“Following the terrible picture of the judgment of the nations (vv.1-6), there is inserted a long and beautiful intercessory prayer on the part of the prophet (Wright 152).”  “This prayer … pairs with the prayer in 59:9-15a (Goldingay 355).”  “Much of the language is similar to, or may even be based upon, the Book of Psalms (Harman 409).”  “As is the case with 59:9-15a, it is not immediately obvious that this is actually a prayer, especially to the English reader (Goldingay 355).”  In the following verses, “Words descriptive of God’s graciousness are heaped one on another (Coffin 729).”  
“The long prayer that takes up the rest of ch.63 and the whole of 64 is what is technically described as a ‘community lament,’ like Ps 44 and Lm 5 (Sawyer 200).”  “This part of Isaiah’s lament consists of a review of Israel’s relationship with the Lord (vv.7-10) and a call for Israel to remember who He is (vv.11-14).”  “Past mercies and present circumstances intermingle in the intensity of the petitions (Harman 409).”  “To judge from the implication of 64:10-11, Jerusalem is still a desolation and the Temple has not been rebuilt (Wright 152).”  “This prayer is uttered … from people whose land and temple were in ruins, their fellow believers scattered afar, their nation sorely discouraged, and the devout depressed with a feeling of God-abandonment while their hearts reach up toward Him (Coffin 729-730).”


“There have been plenty of incentives for intercession since the beginning of ch.62, not least the promise of decisive intervention by God in the vision we have just been considering.  But so far, intercession has been talked about rather than actually done.  Now, however, we move from declarations of intent and exhortation to prayer itself.  And what a prayer!  There are many fine intercessory prayers in Scripture: Abraham’s intercession for Sodom, Moses’ intercession for Israel after the incident of the golden calves, the great prayers of Ezra and Daniel, and greatest of all, or course, our Lord’s high-priestly prayer in which He interceded for us all.  The present prayer is less well known, but has the same stamp of greatness on it (Webb 241).”
7. I will recount the steadfast love of the Lord, the praises of the Lord, according to all that the Lord has granted us, and the great goodness to the house of Israel that He has granted them according to His compassion, according to the abundance of His steadfast love.
“Here is the watchman-intercessor at his task.  Typical of Bible prayers, the ‘remembrancer’ begins by ‘telling God about God’ (vv.7-14) before turning to intercession (63:15-64:12; Ne 9:6ff; Dn 9:4; Ac 4:24-30; Motyer 386).”  “In the Lord’s Prayer, direct acknowledgment is given to the fatherhood, holiness, power, will, and love of God as the petitioner comes into His presence.  Isaiah comes before Him in the same way but with the memories of His mercy in the life and history of Israel (McKenna 642).”  “It was keen insight which led the prophet to begin by recalling God’s gracious acts in His people’s history (Coffin 730).”  “Isaiah’s prayer sounds as if God needs a history lesson to remind Him of His love.  In truth, the memories of mercy are necessary for Isaiah and His people, not for God (McKenna 643).”  “The psalm opens with a confession of faith, recalling God’s loyalty to His covenant with Israel at Sinai (Payne 761).”  “The initial step in intercourse with God is to set Him before us as He has disclosed Himself (Coffin 729).”  “Isaiah recalls ‘the days of old (v.9), the acts of God that called Israel into existence, and sees that they were marked by grace from beginning to end (Webb 242).”  Isaiah “exhorts them to celebrate the remembrance of those benefits which God had formerly bestowed on the fathers, that by their example they may know better the love of God toward them (Calvin 344).”  God’s “actions on their behalf (‘for us; NIV’) would be “kindnesses” (pl. hesed, meaning expressions of His covenantal ‘loyal love’), extended to ‘Israel’ because His compassion, love, and mercy (Martin 1118).”  “What has the Hebrew experience taught them about God, first and last?  He is a God of unfailing kindness, grace, mercy, and love (Oswalt 605).”  “This repetition, therefore, of ‘kindness, mercies, and compassions, as it raises feeble minds on high, that they may rise above stupendous and formidable temptations, ought also to remove and swallow up all thought of human merit (Calvin 345).”  “The review stresses the positive aspects of God’s relation to His people (Watts 331).”  Isaiah shows “that there was no other cause for so great benefits than the absolute and undeserved goodness of God (Calvin 348).”  “Such language befits our lips who have been granted Heavenly and spiritual deliverances and blessings, in addition to earthly mercies (Vine 207).”
Wordsworth writes: “Theologians may puzzle their heads about dogmas as they will, the religion of gratitude cannot mislead us.  Of that we are sure, and gratitude is the handmaid to hope, and hope the harbinger of faith.  I look abroad upon Nature, I think of the best part of our species, I lean upon my friends, I meditate upon the Scriptures, especially the Gospel of St. John; and my creed rise up of itself with the ease of an exhalation, yet a fabric of adamant (Coffin 730).”
“While most praise is simply praise, some expresses pain as it recalls how God has acted in the past because of the contrast with the way God is (not) acting now (Ps 44; 89).  So it will be here (Young 356).”
“I will recount the steadfast love of the Lord, the praises of the Lord, according to all that the Lord has granted us” “The people were to share the prophet’s involvement in such intercession.  Paradoxically, however, the ‘telling ‘ or ‘reminding’ at first concerns things Yahweh has already done, so that the use of this verb also recalls 12:4 (‘proclaim’).  In praise we proclaim God’s acts – to the world, to the people of God, to ourselves, and directly to God (Goldingay 355).”
“I will recount the steadfast love of the Lord, the praises of the Lord”  “It is altogether fitting that the prophet should commence with praise, for God has never failed to honor His covenant promises even though His people often proved untrue to Him (Grogan 342).”  “Circumstances may change, our rebellions may even make Him our enemy.  But the hesed of God never changes; and when we recount all that God has done in our experience, it will end up in praise for who He is (Oswalt 605).”
“I will recount the steadfast love of the Lord” Delitzsch translates this phrase: “I will celebrate the mercies of Jehovah (451).” “זכר ‘remember and חסד ‘covenant loyalty’ appear together also in Ps 25:6 and 98:3 (Watts 331).”  “As these acknowledgments are merely preparatory to a prayer that God would renew His ancient favors to them, it is better to understand it as meaning, I will cause God Himself to remember, or remind Him, in which application  the verb is often used, e.g. in the titles of Ps 38 and 70 (Alexander 417).”  “The role of intercessor belonged to the interior life of ancient Israel.  Not only the priest but also the prophet represented the people before God.  Like Abraham (Gn 18:22-32), Moses (Nb 14:13-19), Amos (7:1-6), Jeremiah (14:1-9), the psalmists, Ezra (9:6-15), and Daniel (9:4-19), our prophet identifies Himself with the life and fate of His people.  He is … like the priest, the intercessor in behalf of the people to God (Muilenburg 729).”

“The poet recalls how the Lord chose His people and cared for them in days of old (Barker 539).”  “Remembering what God has done was an important religious exercise and aid to faith (Watts 331).”  “Isaiah brings consolation to his people in distressed and calamitous circumstances, and by his example bids the Jews, when they were oppressed by afflictions, call to remembrance God’s ancient benefits, and betake themselves to prayer; that they may not be like hypocrites, who only in prosperity feel the goodness of God, and are so much cast down by adversity as to remember no benefit (Calvin 343).”  “These are the reflections of one who brings things to remembrance, recalling God’s history of mercies toward Israel (Ortlund 1355).”  “The Prophet extols and magnifies in lofty terms the mercy of God, that we may know that the foundation of our salvation and of all blessings is laid on it; for this excludes the merits of men, that nothing may in any way be ascribed to them (Calvin 345).”  “Here the Prophet, in the person of a captive Jew, makes a grateful acknowledgment of the manifold mercies bestowed on their nation from the time that he first took them into favor, the thoughts of which served to keep up their spirits, and made them hope that some time or other He would be mindful of them, and redeem them, as He did their forefathers (Calvin 344n).”  “Commemoration of His loving-kindness inspires expectant faith (Coffin 729).”  “Proclaiming these acts to God also has an effect on the relationship between us and God – just as something happens to a human relationship when we tell someone else how we admire or appreciate what he or she has done (Goldingay 355-356).”  “Luther declared: ‘Prayer is cold, listless and difficult unless the heart be already inflamed with the coals of blessing.’  Such coals of blessing are the wealth of God’s remembered loving-kindness (Coffin 730).”

“The emphasis on memory, both here and again in v.11, is at the heart of biblical faith.  Because God had chosen to reveal Himself in the context of human experience (and not primarily in natural cycles0 and because He had shown Himself to be utterly consistent, the primary way to come to know Him was through reflecting on what He had said and done in the context of that experience.  But this is not primarily a mental exercise.  For the Hebrew, one truly remembers what God has said and done only when one lives a life that is in accordance with what God has said and done.  Not to do so is to have ‘forgotten’ God, regardless of what one may say (Oswalt 605).”
“I will recount” “The nature of the sermon is more clearly noted by אזכיר ‘I will bring to remembrance’ or ‘I will memorialize’ (Watts 331).”  “The same verb (zakar) is in ‘You who put the Lord in remembrance’ (62:6; Ortlund 1355).”  “‘Tell’ is the verb that described the activity of the civil servants in 62:6 who were commissioned to remind Yahweh of outstanding commitments.  The nature of intercession is to be involved in that reminding (Goldingay 355).”  
“I” “The voice we hear in 63:7 is the same as we heard in 61:10 (‘I delight greatly in the Lord’) and 62:1 (‘For Zion’s sake I will not keep silent’).  The intercessor is Isaiah Himself (Webb 241).”  “The word ‘I’ refers to Isaiah, representing the nation (Martin 1118).”
“the steadfast love of the Lord” “The word hesed is the Lord’s pledged love for His people; here plural, to intensify and amplify, a love that never changes and that contains to the full every ingredient of true love (Motyer 386).”  “The word refers to God’s acts of undeserved mercy, which in faithfulness to His covenant He has performed on behalf of His own (Young 480).”  This is “a demonstration of God’s unfailing love as He stood true to His covenant with Israel (Wolf 1043).”  “God was always true to His old covenant people (Ex 34:6; Ortlund 1355).”
“steadfast love” “Chesed [is] grace which condescends to and comes to meet a sinful creature (Delizsch 451).”  “חםדי are the many thoughts of mercy and acts of mercy into which the grace of God, i.e., His one purpose of grace and His one work of grace, had been divided (Delitzsch 541).”  Sawyer suggests the understanding “acts of unfailing love (200).”  “The Hebrew term which is here translated ‘steadfast love’ is one of the greatest words in the OT; it refers to the unlimited grace of God (Wright 152-153).”  “The plural form, ‘mercies’ may be intended to note abundance (Alexander 417).”  “The repeated word ‘kindnesses (NIV)’ in v.7 is the Hebrew word hesed, the love that is faithful to the covenant (Grogan 243).”  “In Hebrew this verse begins and ends with ‘kindnesses’ (Motyer 386).”
“the praises of the Lord, according to all that the Lord has granted us, and the great goodness to the house of Israel that He has granted them according to His compassion, according to the abundance of His steadfast love”  “Praise is to be offered in accordance with all that God has done for His people, and the thought is that inasmuch as God has done so much for Israel His praise is truly great (Young 480).”
“the praises of the Lord”  “Literally, these are ‘the praises of Yahweh,’ another unusual plural that also comes at the beginning of a long recital of Yahweh’s acts in Israel’s life in Ps 78 (Goldingay 356).”  In other words this phrase refers to “matters for which the Lord is to be praised (Young 480).”  There are “so many tehillōth, self-glorifications of God, and impulses to His glorification (Delitzsch 451).”
“according to all that the Lord has granted us, and the great goodness”  “Covenant overtones come through this double use of an important covenant term, the mention of the ‘goodness’ (tûv) shown to the house of Israel, and the occurrence of a special word for showing mercy (gâmal) instead of the more common 'âsâh (Harman 410).”
“according to all that the Lord has granted us” “The evidence of God’s hesed will be seen in all the ways in which He has benefited His people through the years (Oswalt 605).”  “Thus Isaiah says that any reflection on the ways in which God has treated us over the years will show us that God has given us much more than we have deserved (Oswalt 605).”  “In our complaints and in our appeals, this is the bottom line we must never forget (Oswalt 605).”  If God’s benefits “do not belong to us, the remembrance of them would be idle and unprofitable (Calvin 344).”  “They are understood to have been done ‘to us’ (Watts 331).”
“granted” The NIV translation is “done”.  “The verb gāmal means to do completely’ and underlines the rich sufficiency of the Lord’s love in action (Motyer 386).”  “The verb gâmal is used elsewhere along with ‘good’ (tov) to indicate the bestowal of blessing on someone (1Sm 24:17 regarding David’s actions toward Saul).  It is also a term connected with the family, as derivatives of the word denote a weaned child, and hence most appropriate in this context in which the father/child relationship is in view (Harman 410).”  “This verb gāmal is profoundly relational, expressing the idea of treatment in response to an action.  Most commonly it has positive connotations of generosity and fairness (2Sm 19:27; Ps 13:6; 116:7; Pr 31:12; Oswalt 605).”
“the great goodness to the house of Israel that He has granted them according to His compassion” “In the past, then, Israel knew all about Yahweh’s kindnesses (Goldingay 356).”  “The prophet, having hitherto spoken of the destruction of the people, comforts himself by this confident hope of compassion, that God wishes to save some of them (Calvin 345).”  “When the Lord chastises us, we ought to mention and celebrate His benefits, and to cherish better hopes for the future; for the Lord is always the same, and does not change His purpose or His inclination; and therefore if we leave room for His compassion, we shall never be left destitute (Calvin 343).”
“the great goodness to the house of Israel” “The speaker identifies Himself and His audience with the recipients of those gracious acts, although they were performed in an earlier age.  He further identifies the recipients of God’s goodness as ‘the house of Israel’ (Watts 331).”  Isaiah’s specificity “serves to narrow the focus of his review of God’s acts in salvation history to Israel and its origins (Watts 331).”  Cyril of Alexandria (375-444; fl.412-444) writes: “‘For the Lord is a good judge to the house of Israel.’  For He is not harsh but benevolent or good.  For the task of a harsh judge takes the way of interrogating those sinners like ones standing accused.  The good judge has mercy on them as weak ones.  Since the judge is good, he will act according to his mercy, that is, he will temper his anger and will work in mercy in making the complaint.  For there is so much justice in him that he will prosecute justice to the letter.  Therefore, it is fitting that he will not let Israel go unpunished, but rather he will mingle his wrath with kindness, as I said.  For a remnant will be saved (Elliott 254).”
“great goodness” God’s steadfast love “is bountiful and beneficent; ‘many good things (NIV),’ literally ‘abundant goodness’ (Motyer 386).”

“goodness” “Tūbh is God’s benignant goodness (Delitzsch 451).”  “‘Goodness’ is a term used elsewhere of the special blessings that a covenant afforded – see especially it use by David in his prayer of response to Nathan’s oracle concerning the Davidic dynasty (2Sm 7:28; Harman 410).”
“to the house of Israel” “In some contexts this may refer to the royal dynasty of Northern Israel.  But here it can only be a synonym for ‘the children of Israel’ (Watts 331).”
“that He has granted them according to His compassion” “As with us, the prophet knows that we have no recourse against the holiness of God, which exposes sin and brings death to the sinner.  At best, our appeal must be to the mercy of God without claim upon our own merits (McKenna 643).”  “When sinful people face to face with the Holy God, mercy is the only plea (McKenna 643).”  God “has treated us not with legal reserve but with the tender ‘compassion’ of a mother (Oswalt 605).”
“compassion” The Hebrew word rachămīm, refers to God’s “deepest sympathizing tenderness (Delitzsch 451).”  “‘Mercy’ is always associated with warmth and tenderness (Sawyer 200).”  “The word “compassion (49:15; 54:7; 63:15)” infers a love that is “emotional, passionate, personal (1Kg 3:26; Motyer 386).”  God’s steadfast love “is a heart-love (Motyer 386).”
“according to the abundance of His steadfast love” “The Lord had been super-abundantly good and compassionate in blessing them (Constable 278).”  “What has been done is in accord with God’s compassion; inasmuch as He is compassionate, He has manifested mercy to His people (Young 480).”  It is God’s “steadfast love” which led Him to visit Israel with His saving action and to create of them a people for Himself and to maintain them as His people by deed and promise, in spite of their rebellion against Him (Wright 153).”
8. For He said, “Surely they are My people, children who will not deal falsely.”  And He became their Savior.
The prayer continues “with a retrospective glance at the time of the giving of the Law, when the relation of a child, in which Israel stood to Jehovah, was solemnly proclaimed and legally regulated (Delitzsch 452).”  “When Gentile readers, from Marsion onward, look at the OT and see a God of wrath, the OT writers say to us in astonishment, ‘Oh no, it’s not surprising that God should have gotten angry with us.  What is surprising is that He ever cared about us at all, and that He then continued to love us and care for us when we senselessly rejected Him’ (Oswalt 604).”  “Vv.8-10, using language of accommodation, present a picture of God as a disappointed Father, facing the fact that His sons have rebelled against Him (1:3-6).  This does not, of course, deny His omniscience or even the sovereignty of His purpose but expresses for the reader that Israel’s rebellion ought never to have been and was an offense against love as well as holiness.  God, declaring Himself to be His people’s Father (Ex 4:22-23), promised to save them from Egypt, declaring that He knew their afflictions (Ex 3:7-10; Grogan 342).”  “God had elected Israel as His son.  This was not due to anything in Israel but totally due to God’s loving selection of Abraham and his descendants for special blessing (1Co 15:9-10).  God had a right to expect that the nation, so chosen would respond with loyalty and integrity toward Him.  This mutual commitment would have resulted in God delivering His people when ever they needed salvation.  Note that the result would not be God insulating the Israelites from difficulties but delivering them from them (Constable 278).” “When He made them His people, His children, He expected from them a grateful return of His covenant grace in covenant fidelity; and whenever they needed help from above, He became their Savior (Delitzsch 452).”  “The references to ‘sons (Ex 4:22),’ ‘became their Savior (Ex 14:30,’ shared ‘distress (v.9 NIV; Ex 3:7),’ and ‘My people (Ex 3:10)’ indicate that already Isaiah is recalling the exodus as the great proof of the relationship of love (Motyer 386).”  God “chose them and He saved them (Alexander 418).”  “God’s gracious and powerful deliverance of the Israelites from Egyptian bondage established a father-child relationship between Him and them, and through the whole wilderness experience He cherished them as His children (Webb 242).”   “In love the Lord identifies with His people, hopes the best for them, [and] commits Himself to them in saving action (Motyer 386).”  “As His people and His sons, [Israel] would know God as ‘their Savior’ (Martin 1118).”  “History has shown God alternately rescuing His people (v.9) and then being compelled to punish them (v.10; Payne 761).”  “God gave Himself to Israel as her Savior, but she betrayed Him (1:2-4).  Isaiah is not saying that God miscalculated, but that His people did not respond as they should have (Ortlund 1355).”  “A great portion of the ensuing discussion will try to determine who are the legitimate heirs of the designation as Yahweh’s ‘people’ and ‘children,’ and recipients of His ‘salvation’ (Watts 332).”
Cyril of Alexandria (375-444; fl.412-444) writes: “Now He will save them Himself, finding nothing worthwhile in them, but only because He loved them and cared for them.  This is a strong sign of His unequaled philanthropy and the calmness of divinity (Elliott 254).”

“For He said, “Surely they are My people” “With impeccable clarity, Isaiah recalls God’s own words claiming Israel as ‘My people’ (McKenna 643).”  “God had declared the relationship He had to the people of Israel a one that depended upon His adoption of them as His people (Harman 410).”  “To the general acknowledgment of God’s goodness to His people, there is now added a specification of His favors, beginning with the great distinguishing favor by which they became what they were (Alexander 417).”  “For any Israelite, the most fundamental evidence of God’s beneficence was the fact of election.  For some unknown reason, God had chosen Abraham and his descendants to be His people.  They could never quite get over the wonder of that choice (Oswalt 605).”  “Again and again they testified that there was no reason why God should have chosen them, yet He did.  If nothing else showed the unmerited grace (hesed) of God, that surely did (Oswalt 605).”  “The first clause is a solemn declaration of His having chosen Israel, to the exclusion of all other nations.  ‘Only they’ (and no others) are My people’ (Alexander 417).”  Isaiah “mentions the election of the people, and represents God as speaking of it, that we may keep in view the end of our calling, that he wished to have a peculiar people, who should call upon Him (Calvin 345).”
“Surely they are My people, children who will not deal falsely” “In the metaphor of a father’s hopes for his children, [Isaiah] picks up the opening theme of the book (1:2,4; Kidner 668).”  “”If God chooses us (‘you shall be My people’), then we must choose Him (‘I will be your God;’ e.g. Ex 6:7), by exhibiting loyalty to Him personally and by living lives that will be true to His character (Dt 28:9).  This is precisely what the present division of Isaiah is about: if we are the people of God, where is the character of God in our lives?  The two are inseparable (Oswalt 605).”  Perhaps there is no utterance of similar scope in the Bible which portrays so profoundly and elaborately the nature of the relationship between Israel and God.  The words are born in the agony and travail of the prophet for His people and in the great historical tradition in which God had made Himself known to Israel.  They are Israel’s autobiography in man’s loftiest and deepest language (Muilenburg 729)”  “We know that the end of our calling is, that we may lead a holy and blameless life, as the whole of Scripture testifies, and as we have often stated at former passages (43:21; 55:5).  Justly, therefore, does the Lord say that He elected the people, that they might be holy and true, that He might have children who were averse to falsehood and vanity.  But the people did not keep their promise, and were far removed from that simplicity which they ought to have followed; for everything was full of deceit and hypocrisy (Calvin 346).”  
“Surely they are My people”  “The sense … is that ‘only they’ are God’s people.  This is a particular manifestation of the mercies of the Lord in that He acknowledges that Israel alone is His (Young 481).”
“children who will not deal falsely.”  And He became their Savior” “Seeing therefore that this people took pleasure in their vices, it was proper first to convict them of their unbelief, that being afterwards converted to God, they might find Him to be their Savior (Calvin 346).”
“children who will not deal falsely” “As so often, Isaiah proceeds to designate Israel as ‘sons’ who, inasmuch as they are sons, are not to deal falsely.  The negative has the force of a strong prohibition (Young 481).”  “The Lord is not uttering a vain hope that His chosen ones will not deal falsely, but is declaring that they are not to do so (Young 481).”  God “rightly expected that they would return His love by being true to Him (Webb 242).”  “However, Isaiah at the very commencement of his prophecy ha shown that they were in fact unworthy children (1:4), a statement that probably relies upon Dt 32:5-6 (Harman 410).”  
“An irony surfaces.  Yahweh’s relationship with Israel began with the conviction that they would be faithful.  That was what Israel claimed in Ps 44:18 and what Yahweh promised in Ps 89:33, but we know already that falsehood characterizes this people (57:4; 59:3,13; Goldingay 356).”  God “accuses the people of ingratitude, in having disappointed God of His expectation; not that the Lord can be deceived, for He clearly foresaw what they would become, and also declared it (Dt 32:15) by Moses; but Scripture speaks in this manner, when it is altogether owing to the ingratitude of men that they disappoint God (Calvin 345).”  
“children” “In order to move us more powerfully and draw us to Himself, the Lord accommodates Himself to the manner of men, by attributing to Himself all the affection, love, and () compassion which a father can have (Calvin 346).”
“He became their Savior” “The Israelites had responded to God’s grace in electing them by committing themselves to Him (Ex 19:8).  Consequently, Yahweh had participated in their afflictions with them and rescued His people from them throughout their history (Constable 278).”  “God’s concern for them as His people resulted in Him becoming their Savior, not only from the bondage in Egypt but on many later occasions as well (Harman 410).”  “Since these were His ‘people,’ ‘children who will not be false,’ God’s relationship to them was one of deliverer.  Interestingly, this assumes that He will not prevent hard things from coming to them because they are in this favored relationship, but that when they come, they can know He is at their side to deliver them from (or even through) those circumstances.  This connects directly with the thought of v.9 (Oswalt 606).”
“Savior” “‘Savior’ means more than just a national deliverer, for it includes the spiritual dimension as well, as the vocabulary in the context shows (Harman 410).”  “Salvation mercifully does not depend on our good deeds (Sawyer 200).”
“While the translation quoted is a possibility, it is equally possible that the Greek translation is correct when it takes the first words of the verse, ‘in all their affliction,’ as the completion of the previous poetic line.  Also, instead of ‘He was afflicted’ the translation ahs a noun meaning ‘messenger.’  The passage thus was rendered as follows: ‘And He became their Savior in all their afflictions.  Neither ambassador nor angel but the Lord Himself saved them by loving them and sparing them.  He Himself redeemed them and lifted them up and held them high all the days of old.’  The basic thought of the two different translations is the same: God has been His people’s Savior and Redeemer throughout their history (Wright 153).”

9. In all their affliction He was afflicted, and the angel of His presence saved them; in His love and in His pity He redeemed them; He lifted them up and carried them all the days of old.
“In v.9 [Isaiah] draws freely on the book of Exodus (Ex 3:7; 33:14; 19:4; Kidner 668).”  “The suffering in Egypt and during the period of the judges is probably in view (Jg 10:16; Wolf 1043).”  “Because He, the all-knowing, all-feeling One, is also the almighty will, He sent the angel of His face, and brought them salvation (Delitzsch 453).”  “Because of their distress, recalling God’s past help in the nation’s Exodus would reassure them of the Lord’s concern (Martin 1118).”  Isaiah “is insisting that God sent no substitute to guide and deliver His people.  His own presence saved them (Ex 33:14-15; Coffin 731).”  “In love the Lord, “feels their sorrows, lives savingly among them, undertakes the position of Next-of-Kin and bears the burden of them perseveringly (Motyer 386).”
“In all their affliction He was afflicted, and the angel of His presence saved them” “An ancient Greek rendering of the Bible marvelously” renders “v.9: ‘In their afflictions no messenger, no angle saved them, but the Lord Himself through His love and compassion for them’ (Sawyer 200).”  Symeon the New Theologian (c. 949-1022) writes: I, wretched one, cast myself into the pit and the mud of the abyss of shameful thoughts and deeds, and once I had come there, I fell into the hands of those who were concealed by the darkness.  From these neither I alone, nor the whole world gathered into one, could have availed to bring me up from there and deliver me from out of their hands …. Even when I in my senselessness rejoiced in being led astray by them, you could not bear to see me led about and dragged in dishonor, but you did have compassion, O Master, and showed pity on me.  It was not an angel or a man whom you sent to me, miserable sinner, but you yourself were moved by your tender goodness (Elliott 254).”
“In all their affliction He was afflicted” Young suggests the translation “In all their affliction, there was affliction to Him.  The meaning is beautiful, and filled with great comfort for God’s people (Young 481).”  This is “a phrase embedded in the hearts of English-speaking Christians as a crowning expression of God’s sympathy (Coffin 731).”  “The idea of a remote Creator unmoved by the sufferings of His creatures is unbiblical (Sawyer 200).”  “The prophet certainly emphasizes the reality of Yahweh’s involvement with the people in their affliction in Egypt (Goldingay 356).”  “God identified with their sufferings (v.9; Jg 10:16; Dt 32:10-12; Wiersbe 160).”  “The God of the Bible is never remote from His children’s experiences, and sharing them, He must share their painfulness (Coffin 731).”  “God was sorrowful over the suffering of His people, even though it was their own sin that brought it on (Ex 2:23-25; Jg 10:16; Ortlund 1355).”  “A.T. Quiller-Couch has phrased it: ‘There is no suffering in the world but ultimately comes to be endured by God’ (Coffin 731).”  “Edward Wilson, physician on Captain Scott’s fatal expedition to the Antarctic, set down the conviction: ‘This I know is God’s own truth, that pain and trouble and trials and sorrows and disappointments are either one thing or another.  To all who love God they are love tokens from Him.  To all who do not love God and do not want to love Him they are merely a nuisance.  Every single pain that we feel is know to God because it is the most loving touch of His hand (Coffin 731).”

“If we take the sentence in this way, ‘In all oppression there was oppression to Him,’ it yields a forcible thought in perfect accordance with the Scripture (e.g. Jg 10:16), an expression in harmony with the usage of the language (compare tsar-lī, 2Sm 1:26), and a construction suited to the contents (וֹל = ipsi).  There is nothing to surprise us in the fact that God should be said to feel the sufferings of His people as His own sufferings; for the question whether God can feel pain is answered by the Scriptures in the affirmative.  He can as surely as everything originates in Him, with the exception of sin, which is a free act and only originates in Him so far as the possibility is concerned, but not in its actuality.  Just as a man can feel pain, and yet in His personality keep himself superior to it, so God feels pain without His own happiness being thereby destroyed.  And so did He suffer with His people; their affliction was reflected in His own life in Himself, and shared Him inwardly (Delitzsch 453).”

“If one accepts the reading of Kethib, Targ., and Syr. (‘He did not afflict them’), then the sense is that since God was in the relationship of Savior to them, He was not the author of whatever afflictions befell them (Oswalt 606).”  “Nothing in the OT suggests that we can do anything apart from the permissive will of God.  But this line would say that whatever afflictions came to the people in this relationship, they were not sent from God as punishment.  The alternative reading of the Qere makes the profound point that God’s saviorhood involves far more than merely delivering people from their afflictions; it involves participation in the afflictions with the afflicted.  This idea corresponds well with the understanding of deliverance in 52:13-53:12; and if the reading is correct, it provides further support for the interpretation given there (Oswalt 607).”
“in all their affliction” “Afflictions will come to the children of God.  God’s gracious choosing of us and our glad acceptance of that choosing do not insulate us from afflictions (Oswalt 606).”
“the angel of His presence saved them; in His love and in His pity He redeemed them; He lifted them up and carried them all the days of old” “Here the thought is carried not only to the future salvation, but back through the past history of His dealings.  The presence of God was with His people of old in the pillar of cloud and fire and in the Tabernacle, and the Angel was none other than Christ Himself (Ex 23:20,23; 32:34; 33:2).  “His presence was more than the mere existence of God in their midst, it indicated the manifestation of Himself in and through the accompanying Angel (Vine 208).”
“the angel of His presence” “This is the only place in the Bible where this title appears (Constable 278n).”  The phrase is “literally ‘of His face.’  We recognize people by face; ‘face’ is the Lord’s very own presence (Ps 193:7), among them in the person of His angel – that unique ‘Angel of the Lord (Gn 16:7ff; 21:217; 22:11,15; Ex 3:2; 14:19; 23:20-23; Ml 3:1)’ who speaks as the Lord and is yet distinct from Him, in whom the holy God ‘accommodates’ Himself to live among sinners, an OT anticipation of Jesus (Motyer 386-387).”

Delitzsch suggests the understanding of this phrase as: “the angel who is His face, or in whom His face is manifested (455).”  “This mediatorial angel is called ‘the angel of His face,’ as being the representative of God, for ‘the face of God’ is His self-revealing presence (Delitzsch 454).”  “Although the angel is regarded as one that is completely hidden from Jehovah, it is also regarded as one that is completely hidden before Him, whose name is in Him (Delitzsch 455).”  “The angel of His face is the angel who is His face or in whom His face is made clear.  In him the Lord is Himself present (Young 482).”  “Aben Ezra, with sagacity and judgment superior to all his brethren, understands it of the angel whom Jehovah promised to send with Israel (Ex 23:20-23), and whom He did send (Ex 14:19, Nb 20:16), and who is identified with the presence of Jehovah (Ex 33:14,15) and with Jehovah Himself (Ex 33:12).  The combination of these passages determines the sense of ‘the angel of His presence,’ as denoting the angel whose presence was the presence of Jehovah, or in whom Jehovah was personally present (Alexander 419).”  This is “an unparalleled expression, suggesting how God wonderfully drew near to His people (Ex 23:2-23; 33:14-15; Nb 20:16; Ortlund 1355).”  “Later rabbinic tradition emphasized, but only in the exodus and Sinai stories, that it was the Lord Himself and not an intermediary who acted for Israel at that time.  The new monotheism, with its formless, unseen God (Dt 4:12), meant that anthropomorphisms in the older tradition had to be explained as the appearance of angels (Barker 539).”  “The angel … was a personal medium, a ministering spirit (λειτουργικόν πνευμα), in which the name of Jehovah was indwelling for the purpose of His own self-attestion in connection with the historical preparation for the coming of salvation (Ex 23:21).  He was the mediator of the preparatory work of God in both word and deed under the OT, and the manifestation of that redeeming might and grace which realized in Israel the covenant promises give to Abraham (Gn 15; Delitzsch 454).”  “The angel of His presence” “is the Lord Himself (Ex 33:14; Ryrie 1107).”
“Hitzig admits the identity of the angel of Jehovah’s presence with Jehovah Himself, but explains it away by making angel an abstract term, not denoting in any case a person, but the manifestation of Jehovah’s presence at a certain time and place.  Hendewerk, on the other hand, alleges that the angel is always represented as a personality distinct from Jehovah Himself.  By blending these concessions from two writers of the same great school, we obtain a striking testimony, if not to the absolute truth, to the scriptural correctness of the old Christian doctrine, as expounded with consummate force and clearness by Vitringa in his comment on this passage, viz. the doctrine that the Angel of God’s presence, who is mentioned in the OT (Gn 28:13, 31:11; 58:16; Ex 3:2; Js ?:14; Jg 13:6; Ho 12:5; Zc 3:1; Ml 3:1; Ps 34:8), was that divine person who is represented in the New as the brightness of the Father’s glory, and the express image of His person (Hb 1:3), the image of God (2Co 4:4; Cl 1:15), in whose face the glory of God shines (2Co 14:6), and in whom dwelleth all the fullness of the Godhead bodily (Cl 2:9; Alexander 420).”  “The identity of ‘the angel of His presence’ is the messenger who came from the Lord’s presence to deliver His people.  This may refer to an angel, but it probably refers to the second person of the Trinity, the primary agent of salvation in the NT (Constable 278).”  Cl 15 “calls Christ ‘the image of the invisible God’ (2Co 4:6; Hb 1:3).  It is hardly coincidental that this figure is represented as the means by which God has saved and redeemed His people (Oswalt 607).”
“Some label the expressions ‘angel of the Lord’ or ‘angel of God’ as a theophanic angel.  These expressions occur more than 50 times in the OT; some of the most important passages include Ex 23:20-23; 32:34; and Isa 63:9.  Various interpretations have been suggested, including an appearance of God Himself, an appearance of a messenger or one of God’s many angels, and an appearance of the preincarnate Christ.  Each interpretation has difficulties, and there is no consensus (Moyer 1191).”

“angel”  “The word means “messenger (Young 481).”
“in His love and in His pity He redeemed them”  “God’s grace assures us of God’s love and tenderness in … painful circumstances and of His determination to redeem us from their grasp (Oswalt 606).”  God redeemed Israel “through His love and His forgiving gentleness (Young 482).”  “Love cannot be seen to be love until it does some benefit for the loved one.  The Lord loved not in heart or word only, but in deed and effectiveness (Motyer 386).”  “There is an outside and an inside view of redemptive events; the Cross to casual observers was a brutal execution, to the redeemed church, ‘God so loved’ (Coffin 732).”

“in His love and in His pity” “In human affairs, it is impossible to conceive of any sort of kindness or benevolence which [God] does not immeasurably surpass (Calvin 346).”

“in His love” Isaiah “shows what was the cause of so great benefits; namely, His love and undeserved kindness, as Moses also teaches.  ‘How came it that God adopted thy fathers, but because He loved them, and because His heart clave to them’ (Dt 4:37; 7:7-8; Calvin 348).”
“love” “The noun ‘ahabâ occurs here for the only time in Isa.  It is the love which delights in the companionship of the loved one (Motyer 387).”

“pity” “‘Mercy (NIV)’ (hemlâ) is well illustrated by its only other occurrence in Gn 19:16 – the gentle pity that spares (Motyer 387).”

“He redeemed them; He lifted them up and carried them all the days of old” Cyril of Alexandria (375-444; fl.412-444) writes: “For He saved them from the house of slavery, carried them and raised them up (Elliott 254).”  “The meaning may be thus summed up.  ‘The people experienced the grace of God, not only once, when they were redeemed, but during the whole course of their life, so that to Him alone ought to be ascribed all the benefits which they have received (Calvin 348).”  
“He redeemed them” The Hebrew word for “redeemed” is gā’al, meaning “to buy out of slavery’ (Isa 43:1; Martin 1118).”  “The word ‘He’ is emphatic, for God acted directly and personally (Ortlund 1355).”  “The verb ‘redeem’ is not only one of frequent occurrence in these prophecies (43:1; 44:22,23; 48:20; 49:7; etc.), but is expressly applied elsewhere to the redemption of Israel from Egypt (Ex 6:5; Ps 74:2; 77:16), and is therefore applicable to all other analogous deliverances (Alexander 420).”
“Redeemed” “See 35:9; used also in Gn 48:16 of a Next-of-Kin’s identification with all the cares of life (Motyer 387).”
“He lifted them up and carried them all the days of old” “Days of old” is “an uninterrupted succession of many years; for God is not wearied in doing good, nor is it only to a single age that He shows His kindness (Calvin 348).”  “The metaphor of bearing and carrying them all the days of old, recalls vv.10-12 of the song of Moses in Dt 32, where he recounts God’s goodness during their journey in the wilderness (Vine 208).”  
“He lifted them up and carried them” This is “a metaphor often used of God’s tender care for His people (Ex 19;4; Dt 1:31; 32:11; Ho 11:3; Coffin 732).”  “The language used points out forcefully that God bears our burdens and carries our sorrows (Young 481).”  “Isaiah uses two verbs that show that the course of Israel’s life was entirely in the hands of the Lord.  They did not make themselves a nation, but were borne and carried of Him as a mother carries the child throughout life and so directs the course of its life (Young 482).”  “God Himself lifted them up like a shepherd (49:11) and carried them like a mother (46:3; Sawyer 200).”  God carried them “like a father (Dt 1:31; 32:10-12; Wolf 1043).”  “God’s deliverance of His people is not formal and official; it is the expression of His heart and will, His intellect and affections, His whole person.  He is the Good Shepherd, the Mother Eagle, and every other image that the mind can conjure up of the One whose caring knows no limits (Oswalt 606).”  “Religion is often viewed as burdensome, a series of obligations to be fulfilled.  Genuine believers, however, discover that God upholds (Coffin 732).”

“After his wife’s death, Calvin wrote to his friend, William Farel, of the affecting scene at the bedside, adding that he went to a secret place to pray.  And the letter goes on: ‘I at present control my sorrow so that my duties may not be interfered with … May the Lord Jesus strengthen you by His Spirit; and may He support me also under this heavy affliction, which would certainly have overcome me, had not He who raises up the prostrate, strengthens the weak, and refreshes the weary, stretched forth His hand from heaven to me (Coffin 732).”

“the days of old” “‘The days of that age’ sets that ancient time apart from the present of the speaker.  עזלם ‘that age’ is used repeatedly in the scene.  It designates that period of salvation history as an example for doctrine and faith.  It will also be used to separate those whose ancestry can be traced to that time from those who have been grafted onto the tree of Israel’s life at a later time.  Memorializing that age is a typical device of Dt and the Pentateuch for teaching and for eliciting faith (Watts 332).”
******
10. But they rebelled and grieved His Holy Spirit; therefore He turned to be their enemy, and Himself fought against them.

“But they rebelled”  This is a reference to the Hebrews rebellion “in the wilderness (1:2; 30:1; Nb 20:10; Ps 78:40; Wolf 1043).”
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