb 19:1-22; McKenzie 133).”

“He was despised”  “He was ‘despised,’ as a result of His lack of prepossessing qualities (Ridderbos 474).”  “The onlookers moved from failure to desire Him to despising and rejection (Grogan 302).”  “He was shunned (Motyer 334).”  “We are told that His whole life was characterized by rejection and suffering (Fruchtenbaum 55).”  “Cross-reference the reaction to the humiliated Jesus in Mt 27:39-44 and to the preaching of the cross (1Co 1:23; Kidner 663).”

“was”  “Now by way of a backward glance he describes the humiliation as though it had already happened, in order next to portray the exaltation as imminent (Ridderbos 473).”

“forsaken of men”  “The expression is unusual.  Lit., ‘ceased of men’ (Muilenberg 620).”  “The servant’s suffering is also social: He is an outcast, again like Job (Jb 30; Sawyer 146).”  “Loneliness and solitariness were bitter afflictions to the Oriental.  To experience peace, security, or well-being (shalom) he must have the support and company of his family and neighbors (Muilenberg 620).”

“men”  “The word for ‘men’ in v.3 is unusual and implies men of high status (Sawyer 146).”

“a man of sorrows and acquainted with grief”  “The terms pains and sickness are used generally to describe sufferings, as elsewhere in the Near East (Jer 6:7; Muilenberg 620).”

“man of sorrows”  “He would experience ‘sorrows’ – literally, pains (Ryrie 1092).”  “He is … a bearer of sorrows, a sufferer through and through (Ridderbos 474).”

“sorrows”  The Hebrew word is “makob: anguish or grief (Martin 1107).”  This is “literally ‘pains’ (Kidner 663).”  “The suffering was primarily physical: the servant is disfigured, so ugly that He is hardly recognizable as a human being (Sawyer 145).”  “The words of vv.4-5 do not specify whether it is the pain of illness or the pain which comes from physical violence which is meant, and it seems that the prophet did not intend to specify; he describes a person who is subject to all kinds of pain (McKenzie 133).”  “His suffering symbolically includes all types of suffering, ‘sorrows’ and ‘grief’ as well as physical pain (Sawyer 146).”

“acquainted with grief”  “He was ‘familiar with illness’ as one who had experienced illness in all its misery (Ridderbos 474).”  “There is another category, that of the physician’s voluntary involvement; for He is also a man of pain and sickness in the sense that He gives himself to these things and their relief.  This is the sense defined in Mt 8:17, quoting Isa 53:4 (Kidner 663).”

“grief”  The Hebrew word is holi (Martin 1107).  The NIV and Kohlenberger’s translation is “suffering”.  This is “literally … ‘sickness’ which might suggest to the reader either a sick man or one sick at heart (Jer 15:18; Kidner).”  “His afflictions are described as ‘pains’ and ‘sicknesses,’ like the diseases of Job (Jb 2:7-8; 16:6-17; 19:17-22; Sawyer 146).”  “The Hebrew word … translated ‘illness’ has a somewhat broader meaning than ours, since it may include pain and weakness caused by wounds (v.5; Jer 6:7; 10:19; Ridderbos 474).”

“like one from whom men hide their face He was despised”  “He was the kind of individual people do not normally want to look at; they were repulsed by Him (Martin 1107).”  “Men turned away from Him (Fruchtenbaum 55).”  “People do not want or dare to look at Him because He is repulsive and revolting to them – far indeed from being desired (v.2; Ridderbos 475).”  “People in general did their best to avoid Him (Fruchtenbaum 55).”  “The onlookers … [refused] even to look at Him (Num 21:8-9; Jn 3:14-16; Grogan 302).”


“They saw ordinariness (v.2), the world would call Him an ‘unfortunate (v.3)’ so they did not choose to follow Him (v. 3a) but turned from Him (v.3c; Motyer 334).”  “To their shame, the witnesses confess that this is exactly what they themselves had done (Webb 211).”

“Men avoid looking at Him not only from repugnance but also from fear; it was dangerous to look upon one who lay under a curse (McKenzie 133).”  

“He was despised”  “They were ashamed of Him because He did not represent the things that were important to them, things like wealth (Lk 16:14), social prestige (14:7-14; 15:1-2), reputation (18:9-14), being served by others (22:24-27), and pampering yourself (Mt 16:21-18).  He is rejected today for the same reasons (Wiersbe 137).”

“we did not esteem Him”  “They did not know who he was or what he was doing (Muilenberg 621).”  “He was … misunderstood (Motyer 334).”  “At no time was He accorded the respect due to royalty (Fruchtenbaum 55).”  “Men would not recognize His worth (Ryrie 1092).”  “They appraised what they saw and it added up to nothing (Motyer 334).”

Here is “the confession that the Israelites themselves had treated Him with disrespect (Ridderbos 475).”  Isaiah wrote that Israel will confess that she did not value the Servant (Martin 1107).”  Israel “did not think He was important (Martin 1107).”

“we”  “The use of the first person plural does not mean that the prophet personally joined in this disdain (the whole matter still lies in the future); but as a member of the nation, he confesses the sin that the nation as a whole will then have committed (Ridderbos 475).”

“esteem”  “’Esteemed’ is an ‘accounting’ word, a reckoning up of value (Motyer 334).”  “He was ritually unclean too, like a leper, if the word ‘esteem’ has a technical sense here as it has in Lv 7:18 (RSV ‘credited’; Sawyer 146).”
4. Surely our griefs He Himself bore, and our sorrows He carried; yet we ourselves esteemed Him stricken, smitten of God, and afflicted.
“Surely our griefs He Himself bore, and our sorrows He carried”  “Strong emphasis is laid on the contrast between ‘us’ and ‘he’ (Ridderbos 475).”  “The suffering of the servant is due to sin (Muilenberg 622).”  “For Second Isaiah the presence of sin in the situation was indisputable.  But the sinner here is not the sufferer.  The sufferer is bearing the consequences of the sins of others than Himself.  Our sins, so the speakers confess, have been transferred to Him (Muilenberg 622).”  The emphasis here “is on the substitutionary nature of Messiah’s suffering (Fruchtenbaum 55).”  This is “Israel's realization about the Servant’s substitutionary death.  Though not realizing it at the time, the nations will realize that the Servant bore the consequences of their sin.  His taking ‘our infirmities and … sorrows’ speaks of the consequences of sin (Martin 1107).”  “The … emphasis is on the damage (infirmities) and blight (sorrows) that sin brings to us (Motyer 335).”  “It is only in v.4 that we discover that His sorrow and suffering arose not from a sickly constitution but because He took our sorrows as His own (Motyer 334).”  “These ‘infirmities’ and ‘sorrows’ include real illnesses and physical defects (Mt 8:16-17) but are not restricted to them; these categories (as especially the word ‘sorrows’ clearly indicates) embrace all human suffering (Ridderbos 475).”  “The nation confesses that the substitutionary sufferings resulted in reconciliation and spiritual healing for He was the chastisement for their sins (Fruchtenbaum 55).”

“Surely”  “’Aken [is] a conjunction emphasizing the unexpected (e.g. 40:7; Motyer 334).”

“our”  “Just as the person of the Servant (a genuine man who was also the Arm of the Lord) could be grasped only by revelation, so also the true understanding of His sufferings: that they were deliberately ‘taken’ by Him and that they were in reality ours (Motyer 334).”

“The passage … emphasizes the sins of the onlookers (Grogan 303).”  “The secret the prophet discloses is that the curse may not lie upon the person who suffers; it may be the curse which lies upon another and has been transferred to the person who suffers (McKenzie 133).”  “Substitution was not a new thought to the Israelites; it was enshrined in the Law of Moses.  Ever since that law had been given to Israel, lambs and other animals had been sacrificed in the place of sinners.  But now the witnesses see that this same principle is at work in the suffering and death of the Servant.  Their peace with God, the healing of their broken relationship with Him, was secured by the Servant’s death (Webb 212).”  “The ‘we,’ whose [sins] they are, is Israel, but as is evident from the fulfillment, it is not limited to Israel.”  “The witnesses realize that they themselves deserved those sufferings and that death, but that the Servant took their place (Webb 212).”

Isaiah’s “point is that the one who suffers bears pains which are not His own in the sense that they are punishments for his sins, in the theory of traditional Wisdom literature.  The sufferer is innocent; and this by itself, like the Book of Job, is a declaration that the simplistic explanation of suffering proposed by traditional wisdom is false (McKenzie 133).”

“He Himself”  These words “stress what the Servant did He did alone: the emphatic pronoun ‘He’ separates Him from us in what He did; we were separate from Him in what we thought; He was the agent, we the beneficiaries (v.5); the Lord isolated Him for an awful task (v.6; Motyer 334).”

“griefs”  This verse “views our punishment figuratively in terms of the visitation of disease (Grogan 303).”  “In v.3, the sufferings were thought to be personal and led to the Servant being shunned; here the sufferings are misunderstood as a divine infliction (a disfavor of God directed personally against the Servant (Motyer 334).”  “His bearing ‘infirmities’ (holi, lit., ‘sickness,’ the same word … in v.3) refers to illnesses of the soul.  His healing many people’s physical illnesses (though not all of them) in His earthly ministry anticipated His greater work on the Cross.  Though He does heal physical ailments today (though not all of them) His greater work is healing souls, giving salvation from sin (Martin 1107).”  Mt 8:17 (cf. Rev 21:4) sees this verse fulfilled in the healing work of the Lord Jesus, as indeed it is: for our total redemption, body as well as soul, comes from Him and from His work on the cross, and in the new heaven and new earth sickness will be completely banished as will sin (Motyer 335).”

“bore”  “The verb ‘took up’ … translates nasa, ‘to carry’ (Martin 1107).”  “To ‘take up (nasa) is to lift a burden (Motyer 334).”  “This message was at the heart of Israel’s religious system, the innocent animal sacrifice dying for the guilty sinner (Lv 16; Wiersbe 137).”  “The prophet clearly sees an innocent Israelite who rescues his fellow Israelites from suffering by bearing their suffering himself (McKenzie 134).”  “He … bore it vicariously as someone who took a heavy load off someone else’s shoulder and carried it for Him.  Clearly manifest in this action is the voluntary character of this substitution; in this He forms a contrast with others who bore the punishment for the sins of their generation but not as an act of voluntary personal surrender (2Sam 21; Ridderbos 475).”

“carried”  “To ‘carry’ (sabal) is to ‘shoulder,’ to accept that burden as one’s own (Motyer 334).”  “The Servant vicariously took on Himself all the sins (and spiritual anguish caused by sin) of the nation (and the whole world) and ‘carried (sabal, ‘to carry as a burden;’ 46:4,7) them on Himself (1Pe 2;24; 3:18; Martin 1108).”  “As a result of the contrast with what He did for Israel, Israel’s contemptuous behavior toward Him now stands out the more sharply (Ridderbos 476).”

“we ourselves esteemed Him stricken, smitten of God”  “The witnesses had taken the view that the Servant must have deserved it (Webb 211).”  “Israel attributed the suffering of the Servant to His being struck by God’s hand (Ridderbos 476).”  “The speakers are right in what they think, but wrong in their interpretation, for the purpose of Yahweh’s act was the opposite of what they supposed (Muilenberg 622).”  “When Jesus was crucified, Israel thought His hardship (being ‘stricken … smitten, and afflicted;’ cf. Isa 53:7) were deserved for His supposedly having blasphemed God (Martin 1108).”  “Though men would think that God was causing the Servant to suffer for His own sins, the truth was that He suffered vicariously for theirs (Ryrie 1092).”


“The verse clearly implies that the Israelites, who reject the Servant of the Lord, are not a people without religion; they believe in God and regard suffering as punishment for sin.  Only they look for the sin in the Servant instead of themselves.  It is the spirit of Pharisaism that is pictured by the prophet (Ridderbos 476).”

“we ourselves”  The speakers are ‘probably the amazed onlookers of the first stanza, who appear from 52:15 to be predominantly Gentiles (Grogan 302).”  “We are the uncomprehending onlookers (Motyer 334).”

“stricken”  “The Hebrew word for ‘stricken’ suggests someone violently hit by the hand of God, so that a heavy form of suffering or misfortune has come over Him; it is used in that sense of the Philistines (1Sam 6:9) and of Job (Jb 1:11; 19:21; Ps 73:14).  The word repeatedly refers to physical suffering, as in the case of the Philistines and Job; in the present verse it refers directly to the physical suffering just described (Ridderbos 476).”

“smitten of God”  “His human tormentors had merely been instruments that were providentially used; it was God who had struck Him down (Webb 211).”  “The person who suffered, according to the wisdom of the sages, was disclosed as a sinner, even if his sins were secret; the fact that he suffered was a manifest judgment of God upon his wickedness (McKenzie 133).”  “The phrase … is to be understood in the special sense that God brought this suffering on Him as punishment for this sin.  The contrast does not consist in the fact that it did not come from God, but in the fact that it did not flow from God’s wrath against His sin, and therefore that it did not come as punishment He could not escape, but was borne by Him voluntarily (Ridderbos 476).”

“afflicted”  This word “also assumes that His humiliation and pain came from God (Ridderbos 476).”

***********************************************************************

5. But He was pierced through for our transgressions, He was crushed for our iniquities; the chastening for our well-being fell upon Him, and by His scourging we are healed.
“But He”  “Emphasis is found in that the pronoun ‘He’ is placed first (Young 347).”  “The pronoun ‘He’ is again emphatic, so as to bring the Servant sharply before us – ‘He (and no other)’ (Motyer 335).”  “’But He’ is again emphatically contrasted with the preceding ‘we’ and simultaneously with ‘our transgressions,’ on account of which the punishment was borne by ‘Him’ (Ridderbos 476).”

“pierced through”  “There accompanies this thought usually that of a piercing through unto death.  Perhaps there is also included the idea of a violent death (Young 347).”  “Among the many fulfillments connected with the death of Jesus are … His hands and feet would be pierced (Ps 22:14-17; Lindsell 1064).”  “His hands and feet were pierced by nails (Ps 22:16; Lk 24:39-40) and His side by a spear (Jn 19:31-37; Zech 12:10; Rv 1:7; Wiersbe 137).”

“for”  “The little preposition ‘for’ should be allowed to stand in its full force.  If the text had said that He had been pierced ‘by’ Israel’s sin, then all it would mean is that Israel caused Him to suffer and die by their sins – that is, in the way of injustice and violence.  But the word is ‘for.’  By the choice of this preposition Israel’s sin is referred to as the underlying reason why all this suffering comes over Him (Ridderbos 477).”  “The preposition min means ‘from,’ hence it is used of one thing arising from another, a relationship of cause and effect.  Our transgressions were the cause, His suffering to death the effect (Motyer 335).”

“transgressions”  The Hebrew word is pesa, “rebellion (Martin 1108).”  “Transgressions” pictures “violating the moral boundaries set by God (Ridderbos 477).”  “Sin is serious.  The prophet calls it ‘transgression,’ which means rebellion against God, daring to cross the line that God has drawn (v.8; Wiersbe 138).”

“transgressions … iniquities”  “The transgressions and iniquities, whatever may be the original sense of those words, here refer not to the transgression of human laws but of the law of God (Young 347).”  “We are sinners by choice and by nature (Weirsbe 138).”  “By nature, we are born children of wrath (Eph 2:3); and by choice, we become children of disobedience (2:2; Wiersbe 138).”

“crushed”  This word is “used of cruel agonies ending in death (La 3:34; Motyer 335).”  “The participle suggests the complete destruction of the person involved (Young 347).”  “On the cross, Jesus Christ was ‘bruised, which means ‘crushed under the weight of a burden’.  What was the burden?  ‘The Lord hath laid on Him the iniquity of us all (v.6; Wiersbe 138).”


“There is some difference of opinion on the question whether this description – in poignant images – concerns the suffering the Servant endured during His life, or whether the reference is to His violent death.  There is undoubtedly an element of imagery in the word ‘crushed.’  It may refer to the crippling effect of illness, or to the effect of offensive, stinging words; but it is also – and often – used of suffering by violence.  It may describe suffering encountered in the course of one’s life, but in its fullest meaning it refers to suffering’s culmination in death (Ridderbos 477).”

“iniquities”  The Hebrew word is awon, which is defined as; “the pervertedness, bentness, of fallen human nature (1:4; 5:18; 6:7; 40:2; 43:24; 50:1; Motyer 335).”  “Iniquities” “emphasizes the guilt-producing nature of sin (Ridderbos 477).”  “’Iniquity’ … refers to the crookedness of our sinful nature (v.6; Wiersbe 138).”  “If the iniquities are merely unfortunate errors that we have made, and so in the light of human standards we are not all that we might be, that is one thing.  It is then very difficult to understand why our failure to live up to or to obey human laws should result in the death of the servant as our substitute (Young 347).”

“the chastening for our well-being fell upon Him”  “The original phrase is really ‘the punishment of our peace,’ which means the punishment that resulted in our peace (Ridderbos 477).”  Kohlenberg translates this “the punishment of the peace of us” (107).”  “Sin involves not merely an inward corruption of the heart but also guilt before God.  In saying that the servant bore our sins, therefore, Isaiah is in reality declaring that He bore the guilt of our sins.  Yet even guilt is intangible; but guilt involves liability to both censure and to punishment (Young 348).”  “The only way a lawbreaker can be at peace with the law is to suffer the punishment that the law demands (Wiersbe 348).”  “If peace is to be procured, there must be chastisement; and that chastisement fell upon the Servant (Young 348).”  “If one who was Himself iniquitous bore the sins of another, then there is a travesty upon justice, for the sinbearer in this case would have need that His own sins be borne by another.  Inasmuch as the vicarious suffering is for those who had transgressed God’s holy law, and inasmuch as the vicarious punishment of the Servant actually sets us free in the sight of a holy God, we may say with assurance that there is only One of whom these words may be spoken namely Jesus the Christ (Young 348).”  “Jesus kept the Law perfectly, yet He suffered the whipping that belonged to us.  Because He took our place, we now have peace with God and cannot be condemned by God’s law (Rm 5:1; 8:1; Wiersbe 138).”  “His punishment … obtained peace or well-being for us (Ryrie 1116).”  “Christ was sacrificed for sin instead of us; He was our substitute.  He bore our sins in His body on the tree (Lindsell 1817).”  “The comfort they have received, the good news of their pardon, has been provided at tremendous cost (Webb 212).”

“chastening for our well-being”  The chastening that ‘procured our peace’ (Young 348).”

“chastening”  The Hebrew word is muscar, which is defined as; punishment, “correction, by word or act.  Just as ‘covenant of peace (54:10)’ means ‘covenant which pledges and secures peace’ so (lit.) ‘punishment of our peace’ means punishment which secured peace with God for us (Motyer 335).”  “Muscar is correction, discipline, or chastisement, and does not refer to retributive punishment but often contains the thought of remedy or correction (Young 348)."

“our”  “The emphasis in vv.4-6 is on the plural pronouns: ‘our’ griefs and sorrows, ‘our’ iniquities, ‘our’ transgressions (Wiersbe 137).”  A “precedence is given to us and our self-will (Motyer 335).”

“well-being”  The NIV translation is “peace”.  “By the word shalom we are to understand the peace that God maintains toward men.  The word involves more than a sense of well-being or weal.  Because of our sins, so the thought may be paraphrased, God was not at peace with us.  “If He was to be at peace with us, there must be chastisement.  We deserved that chastisement, but it fell not upon us, but upon the Servant.  In our place He was punished; and inasmuch as He was punished, God was at peace with us (Young 348-9).”  “The Hebrew word that we translate ‘peace (shalom) is much more inclusive than the English word, since it embraces all salvation , blessing, and happiness.  This full-dimensioned salvation flows directly from the fact that they, whose punishment He bore, are now freed from the punishment and wrath of God and therefore have a share in His mercy and grace, the source of all their blessings (Ridderbos 478).”  “Because of the Servant’s chastisement, our deep need of peace was fulfilled.  If ‘peace’ refers only to well-being or to material prosperity it is difficult to perceive why the death of the Servant was necessary to procure that peace.  Rather, this is the peace that passeth understanding (Young 349).”  “As a result [of Christ’s atonement] those who believe in Him have inner ‘peace’ rather than inner anguish or grief and ‘are healed’ spiritually (Martin 1108).”  “This peace was lost (48:14) by disobedience, and , since it cannot be enjoyed by the wicked (48:22), the Servant stepped forward (49:1) to bring us back to God (49:6)

“upon”  This “is the same preposition as used in Lv 16:21-22 (Motyer 335).”  The chastisement “that procured our peace” “was upon Him” “(i.e. the Servant) like a pressing burden (Young 348).”

“by His scourging we are healed”  “People do not expect that … healing results from wounds.  But in this verse it is asserted, with holy admiration, that this apparent folly conceals the highest wisdom within itself (Ridderbos 477-8).”  “It remains a paradox, one of God’s ways which are higher than ours (55:9), as we are reminded by the startling conjunction of ‘His wounds (i.e. ‘weals’; 1:6) and our healing as cause and effect (Kidner 663).”  “Ironically His wounds, inflicted by the soldiers scourging and which were followed by His death, are the means of healing believers’ spiritual wounds in salvation.  Jesus’ physical agony in the Crucifixion was great and intense.  But His obedience to the Father was what counted (Php 2:8).  His death satisfied the wrath of God against sin and allows Him to ‘overlook’ the sins of the nation (and of others who believe) because they have been paid for by the Servant’s substitutionary death (Martin 1108).”  “The punishment that fell on Him for our transgressions – because He took it upon Himself and bore it (v.4) – was therefore ‘the punishment of our peace,’ since we were acquitted.  And because He accepted ‘His stripes (KJV, RSV) ‘for our iniquities,’ they resulted in our being ‘let off’ and therefore in our healing (Ridderbos 478).”  “There is now a complete freedom from all those things that caused the Servant to die (Young 349).”

“by”  This is “the particle of price, ‘at the cost of’ (Motyer 335).”

“scourging”  The Hebrew word is habbura.  “The word for ‘stripes (KJV, RSV), is also not as restricted in meaning as ours.  Perhaps a more accurate translation would be ‘wounds’ (NIV).  The word may refer to injuries inflicted by people (Gn 4:23; Ex 21:25) but also to a ‘boil (Ps 38:5).’  In any case, the resulting picture is not very definite (Ridderbos 478).”  “This word for ‘wounds’ [is] used in 1:6 of open, untreated lacerations, hence the actuality of blows inflicted and experienced (Motyer 335).”  

“we”  “‘We’ have gone astray, ‘we’ have turned to ‘our’ own way.  ‘He’ did not die because of anything ‘He’ had done but because of what ‘we’ had done (Wiersbe 137).”

“healed”  “’There is healing for us,’ the accomplished reality of restored wholeness (Motyer 335).”  “The ‘healing’ … refers to the forgiveness of sins, not the healing of the body (1Pe 2;24; Ps 103:3; Wiersbe 138).”  “It is clear … that this ‘we’ is solely the true Israel, those who do not persist in their initial carnal judgment concerning the Servant of the Lord but learn to consent to what the prophet proclaims concerning Him, hence those few to whom the arm of the Lord has been revealed (Ridderbos 478).”

“Healing [is mentioned] so that by implication Israel is pictured as sick (Ridderbos 475).”  “Sin is not only like a burden, but it is also like a sickness that only God can cure (Isa 1;4-6; Jer 30:12; Nahum 3:19; Wiersbe 138).”  “’Healing’ … comes to us from His ‘wounds’ and forms a contrast with them.  The implication is that the suffering He bore was what Israel deserved.  They did suffer, but to a much lesser degree.  Thus it must be said that He bore the suffering in their place.  The illness of which they are healed quite generally includes all the anguish, misery, and suffering they underwent on account of their sins; and the ‘healing’ is salvation from all this (Ridderbos 478).”

6. All of us like sheep have gone astray, each of us has turned to his own way; but the Lord has caused the iniquity of us all to fall on Him.
“All of us like sheep have gone astray, each of us has turned to his own way”  The words “all of us,” “each of us” and “his own” underline “common culpability, [yet] individual responsibility (Motyer 335).”  “Hengstenberg brings out the thought, ‘We walked through life solitary, forsaken, miserable, separated from God and the good Shepherd, and deprived of His pastoral care’ (Young 349).”  “He as our substitute bore the punishment that the guilt of our sins required.  Consequently, we are no longer without a shepherd, for the shepherd has given His life for the sheep (Young 350).”

“All of us”  “The verse begins with kullana, and concludes with the same word (Young 349).”

“like sheep have gone astray”  “Like sheep, we are born with a nature that prompts us to go astray; and, like sheep, we foolishly decide to go our own way (Wiersbe 138).”  “Like sheep people go astray in paths of sin.  And like sheep, lost sinners cannot find their way back home (Lindsell 1063).”  “Sheep tend to travel together, so if the leading sheep turns aside from the path for grass or some other purpose, usually all the sheep do so.  They tend to follow the lead sheep which is often dangerous.  Similarly all Israel had turned aside (1Pe 2:25) from following the Lord, from keeping His commandments (Martin 1108).”  “The people have wandered from the ways of the Lord (63:17); they are like sheep without a shepherd (Ps 119:176; 1Pe 2:25), who have lost their way and wander about helplessly, a potential prey for prowling predators (Ridderbos 479).”  They had experienced “the folly and thoughtlessness of sin leading to the danger inherent in being sheep without a shepherd (Motyer 335).”

“each of us has turned to his own way”  “This verse is perhaps the most penetrating of all descriptions of sin and atonement, uncovering the fecklessness which is second nature to us and the self-will which isolates us from God and man alike (Kidner 663).”  “The essence of sin is going one’s own way, rather than God’s way (Martin 1108).”  “The bond of unity is broken.  The flock scatters in all directions (Ridderbos 479).”  “In the anguish caused by sinful self-will, each lived for himself or herself alone, not caring about the lot of others.  Each person simply tried to take care of himself (56:11), precisely something that cannot be done (Ridderbos 479).”

“turned”  “This term underlines the “deliberateness of sin (Motyer 335).”

“the Lord has caused the iniquity of us all to fall on Him”  The literal translation is: “The Lord has laid on Him the iniquity of us all (Kohlenberger 109).”  “Revelation corrects incomprehension: He was indeed ‘stricken by God,’ but with the astonishing purpose of laying our sin on Him (Motyer 336).”  “Iniquity had to be punished, so ‘the Lord … laid’ the punishment for that iniquity (v.11) not on the ‘sheep’ (Israel and other sinners) that deserved it, but on the Servant who died in their place (Martin 1108).”  “Divine initiative … transferred our punishment to the one substitute (Kidner 663).”  “These verses clearly indicate that Jesus Christ died in the place of sinners (Lindsell 1063).”  “Grace wholly [answered] sin (Kidner 663).”  “This has the force of saying with astonishment, ‘To think that He would do that for people like us!’ (Motyer 335).”

“The nation confesses that the substitutionary sufferings resulted in reconciliation and spiritual healing for He was the chastisement for their sins (Fruchtenbaum 55).”  “The redeemed remnant (and others) will acknowledge that they were guilty and that the Lord made the Servant the object of His wrath in order to take away their guilt (Martin 1108).”

“The Lord has caused”  “With this emphatic subject Isaiah corrects the misunderstanding involved in ‘stricken of God’ (v.5; Motyer 335-6).”  “The Lord Himself made the Servant suffer by placing on Him the iniquity that belonged to us all (Young 349).”  “What the Servant did, the Lord did (Motyer 335).”  “The Servant is the solution of ‘the Lord’ to the needs of sinners (Motyer 336).”  “This verse expressly adds that no one other than the Lord Himself has so decreed and arranged it (Ridderbos 479).”

“caused”  “Literally [this is] ‘caused to meet,’ descriptive of the divine act of gathering into one place, on to one substitutionary Victim, the sins of all the sinners whom the Lord purposed to save (Motyer 336).”

“iniquity of us all to fall on Him”  “The metaphor, ‘iniquity’ is ‘laid on him’ is clarified by e.g. Gn 4:13; Lv 5;1,17 (where one literally bears one’s iniquity, i.e. its penalty) and by e.g. Lv 10:17; 16:22 (where the liability falls on another; Kidner 663).”  “That ‘iniquity’ or ‘debt’ is a pernicious force, therefore, that can strike and injure a person.  And again the marvel is that the people of Israel are not struck and injured by their own iniquity but that the fatal effect of their iniquity is directed away from the sinful people and ‘laid on’ the head of the Man of Sorrows (Ridderbos 479).”

“to fall”  The NIV translation is “laid”.  “The verb … is in the causative stem and means to hit or strike violently.  The iniquity of which we are guilty does not come back to us to meet and strike us as we might rightly expect, but rather strikes Him in our stead.  The Lord caused our guilt to strike Him not merely in the soul but in the whole person.  The thought of violence is not entirely lacking.  The guilt that belonged to us God caused to strike Him (Young 349-50).”

7. He was oppressed and He was afflicted, Yet He did not open His mouth; like a lamb that is led to slaughter, and like a sheep that is silent before its shearers, so He did not open His mouth.
“oppressed”  This “is the same word translated elsewhere by the verb ‘to drive,’ as when the Egyptian slave drivers drove the Israelites to work hard (Ex. 3:7), or when the drivers of animals drove their herds (9:4; Jb 39:10.  It is the latter that comes to mind here: the Servant of the Lord is driven, mistreated, and bullied, the way an animal is mistreated by a harsh driver.  So there is clear mention here of maltreatment at the hands of people (v.5; 50:6ff; Ridderbos 479).”

“afflicted”  “’Afflicted’ is the verb used in v.4d, but what was imposed there is voluntarily accepted here (Motyer 336).”  “In the light of the fulfillment one may think of the hellish affliction Christ suffered in Gethsemane and on the cross, even though this is not expressly mentioned (Ridderbos 480).”

“like a lamb that is led to slaughter”  “The tendency of sheep is to follow others (v.6), even to their own destruction (Martin 1108).”  “Under the Law of Moses, the sheep died for the shepherd; but under grace, the Good Shepherd died for the sheep (Jn 10:1-8; Wiersbe 138).”  “Sin involves the will.  But this is precisely the point at which animals can only picture the substitute we require and cannot actually be that substitute: they have no consciousness of what is afoot nor of any deliberate, personal, self-submissive consent to it.  Ultimately only a Person can substitute for people (Motyer 336).”  “Jesus, as the Lamb of God (Jn 1:29), quietly submitted to His death (Martin 1108).”  “The victim’s silence (contrast the outcry of another ‘gentle lamb,’ Jer 11:19;12:3) springs from love and faith, as Jesus was to show (1Pe 2:23-24), not from weakness or prudence (Kidner 663).”  “He was willing to be led to death because He knew it would benefit those who would believe (Martin 1108).”

“lamb”  Lambs were “used in sacrifices (Gn 22:7-8; Motyer 336).”  Vv. 4-6 have already established that we are to think of the Servant’s death in terms laid down in the levitical sacrifices (Motyer 336).”  “The image of the lamb here, in conjunction with the Passover lamb of Exodus 12:3, is the basis for the NT designation of Christ as the Lamb of God (Jn 1:29; 1Pe 1:19; Ridderbos 480).”  “The Servant is compared to a lamb, which is one of the frequent symbols of the Savior in Scripture.  A lamb died for each Jewish household at Passover (Ex 12:1-13), and the Servant died for His people, the nation of Israel.  Jesus is ‘the Lamb of God who takes away the sin of the world (Jn 1:29);’ and 28 times in the book of Revelation, Jesus Christ is referred to as the Lamb (Weirsbe 139).”

“like a sheep that is silent before its shearers”  “The quiet gentle nature of sheep is stressed.  Seeing many sheep sheared for their wool or killed as sacrifices, Israelites were well aware of the submissive nature of sheep (Martin 1108).”  “Ultimately only a Person can substitute for people.  This is the importance of the stress in v. 7 on the Servant’s voluntariness expressed in the acceptance of humiliation and the deliberately maintained silence (Motyer 336).” “Animals go as uncomprehending to slaughter as to shearing, but the Servant who knew all things beforehand (Jn 18:4) went to His death with a calm silence that reflected not an uncomprehending but a submitted mind and tongue (Motyer 336).”

“He did not open His mouth”  Christ “did not try to stop those who opposed Him; He remained ‘silent’ rather than defend Himself (Mt 26:63a; 27:14; 1Pe 2:23; Martin 1108).”  “He let Himself be humiliated without offering resistance, even without ‘opening His mouth’ to resist verbally or to pay back in kind the words of abuse aimed at Him (1Pe 2:23; Ridderbos 480).”  “A servant is not permitted to talk back; he or she must submit to the will of the master or mistress.  Jesus Christ was silent before those who accused Him as well as those who afflicted Him.  He was silent before Caiaphas (Mt 62-63), the chief priests and elders (27:12), Pilate (27:14; Jn 19:9) and Herod Antipas (Lk 23:9).  He did not speak when the soldiers mocked Him and beat Him (1pe 2;21-23).  This is what impressed the Ethiopian treasurer as he read this passage in Isaiah (Ac 8:26-40)  Isaiah 53:7 speaks of His silence under suffering and verse 8 of His silence when illegally tried and condemned to death.  In today’s courts, a person can be found guilty of terrible crimes; but if it can be proved that something in the trial was illegal, the case must be tried again.  Everything about His trials was illegal, yet Jesus did not appeal for another trial (Wiersbe 138-9).”  “Jesus did affirm His deity when placed under oath (Mt 26:63-64; Ryrie 1116).”

8. By oppression and judgment He was taken away; and as for His generation, who considered that He was cut off out of the land of the living for the transgressions of my people, to whom the stroke was due?
“by oppression and judgment He was taken away”  “’By oppression and judgment’ can be translated in different ways.  The NIV points to an oppressive use of judicial procedures: ‘without restraint and without right’ describes victimization; ‘without restraint and without justice’ conveys injustice to which no limits were set; ‘from arrest/prison and sentence’ offers fact without comment – this is what happened (Motyer 336).”  “Isaiah foretold that Christ’s death would be a perversion of justice (Lindsell 1064).”  “The whole stanza irresistibly evokes the trial of Jesus and its sequel (Kidner 663).”  “He went as one persecuted to death and as a sentenced criminal (Ridderbos 480).”

“oppression”  “His ‘oppression’ [was His] arrest and being bound (Jn 18:12,24; Martin 1108).”

“judgment”  “Like a criminal, the Servant of the Lord has been brought before a judge and condemned to death (Ridderbos 481).”  Christ was “sentenced to die (Jn 19:16; Martin 1108).”  “The fulfillment of this prophecy again teaches that the judicial process conducted by men had a deeper background in the judgment of God, in which He had to appear as the Redeemer of sinners (Ridderbos 481).”

“taken away”  “He was ‘taken away’ – that is, from the land of the living, as the verse says (Ridderbos 481).”  “Jesus was led to His death (Martin 1108).”  “The expression ‘taken away’ thus serves to make the portrayal of the sad picture still more complete; the prophet complains that Israel has failed to recognize Him, and now He is gone, so that people have robbed themselves of His saving and blessed presence (Ridderbos 481).”

“as for His generation”  These “words … mean He was cut off in the prime of life and left no descendants.  Those words could also be translated, ‘and who of His generation considered (NIV margin) meaning that few of those who lived then considered His death important (Martin 1108).”  “The translation ‘descendants’ agrees better with the text, whose word dor points rather to one’s contemporaries.  It is best rendered ‘as for His [own] generation, who gave it any thought?’ (c.f. v.1 ‘who have believed,’ Kidner 663).”

“who considered”  “To His sufferings was added the pain of total lack of sympathetic understanding from those around (Motyer 337).”

“cut off from the land of the living”  “It is important to remember that Messianic prophecy was a progressive revelation (Fruchtenbaum 56).”  “For the first time in Scripture it clearly states that Messiah is to die.  There have been many previous references to His suffering, but it was never suggested that He would die (Fruchtenbaum 56).”  “To be taken away means to be ‘taken’ to death.  It is parallel to being ‘cut off from the land of the living,’ an obvious reference to death, and ‘stricken’ (Martin 1108).”  He was “legally executed (Fruchtenbaum 56).”

“cut off”  “The word ‘cutting off’ or ‘cutting down’ is used with reference to trees or wood (Kngs 6:4) and is peculiarly appropriate to a violent death (Ridderbos 481).”  “Some verbs in this verse (‘was cut off, was stricken’), like those in v.4 (‘smitten, afflicted’) and v.5 (‘was crushed’), indicate by their passive voice that these actions were done to Him by God the Father (v.10; 2Co 5:21, ‘God made Him … to be sin for us’; Martin 1108).”

“for the transgressions of my people”  “If the verb ‘cut off’ were not enough to indicate that the Servant was done to death, these additional words demand it.  [The word] ‘for’ (min): as in v. 5, [infers this was] ‘because of’ ‘transgression:’ ‘rebellion’ (Motyer 337).”  “Messiah will be killed because of the sins of Israel (Fruchtenbaum 56).”

“transgressions”  “Transgression is a word for win which emphasizes the breaking of a law (Fruchtenbaum 56).”

“My people”  “The prophet here calls them ‘my people’ to give expression once again to His solidarity, to which He has testified throughout this chapter (Ridderbos 481).”  “This One, who is Messiah, is quite distinct from ‘my people,’ who are Israel.  Throughout both Old and New Testament, ‘my people’ is always a reference to Israel (Fruchtenbaum 56).”

“to whom the stroke was due”  The NIV margin (‘to whom the blow was due’) is allowable (Motyer 337).”

9. His grave was assigned with wicked men, yet He was with a rich man in His death, because He had done no violence, nor was there any deceit in His mouth.
“His grave was assigned with wicked men, yet He was with a rich man in His death”  “His burial was a mixture of honor and dishonor (Webb 212).”  “The former (wicked men) is plural and the latter (rich man) singular.  If Isaiah had merely intended the contrast between a shameful and a sumptuous burial he would have used two singulars.  The use of a plural and a singular suggests that he is talking not about categories but about actual individuals (Motyer 337).”

“His grave was assigned with wicked men”  “Among the many fulfillments connected with the death of Jesus are … He would be crucified with the wicked and transgressors (Lindsell 1064).”  “It was the intent of the adversaries of the Lord’s Servant that His burial shall be as disgraceful as His death (Ridderbos 482).”  “The soldiers who crucified Jesus apparently intended to bury Him ‘with the wicked’ like the two criminals (Jn 19:31; Martin 1108).”  “This is what had been planned for the Servant of the Lord; one must remember in this connection that in Israel, more than among us, a dishonorable burial was viewed as a dreadful fate (cf. 14:18-19; 26:14; Ridderbos 482).”

“If they wanted to further humiliate the victim, they could publicly expose the corpse (Dt 21:22-23), a practice that Peter related to the Crucifixion (Ac 5:30; 10:39; 1Pe 2:24; Wiersbe 138).”  “Since Jesus Christ was crucified with criminals as a criminal, it was logical that His dead body would be left unburied, but God had other plans (Wiersbe 139).”

“wicked”  “The wicked’ are not just bad people in general but those in particular who were given a special dishonorable burial, such as condemned criminals, for instance (Ridderbos 482).”

“yet He was with a rich man in His death”  “The burial of Jesus Christ is as much a part of the Gospel as His death (1Co 15:1-5), for the burial is proof that He actually died.  The Roman authorities would not have released the body to Joseph and Nicodemus if the victim were not dead (Jn 19:38-42; Mk 15:42-47; Wiersbe 139).”

“The implication is that the plan of His enemies failed, since, by a providential disposition of God, He was in His death – that is, as one who had died – with the rich man.  He was therefore not only protected from the disgrace planned for Him, but even accorded a signal honor by being buried in a grave of distinction (22:16; Ridderbos 482).”  “Having been executed as a criminal, it would have been expected for Him to be given a criminal’s grave.  God intervenes, however, and, though treated with injustice and dishonor in execution, He is justly laid in a place of honor; in a rich man’s tomb (Fruchtenbaum 56).”  “Among the many fulfillments connected with the death of Jesus [is] … He would be buried with a rich person (Lindsell 1065).”  “He was buried ‘with the rich,’ in the ‘grave’ of a rich man named Joseph (Mt 27:57-60; Martin 1108).”  “Jesus was indeed taken down from the cross and laid in the tomb of a rich man, Joseph of Arimathea (Mt 27:57-60; Fruchtenbaum 56).”  “A wealthy man like Joseph would never carve out a tomb for himself so near to a place of execution, particularly when his home was miles away.  He prepared it for Jesus and had the spices and graveclothes ready for the burial (Wiersbe 139).”  “God ordains this because ‘there was no deceit in His mouth’ (Fruchtenbaum 56).”  “The description is here taking a turn toward His vindication and exaltation by God (Ridderbos 482).”

“in His death”  “’Death,’ literally ‘deaths,’ is to be understood as a plural of majesty, ‘his supreme, wondrous death’ (Motyer 337).”

“rich man”  “The NIV should restore the Hebrew’s singular, ‘a rich man’.  It was an enigma until the event of Mt 27:57,60, and it still embarrasses those to whom detailed prediction is unacceptable.  But the ancient versions and Scrolls confirm the authenticity of ‘rich,’ the latter source indeed correcting a plural found in the LXX, retaining the singular, as found in the standard text (Kidner 663).”  Matthew alone of the Gospels specifies that Joseph of Arimathaea was ‘rich’ (Mt 27:37; cf. Mk 15:34; Lk 23:50; Motyer 337).”

“because”  The word “although” is a better translation (Ryrie 116).”  “’Though’ or ‘because:’ the former points the contrast between what happened and what was merited; the latter explains the unexpected splendor of His burial (Motyer 337).”  “God rewarded His innocence, and the first sign of this is the place of His grave (Ridderbos 483).”

“He had done no violence, nor was there any deceit in His mouth”  “The reason the external thus takes the foreground is that He is being contrasted with the wicked, with whom He had been classified (Ridderbos 483).”  “Together [violence and deceit] affirm the sinlessness of the Servant in thought, word and deed (Motyer 337).”  Christ “died not because of any sins of His own (for he, the Son of God, was sinless, 2Co 5;21; Hb 4:15; 1Jn 3:5; Martin 1108).”  “It is consonant with the entire portrayal to complete it with the thought of what He in fact was – One whose deeds were utter righteousness, whose words were wholly true, and whose innermost reflections were spotlessly pure (Ridderbos 483).”

“The Servant died willingly (v.7) and for others’ transgressions (v.8), even though He is righteous (v.9; Martin 1108).”  “His death was purely substitutionary (Fruchtenbaum 56).”  “Thus Isaiah completes the picture of the Servant as our Substitute, for He displays all the needed characteristics: acceptable to the offended God (v.6), without stain of our sin (v.9), identified with us in our need (vv.4-5) and voluntarily standing in our place (vv.7-8; Motyer 337).”

“violence”  “’Violence’ is active hostility against people (Gn 49:5; Pr 10:6,11; Motyer 337).”

“deceit”  “’Deceit’ is a state of the heart (Motyer 337).”

“mouth”  “’Mouth’ specifies sins of speech (Mt 12:34; Motyer 337).”

**************

10. But the Lord was pleased to crush Him, putting Him to grief; if He would render Himself as a guilt offering, He will see His offspring, He will prolong His days, and the good pleasure of the Lord will prosper in His hand.
*Motyer only limited vv.10-12

“The Lord was pleased to crush Him”  “He did not suffer on account of any sin found in Himself but because it pleased the Lord to crush Him (Ridderbos 483).”  “God is seen not to be harsh but astonishingly gracious (Grogan 304).”  “The heavenly Father did not find enjoyment in seeing His beloved Son suffer, for the Father is not pleased with the death of the wicked, let alone the death of the righteous Son of God.  But the Father was pleased that His Son’s obedience accomplished the redemption that He had planned from eternity (1Pe 1:20; Wiersbe 140).”  “The prophet now explains the Cross from God’s point of view.  Even though Jesus was crucified by the hands of wicked men, His death was determined beforehand by God (Ac 2:22-3).  Jesus was not a martyr, nor was His death an accident.  He was God’s sacrifice for the sins of the world (Wiersbe 140).”  “The suffering and death of the Servant was clearly the Lord’s will.  In that sense He was ‘slain from the foundation of the world (Rv 13:8; Martin 1108).”  “Note in v.10 who is ultimately responsible for Messiah’s death.  It is not the Jews, nor the Romans, but is Jehovah Himself.  It was God’s will to bruise Him and God Himself who made ‘His soul and offering for sin.’  The only one able and qualified to provide salvation to the world is God.  Messiah’s death was not accidental nor due to force of circumstance, but part of God’s divine plan (Fruchtenbaum 56-7).”

“If He would render Himself as a guilt offering”  “It is He Himself in person who will bring that offering, something essentially different from the animal sacrifices, which were not personal voluntary self-offerings (Ridderbos 484).”  “Satan offered Christ a glorious kingdom in return for worship (Mt 4:8-10), which would have meant bypassing the cross.  Jesus was ‘obedient unto death,’ and God ‘highly exalted Him (Php 2:8-10; Wiersbe 140).”

“Himself”  

“guilt offering”  “The word for ‘guilt offering’ is asam, used in Lv 5:15; 6:5; 19:21 and elsewhere of an offering to atone for sin (Martin 1109).”  “A ‘guilt offering’ was the sacrifice which spoke of compensation or satisfaction (Kidner 663).”  This is “the word used in Lv 6-7 of the trespass offering, which required 120% restitution (Lv 6:5; Ryrie 116).”  A “guilt offering” was “an offering where restitution was usually required (Lv 5:16; 6:5) and the offender sacrificed a ram (Lv 5:15; Barker 1031).”

“Guilt offerings and sin offerings were the only real expiatory offerings; that is, the offerings especially made to atone for sin.  The special genius of a guilt offering, further, was that the idea of satisfaction, made for the rights or law that had been violated, was most prominent.  By calling it a guilt offering, the suffering of the Servant of the Lord is placed in the category of substitutionary satisfaction.  At the same time there is an implication that guilt offerings, and the entire ministry of sacrifice in general pointed ultimately to better a sacrifice than that which consisted in the blood of bulls and goats.  It is the Lord’s will to link with this guilt offering the prospect of a blessed future in store for the great sufferer (Ridderbos 484).”


“It is a biblical principle that there is no remission of sin without the shedding of blood.  As a temporary measure, a system of animal sacrifice was instituted, but these sacrifices only covered sin, they did not remove it.  Even then, the covering only lasted one year until the next Yom Kippur, the Day of Atonement.  But Messiah will be the final sacrifice for sin, the sacrifice which finally removes sin, and the One who will provide it will be God Himself.  God is the One who is ultimately responsible for the death of Messiah (Fruchtenbaum 57).”  “According to the divine plan of redemption, all His suffering has the character of a guilt offering (Ridderbos 484).”  The Servant “will be a new kind of guilt offering that will utterly surpass anything that has gone before (Webb 213).”


“’When you make His soul a guilt offering:’ here ‘you’ is the individual drawing near to the Servant to nominate Him as the needed offering for guilt, thus making His personal, individual response to what the Servant has done (Motyer 338).”

“He will see His offspring”  “Another part of His reward is found in this statement (Wiersbe 140).”  “The Lord was the effective Agent behind the Servant’s saving work and, therefore, it is effective in both its objective fruits (Motyer 338).”  “To die childless was a grief and shame to the Jews, but Jesus gave birth to a spiritual family because of His travail on the cross (Wiersbe 140).”  “If He has been killed, how can He see His spiritual progeny?  If He is dead, how can His days be prolonged?  The only way that these things can happen is by means of resurrection (Fruchtenbaum 57).”  “His death and burial appeared to end His existence (He was ‘cut off,’ v.8), but in actuality because of His resurrection Jesus ‘will see His offspring (Martin 1109).”  “Having been told for the first time that Messiah will die, we are immediately given clear instruction that He will be raised from the dead (Fruchtenbaum 57).”

“His offspring”  “’His offspring’ are those who would believe on Him (Ryrie 1116).”  These are “those who by believing in Him become children of God (Jn 1:12; Martin 1109).”  These are “His spiritual descendants (Barker 1031).”

“He will prolong His days”  “The Servant’s death will not be the end of His career.  God will place His seal of approval on His work by raising and exalting Him (Webb 212-3).”  “In startling contrast to what happened in a normal guilt offering, the victim, in this case, will not cease to exist (Webb 213).”  “He did not remain dead (Wiersbe 140)!”  “Life in ‘length of days’ acquires unique significance because it is life after His death, the life of one resurrected (Rv. 1:8).  In this verse there is clearly present the evidence of God’s marvelous work, which will accrue to the Servant of the Lord and which can be believed only by those to whom the arm of the Lord has been revealed.  Not only the cross but also the open tomb is clearly shown in this wonderful prophecy (Ridderbos 484).”  “To ‘prolong His days’ after being made an offering would necessitate bodily resurrection (Ryrie 1116-7).”  “Isaiah does not use the word ‘resurrection,’ but these verses display the Servant ‘alive after His suffering (Ac 1:3; Motyer 338).”  “This is all the more significant because in the OT the doctrine of the Resurrection was not yet developed (Ridderbos 484).”


“Christ would live forever (Barker 1031).”  Christ “will live on forever as the Son of God.”

And the good pleasure of the Lord will prosper in His hand”  “The Lord accomplished His will through His Servant’s suffering; the Servant lives to ‘prosper’ what the Lord has done.  Or, to put it another way: the Servant’s suffering achieved salvation; the Servant is now the Executor of the salvation he achieved.  The Lord was the architect of His suffering; He lives to apply its achievements (Motyer 338).”  “So it is for Him who seemed to succumb there is in store a glorious future and a grand task (Ridderbos 484).”  “After resurrection, Messiah will see the success of His mission and because of that, ‘the pleasure of the Lord will prosper in His hand’ (Fruchtenbaum 57).”  “He will be blessed because of His obedience to the will (plan) of the Lord (Martin 1109).”  “The Servant will accomplish His God-given mission not only by His death, but also by His life beyond death (Webb 213).”


“God was pleased to allow the Servant to suffer and die, because this was the means by which God was going to make atonement for the people; though He dies, He will see His posterity, and His days will be prolonged (Fruchtenbaum 57).”

“the good pleasure of the Lord”  “At the beginning of the verse the divine will is mentioned as the deepest reason for all His suffering.  Now the Lord’s will proves to have embraced a distant future that begins after His suffering has been completed (Ridderbos 485).”

“will prosper”  This “means that it will come to an ever more complete fruition (Ridderbos 485).”

“in His hand”  “Through the ministry and mediation of the Servant, who will thus stand revealed as Servant of the Lord and Mediator of the salvation decided on by God (Ridderbos 485).”

11. As a result of the anguish of His soul, He will see it and be satisfied, by His knowledge the Righteous One, My Servant, will justify many, and He will bear their iniquities.
“As a result of the anguish of His soul”  “Jesus’ repeated assurance that the Christ had to suffer according to the Scriptures and so enter glory (Lk 18:31-33; 24:26) is certainly not in the last place a reference to this prophecy and indicates to us concerning Himself that in this chapter He saw before Him the program of suffering he was to undertake (Ridderbos 488).”  “His suffering, which included His death, led to life (His resurrection; Martin 1109).”

“as a result”  “Before all else, it is stated that His satisfaction comes ‘after,’ or ‘on account of,’ the suffering, the misery, the pain, the grief ‘of His soul’ (Ridderbos 485).”  “After suffering comes vindication, suggesting perhaps at the same time the completion of the Servant’s atoning work in His death and the opening of a new life beyond that death (Grogan 304).”

“soul”  “His whole being, including His soul (v.11), was involved in the offering (Ryrie 1116).”

“He will see it and be satisfied”  “That which He now receives in consequence is first of all that he will ‘see … and be satisfied.’ The two verbs constitute one concept and mean that the contemplation of the salvation He acquired for others and for Himself – which is to be detailed further – both satisfies and refreshes him (Ridderbos 485).”

“He will see it”  “The Messiah who has died will be able to see the results of His sufferings (Fruchtenbaum 57).”

“be satisfied”  “In 1:11, where the same Hebrew word appears, God had ‘enough’ of innumerable sacrifices that accomplished nothing.  Here the one sacrifice of Christ brings perfect satisfaction (Barker 1031).”  “Because He was so uniquely fitted to be the substitute, His saving work was successful (Motyer 338).”  “The death of the Servant also satisfied the Law of God.  The theological term for this is ‘propitiation (Ro 3:25; 1Jn 2:2).  In pagan religions, the word meant ‘to offer a sacrifice to placate an angry god’; but the Christian meaning is much richer.  God is angry at sin because it offends His holiness and violates His holy Law.  In His holiness, He must judge sinners; but in His love, He desires to forgive them.  God cannot ignore sin or compromise with it, for that would be contrary to His own nature and Law (Wiersbe 140-1).”

“The statement, the Lord made the Servant’s ‘life a guilt offering (NIV),’ does not mean that Jesus’ life satisfied the wrath of God but that His life which culminated in His death was the sacrifice for sins.  As indicated in [vv.7-8] He had to die to satisfy the righteous demands of God (Martin 1108-9).”  “His substitutionary work was completed (‘It is finished (Jn 19:30)’; Martin 1109).”  “His death satisfied God’s righteous demands for judgment against sin, thus opening the way for everyone to come to God in faith for salvation from sin (Martin 1109).”  “God will be satisfied by the work of His Servant, for He dies a substitutionary death for His people and by His death justifies many, as He bears their iniquity (Fruchtenbaum 57).”  “The Law has been satisfied, and God can now graciously forgive all who will receive His Son (Wiersbe 141).”  “Nothing then remained to be done; the work was complete (Grogan 304).”

“by His knowledge”  This phrase means “by knowledge of Him (Rom 3:26; Ryrie 1117).”  “We are saved, not by revelation, but by redemptive suffering (Grogan 305).”  “This is not mere academic knowledge, but personal, intimate knowledge.  And those who know God in this way have profound influence on others.  They become channels by which others find the knowledge of God (Webb 213).”  Wiersbe paraphrases these words as; “knowing Him personally through faith (141).”

This phrase refers to “His knowledge of the true God (1:3; 6:9; 43:10; 45:4-5; 52:6; 56:10)  The Spirit of knowledge (11:2) rested on the Messiah (Barker 1031).”  “He will act wisely (52:13; Webb 213).”  “The wisdom of God will be displayed in Him in an unprecedented fashion (Webb 213).”  “By His knowledge” refers  to “the teaching He offers from His fund of knowledge (Ridderbos 486).”  “Although the knowledge of the Servant of the Lord is not described in more detail here, it is most naturally, as elsewhere (50:4), a spiritual knowledge concerning God and His plan of redemption (Ridderbos 486).”  “He who suffered for the sins of His people is also the teacher who possesses true knowledge and imparts it to them.  They have need of it; to them the arm of the Lord was not revealed and they were blind to the work God achieved in and through His suffering (vv.4-5).  He, however, has understood all this, as is evident from the willingness with which He took this suffering upon Himself.  He will now impart that knowledge also to others and so bring ‘righteousness’ to them – that is, bring them to the position of the ‘righteous,’ who participate in all of the salvation promised to the righteous.  From this conferral flows the ‘peace’ and ‘healing’ that were mentioned earlier as the fruit of His suffering (v.5; Ridderbos 486).”

While taken out of the author’s specific context; this quote fits well in finely divided interpretive issues such as those above: “Each of these is legitimate as a translation and significant as a truth.  If we can see more than one meaning in what he wrote, we may be sure that Isaiah did too, and that he deliberately left it like that (Motyer 338).”

“Righteous One”  “More than anything else there is here an indication of the basis for what follows, namely, that He ‘will justify many.’  This can He do only because He Himself is righteous (Ro 5:18; Ridderbos 486).”  “Righteousness … is more than acquittal; it is a new way of life based on a right relationship with God (Webb 213).”  Christ’s “righteousness and therefore His innocence of sin furnished a basis for His substitution (Grogan 305).”

“My Servant”  “The possessor of this knowledge is expressly called ‘My Servant (52:13),’ an indication that everything He does is to perform and carry out the work and will of the Lord (v.10; Ridderbos 486).”  “Many, many facets of the Servant’s character are revealed in this Song.  He is sage, priest, sacrifice, servant, sufferer, conqueror and intercessor.  He is the channel of God’s grace to sinners.  In Him the holiness and mercy of God are perfectly reconciled.  He is the key to all God’s plans for His people and for the world (Webb 214).”  “Before the inner eye of the seer there stood a figure of the future who transcended by far everything that had ever been seen in Israel.  It is the figure of Him who will redeem Israel from guilt and sin, the Mediator of the divine plan of salvation (Ridderbos 489).”

“My”  “In the preceding verses the prophet has ceased to act as spokesman for the faithful in Israel and spoke simply as the proclaimer of the divine plan of redemption.  This mode of address is heightened in the two last verses by introducing the Lord Himself as the speaker (Ridderbos 485).”

“He will justify the many”  “The Servant will be a supremely wise person in this sense.  He will act wisely; He will know God intimately, and He will cause many to become righteous (Webb 213).”

“many”  This refers to “those on whom this privilege [of being justified] will be conferred (Ridderbos 486).”  “It means more or less what we would call ‘the bulk of the people (Dt 9:27; 11:33,39; 12:3); this is not to be taken in an absolute sense but relatively.  In contrast with He who is one, they are ‘the many (Ro 5:19),’ the great multitude as whose spokesman the prophet confessed, ‘by His wounds we are healed’ (Ridderbos 486).”

“justify”  He would “cause many to be declared righteous (5:23; Ro 5:19; Barker 1031).”  “Justification … [is] … a new position before God, the righteous Judge, on the basis of what the Servant has achieved in His sufferings and not of what we have ourselves done or will do (Grogan 305).”  “Justification means that God declares believing sinners righteous in Christ and never again keeps a record of their sins (Ps 32:1-2; Ro 4;1-8; Wiersbe 141).”  “The Judge took the place of the criminals and met the just demands of His own Holy Law (Wiersbe 141).”  “Grace is love that has paid a price, and sinners are saved by grace (Eph 2:8-10).  Justice can only condemn the wicked and justify the righteous (1Kngs 8:32), but grace justifies ‘the ungodly’ when they trust Jesus Christ (Isa 53:11; Ro 4:5; Wiersbe 141).”

“many”  “While He died for all, His death is applied only to those who believe (Fruchtenbaum 57).”

“as”  “The conjunction ‘and’ here functions as ‘for.’  The point is again that fundamentally the reason for the righteousness of ‘the many’ is to be found in His substitutionary suffering (v.4; Ridderbos 486).”

“He will bear their iniquities”  “For those who believe, ‘He shall bear their iniquities’ (Fruchtenbaum 57).”  “It is solely because He takes their iniquity and transgressions (v.5) on Himself that He can confer righteousness on them (Ridderbos 487).”  “’He’ bore the punishment (vv.4,6), for ‘their iniquities (v.6),’ so that many people would not have to die.  Because He died, they live (Martin 1109).”

12. Therefore, I will allot Him a portion with the great, and He will divide the booty with the strong; because He poured out Himself to death, and was numbered with the transgressors; yet He Himself bore the sin of many, and interceded for the transgressors.
“Therefore”  “By means of ‘therefore’ the prophet picks up on the Servant’s act of carrying the iniquities of the many in order to describe in still another way the reward He will receive for it (Ridderbos 487).”

“I will allot Him a portion with the great”  “The opening statement of v.12, reminding many commentators of Php 2:9, shows God honoring the Servant for His faithful work (Grogan 305).”  “Having willingly followed God’s plan, the Servant is exalted (52:13; Martin 1109).”  “The One who was despised and rejected will take the highest place, the place of a conqueror (Webb 213).”  “The Servant will be greatly blessed in the end above all others because He died on behalf of others and thus bore their sin, and now intercedes for them (Fruchtenbaum 57).”


“The Lord ‘will divide to Him the “many” as a portion.’  They are the same ones on whom He has conferred His righteousness (v.11).  That the multitude, which He redeems on the basis of His suffering, now become His portion: they fall to Him as a possession (Ridderbos 487).”  “The Man of Sorrows is now a conquering King who claims a numerous people as His own by right of conquest through a severe struggle (Ridderbos 487).”

“the great”  This refers to “the many” from v.11 (Ryrie 1117).
“He will divide the booty with the strong”  “To have a portion and divide the spoils pictures a general, after winning a battle sharing goods taken from the enemy (Ps 68:18; Eph 4:7-8; Martin 1109).”  “God will reward His Servant as if He was a king sharing in the spoils of a great victory (52:15; Barker 1031).”  “The Servant will return from His mission like a warrior laden with spoil.  His weakness will turn to strength, His dishonor to honor, His defeat to victory (Webb 213).”  “In His resurrection, He triumphed over every enemy and claimed the spoils of victory (Eph 1:19-23; 4:8; Wiersbe 140).”


“The opening statement of v.12… shows God honoring the Servant for His faithful work … [by] distributing the spoils of battle to others (Grogan 305).”  “The NT … [describes] Christ’s work … as a victory over spiritual foes, resulting in the distribution of the spoil to those made strong in Him (Eph 4:8; 6:10-17; Grogan 305).”

“booty”  This is “God’s gift to His suffering Servant (9:3; Barker 1031).”

“because”  “He receives all this, ‘because’ – hence as reward for the fact that – He poured out His life (Ps 141:8; Ridderbos 487).”

“poured out Himself to death”  Christ “poured out Himself” “as a sacrifice (v.10; Barker 1031).”


It has been argued “that the words heauton ekenosen (‘made Himself nothing’) in Php 2:7 are a translation from a Semitic original meaning ‘He poured Himself out’ and are based on this verse.  Thornton further points out that the clause can in fact be completed by the words ‘to death’ from v.8.  Here, in both passages, is the ultimate in self-abnegation in dedication to the will of God (Grogan 305).”

“to death”  “He became death’s prey (Ridderbos 487).”

“numbered with the transgressors”  He “was considered a sinner (Mt 27:38; Martin 1109).”  “With these He let Himself be counted (Lk 22:37), for He chose to allow the people to consider Him stricken by God on account of His own sins (v.4) and condemned as a bandit by the judge (vv.8-9).  These closing words clearly indicate the enormous degree of self-denial implied in all this.  The Lord’s Servant chose to submit to it all while the truth was so different (Ridderbos 488).”  “The transgressors, for whom He interceded, are those who brought Him to His execution and for whose transgressions He was ‘pierced (v.5)’ (Ridderbos 488).”  This verse is “quoted in Lk 22:37 with reference to Jesus (Barker 1031).”

“transgressors”  “The word ‘transgressors,’ like ‘wicked (v.9),’ refers to criminals (Ridderbos 487).”

“He Himself bore the sin of many”  “Innocent, He was charged with human sins and so bore their penalty (Grogan 305).”  “It is the servant of Jehovah who conducts His people through suffering to glory.  It is in His heart, as we now most clearly discern, that the changing of Jehovah’s wrath into love takes place.  He suffers with His people, suffers for them, suffers in their stead; because He has not brought the suffering upon Himself, like the great mass of the people, through sin, but has voluntarily submitted to it as the guiltless and righteous one, in order that He might entirely remove it, even to its roots, i.e., the guilt and the sin which occasioned it, by His own sacrifice of Himself (Delitzsch 302).”

“many”  This means “everyone (Martin 1109).”  “We began with pagans (52:13-15) and Israelites (53:1-6), witnesses and hearers, insiders and outsiders.  But in the end we have only [one] group – ‘transgressors, many’ of them (Webb 215).”

“interceded for the transgressors”  He “’made intercession for the transgressors’ and was therefore the opposite of a scoundrel (Ridderbos 488).”

“The message of this fourth Servant Song is for transgressors everywhere.  All they have to do is admit that that is what they are (Webb 214).”  “As the Epistle to the Hebrews proclaims, He has an intercessory ministry based on the finality of His sufferings.  This means that even when vindicated by God, He is still concerned to minister to His people (Grogan 305).”  “Because He is alive (v.10), He now intercedes (prays; Ro 8;34; Hb 7:25) ‘for [the] transgressors’ (related to the word pesa, ‘transgressions,’ in vv. 5,8; Martin 1109).”  
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