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Isaiah 64

“Vv.5-7 present a many-sided doctrine of sin, remarkably full for an OT passage.  Sin is a continual practice; it is defiling, it is destructive, and it creates a barrier between God and man –both from man’s side, for we do not want to pray, and from God’s, because He will not hear us.  It is God Himself who has determined that it shall have these results (63:17).  No wonder the people cry out, ‘How then can we be saved (v.5)?’ (Grogan 343).”

5. You meet him who joyfully works righteousness, those who remember you in your ways.  Behold, you were angry, and we sinned; in our sins we have been a long time and shall we be saved?
“There is perhaps no sentence in Isaiah, or indeed in the OT, which has more divided and perplexed interpreters, or on which the ingenuity and learning of the modern writers have thrown less light (Alexander 431).”  “Nothing more will here be attempted than to give the reader some idea of the various senses which have been attached to the particular expressions, as a means of showing that we have at best but a choice of difficulties (Alexander 431).”

“From the mood of faith and hope the prophet turns to penitence and confession (Muilenburg 741).”  “In contradistinction from the goodness of God just described is the fact that He is now angry; and in contradistinction from the godly walk just depicted is the fact that the people of Israel have conducted themselves in a sinful and godless manner (Ridderbos 562).”  To rejoice, act righteously and remember God’s ways “are high requirements that the Israelites do not meet, so one wonders why they are mentioned at this point in the petition.  It is possible that this lamenter is suggesting the he is rejoicing in God’s ways (63:7-14), confessing the nation’s sins and getting right with God (vv.5b-7) so that God will act on behalf of Himself and His community (Smith 689).”  “Having thus called on God to act, the prophet swiftly reverts to the motif of sincere confession of sinfulness (Payne 761).”  “They plead the stability of God’s promise, notwithstanding the sins of His people.  This agrees with the tenor of God’s covenant, that if we forsake the Law, He will chasten our transgression with a rod, but His loving-kindness He will not utterly take away, His covenant He will not break (Ps 39; 89).  Though God has been angry with us for our sins, and justly, yet His anger has soon ended; but in His favor is life, because in it is continuance; in the ways of His favor He proceeds and perseveres; on them we depend for our salvation.  It is well for us, that our hopes of salvation are built, not upon merit or sufficiency of our own, for in that there is no certainty, even Adam in innocency did not abide, but on God’s mercies and promises; in those, we are sure, is continuance.  The people of God in affliction confess and bewail their sins, owning themselves unworthy of His mercy.  They were under Divine rebukes for sin, they had nothing to trust in but the mere mercy of God (Henry 145).”
“The page [Isaiah] and his people are working with is not a blank one on which they can begin to write sums of confident trust and glad obedience as they wait on the Lord.  It is so spotted and stained that there is not even a blank space to make a beginning.  If joyfully doing righteousness is the key to meeting God and having Him work on our behalf, but we are fundamentally unable to do righteousness until God makes it possible, we are in a vicious circle.  We cannot do righteousness until God enables us, but God cannot work in our lives until we do righteousness.  The force of this dilemma is underlined by the emphatic hēn, ‘Behold,’ and the emphatic pronoun, ’attâ, ‘yourself’ (Oswalt 624).”  “The servants of God are expected to do righteousness, yet they are unable to do it, so God, the Righteous One, will have to enable them to do it through His own grace and power (Oswalt 625).”
“You meet him who joyfully works righteousness, those who remember you in your ways.  Behold, you were angry” “The encounter they long for is impossible while God is angry (Sawyer 203).”  “Hēn ‘attâh” “is used with special emphasis: ‘Behold, Thou, a God who so faithfully accepts His own people, hast broken out in wrath (Delitzsch 468).”
“You meet him who joyfully works righteousness, those who remember you in your way” “The thought of v.4 is expanded here.  Waiting on the Lord is not passive but active.  It is to do righteousness (56:1) with joy, which is in effect, to ‘remember’ God’s ‘ways.’  Thus to wait for the Lord is to live the covenant life, to commit the future into God’s hands by means of living a daily life that shows that we know His ‘ways’ of integrity, honesty, faithfulness, simplicity, mercy, generosity, and self-denial (Oswalt 623).”  “A corollary of waiting for and trusting God is obeying Him and following His paths of righteousness (Smith 688).”  “When God works among men, those whom He has met in favor will remember Him (Young 495).”  “God encounters those who remember Him in His ways.  The very act of reciting the story of their redemption brings God’s people into His presence with thanksgiving (Ps 48:9-11; Sawyer 203).”  “God’s covenant relationship with His people required that they do what God had commanded them to do in order to maintain their covenant relationship with Him and receive His blessings.  God will ‘meet, encounter, interact’ (the root pāga‛) with (a) those who rejoice, (b) those who act righteously, and (c) those who will remember God and His ways of doing things (Smith 688).”  “To be thankful for past mercies and seeking grace for what faces us is to ‘remember’ Him and discover His presence (Coffin 740).”  “Yahweh ‘comes to help’ or ‘meets’ people in the context of a two-way commitment.  They will be people who do more than remember the past and hope to get Yahweh to remember them (Goldingay 362).”

“What may the person who lives His or her life in this way expect?  God will ‘meet’ them.  But what does that mean?  Elsewhere this verb (pāga‛) does not have a particularly positive connotation.  It is either neutral (to encounter someone, 1Sm 10:5; to make a request of someone, Jr 7:16), or negative (to attack someone, Js 2:16).  What can it mean here?  Perhaps the word was chosen carefully (esp. in light of the second bicolon in the verse) to convey the thought of divine-human interaction.  Let a person begin to live according to (‘remember’) God’s ways, joyfully doing righteousness, expectantly waiting for Him, and sooner than we might think, we are going to meet Him coming to meet us.  Jesus spoke in a similar vein when He said that doing must precede knowing in God’s economy (Jn 7:17).  If we wonder where God is in our lives, the key is to begin doing what we know, allowing Him to manifest Himself when and where He chooses.  According to Isaiah, the lesson of sacred history is that He will meet those who wait for Him in this way (Oswalt 624).”
“You meet him who joyfully works righteousness” “He is always ‘long beforehand’ with us (Coffin 740).”  “It is an unexpected surprise.  We go out to tasks burdened with their difficulty and feeling alone in responsibility.  But God was occupied in them before we started, and He encounters us (Coffin 740).”  “This speaks of the friendship to which God admits them.  It denotes His freeness and forwardness in doing them good.  He meets His penitent people with a pardon (Henry 145).”  
“One must assume that the interaction at this ‘meeting’ will be positive (Smith 688).”  “The thought is that God has met with favor and aid everyone who rejoices to do righteousness.  The doing of righteousness is the chief joy of those whom God aids (Young 495).”  The “first clause sets for a contrast.  Not all Israel received the blessing of God.  Indeed, as a nation Israel was rejected; only those who rejoiced and did righteousness did God meet.  The initiative is on the part of God (Young 495).”  “Thus, the emphasis is just on the privilege of meeting or encountering God (as in previous theophanies), not on all the positive blessings He might pour out on those who joyfully follow Him (Smith 688).”  “‘Gladly’ (lit. ‘rejoice and’) ‘do right’ express an unchanging state covering both heart and life, emotional and practical obedience (Motyer 391).”  “The first requirement is to ‘rejoice,’ a word that describes the joy of those who are in a right relationship to God (Smith 688).”  “It is possible to walk in righteousness in strict adherence toy religion, without delighting ourselves in the Lord (Vine 210).”  They are “happy in observing covenant faithfulness (Kretzmann 393).”  They do “His will with joyful willingness (Kretzmann 393).”  “The enjoyment of the secret of His presence is the key to the manifestation of His power in effective service for Him.  The Lord delights in those who know in practical experience what fellowship with Him is (Vine 210-211).”  “See what communion there is between a gracious God and a gracious soul.  We must make conscience of doing our duty in every thing the Lord our God requires (Henry 145).”
“The second requirement involves ‘doing righteousness, acting justly’ (Smith 688).”  God’s people should ‘maintain justice and do what is right’ (56:1; 58:2,8) when dealing with other people (Smith 688-689).”  “There is the moral requirement of doing right (Motyer 391).”  “We must conform to all His providences concerning us (Henry 145).”  “Part of God’s present work on earth is to enable His people to shine forth God’s righteousness and His salvation so that unbelievers will come to know Him (62:1-2; Smith 689).”  
“meet” “The verb ‘meet’ has the sense her of entering into friendly encounter (Muilenburg 741).”  “‘To come to meet’ [has] … the sense of ‘coming to the help of’ (Delitzsch 468).”
“him who joyfully works righteousness” “עדק השּׂוע שּׂשּׂ is one in whom joy and right action are paired, and is therefore equivalent to לעשּׂות שּׂשּׂ.  At the same time, it may possibly be more correct to עדק as the object of both verses, as Hofmann does in the sense of ‘those who let what I right be their joy, and their action also (Delitzsch 468).”
“him who joyfully” “The word שּׂשּׂ is a participle from שׂוּשׂ, ‘the one who rejoices,’ which functions as a direct object, … not as the adverb ‘joyfully’ as in NIV (Smith 688n).”
“those who remember you in your ways.  Behold, you were angry, and we sinned; in our sins we have been a long time” “Universal forgetfulness of God was the consequence of this self-instigated departure from God (Delitzsch 471).”  “All this provides a warning as to the effects of persistent departure from the ways of God (Vine 211).”  
“those who remember you in your ways” “To ‘remember’ God, is to be captivated by the pleasant remembrance of Him, so that we shall desire nothing more, and to place all our happiness in Him (Calvin 367).”  “The one praying this petition has remembered God and some of God’s ways throughout this prayer, especially in 63:7-14 and 64:1-4.  Of course, the memory of God’s ways is not an end in itself; God’s ways are an example to follow ‘so that’ (a good interpretation of the waw before the verb) they will act like God acts (Smith 689).”  “The phrase again makes clear that remembering is like knowledge – a matter of deliberateness and action, and an activity that we can control.  The community has not been controlling and implementing its memory (Goldingay 362).”  Isaiah’s sermon was supposed to reverse this behavior pattern (63:7), “but instead of ‘remembering’ in praise and thanks they let their memories lead to recrimination, accusation, lament, and rivalry (Watts 335).”  Israel shows “their devotion to Him by remembering Him in His ways, not just conforming in a legalistic manner to His commands (Harman 415).”  “We must delight in God and in His law (Henry 145).”  “We shall miss the satisfaction of recognizing Him unless we remember Him in His ways (Coffin 740).”  “Such remembrance will find expression in acknowledgment of God’s goodness (Young 495).”  “It is possible to do what is morally right and virtuous without actually having God Himself in remembrance (Vine 210).”
“those who remember you in your ways.  Behold, you were angry” “There is nothing that delights us more than the remembrance of the mercy of God; and, on the other hand, if we feel that God is angry, the mention of Him fills us with alarm (Calvin 367).”
“remember you” This might also be rendered “thanked Thee for grace received, and longed for fresh grace (Delitzsch 468).”

“your ways” “‘Thy ways’ refers to God’s dealings with mankind, and in particular His future ways (Young 495).”
“Behold” The reason “God had been angry” … is introduced by the particle hen, thus directing attention to what is to be stated (Young 495).”  “The beginning of this new paragraph is marked in 64:5b by the introductory interjection ‘behold’ (hēn, NIV ‘But’) and the new topic of confessing sins (Smith 689).”  “The petitioner again turns his eyes toward the wretched present.  This is in every respect in sharp contrast with what has just been said (Ridderbos 562).”  
“you were angry, and we sinned” “Isaiah does not hesitate in these brief utterances to go to the heart of the matter and attribute the anger of God to human sin (Young 495).” “We ought never to think of the chastisements which the Lord inflicts, without at the same time calling to mind our sins, that we may confess that we are justly punished, and may acknowledge our guilt (Calvin 367).”  “The idea suggested … is no doubt that of plurality (here a plurality of manifestations of wrath and of sins), but one which vanishes into the neuter idea of totality (Delitzsch 469).”  “The first person plural pronouns (‘we, us’), are used and the lamenter(s) talk of God’s anger instead of His awesome theophanic acts (Smith 689).”  “There is a strange sequence in ‘Thou wast angry, and we sinned.’  We should have anticipated ‘We sinned, and thou wast angry’ (Coffin 741).”  “Why put God’s anger first and emphasize it?  It is surely to stress that the fundamental issue in the whole relationsh8ip is the attitude of God (vv.9,12; 63:15; Oswalt 624).”  “The verbs ‘sin’ and ‘angry’ are prefect tenses – it was your fixed mind to be angry and ours to continue in sin (Motyer 391).”  “We are all by sin become hateful; sin is that abominable thing which the Lord hates (Henry 146).”


Cyril of Alexanderia (375-444; fl. 412-444) wrote: “Some translators try to alter the meaning of this passage…. For it is not, they say, that the divine anger was the cause of their misdeeds, but that because they misbehaved, God was angry.  For they are afraid lest God’s anger be thought of as the effector of sins.  I think it ought to be said that there is no condemning the divine anger, if those receiving it were insufficiently motivated to flee the attack of sin.  As long as the Savior is pleased in us, let us flee sin and forcefully leave the filth of vices and with increase be crowned in spiritual success…. For God is the Lord of powers…. Just as the kind clemency from above shows us how to be strong and brave for the resistance of evil, by the same reason when we fall under divine wrath, it is necessary that we bow in servile fashion (Elliott 261).”
“you were angry” “The pronoun is emphatic, for it is God Himself who had been angry (Young 495).”  “God’s anger culminated in the exile (Wolf 1044).”  “God will have to satisfy His righteous anger for Himself.  No one else can do it (Oswalt 625).”
“we sinned” “We are all sinners (Wright 154).”  “Isaiah’s choice of the word ‘we’ is a significant insight into the prophet’s role.  Intercessory prayer is prayed in the third person by the intercessor.  Of course, we may intercede for others using the second person ‘he, she, or them,’ but when the prayer is for the confession of sins, none of us can stand before the Holy God without acknowledging that we share in the same unclean nature, unrighteous deeds, fading mortality, and imperfect motives of all humanity (McKenna 645).”

“The following word חטאנּו cannot mean ‘and we have sinned,’ but … must mean at least, ‘then we have sinned’ – the sin inferred from the punishment.  It is more correct, however, to take it, as in Gn 43:9, in the sense of, ‘Then we stand as sinners, as guilty persons’ (Delitzsch 468).”
“we”  “The speaker uses the first person plural, ‘we,’ in order to emphasize the corporate nature of the petition (Wright 154).”
“in our sins we have been a long time and shall we be saved?” “The central difficulty was the people’s personal inability to avoid what was sinful (Smith 690).”  “The sinfulness of the nation is so endemic and deeply ingrained in the people’s ways of acting that there is a question about the possibility of being saved from their sins.  This text pictures the deep depravity of these sinful people and the terrible impact sin has had on the lives and future of that nation.  The good thing is that the one praying is admitting and confessing these sins, though it is surprising that there is no explicit call for God to be gracious and forgive these sins, and there is no promise to turn from these sins (Smith 689).”  “The people who ask the question in v.5 do not regard themselves as worthy of redemption, as their self-righteousness has been so thoroughly put to shame (Delitzsch 470).”  “Insensibility to sin produces insensibility to God’s claims and to His mercies (Vine 211).”  “The people having hardened their hearts, the Lord gave them up to their obstinacy, so that their deliverance seemed impossible (Kretzmann 393).”  “This prayer for another Exodus is primarily a petition for God’s rescue of them from themselves.  With nations and individuals their most tyrannical despot is their own ego (Coffin 742).”  Christian Rossetti wrote, in “Who Shall Deliver Me?,”

“Myself, arch-traitor to myself;
My hollowest friend, my deadliest foe,

My clog whatever road I go.” (Coffin 742).
“in our sins we have been a long time” “We explain the sentence as meaning, ‘In this state we are and have been for a long time’ (Delitzsch 469).”  “This was not something foreign to Isaiah’s experience; it was directly out of his own life.  Despite his most inspired and impassioned preaching, nothing seemed to move His people Oswalt 627).”  “Inveterate sinfulness and uncleanness … have kept God and His people apart (Sawyer 203).”  “The problem is the persistent sinning of the people and their inability to do anything about it (Oswalt 625).”  “The persistence in sin [is] a punishment in itself (Kretzmann 393).”  “This is the slavery of which Paul wrote in Ro 6:16, and which Augustine acknowledged: ‘Bound as I was not with another man’s irons, but with mine own iron will.  But the enemy held my will, and thence had made a chain for me, and bound me.  For of a forward will was a lust made; and a lust served became custom; and custom not resisted became necessity.  By which links as it were, joined together (whence I called it a chain) a hard bondage held me enthralled.’  No profounder insight into sin meets us in the OT.  The poet saw His people conquered, not by the Babylonians or other foes, but by their own wickednesses (Coffin 742).”  “It is not the painfully reduced circumstances of the returnees that troubles Isaiah, but the recognition that unless God does something for them to deal with their sinning, which Isaiah recognizes from his own day is endemic, then the exile and the return will have been for nothing (Oswalt 625).”
“shall we be saved” “This, his rhetorical question, makes acknowledgement that they have no claim to be delivered (Vine 211).”  “The final clause could be a question that expresses pessimism that there is any hope, as in NIV (though there is no question marker in this phrase in the Hebrew), but in a confession of sin it seems more likely that the clause would be a more positive statement that expresses optimism, ‘yet we can be saved’ (Smith 690).”
“saved”  This could also be translated “delivered (43:3; Wolf 1044).”
6. We have all become like one who is unclean, and all our righteous deeds are like a polluted garment.  We all fade like a leaf, and our iniquities, like the wind, take us away.
Israel states “fully what they are in themselves, and what they must expect to be if left to themselves (Alexander 433).”  “The thought is both lament and complaint (Oswalt 625).”  “What follows is a vivid description of deterioration and demoralization.  From the introduction ‘Behold, thou (v.5)’ to the climactic close introduced by kî, we follow stroke by stroke the growing corruption which marks the career of evil (Ho 13:2; Muilenburg 741).”  “Inwardly they are unclean; outwardly they appear withered and swept away by the wind (Coffin 741).”
“We have all become like one who is unclean, and all our righteous deeds are like a polluted garment” “It is no accident that the section of Lv that follows the ‘Manual of Sacrifice’ in chs.1-10 is a section on the clean and unclean (chs.11-15), which is followed in turn by the Day of Atonement (ch.16).  Those were all object lessons designed to convey the fundamental truth that sin is not a matter of behavioral dysfunction, but an offense against the nature of creation that contaminates and destroys the human spirit just as surely as disease does the body.  “They are morally unfit to approach God, just as a leper, or anyone else polluted by physical uncleanness is unfit to approach the Temple (Lv 13-15; Sawyer 203-204).”  “They are as unacceptable as someone who is stained through contact with a corpse or a cloth stained with blood – perhaps menstrual blood (Goldingay 362).”
“We have all become like one who is unclean” “Isaiah declares that the fundamental effect of sin is defilement, defilement in the presence of the absolutely Clean One (Oswalt 625).”  “The confession of sin continues with the honest admission that uncleanness has infected everyone in the community; no one is righteous, not even one (1Kg 8:46; Smith 690).”  Isaiah “declares that all of them have become ritually unclean before Him (Harman 415).”  “Sin grew like a deadly infection until everyone was seized with it (Muilenburg 742).”  “When they made themselves as an unclean thing, no wonder that God loathed them (Henry 146).”  “The whole nation is like one whom the law pronounces unclean, like a leper, who has to cry ‘tâmē, tâmē, as he goes along, that men may get out of his way (Lv 13:45; Delitzsch 470).”
“one who is unclean”  This would describe “a leper, infected and infectious (6:5; Lv 13:45-4; Wolf 1357).”  “‘Unclean’ is the leper’s cry (Lv 13:45), and the word speaks of unfitness for the fellowship of God and exclusion from the Lord’s people (Motyer 391).”
“unclean” “The word [Isaiah] uses (tâmê) describes various kinds of ritual uncleanness and it occurs most often in Lv 10-16 (Harman 415).”
“all our righteous deeds are like a polluted garment” “Doing right in all its manifold forms (tsedâqōth, lik 33:15, used elsewhere of the manifestations of divine righteousness), which once made Israel well-pleasing to God (1:21), has disappeared and become like a garment stained with monstrous discharge (Ek 36:17; Delitzsch 470).”  “Even their righteousness is disgusting to God (57:12; Ek 36:17; Wolf 1357).”  “Sin is the defilement which a fallen nature imparts to all we do (Motyer 391).”  “The people have nothing to show but filthy sin (Ridderbos 563).”  “Even the best deeds of men are contaminated with evil (Muilenburg 742).”  “Our performances, though ever so plausible, if we think to merit by them at God’s hand, are as filthy rags; rags, and will not cover us; filthy rags, and will but defile us.  Our best duties are so defective that they are as rags, and so full of sin and corruption that they are as filthy rags (Henry 146).”  “Instead of being clad in robes of purity, their righteousness is reckoned by God as being like defiled garments (Harman 415).”  Jerome (347-420) wrote: “Whatever righteousness that we who are unclean in ourselves appear to possess may be compared with the rag of a menstruating woman (Elliott 261).”  “If our righteousness is filthy, what must our ‘sins’ look like in His sight (Wiersbe 160).”  “Among them there is none to help; they are all polluted with sin, therefore unworthy to intercede; all careless and remiss in duty, therefore unable and unfit to do it (Henry 146).”

“Sin had so pervaded their lives that even the things that most people would usually regard as righteous deeds were in fact more like filthy menstruation rags.  This is an honest appraisal of the filthiness of sin, which is relatively rare in the past or today.  Too often sin is deemed a slight mistake, a small or relatively minor infraction that is not really significant enough to confess.  It is all too easy to overlook sin, forget it, or excuse it, assuming that it will not have a major impact on anyone’s relationship to God.  Instead, the sinner should follow the example of the person confessing sins in this passage.  Sin is a dark and destructive act that makes a person an enemy of God.  The sinner is more repulsive than a vile and rancid menstrual cloth.  This graphically repulsive imagery is a stark contrast to the clothing of salvation and righteousness that believers will wear in God’s future kingdom (61:10; Smith 690-691).”
“all our righteous deeds” This is a reference to “all the deeds which men might consider righteous and laudable (Kretzmann 393).”


“This is not a universal truth applying to every human action (Harman 415).”

“righteous deeds” “V.6 may refer to ‘righteous acts’ in the context of unorthodox worship that are stained by their context (59:12; 64:4-5; Goldingay 362).”
“polluted garment” This is “referring to the woman’s menstrual period and illustrating the polluting and disgusting nature of sin (Ryrie 1108).”  “Bodily discharges were considered a defilement, because they were the ‘outflow’ of a sinful, fallen human nature (Motyer 391).”  They are “loathsome objects, an abomination in His sight (Kretzmann 393).”
“polluted” “While the word for ‘defiled’ is used of menstrual impurity, yet it often has a wider connotation of physical ritual impurity (Harman 415).”
“We all fade like a leaf, and our iniquities, like the wind, take us away” “God is the giver of life, and those whose sins cut them off from Him as the source will find themselves blown away (Oswalt 626).”  “Sin shrivels us and then carries us off like the wind (Goldingay 362).”  “The people were robbed by their sins of all vital strength and energy, like dry leaves, which the guilt and punishment springing from sin carried off as a very easy prey (Delitzsch 471).”  “Sin takes away the vitality of the people so that they lose not only their sense of responsibility but their will and desire to resist it (4);24; 41:16; 57:13; Jb 27:21; Ps 1:3; Muilenburg 742).”  “They had thought that they would be independent if they could just free themselves from the tiresome constraints of the God of heaven.  Instead, they discovered a worse bondage than they ever dreamed possible (Oswalt 627).”  “When a leaf is living and productive, it is securely connected to the branch and the wind does not affect it; but when a leaf dies and loses its connection to the tree, the winds can easily blow it away.  It loses control of its fate and all hope for the future (Smith 691).”  “The sins come to define us and determine the directions that our lives take (Oswalt 626).”  “Our iniquities hurry us into captivity, as the winds in autumn blow off, and then blow away, the faded, withered leaves (Ps 1:3-4; Henry 146).”  They “as dried leaves are heaped up for destruction (Kretzmann 393).”
“We all fade like a leaf” “All their life is derivative and it has slowly ebbed away (Oswalt 626).”  “To fade like a leaf simply means to lose all strength of life (Young 497).”  “Elsewhere Isaiah refers to people under God’s judgment as dying plants or withering leaves (1:30; 28:1,4; 40:7) instead of a living, vibrant plant that is bearing fruit (Smith 691).”  “Sin brings decay and death ‘like a leaf’ (Motyer 391).”  “One can say that dried-up leaves are of no use to the tree or anyone else (Smith 691).”  “We not only wither and lose our beauty, but we fall and drop off, as leaves in autumn; our profession of religion withers, and we grow dray and sapless; our prosperity withers and comes to nothing (Henry 146).”  “They are not the sign of new life coming, but of the lack of conception, because all they do is self-serving and self-enhancing (57:12; 58:2; Oswalt 626).”
“a leaf” A leaf is “decayed, brittle, lifeless (1:30; 40:6-8; Wolf 1357).”  Their “weakness” was “like a shriveled leaf (Martin 1119).”
“our iniquities, like the wind, take us away” “They acknowledge their sin, that they had strayed (Barker 540).”  “They acknowledge they brought their troubles upon themselves by their own folly (Henry 146).”  “There is an inherent destructiveness in sin whereby it ‘sweeps us away’ (Motyer 391).”
“our iniquities” “עון is the usual term applied to sin regarded as guilt, which produces punishment of itself (Delitzsch 471).”
“like the wind” This metaphor illustrates “the overwhelming power of sin (17:13; 40:24; Ps 1:4; Wolf 1357).”
7. There is no one who calls upon your name, who rouses himself to take hold of you; for you have hidden your face from us and have made us melt in the hand of our iniquities.

“V.7 describes a spiritual wilderness where no one can pray to God or grasp His helping hand in time of need, because they are convinced that He has abandoned them in the toils of their sin (Sawyer 204).”  “Although there is evident allusion to the past implied in the very form of the expression, the description reaches to the present also, and describes not only what the speakers were, but what they are when considered in themselves, as well as the effects of their own weakness and corruption which they have already experienced (Alexander 433).”

Although Isaiah “had experienced personal cleansing at the time of his commissioning as a prophet, Isaiah still feels inadequate to call upon the Lord’s name or to contend with the Holy God.  Instead, he confesses that because of their sin God is justified in hiding His face from them and consuming them with His righteous anger (McKenna 645).”

“Faith, however, is response, and when God withdraws Himself there is no energy in men’s spirits to attempt such outreaches.  When God hides His face, men lack the impulse to venture toward Him (Coffin 742).”
“There is no one who calls upon your name, who rouses himself to take hold of you; for you have hidden your face from us” “In worship they could seek His face; in the degradation of their sin they no longer sought Him, and He hid His face from them (Muilenburg 742).”
“There is no one who calls upon your name, who rouses himself to take hold of you” “Unbelief and despair has taken hold of their hearts (Kretzmann 393).”  “The sinfulness of the people is so great no one calls upon God in prayer nor grasps Him in an attitude of prayerful dependence (Harman 416).”  “No one makes any effort to avail Himself of God’s help, so desperate is the people’s condition (Muilenburg 742).”  “There was no one (54:16) who had risen up in prayer and intercession out of this deep fall, or had shaken Himself out of the sleep of security and lethargy of insensibility, to lay firm hold of Jehovah, i.e., not to let Him go till He blessed him and His people again (Delitzsch 471).”  “The great majority of the people [were] overwhelmed by a feeling of dumb resignation which excluded faith (Kretzmann 393).”  “If there were here and there one that called on Gold’s name, it was with indifference.  To pray, is by faith to take hold of the promises and the declarations God has made of His good-will to us, and to plead them with Him (Henry 146).”  Those who would take hold of God in prayer so as to prevail with Him, must stir up themselves to do it.  All within us must be engaged in the service, by actual consideration of the importance of the work, and close application of mind to it (Henry 146).”

“There is no one who calls upon your name” “In [their] condition of ruin there was no one who, while the storm of God’s judgment raged, called on the name of the Lord to beg for His compassion over His stricken people (Ridderbos 563).”  “The situation has become so bad that no people ‘call’ on God’s name to confess their sins or to pray for those who were swept away by their iniquities (Smith 691).”  “They confess … their lack of prayer (Martin 1119).”  “Prayer was in a manner neglected.  It bodes ill when prayer is restrained (Henry 146).”  “Prayer and supplications, undoubtedly, were always practiced among them; but because the heart was far removed, he reckons all pretended ceremonies as of no value (Calvin 370).”  “The confession broadens to include indifference to worship (Watts 335).”  “Willful apostasy leads to forgetfulness of God (Vine 211).”  “Sin is a lack of interest in the Lord: it is of no importance to bring Him into our lives and needs by calling on His name (Motyer 391).”

“From 63:12 onward, this is now the 6th reference to the ‘name” of God.  The other 5 have all concerned how the character of God is revealed and perceived.  But now the prophet has abandoned that concern.  Far from the people allowing God to demonstrate the glory of His ‘name through them to the world, none among them is even aware enough of His glorious character to call on such a God to do something about their condition (Oswalt 626).”  “No one knows the name of God well enough to believe that even in an hour like this He will respond with grace and mercy (Oswalt 626).”
“one who calls upon your name” “Under the word ‘calleth on,’ he includes, as is customary in Scripture, the whole worship of God; for the most important part of God’s worship is, to ‘call upon’ Him, and to testify our confidence in Him (Calvin 370).”  “Calling on the name of God is here used in its proper sense of praying to Him and invoking His assistance and protection (Alexander 433).”
“who rouses himself to take hold of you; for you have hidden your face from us and have made us melt in the hand of our iniquities” “No one earnestly applies his minds, or gives his endeavor to seek God, but that all are consumed and wasted away through their own slothfulness (Calvin 370).”
“who rouses himself to take hold of you” This “is a significant description of the effort required in faith.  Faith is response to God’s gracious approach, and demands a rousing of the whole self to cleave to Him (Coffin 741).”  “We are indolent and slothful by nature; and therefore we need to have spurs applied to us (Calvin 370).”  “The prophet describes the miserable condition of the people, in which there was no desire to seek God, and no means were used to stir up the heart to godliness (Calvin 370).”  “No one bothers to ‘stir himself, arouse himself’ in order to seize or grasp onto God for help.  People either are too busy with their own affairs, do not recognize the problem that sin has caused in the community, just simply do not care, or do not want to get involved.  Possibly some do not know what to do or where to go for help, while others may not think it is any of their business, while a few others may not realize that God could help them if they called.  This statement could be viewed either as the petitioner’s accusation against the community, or as seems more likely, a frank admission of the utter failure of the people to even look to God for deliverance.  They have moved far from their past traditions where God was intimately involved with every aspect of life (63:7-14) and have so seldom gone to God for help that many no longer even think to enlist His powerful arm to help them (Smith 691).”  “The people lack the characteristic that so marked their ancestor Israel, who struggled with the angel at the brook Jabbok (Gn 32:22-32; Harman 416).”  “There was a general coldness of devotion among them (Henry 146).”  “Life without a living relationship with God is the life of sleep (Motyer 391)!”
“rouses himself” “‘Strives is ‘rouses himself,’ ‘wakes from sleep’ (Motyer 391).”  This expressions “implies a just view of the evil, and a strenuous exertion to correct it (Alexander 433).”
“to take hold of you” This is “a strong figure for attachment to a person, and reliance on Him (Alexander 433).”  We are “to take hold of Him as of one who is about to depart from us, earnestly begging Him not to leave us; or of one that is departed, soliciting His return; to take hold of Him as He that wrestles takes hold of Him He wrestles with (Henry 146).”
“you have hidden your face from us and have made us melt in the hand of our iniquities” “The … ‘one who calls’ and … ‘the one who stirs himself’ refer to durative action (Smith 691n).”  “Inasmuch as God has hidden His face from the people, they could not come to Him (Young 497).”  “Nothing is more desirable than to be perfectly joined to God; for, when we are alienated from Him, everything must go ill with us (Calvin 370).”  “God had withdrawn His grace from them, and given them up to the consequences of their sins (Delitzsch 471).”  “The consequence was that God withdrew His mercies from them, hid His face from the, and consumed them by means of their iniquities (Vine 211).”  “This is both the inner and personal and the spiritual and eternal consequence of sin.  We perish because He is alienated (Motyer 391).”  “This prayer comes from those who had tasted the bitter punishment of God and, when His face was turned from them, had found their whole people sinking into worse sin (Coffin 741).”  “The charge is the same as the one in 63:17: we are what we are because of what you have made us.  Your turning away came first.  If you turned back to us, things would be different (Goldingay 362).”
“you have hidden your face from us” “Part of the reason why some people do not go to God for help is that it appears to them that God has hidden His ‘face’ from them and their community.  In the words of praise, past times were remembered when God was not hidden; instead, He intervened and was compassionate toward His people (63:7).  The angel of God’s presence saved them when they were afflicted (63:9), and the Holy Spirit was among them (63:11).  At other times, God’s powerful arm was stretched out on their behalf (63:12).  Nevertheless, in the petitionary section of this prayer, the lamenter admitted that these great acts of salvation were no longer happening, so there is the wish that ‘you would have come down from heaven and the mountains would have shook because of your presence’ (v.1; 60:1-3; Smith 691-692).”  “Earlier in 1:5 God states that He will hide His face and not pay any attention to the sacrifices of the people because they are presenting abominations and their hands were full of blood (Smith 692n).”  “It is not surprising to read that He did not answer them.  In effect, He was hiding His face from them and not looking on them with favor (57:17) because sin has separated them from God (59:1-2; Smith 692).”  “The withdrawal of divine grace is constantly spoken of in Scripture both as the cause and the effect of men’s continued alienation from God (Alexander 433).”  “The verse recognizes the circular interaction of sin that leads to judgment that leads to further sin.  But it also recognizes another effect of God’s withdrawal of Himself from the stubborn and rebellious people (Watts 335).”  “It is impossible to talk to someone or to try to embrace someone who has turned the other way (Goldingay 362).”  “When God’s ‘face’ shines upon His people, they live in His favor (Nb 6:25-26); when He hides it due to their unfaithfulness, they suffer (8:17; Wolf 1357).”  “Sin had so dulled the conscience and sensibilities that the reality of God’s presence was completely lost (Muilenburg 742).”  “Devout souls know the darkness of God’s withdrawal (Coffin 741).”  God has “withdrawn His grace (Kretzmann 393).”  “Pascal wrote: ‘If {God} interrupts {the} flow {of His mercy} ever so little, drought will necessarily set in’ (Coffin 741).”
“You … have made us melt in the hand of our iniquities” “They again complain that they are overwhelmed by the severity of distress, and obtain from God no alleviation (Calvin 370).”  “We may suppose with Rosenmuller that the phrase strictly means, Thou dost melt us into the hand of our iniquities, i.e., subject us to them, make us unable to resist them, and passively submissive to their power (Alexander 434).”  God had “given them up into the power of their sin, causing them to waste away (Ridderbos 563).”  This was “a result God brought about through the instrumentality of the people’s iniquities (Young 497).”  “The evidence that God has hidden His face is based on the fact that God allowed His people to melt ‘in the hands of our iniquities’ (not our enemies).  Melting means that the people have no power to withstand and fight against these wicked ways; instead, they succumb to temptations and are defeated by iniquity.  It is only by the power of God that anyone is able to reject sinfulness and not be defeated by it (Smith 692).”  “The climax of this piteous confession is the declaration of the people’s bondage, not to their adversaries, but to their own sins (Coffin 742).”  “This was the case when the measure of Israel’s sins had become full (Delitzsch 471).”  “Because God would not look on the people with mercy (63:15), they are at the mercy of their iniquities (Oswalt 627).”  “God has melted them; i.e., broken their spirit, shattered their faith (Ek 21:15) beneath the enormity of their guilt (Sawyer 204).”  “The iniquities are so great that they have caused the hearts of the people to melt within them and they have become completely dispirited (Harman 416).”  “They would not blame God for their dreadful condition; they would know that their wasting ‘away’ was ‘because of’ their ‘sins’ (Martin 1119).”  “The ‘hand’ of the transgressions is their destructive and damning power (Delitzsch 471).”  “As in all the great biblical prayers sin, understood as rebellion against God, is taken with ultimate seriousness, a seriousness with which people normally do not regard their own evil actions.  The Israelite knows, however, that sin and judgment go together.  There is no ‘cheap grace.’  Sin is costly, as is also redemption (Wright 154).”  “It is Yahweh who has caused the shriveling (Goldingay 362).”  “The curse of God pressed everyone down (Delitzsch 471).”  God was “delivering them into the hand, into the power, of their iniquities so that their guilt prepared the way to their destruction (Kretzmann 393).”  “This dark picture of Israel’s guilt explains the impassioned petition for a theophany (Muilenburg 742).”
“God had them in the furnace, not to consume them as dross, but to melt them as gold, that they might be refined and new-cast (Henry 146).”  “He implies that the burden of judgment prepares them to be less resilient in rebellion, more prepared to finally recognize and accept God (Watts 336).”
“in the hand” “‘In the hand’ may either mean by means of, in the midst of, or because of (Alexander 434).”
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