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“Throughout this passage the spirit of the Law is striving to liberate itself from its bondage.  Nor is there anything to surprise us in the breaking down of the party wall, built up so absolutely between the eunuchs on the one hand and the congregation on the other, or the one partially erected between the heathen and the congregation of Israel (Delitzsch 363).”

6. “And the foreigners who join themselves to the Lord, to minister to Him, to love the name of the Lord, and to be His servants, everyone who keeps the Sabbath and does not profane it, and holds fast my covenant –
“A somewhat fuller description is given both of the ‘foreigner’ and of his expanded privileges.  He will also be brought into a new relationship with God.  He will be brought into a new relationship with God (Harman 379).”  “This was a very difficult and sensitive issue, for there were specific statements in the Law of Moses excluding emasculated men and foreigners, especially Moabites and Ammonites (Motyer 222).”  “These laws had never been meant to exclude genuine converts, as the stories about Rahab and Ruth show quite plainly (Js 6:24-25; Ru 1-4), but the question of how to apply them in the new situation in which they found themselves was to prove very troublesome for the restored community.  The danger of being unduly influenced by their pagan environment still existed, but they were also on the threshold of a new age in which God intended to gather outsiders into His kingdom on a totally unprecedented scale.  The import of this passage is that they were not to adopt a legalistic attitude which would stand in the way of this happening.  They were to be an open community, warmly embracing all who genuinely ‘bound’ themselves ‘to the Lord.’  This was part of the justice they were to exhibit as a community of God’s people (Motyer 222).”  “Entrance is open but not unconditional (Motyer 351).”  “God’s desire is that the foreigners would commit themselves to bringing honor to God (Smith 353).”  “The proselyte who offers his whole life in worship and service to God belongs to Israel (54:17; Lv 25:42,55; Muilenburg 658).”  “The ‘foreigners’ show their devotion to ‘the Lord’ by their service, worship, and obedience – keeping the Sabbath and God’s ‘covenant’ stipulations (v.4; Martin 1111).”  “Their behavior is an expression of a relationship (Oswalt 458).”  “The Servant has sealed a new covenant with His own people and in so doing has made that everlasting covenant available to all who love His name (49:8; 54:10; 55:3; Oswalt 460).”  “The six marks of the foreigner provide a beautiful description of true godliness, with love as its great dynamic, the very antithesis of Pharisaic legalism (Grogan 316).”  “Each of these characteristics expresses the depth of their devotion and the seriousness of these foreigners’ commitment to honor God (Smith 535).”
“foreigners who join themselves to the Lord, to minister to Him, to love the name of the Lord, and to be His servants” “Israel has been called to become the Lord’s servants for the sake of the world and ultimately so that the world can join that happy slavery (Oswalt 460).”  “The acts of ‘serving, loving, and being’ are three infinitive construct forms that express the purpose of joining God (Smith 535n).”  “The joining is ultimately for the sake of becoming part of the ‘servants’ of the Lord.  This statement is among the most revolutionary of all (Oswalt 460).”  “They have joined themselves to God in order ‘to minister to Him, to love His name,’ and ‘to become His servants.’  The most immediate observation that one can make concerning these is that none of them speaks of joining oneself to the Lord for the benefits of that relationship.  The joining is out of a desire to benefit the Lord (Oswalt 459).”  “The stranger who had joined himself to the Lord (and there were not a few who, professing the religion of Jehovah, had joined His people) might be tempted to fear that after Israel was restored to their land the Lord would separate him from them, depriving him of the privileges he had enjoyed (Vine 182).”  “God would bless foreigners (non-Israelites) who came to believe in Yahweh and sought to love and follow Him for His sake rather than for personal benefit (Watts 252).”  “The prophet accords proselytes a place not only in the lay fellowship of believers but also in the priesthood (Coffin 657).”  “Those who love the Lord truly, will serve him faithfully, and that obedience is most acceptable to Him, as well as most pleasant to us, which flows from a principle of love, for then His commandments are not grievous (1Jn 5:3; Henry 127).”  “Hypocrisy is excluded; those who serve must love God (Young 393).”  “Try to make ourselves kings and we find only shame; bow to become His slaves for love and we find ourselves wearing crowns (Oswalt 460).”
“foreigners who join themselves to the Lord, to minister to Him” God “assigns them a more honorable rank (Calvin 182).”  “It is affirmed that Jehovah will even take priests and Levites out of the midst of the heathen whom Israel will bring back with it into its own land (Delitzsch 363).”
“the foreigners who join themselves to the Lord” “They become proselytes (Watts 249).”  Isaiah “declares that those whom God brings into a state of friendship with Himself by the Word, which is the bond of our adoption, are ‘joined to God.’  This is ‘the betrothing in mercy and faithfulness’ which is mentioned by Hosea (Ho 2:19-20; Calvin 182).”  “Being ‘joined to God’ implies that they have forsaken all of their former gods and have chosen to bind themselves to God alone and worship only Israel’s God (Smith 535).”  “The joining oneself to the Lord is spiritual in nature, the ‘betrothing in mercy and faithfulness’ of Ho 2:19,20.  The stranger has joined himself to the Lord for the purpose of serving Him.  The word applies to the service of priest and Levite (61:6) and thus shows that the strangers will serve the Lord as do His regularly appointed servants (Young 392-393).”  In joining “themselves to the Lord” “there must be a personal decision (Motyer 351).”  “And always it is by grace.  There is nothing in the foreigner, who knows little of the faithfulness of the Covenant God through Israel’s turbulent history, that can secure for Him access to the temple of God.  There is nothing in the eunuch to admit Him into the presence of a God who required physical perfection in the sacrifices that were offered to Him.  There is nothing in you or me, once strangers to the covenant, sinful, blind – even dead!  All men are the same before Him.  One needs His grace in salvation as much as another (Ellis 189).”  “Foreigners” are “treated according to their attitude, not their birth (Kidner 665).”  Foreigners shall be welcome “provided they forsake other gods (Henry 127).”  “Some scholars take this as a reference to circumcision; through this sign the foreigner became a Jew.  But the reference seems more general (Muilenburg (658).”
“the foreigners” This refers to “the non-Israelite, of the Gentile (Kretzmann 380).”  These were “outsiders in the midst of Israel (Kidner 665).”  “Undoubtedly these are intended as examples of all classes of people who had been kept at a distance.  In time women and all disabled persons would be included (Watts 250).”
“to minister to Him, to love the name of the Lord, and to be His servants” “‘Servant’ ,צבר which overlaps with ‘minister, cultic official, servant,’ is a more general concept than רחשּׁ [minister], which is a more specific temple role (Smith 535n).”  
“to minister to Him, to love the name of the Lord” “We must observe the end of the calling, which is here stated; for H says that they shall be God’s ministers on condition that they love His name (Calvin 182).”  “The idea of cultic performance is constantly given the coloring of obedience that grows out of a deep and abiding relationship (Oswalt 460).”  “They do not just identify with God in some general cultural or external way; they love God’s name and show this in their worship (Smith 535).”
“to minister to Him” “The priesthood may have been a place of honor, but its fundamental function was to be a servant, and it takes no special bloodlines to be that, especially when one is motivated out of a love for God’s honor – His Name (Oswalt 460).”  This is a reference to “the true worship of faith (Kretzmann 380).”
“minister” “The word ‘minister’ is often used of service, especially in connection with the priestly service in the sanctuary (60:7,10; 61:6; Ex 29:30; 30:20; 35:19; 39:1; Muilenburg 658).”  “The verb רחשּׁ, although strictly a generic term, is specially appropriated to the official service of the priests and Levites (Alexander 336).”  This is “an act of ‘temple service’ as in 60:7; 61:6; Smith 535).”  “Isa 66:20-21 confirm that some foreigners will serve as ministers or priests in God’s future temple (Smith 535).”
“to love the name of the Lord, and to be His servants, everyone who keeps the Sabbath” They do not keep the Sabbaths because they must or they will be destroyed.  They keep them because they are the Lord’s Sabbaths (Oswalt 458).”
“to love the name of the Lord, and to be His servants”  “The calling joins two things together, that we serve God, and that our service be with a ready and cheerful disposition of mind.  There can be no worship of God, if we do not willingly and readily yield obedience.  What is said about alms, that ‘God loveth a cheerful giver (2Co 9:7),’ ought to be applied to every part of life, that we render to God willing service (Calvin 183).”
“to love the name of the Lord”  “To love the name of Jehovah, is to love His attributes as manifested in His word and works (Alexander 337).”  “They are devoted to Him beyond the acts of worship themselves (Watts 249).”  “To love the Lord’s Name means to love Him as one’s own personal God as He has expressed Himself in all His works and ways.  The strangers will be servants who serve in love (Young 393).”  “In spirit and in faith, the foreigners will be the ‘Jews’ of whom Paul wrote, ‘For he is not a Jew who is one outwardly, nor is that circumcision which is outward in the flesh; but he is a Jew who is one inwardly, and circumcision is that of the heart, in the Spirit, and not in the letter; whose praise is not from men but from God’ (Ro 2:28-29; McKenna 570).”  “Only sincere seekers of Yahweh who want to be in His presence and rejoice to do His will should be admitted.  Unfortunately many who were born with this right wanted no part of the Temple on those terms.  There is now no place for the power brokers who would use Yahweh and His Temple to further their own purposes or to increase their own wealth.  There is no place here for those with a private agenda or a hidden goal, no matter what their birth or station (Watts 251).”
“to love”  “‘Serve … love (Dt 10:12,20) are the marks of Israelite devotion (Motyer 351).”
“to be His servants” The NIV transalation is “to worship Him.”  “The true Israelites are God’s ‘servants’ (Muilenburg 658).”  “The reduplicative ‘serve’ … ‘worship’ makes the same point [as ‘to love’]: no mere conformism but commitment to ‘be His servant’ (Motyer 351).”  “They are prepared to perform services in the Temple (66:21; Watts 249).”  
“everyone who keeps the Sabbath and does not profane it, and holds fast my covenant”  “It should be noted that the Sabbath is treated in Ex 31:12-17 as a sign of the covenant, as it appears to be also here (Grogan 316).”  “Again, Sabbath keeping features as a sign of covenant commitment and service, though in comparison with what is said in v.4, the foreigner is said to refrain from defiling the Sabbath and treating it as something common (Harman 378).”  “they do this as an expression of the astounding fact that the last bastion of Jewish pride, the ‘covenant,’ has been breached (Oswalt 460).”
“everyone who keeps the Sabbath” “God never before asked the Gentiles to join the Jews in keeping the Sabbath, but here He does (Wiersbe 148).”  “The nation had gone into Captivity because she had disobeyed the Law of God, particularly the fourth commandment: ‘Remember the Sabbath Day to keep it holy (Ex 20:8).  This commandment was a special ‘sign’ between God and the Jews (31:12-18; Ne 9:13-14; Wiersbe 148).”  “The Jews were rebuked for the careless way they treated the Sabbath during their wilderness wanderings (Ek 20:10-16) and when they lived in the land (Jr 17:19-27).  Even after their return to the holy land after the Captivity, the Jews continued to violate the Sabbath (Ne 13:15-22; Wiersbe 148).”  “When you read Ezra, Nehemiah, Haggai, and Malachi, you discover that the Jews soon forgot God’s goodness and returned to their old ways.  Taking special time each week to remember the Lord and worship Him helps us to obey His will (Weirsbe 149).”  “This word included the whole worship of God.  In observing it the people overlooked that which was of the highest importance; for, by resting satisfied with outward ceremony, they neglected the truth, that is, reformation of life.  The Lord enjoined them to rest in such a manner as to keep both their hands and their minds from all crime and wickedness (Calvin 183).”  “These persons demonstrate the sincerity of their relationship with God by taking a day of their time and reminding themselves that in reality all their time is God’s time, coming as a precious gift from Him.  Once every seven days they reset their compasses, remembering that they are not the center of the universe, but God is (Oswalt 460).”
“keeps the Sabbath” Revering this day is “not an end in itself but a mark of love for God (58:13) and loyalty to the covenant (Ex 31:13; Kidner 665).”  “We must remember the Sabbath day to keep it holy (Ex 20:8-11).  We should sanctify the Lord’s day, not as a legalistic regulation but in the proper spirit, and so experience the acceptance and comfort of God (Lindsell 1067).”
“the Sabbath”  “Keep in mind that the Sabbath Day is the seventh day of the week, the day that God sanctified when He completed Creation (Gn 2:1-3).  Sunday is the Lord’s Day, the first day of the week; and it commemorates the resurrection of Jesus Christ from the dead (Wiersbe 148).”  “The Sabbath was a sign to the Jews and belongs to the Law: You labor for six days, and then you rest.  The Lord’s Day speaks of resurrection and belongs to grace.  God’s people trust in Christ, and then the works follow (Wiersbe 148).”
“holds fast my covenant” Foreigners may “come under the bond of the covenant, and seek its benefits (Henry 127).”  “The requirements for entrance into the Temple are still strict and high: commitment to doing God’s will to doing right and justice, to keeping covenant and Sabbath.  But all who love Yahweh and want to do these are welcome and accepted (Watts 250-251).”  “Here [Isaiah] describes the zeal and steadfastness of those who submit themselves to God and cleave to His Word (Calvin 338-339).”  “This implies a return to the original understanding of Israel as a worshiping and covenanting congregation, composed of persons who swore fealty to Yahweh in covenant ceremonies (Ex 19:1-20:21; Dt; Js 24; Watts 249).”  “Commitment and acceptance of responsibility are more important than the birthright (cf. the story of Esau and Jacob; Gn 25:29-34).  The Vision shows that Israel/Jacob also despised his birthright.  Now others, more worthy, are invited to enter into it (Watts 249).”  Any fear of disassociation “was ill-founded, for if they ‘held fast by His covenant,’ God would bring them to His Holy mountain, and make them joyful in His house of prayer; their burnt offerings and sacrifices would be accepted upon His altar; for His house ‘would be called a house of prayer for all peoples’ (Vine 183).”  “Covenant union with God defines the true people of God and their true worship (Ortlund 1343).”  “If we are joined to God by a covenant, we ought to hold by it constantly and adhere firmly to sound doctrine, so that it may not be possible to withdraw or separate us from Him in any manner (Calvin 339).”  “Let us then seek all our happiness from the Lord God of our salvation, and walk with Him in all His commandments and ordinances (Henry 127).”
7. these I will bring to My holy mountain, and make them joyful in My house of prayer; their burnt offerings and their sacrifices will be accepted on my altar; for My house shall be called a house of prayer for all peoples.”
“Not only is there no reason for supposing that those Gentiles who love the Lord will be excluded, but more than that, it is the Lord’s purpose to bring them into His kingdom.”  “The proselytes, who have attached themselves to Jehovah, the God of Israel, with the pure intention of serving Him with love, are not to be left behind in the strange land (Delitzsch 363).”  “And the grace of God that brings salvation has appeared to men.  Through God’s Son, all men, whether they be respected members of society or whether they be outcasts in the eyes of the world, may come into God’s house of prayer.  They may commune with God (Ellis 189)!”  “In one of Isaiah’s greatest visions (2:1-4), the people of the nations come up to Jerusalem to worship in the house of the Lord.  There it is their eagerness that is highlighted, while here it is the divine initiative.  The very One whose purpose involves gathering His own scattered people will include the foreigners too in the great pilgrimage to Jerusalem (Grogan 316).”  “These Gentiles would not come simply on sufferance or as mere observers but as full participants, offering sacrifices alongside the Jews (Grogan 316).”  “Foreigners have an assured place in the enthusiastic worship of that house.  They indeed enable it to be what Yahweh intends, not a house where Israelites alone are welcome, but one open to all peoples (Goldingay 317).”  The foreigners “are told that they will be welcomed into full membership of the people of God: their presence in the Temple, their prayers, their sacrifices will be acceptable to God (Sawyer 161).”  “Here the thought centers in the temple community: one God, one people, one worship, one temple for all peoples (Muilenburg 659).”  “God promised Abraham, through him all peoples of the world will be blessed (Gn 12:3).  These Gentiles will be gathered to Zion, His holy mountain, along with Israel, where they too will worship the Lord in prayer and offerings (Martin 1111).”  “The formerly unprivileged foreigner and unwelcome eunuch, are brought by the Lord to where He is  (mountain), to a speaking relationship with Him (prayer), to the ordinances which guarantee acceptance and atonement (sacrifices … altar) – and all this not as a concession but a fulfillment of what ‘My house’  was always intended to be ‘for all nations’ (Motyer 351).”  “The proselytes will share in the joy of the festivals, their sacrifices will be accepted, and their prayers heard (Muilenburg 658).”  “Foreigners who have demonstrated their sincerity (v.4), and ‘who bind themselves to the Lord (v.6 – probably circumcision is implied), are invited by God Himself to His temple when rebuilt (Payne 758).”  “There is no direct command here, but the implication of what is said is very clear: the Lord accepts the foreigner and the eunuch who sincerely seek him, and His people must do the same (Motyer 221).”  “The Court of the Gentiles was a kind of symbol and earnest of this, and it was from this that Christ expelled the sharp-practicing traders (Grogan 316).”  “Redeemed Gentiles, though not in the covenantal family of Israel, can still receive God’s blessings (Martin 1111).”  “The new Israel, gathered from the ends of the earth, will be greater than the old Israel, because it will embrace Gentiles and the ‘wealth of the nations’ (6:6; 66:12) as well.  This is an unusually clear appeal to the Church to cut through barriers of tradition and convention and open its doors to outcasts (Sawyer 161).”
“The scene defines the legacy to which this generation of Yahweh’s servants fall heir.  It is provided for them without cost by their gracious God.  It consists of a permanent contract with the same provisions given to David in the previous age.  It provides for political stability, order, and justice.  It provides for economic prosperity for the people.  It makes possible worship, witness and service of Yahweh in Zion, His city, and in Palestine, His land.  These were God’s goals when He led Abraham to Canaan, when Moses led the Israelites through the wilderness so that Joshua could establish them in Canaan, and when David was crowned king.  Now they are offered to Jews and anyone else who want to come take part in that blessing through Yahweh’s servant, the Persian emperor, Darius.  He has been made Yahweh’s witness, His prince and commander of peoples, in order to make this possible for Israel and any others who want to worship Yahweh.  There is in the offer promise of satisfaction, joy, peace, and prosperity.  There is pardon for rebels if they will turn to God.  The new age is beginning with all the potential of joy and fulfillment which that implies.  Everyone is invited to participate (Watts 250).”  “God invites all people to pray, sing with joy, and worship Him in His holy mountain without regard to their race, country of origin, language, or former lifestyles.  The key issues are (a) Whom do these people trust?  (b) Who is the author of their salvation?  (c) What is their commitment?  (d) How do they maintain these commitments to God” and (e), Who do they pray to? (Smith 537).”
“Dn 7:13-14 refers to that future time when God, the ‘Ancient of Days,’ will give authority, glory, and power to the Son of Man who will reign over people from all nations and those who speak every language, for all are welcome in His Kingdom.  The racial divides, the ethnic prejudices, the denominational divisions, and the hatred of people who are different will have no place in God’s future kingdom.  Now if this principle is true and is an ideal that God will fully establish among His people in the future, is this principle not an ideal that His people should implement as they establish His kingdom among people today?  If the kingdom of God has already been inaugurated by the coming of Christ, should not those who claim to be a part of His kingdom follow the kingdom principles God has laid down for His people?  All should be welcome in God’s temple to pray and worship.  The question is not do they speak my language, do they dress like me, do they pray the same way I do, or do they sing the same kind of songs I sing?  Acceptance into God’s holy temple to worship is based on people’s relationship to God, not their relationship to one cultural way of worship, one class, one race, one nation, or one denomination.  If God welcomes everyone who holds fast to their covenant relationship to God, can those who call themselves the servants of God do anything less (Smith 537)?”
“these I will bring to My holy mountain, and make them joyful in My house of prayer”  “All men, to whatsoever nation or place they belong, are freely admitted into the temple, that is, into the house of God (Calvin 185).”  “The first verb suggests that the strangers are far away, not from the historical city of Jerusalem and its Temple, but from the household of faith; and that God Himself must bring them to His holy mountain and cause them to rejoice in His house of prayer (Young 393).”  “God brings the strangers into the household of faith and there causes them to rejoice (Young 393).”  “The picture of the foreigners coming to the house of prayer on Mt. Zion (‘My holy mountain’) recalls the pilgrimage of Gentiles to God’s house mentioned in 2:2-3 (Harman 378-379).”
“these I will bring to My holy mountain” “Foreigners who were formerly excluded from the Church of God, are called to it; so that henceforth the distinction between circumcision and uncircumcision shall be abolished (Calvin 183).”  R. de Hoop “makes the point that openness to foreigners does not mean an open invitation for all to come, for there are clear limitations and requirements for any person who desires to worship in God’s Holy Mountain (Smith 535).”  “This is a theme dealt with back in 2:2-3 and 11:10-12, where God promises that both Israelites and the nations will be gathered to Zion.  This gathering process also involves a spiritual transformation of the hearts of people, so that they will respond to God and naturally want to come to worship Him in Zion (Smith 536).”  “Not only will they be permitted to come, but the Holy God Himself will conduct them, just as He brought His own people back from the land of exile (Oswalt 460).”  “There is nothing now to prevent Gentiles from ministering to God, seeing that they have been called into the temple, that is, into the assembly of believers (Calvin 183).”  
“These”  “‘Even them,’ no matter from what nation they come, ‘will I bring to My holy Mountain’ (Kretzmann 380).”  
“I will bring to My holy mountain” God promises assistance.  He will “not only bid them welcome, but incline them to come (Henry 127).”  
“My holy mountain” This “is the place of God’s presence and His people’s worship (Ortlund 1343).”
“make them joyful in My house of prayer” “Here the joy is centered in temple worship (Muilenburg 658).”  “True and perfect happiness is, to be reconciled to God and to enjoy His favor (Calvin 184).”  “God fills the hearts of believers with the most delightful joy, not only by showing that He is reconciled to them, but by the manifestation of His favor and kindness in their prosperity (Calvin 184).”  “When foreigners are converted and join in the common worship of God in the Temple, there is to be absolutely no segregation whatsoever.  All are to join joyfully in the services (Wright 139).”  God offers them “comfort.’  They shall have grace to serve God cheerfully and with gladness.  Nay, though they came mourning to the house of prayer, they shall go away rejoicing, for they shall there find ease by casting their cares and burdens upon God, and referring themselves to Him.  Many a sorrowful spirit has been made joyful in the house of prayer (Henry 127).”
“make them joyful” “Joy and gladness were especially characteristic of Israelite worship as it is reflected in Dt and Ps (Muilenburg 658).”
“My house of prayer; their burnt offerings and their sacrifices” “God views these two activities as the most important things that should go on in His temple (Smith 536).”
“in My house of prayer; their burnt offerings and their sacrifices will be accepted”
“They will worship God as do His own from Israel (Young 393).”  God’s promises them “acceptance.  The prayers and praises, the spiritual sacrifices of devout Gentiles, shall be as pleasing to God as those of the pious Jews (Henry 127).”  “All the legitimate sacrifice of Israel, that is, the prescribed worship of the Lord, will be acceptable as a delight upon God’s altar (Young 393).”
“My house of prayer” “‘My house of prayer’ is a singular description of the Temple (see 1Kg 8:27-30 where prayer is seen as the purpose of the Temple; Watts 249).”
“their burnt offerings and their sacrifices will be accepted on my altar; for My house shall be called a house of prayer for all peoples” God “will treat them just as He would any believing Israelite.  They will have the privileges of having their sins atoned for (‘whole burnt offerings and sacrifices’) and of having instant access to God in prayer (Oswalt 460).”  
“their burnt offerings and their sacrifices will be accepted on my altar” “It is impossible that the prophet should be thinking here of the worship of the future without sacrifice, although in ch.53 he predicts the self-sacrifice of the ‘Servant of Jehovah,’ which puts an end to all animal sacrifices (Delitzsch 363).”  

“their burnt offerings and their sacrifices will be accepted” The Gentiles “will do what was previously forbidden and these will be accepted by God (Harman 379).”  “He promises that their sacrifices shall be acceptable to Him, because all have been called on this condition, that they shall offer themselves and all that they have to God (Calvin 184).”  “Their entire worship [will be] pleasing to Jehovah (Kretzmann 381).”  “This verbless clause implies a ‘to be’ verb in the future tense (i.e., ‘will be’) to match the other future tense verbs in the verse.  רצון is a noun that comes from the root רצה ‘to want, to be pleased with,’ so anything that pleases God is obviously acceptable to Him.  In 1:11-14 God was not pleased with the sacrifices that were being offered in Jerusalem (Smith 536n).”  When Isaiah “declares that they shall be acceptable, let us not imagine that this arises from their own value or excellence, but from God’s undeserved kindness; for He might easily reject them, if He looked at them in themselves.  This ought to be a spur to excite in us a strong desire to worship God, when we see that our works, which are of no value, are accepted by God as if they had been pure sacrifices (Calvin 184).”
“My house shall be called a house of prayer for all peoples” “Formerly the temple was appointed for the Jews alone (Calvin 184-185).”  “God will open the doors of His temple to all men without distinction (Calvin 182).”  “Here we have the manifest difference between the Law and the Gospel; for under the Law the true worship of God was observed by one nation only, for whose sake the temple was especially dedicated to Him; but now all are freely admitted without distinction into the temple of God, that they may worship Him purely in it, that is, everywhere (Calvin 185).”  “The widening of privileges is made clear by the assertion that God’s house will be a house of prayer to all nations (Harman 379).”  “All nations have been called to worship God (Calvin 185).”  “While sacrifices are spoken of with apparent approval, the temple is primarily ‘a house of prayer’ (Coffin 657).”  “It will be called a house of prayer for all nations; and therefore its nature will correspond to its name.  This ultimate intention is already indicated in Solomon’s dedicatory prayer (1Kg 8:41-43; but our prophet was the first to give it this definite universal expression (Delitzsch 363).”  “It is not that ‘sacrifices and offerings’ are no longer acceptable, but that the basic understanding of the Temple’s function has changed.  It is a place of prayer, of communion with God.  2:2-4 had stressed its nature as a gathering place for teaching.  Now its accessibility to ‘all people’ who want to pray to Yahweh is stressed.  This tendency in understanding the nature of worship influenced the synagogue, the church and the mosque (Watts 250).”  “The religious meetings of God’s people shall be meetings for prayer, in which they shall join together as a token of their united faith and mutual love; not the Jews only, but all people (Henry 127).”  “The tendency “to claim Temple rights as one might claim land rights began early in the kingdom and continued in Judaism, especially among priests and Levites, but also among Jews who wanted to claim their birthrights.  The scene does not despise such birthrights, but it insists on the prior necessity of commitment and acceptance of the responsibilities that such a birthright implies (Watts 249).”  It was this attitude of “Temple rights” that so infuriated Jesus Christ when He saw how hard the Jews had made it for Gentiles to come to God and worship Him in the temple (Mt 21:13; Mk 11:17; Jn 2:16; Constable 253).”  “Isaiah repeats what he said before: God will open the doors of His temple to everyone without distinction, so that there will no longer be a distinction between the Jew and the Greek.  He declares that those whom God brings into a state of friendship with Himself by the Word, which is the bond of our adoption, are joined to God (Calvin 338).”  
“Solomon may have anticipated this [scenario] in his prayer of dedication for the temple (1Kg 8:41-43; Wolf 1034).”  “This welcoming of foreigners is also a response to Solomon’s prayer at the original dedication of this house of God (Kg 8:41-43; Goldingay 317).”  “Solomon, in his prayer at the dedication of the temple, made specific mention of the foreigner coming to pray there and his prayer being heard (1Kg 8:41-43).  Now the Lord’s message is that this will no longer be an exception but the rule, for all nations will be welcome there (Harman 379).”  “This is what Solomon had envisaged long before (1Kg 8:41-43), and what Malachi would see as inevitable (1:11).  God had not chosen Israel and given them all that He did in order to shut out the world, but to bring in the world.  All of Israel’s separation from the world was in order to keep Israel from being absorbed into the world and thus losing the ability to call the world out of itself into the blessings of God.  But should Israel ever come to believe that its separation was so that Israel could keep her God and His blessings to herself, then all was lost.  It was precisely this attitude that infuriated Jesus (Mt 21:13) and that Isaiah is countering (Oswalt 460).”  “This conception of Judaism’s temple as ‘a house of prayer for all peoples’ anticipates the missionary spirit of the Christian Gospel (Jn 10:16; Coffin 659).”  “The prophecy has to do with the future.  At the time that Isaiah speaks, it is not yet a house of prayer for all people, but this is the condition that will obtain when God brings the eunuchs and strangers into His kingdom (Young 393).”  “When His glorious eschatological kingdom comes, however, the lines of demarcation will be broken down, and all peoples, nations, and tongues will serve Him (Young 393).”

“This does not mean that Yahweh is going back on the commitment to the descendants of Abraham.  At its center, the community continues to be ethnically based (Goldingay 317).”  “But Yahweh is also fulfilling that other implicit commitment to restore blessing to all peoples through their association with the descendants of Abraham (Goldingay 317).”  “Our Lord quotes this passage when cleansing the temple of the traffickers (Mk 11:17).  It appealed to Him for two reasons: (a) Its universalism, ‘for all peoples.’  He was denouncing the nationalism which compelled pilgrims to exchange their currencies for the shekel of the sanctuary.  (b) Its emphasis on prayer rather than on ceremonies and sacrifices (Coffin 657).”  
“The prophecy has to do with the future.  At the time that Isaiah speaks, it is not yet a house of prayer for all people, but this is the condition that it will obtain when God brings the eunuchs and strangers into His kingdom (Young 393).”  “When His glorious eschatological kingdom comes, however, the lines of demarcation will be broken down, and all peoples, nations, and tongues will serve Him (Young 393).”  “Jesus, citing v.7, similarly enjoined that no hindrances should obstruct devout Gentiles from worship at the temple (Mk 11:15-19; Payne 758).”  “Congregational life must be scrutinized to see whether they have meaning and attraction for all elements in the surrounding population.  The church, age after age, falls into the hands of one class or set, and unintentionally becomes remote from the interest and needs of others (Coffin 658).”  “In the new age, the criteria for admission into the Temple will be moral and spiritual criteria, not social or political or racial.  The Temple is open to all (Sawyer 161).”
“My house shall be called a house of prayer” “The Temple (and the church) must remain an open ‘house of prayer for all peoples’ if it is to house the presence of the living, loving God with integrity (Watts 251).”  “The words are quoted by Jesus in Mk 11:17 and parallels.  The house of God is pre-eminently ‘house of prayer.’  There prayers are offered and there they are heard and answered.  Cf. the fervent words of Solomon in behalf of the foreigner as reported by the Dueteronomist in 1Kg 8:41-43 (Muilenburg 659).”

“shall be called” “‘Shall be called,’ as in many other cases, implies that it shall be so (Alexander 337).”
8. The Lord God, who gathers the outcasts of Israel, declares, “I will gather yet others to Him besides those already gathered.”
“The verse stresses the continuity inherent in Yahweh’s ‘gathering Israel’s outcasts’ even as it emphasizes the new invitation ‘to gather more to Him’ to join ‘[those already gathered.’ (Cf. Jesus’ prayer in Jn 17:20-21 which has a similar intent).  Yahweh continues His efforts to gain Jewish devotees who will do His will, keep His covenant, and love His name (Paul’s emphasis in Ro 9-11, which quotes liberally from Isa).  But He does not limit Himself to those who are ‘Israel according to the flesh’ (Watts 250).”  “The great reality which governs everything in this passage is the end, the goal towards which all God’s purposes are moving.  Something much more is in view than the rebuilding of the Jerusalem temple and the inclusion of formerly excluded people in the worship associated with it.  To the degree that theses things happened at all in the 6th century BC they were only signs of something that was ‘close at hand’ and ‘soon to be revealed (Webb 222).”  This “third oracle sums up the new teaching (Sawyer 161).”  “Foreigners who love the Lord are acceptable to God and will be regathered along with believing Israelites (Martin 1111).”  “It was with the coming of Christ that sign finally gave way to substance, and the gathering of the outcasts began in earnest (Webb 222).”  “The Gentiles shall be incorporated into one body with the Jews, that, as Christ says, in Jn 10:16, there may be one fold, and one Shepherd.  Christ came to the lost sheep of the house of Israel, Mt 15:24, to gather their outcast, Ps 147:2 to restore their preserved (49:6) and to be their glory (Lk 2:32; Henry 127).”  “The same battle has to be fought in each new culture before God’s truth is accepted that He truly wants the outcasts to be a part of His people.  The spiritual and social dangers inherent in a closed society are far greater than those of an open society, particularly in the community of faith (Watts 251).”
“Israel longed fervently for the time when her children might be united at Zion’s hill (Muilenburg 659).”  “Evidently some of ‘the outcasts of Israel’ were already in the homeland.  ‘Yet others’ are those still in foreign lands and Gentile proselytes (Coffin 659).”  “This has implications for the community itself, for it relates to promises Yahweh made to Israel.  Yahweh is fulfilling a commitment to restore the surviving Judeans (11:12) but is also reaffirming the commitment that goes beyond that, expressed in promises made in 2:2-5 and developed in chapters 40-55 (1Kg 8:41-43).  There, we have noted, the promise of the coming of the nations may have been primarily designed to encourage the depressed Judean community.  Here the promise focuses more on the way that this is good news for foreigners themselves.  Judeans might be inclined to be offended at Yahweh’s openness to such people, or inclined to wonder whether Yahweh can fulfill this commitment when the smaller commitment of bringing Judeans themselves back remains unfulfilled.  If so, v.8 reminds them that the One who speaks is the Sovereign Yahweh (Goldingay 317).”
“The Lord God, …, declares”  “The present verse is introduced by the solemn phrase, ‘Utterance of the Lord God.’  The solemnity appears in that this expression never occurs at the beginning of a sentence except here.  It is used instead of the ordinary ‘Thus saith the Lord’ (Young 394).”  “The expression ‘saying of the Lord’ (Neum Jehovah), which is so solemn an expression in itself, and which stands here at the head of the following declaration, is a proof that it contains something great, but something which needs a solemn confirmation because of its strangeness (Delitzsch 364).”  “The Hebrew יהוה ארני נאם is better rendered, ‘Oracle of the Lord Yahweh.’  The expression often appears at the conclusion of the divine disclosure, but not always (1:24; Ps 110:1; Zc 12:1; Muilenburg 659).”

“The Lord God”  “The double name of God, Adonai Jehovah, also indicates something great (Delitzsch 364).”
“declares” “We only find ה׳ נאם at the commencement of a sentence, in this passage and Zc 12:1 (Delitzsch 364).”
“The Lord God, who gathers the outcasts of Israel” “The Lord God who speaks is He who gathers the dispersed ones of Israel (Young 394).”
“The Lord God, who gathers” “Here is a significant name for God – the Lord God who gathers (Ps 147:2).  His nature is the opposite of exclusive (Coffin 659).”  “God is ‘the Gatherer,’ and it is important that those who read this passage not forget it.  He made humanity; He has redeemed humanity; and He intends to gather as much of it to Himself as possible (Oswalt 461).”  “The Church is a growing body; there shall be still more, till the mystical body is completed (Henry 127).”  “All who will love His name, lay hold of His covenant, keep His Sabbaths, and become His servants may be among that gathered band (Oswalt 461).”
“who gathers the outcasts of Israel”  “The gathering of Israel is a characteristic feature of Israel’s eschatology, and finds expression particularly in her devotional life (Muilenburg 659).”  “It is significant that the participial construction ‘who gathers the outcasts of Israel’ is the same as those throughout chs. 40-55 that describe God as Creator (40:23-26) and Savior (46:9-11; Oswalt 461).”
“who gathers the outcasts”  “The verbal root means ‘drive out,’ ‘expel,’ ‘banish’ (11:9; Jr 49:5; Ps 147:2; Muilenburg 659).”

“the outcasts of Israel” This refers to “those who were dispersed among the nations (Kretzmann 381).”  Procopius of Gaza (c.465-530) wrote: “The Savior, however, is gentle not only with the nations.  For He says, ‘I will gather the scattered of Israel.’  For these were far from the community in the Law, being far away from Judah, and [they] were idol worshipping and teaching doctrines and precepts of human invention.  Those who were thus gathered included the godly of old and even the disciples of the Savior (Elliott 195).”
“outcasts” Kohlenberger’s Interlinear translates this word: “one’s be exiled of” (114).”  Motyer translates this: “scattered ones” (351).”
“I will gather yet others to Him besides those already gathered” Literally, this phrase reads: “I will yet gather to Him, to His gathered ones (Muilenburg 659).”  “The phrase itself does not specify to whom it refers.  But the solemn nature of the pronouncement coming at the end of this particular passage that speaks of the unexpected members of the true Israel argues that the phrase refers to a worldwide expansion of the gathering work of God.  This is hardly a new idea in the book (19:25; 49:6-7; 51:5; 55:5) and should not be surprising here (Oswalt 461).”  “The prophet wishes to make abundantly clear that God will not be finished with His gathering of Israel’s outcasts after the return from the exile (Oswalt 461).”  Isaiah “testifies that the grace of God shall be diffused throughout the whole world; and this cannot be accomplished without uniting the Gentiles to the Jews so as to form one body, which happened when the difference between circumcision and uncircumcision was taken out of the way (Calvin 183).”  “‘Israel’ and the ‘others’ all alike [are] brought home to become the Lord’s one gathered people (Motyer 351).”  “Not only is there no ground for supposing that Gentiles who love Jehovah will be excluded from the congregation; but it is really Jehovah’s intention to gather some out of the heathen, and add them to the assembled diaspora of Israel (Delitzsch 364).”  “With an unusually strong declaration (1:24), sovereign Yahweh affirmed that He would gather many other Gentiles to Himself along with the Israelites (19:25; 49:6-7; 51:5; Jn 10:16).  He would save not only Israelites but Gentiles as well.  The Lord was not referring to the Babylonian exile nor to geographical dispersal but to those scattered from Himself (Constable 253).”  “Nor has He ever ceased to gather; so that He has added a large mass to those who have been gathered (Calvin 187).”  “The gathering is going to be of Jew and Gentile together into God’s kingdom.  This ultimately could only be fulfilled when Jesus made atoning provision for both so that they could be saved in the same manner (Ac 15:11; Harman 379).”  “Such are the views and hopes that have grown up out of the chastisement inflicted by their captivity.  God has made it a preparatory school for NT times.  It has been made subservient to the bursting of the fetters of the Law, the liberation of the Spirit of the Law, and the establishment of the friendship between Israel and the Gentile world as called to one common salvation (Delitzsch 364).”  “The new revelation, mystery, concerning the relationship of Jews and Gentiles in the Church (Ep 2-3) was not that God would save Gentiles as well as Jews.  It was that in the Church He would deal with Jews and Gentiles on the same basis.  Jews would have no advantage over Gentiles as they did previously.  Now both types of people could come into relationship with God directly through faith in Christ.  Formerly Gentiles came into relationship with God indirectly, through Israel, through faith in Yahweh (Constable 253).”  “This passage in the spirit and from the school of Israel’s greatest prophet is the most forthright statement possible against any artificial division among those whom God chooses to make His own people (Wright (139).”  “This message meets the upsurging nationalism and racialism of the restored community.  Its present-day equivalent is the church’s responsibility, in neighborhoods where the population is composed of several racial stocks, nationalities, and social classes, to keep her congregations hospitable to them all.  A ‘segregated’ or one-class congregation denies the NT ideal of the church (Ep 2:14; Cl; 3:11).  Racial prejudice and social snobbery are sins which damage the church and frustrate God’s purpose through her (Coffin 657).”  “The Lord Jesus said, ‘I have other sheep that are not of this sheep pen.  I must bring them also.  They too will listen to My voice, and there shall be one flock and one shepherd (Jn 10:16).’  Later He said, ‘My prayer is not for them alone.  I pray also for those who will believe in Me through their message’ (Jn 17:20; Ellis 188).”  “He is the Lord of the whole universe and, when His people at last worship Him in glory, men and women from every tribe and language will be there: the faithful in mainland China and the happy lepers in their colonies in Korea (Ellis 188).”

“The thought is either that in addition to those of Israel already gathered God will gather more Israelites, or else that in addition to the gathered ones of Israel He will gather others.  On this latter view there is a contrast between regathering the outcasts of Israel and those of other nations.  Perhaps, in view of the prominence of Israel the nation in these chapters and the similarity with 49:6, we should adopt this second view (Young 394).”
“I will gather yet others” “The Gentiles are not excluded from the kingdom of the Lord, as Jesus Himself plainly tells the Jews (Jn 10:16; Kretzmann 381).”  “To the exiles of Israel God ‘will gather yet others, the proselytes who have joined themselves to Israel in the Dispersion (Jn 10:16; Muilenburg 659).”  Foreigners “would be part of the great ingathering of Israel and the temple would be for all peoples (2:2; Barker 536).”  “Nor does the Lord cease His work of gathering until the last of His elect will have been brought into the fold (Young 394).”  “The prophet not only authorizes this practice, but also looks forward to a much-enlarged worshipping people of God (Payne 758).”  God “will gather in more than the Jewish exiles from Babylon (11:11-12).  ‘Yet others’ not only includes the foreigners and eunuchs of v.3, but extends as afar as the ‘everyone’ of v.6 and ‘all peoples’ of v.7 (Jn 10:16; Ortlund 1343).”  “It must be pointed out that God’s Holy Spirit is not limited in his power to draw men to the Saviour (Ellis 187).”
“I will gather” “The means by which God will accomplish His plan will be the ‘gathering’ (qābas used 3 times) of many people, for He is the one who gathers both the ‘outcast’ of the people of Israel as well as other non-Israelites from the nations (Smith 536).”
“gather” “The threefold repetition of ‘gather’ is impressive (Muilenburg 659).”
“others” This refers to those “like the foreigners and eunuchs, the previously unreached and unwelcomed (Motyer 351).”
“to Him” “צליו may either mean simply ‘to Him’ or ‘upon Him, implying vast accumulation (Alexander 337).”
“besides those already gathered” “Again Isaiah confirms what he said before about the restoration of the people (Calvin 339).”  “Such repetitions, therefore, are not superfluous but had to be added in order to strengthen feeble minds, that they might be fully convinced of what would otherwise have been incredible (Calvin 339).”
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