Isaiah 9

“The Hebrew Bible takes v.1 with the previous chapter, but Mt 4:15-16 makes it the opening of our passage (Kidner 640).”  “It has been observed … that the division of the chapters is in this part of the book peculiarly unfortunate; the first part of the 9th (vv.1-6) containing the conclusion of the 8th, and the first part of the 10th (vv.1-4) the conclusion of the 9th (Alexander 198).”

“As with the previous two uses of Isa in Mt, it seems best here to speak of double fulfillment.  Matthew recognized a short-term fulfillment during OT times but also saw a longer-term fulfillment in the coming of Jesus the Messiah.  What began as physical liberation from the exile culminates in spiritual liberation in the messianic age (Blomberg 19).”  “While this glorious messianic oracle was first uttered by Isaiah, and stands forever as his word to his people, Christendom has claimed it for its own, and it has come to be not less than a hymn of faith.  Never a Christmas dawns but the cadences of this lovely song are heard wherever Christ’s people are met, for to Christina faith the great prophecy has had its fulfillment in the birth of Jesus of Nazareth (Kilpatrick 230).”  “The mounting relief and joy in vv.1-5 as the trappings of war are abolished prepare us to meet the deliverer; but instead of some latter-day Gideon (v.4), it is the child (v.6) already foretold as Immanuel in 7:14; 8:8; Kidner 640).”  “When we say that this passage refers to the Messiah, we must be more specific.  We have in mind none other than the true Son of David, Jesus the Christ.  He and His kingdom alone fulfill the description of this prophecy (Young 345).”  Vv.1-7 “is one of the best know messianic prophecies in the OT and, in its present context, it stands as the impressive climax to Isaiah’s memoirs (6:1-9:7; Sawyer 97).”  “It is amazing how every detail of the song fits our case and meets our needs.  Across the centuries it leaps; spoken to the despairing hearts of a handful of Jews more than 2500 years ago, it gives voice to the thanksgiving of all the sons of men fro a great deliverance and a divine Savior.  Timeless and universal, it is the song of the Redeemer and His kingdom.  How perfectly it mirrors the hopes of men!  In it are the light and joy of freedom (Kilpatrick 230).”

“The first paragraph in this section introduces a future righteous Davidic king who will bring a period light and peace to God’s people.  This figure is not directly or explicitly contrasted to King Ahaz, but the light, joy, and peace of his ear sharply contrasts with the was, distress, and darkness of Ahaz’s reign in 7:1-8:22 (Smith 235).”

1. But there will be no gloom for her who was in anguish.  In the former time He brought into contempt the land of Zebulun and the land of Naphtali, but in the latter time He has made glorious the way of the sea, the land beyond the Jordan, Galilee of the nations. 
“Let people hold to this revelation; while rejection of it leads to the night of misery, there is the promise of a better future in store for those who believe (Ridderbos 100).”  “The present calamity, or that just predicted, is not to be perpetual.  The future state of things shall exhibit a strange contrast with the former (Alexander 196).”  “The gloom is not final.  God will not be satisfied that His people have experienced the just results of their rebellion.  That experience is not an end in itself but a means, a means whereby God’s goodness can be manifested in the salvation of a land now aware of the true source of its life (Oswalt 239).”  “The emphasis is on the hope that a later time can bring a reversal of fortunes for the stricken area (Watts 134).”  “In content the message is simply an appeal to hope that the future has got to be better, and that the future will rectify the bad times of the past.  The announcement proclaims that the new political realities (i.e., redistricting and renaming territory) need not prevent a new period of glory and honor (Watts 134).”

“This country west and northwest of the Sea of Galilee had from the earliest days suffered severely from various heathen invasions (Kretzmann 303).”  “Its debasement and distress both arose from its remote and frontier situation, proximity to the heathen, intercourse and mixture with them, and constant exposure to the first attacks of enemies, who usually entered Canaan from the north (Alexander 196).”  “These areas were most severely ravaged in the Syrian wars.  And again, when the Assyrians invaded Ephraim (8:4), they were first in line; Tiglath-Pileser, at this time, deported the population to Assyria (2Kg 15:29; Ridderbos 100).”  “The people of God finally play the glorious role prophesied in Isa 2:3 through the triumph of their Messiah (Ortlund 1257).”  “So the first part of Israel [Zebulun and Naphtali] to succumb would be the first to see the glory – a striking prophecy which went unheeded (Jn 1:46; 7:52; Kidner 640).”

“But” “The ‘nevertheless’ marks and immediate connection with the close of ch.8, and a contrast to the judicial darkness there foretold (Vine 41).”  “The implied backward reference is certainly to the appeal concerning the ‘law’ and the ‘testimony’ of vv.19ff (Ridderbos 100).”

“there will be no gloom for her who was in anguish” Kretzmann translates this phrase: “Not is darkness to him to whom is affliction (303).”  “We receive at the Lord’s hand punishment and affliction but also honor and glory (Young 324).”  “The darkness and distress are real but they are neither the only reality nor the fundamental reality.  In any given situation we can either sink into despair or rise to faith and hope.  Isaiah insists that hope is part of the constitution of the here and now (Motyer 87).”  “The speech denies that ‘gloom’ and ‘anguish’ are the inevitable results of the events.  While recognizing the bitterness of the moment, it reminds them of a hope based on God’s intervention.  Election is viewed as a guarantee of his eventual redemption (Watts 133).”  “Because of this confidence Isaiah can place the light of 9:1ff in immediate proximity to the darkness of 8:22, not because it will immediately happen, but because it is immediately evident to the eye of faith (Motyer 87).”  “After the prophet has thus depicted the people as without morning dawn, he gives the reason for the assumption that a restoration of light is to be expected, although not for the existing generation (Delitzsch 242-243).”  “In the course of providence, God sometimes visits with his choicest mercies those places which have experienced his severest vengeance (Henry 23).”  “The land now oppressed with darkness and afflictions will be delivered from its oppression (Kretzmann 303).”  “There shall not hereafter be darkness in the land which was distressed (Henry 23).”  “He who humbled will yet honor (Motyer 87).”

“there will be no gloom” “The continuity of the poem with what goes before is unmistakable.  Ch.8 ended with a picture of darkness that has no dawn and the, with that leap of faith that characterizes so much this book the text goes on” with these words (Sawyer 97).”  “The change of mood from ‘fearful gloom (8:22) to ‘no more gloom’ is possible only because of Isaiah’s confidence in the Lord (8:17; Webb 68).”  “Isaiah continued the theme of light and darkness (8:20-22) by” this announcement (Wiersbe 37).”  “The theme is certainly that ‘there will be no more gloom’ (Payne 728).”  “The gloom on the northern section of Israel came because of discipline (Martin 1052).”

“her who was in anguish“ This “refers to Israel as the people of God under His discipline (Ortlund 1257).”  “The people had been warned both by the messages from God and by experience, but had continued to indulge their proud self-confidence, in consequence of which God allowed the Assyrians, after overthrowing Rezin, to attack them also, while at the same time they were harassed by perpetual assaults from their hostile neighbors (vv.7-11; Alexander 197).”

“gloom/anguish” “‘Gloom’ (mû?āp) matches ‘gloom’ in 8:22, and ‘distress’ (mûsāq) reflects the word translated ‘fearful’ (sûqâ; Motyer 87).”

“In the former time He brought into contempt the land of Zebulun and the land of Naphtali, but in the latter time He has made glorious the way of the sea, the land beyond the Jordan, Galilee of the nations” “The same region is described in both clauses, namely, the northern extremity of the land of Israel.  This is designated, first, by the tribes which occupied it, then, by its relative position with respect to the Jordan and the sea of Tiberias (Alexander 196).”  “The prophet’s intention was evidently to mention such Israelitish provinces as had suffered the greatest affliction and degradation (Delitzsch 244).”  “The height of the glorification would correspond to the depth of the disgrace (Delitzsch 243).”  “Expressions of contempt for Galilee [are] recorded in the books of the NT (Jn 1:46; 7:52; Mt 26:69; Ac 1:11; 2:7; Alexander 196).”

“In the former time He brought into contempt the land of Zebulun and the land of Naphtali” “The first time could appropriately refer to a time beginning before the monarchy (Watts 133).”  “In 2Kg 15:29, Tiglath-pileser took Ephraim, Zebulun, and Naphtali from Israel (Lindsell 990).”  “In 732 B.C. this northern portion of Israel became an Assyrian province under Tiglath-Pileser III, thus humbling the people there and putting them in gloom (Martin 1052).”  “The Assyrian campaign of 733 B.C. drove across the heart of its territory, attacked its major cities, and reduced it to a province under an Assyrian governor (2Kg 15:29).  The same campaign subdued Gilead and it, too, was made an Assyrian province.  Some of its leaders were taken into exile (2Ch 5:6; Watts 133).”  “With his gaze once more fixed on ‘the future,’ the time of fulfillment, the imminent devastation of the northern kingdom by Assyria is relegated to ‘the past’ (Webb 68).”

            “God degraded the land and brought darkness over it (Young 323).”  Israel “had thought the land was hers.  Now she was to begin to see that she was only a tenant by the permission of the true landlord.  Isaiah’s concern over the fate of Northern Israel’s most northern provinces and his prophecy concerning their future destiny are more indications that his outlook was not narrowly Judean or Jerusalemite in scope.  All Israel was involved in rebellion against God (8:14) and all Israel would participate in the redemption and restoration, if only in remnant form (Oswalt 240).”  

“In the former time He brought into contempt” “The prophet intentionally indicates the time of disgrace with ?, because this would extend over a lengthened period, in which the same fate would occur again and again (Delitzsch 243).”

“In the former time He brought into contempt the land of … Naphtali” “This tribe in northern Israel suffered greatly when the Assyrian Tiglath-pileser III attacked in 734 and 732 B.C. (2Kg 15:29; Wolf 971).”  

“In the former time” “Isaiah’s vision projects his thought out of the tragic present as if it were already past (Ortlund 1257).”  “The preposition is placed before the phrase ‘the former time’ to emphasize the fact that the time of degradation lasted over an extended period (Young 323n).”

“brought into contempt” “The verb “‘He humbled, made insignificant’ (hēqal) is the normal translation for a perfect verb, particularly after the introductory clue ‘in the past time’ (Smith 238).”  These words apparently refer “to these invasions and the subsequent oppression under a foreign ruler (Watts 134).”  This phrase describes being “humiliated with national defeat (Ortlund 1257).”  

“brought” “The perfect verbs begin a series that extends through the first line of 9:5.  Note that they are used here both for ‘the first’ as well as ‘the later’ time.  They are independent of a time context (Watts 133).”

“the land of Zebulun and the land of Naphtali, but in the latter time He has made glorious the way of the sea, the land beyond the Jordan, Galilee of the nations” “The areas here considered are the parts of the land that, for geographic reasons, were especially vulnerable to Gentile influence and Gentile overlordship: hence also the designation ‘Galilee of the Gentiles’ (Ridderbos 100).”  “As with four of the five prophecies in the infancy narratives, Matthew again wants to link a specific geographical location with OT prophecy: Capernaum, near the Jordan River, by the Sea of Galilee, in a province populated with even more Gentiles in the 1st century than in Isaiah’s day (Blomberg 19).”

“the land of Zebulun and the land of Naphtali, but in the latter time He has made glorious the way of the sea, the land beyond the Jordan, Galilee” “The prophet has in mind, then, the entire area later called Galilee (Ridderbos 100).”  “Though Isaiah was probably using [the] two tribal names to represent the Northern Kingdom, it is striking that Jesus’ upbringing and early ministry was mostly in that very area near the Sea of Galilee (Martin 1052).”  These geographical areas “were especially devastated when the Assyrian army moved in, but these areas would be especially honored by the ministry of the Messiah (Wiersbe 37).”

“the land of Zebulun and the land of Naphtali” “Zebulun and Naphtali occupied the Galilean mountains, north of the plain of Jezreel and west of Lake Galilee (Goldingay 72n).”  “These geographical terms refer to the northern and eastern parts of the northern kingdom, which were the first to be overrun (Webb 68).”  “The prophet mentions the land of Zebulun and the land of Naphtali, hence the larger half of what is later called Galilee (Ridderbos 100).”  Zebulun and Naphtali are highly topical here, for they fell to Assyria within months of Isaiah’s meeting with Ahaz (7:1-9; Kidner 640).”

“the land of Zebulun” “Zebulun was located in south Galilee astride the valley east of Carmel that is drained by the river Kishon.  But its significance as a tribe had been diminishing since the days of the Judges.  Solomon’s districts have the territory absorbed into that of Asher (1Kg 4:16; Watts 133).”  Zebulun is “the northern regions of the Promised Land – first to come under attack by foreign invaders who approached by means of the Fertile Crescent (2Kg 15:29; Ortlund 1257).”

“the land of Naphtali” “Naphtali was the northernmost territory of the Kingdom of Israel, occupying the northwest of the lake of Galilee on up to the southern slopes of Mt. Hermon.  It had also not been significant sine the period of the Judges, although Solomon did have a district name Naphtali (Watts 133).”

“in the latter time He has made glorious the way of the sea, the land beyond the Jordan, Galilee of the nations” “This verse surprisingly predicts that the least likely area of Israel, the far northern section that was the most militarily oppressed and most influenced by pagans, will in some way be honored by God when He sends a new ‘light’ in the future (Smith 238).”  “On the ground of this prophecy of Isaiah … the Messianic hopes of the Jewish nation were really directed towards Galilee (Delitzsch 244).”  “Devastation will give way to glory.  The dawn will break in the very region that was the first to experience God’s judgment.  No wonder Matthew draws our attention to the fact that it was in these northern parts, with their mixed population, that Jesus first proclaimed the Gospel (Webb 68).”  “From that area the Messiah will arise and will wipe away the gloom and darkness brought on by Gentile domination (Martin 1052).”  This prophecy was “fulfilled when Jesus ministered in Capernaum – near the major highway from Egypt to Damascus, called the ‘way of the sea’ (Mt 4:13-15; Wolf 971).”  “How the Light shone in Cana of Galilee is recorded in Jn 2:1-11; Vine 42).”  “The Messiah launched His worldwide mission from Galilee (Mt 4:12-16; Ortlund 1257).”

            “The meaning of this somewhat involved sentence, then, is this, that the inhabitants of Upper and of Lower Galilee, including also the thickly settled sections on both sides of the Sea of Galilee, would first suffer severely from Assyrian and other invaders (Kretzmann 303).”  The KJV translation “lightly afflicted” [rather than ‘made glorious’] suggests an interesting historical background for it.  It seems to refer to two of the Assyrian invasions.  In 738 B.C. Tiglath-Pileser III invaded Syria and northern Palestine, the latter being where the two tribal regions of Zebulun and Naphtali were.  Then in 733 he again invaded the area and set up three Assyrian administrative provinces that correspond very closely to the other names mentioned in the verse: Du’ru, called after its capital Dor, a city on the ‘way of the sea;’ south of Haifa; Gal’azu with its capital at Ramoth Gilead ‘beyond the Jordan;’ and Magidu, which included Galilee and the northern plains and had its capital at Meggido, to this day one of Israel’s most impressive Biblical sites.  We can be fairly confident, then, that originally this verse goes back to the early days of Isaiah’s life, before the next Assyrian invasion which resulted in the annexation of Samaria in 722, and before the leap of faith by which it was transformed from judgment to hope, from past gloom to future light.  The Isaiah Scroll from Qumran and Mt 4:13-15 prove that this transformation took place at an early stage; and as it now stands, it is a messianic prophecy in which the dawning of light in v.2 is set in the north of Palestine, in the region of Galilee, Nazareth and Capernaum (Mt 4:12-13; Sawyer 98).”

“in the latter time He has made glorious the way of the sea” Isaiah looked to that day when God would revisit Israel and restore her (Lindsell 990).”

“in the latter time He has made glorious … Galilee” “Because Christ would minister and live in Galilee it will glorious (Mt 4:15-16; Ryrie 1026).”

“in the latter time” “The time of glorification, on the other hand, is indicated by the accus. temporis, because it would occur but once, and then continue in perpetuity and without change (Delitzsch 243).”  Isaiah uses “a past-tense verb, because the prophetic eye sees the future in a vision (Ortlund 1257).”

“has made glorious” “The Hebrew word translated in RSV ‘will make glorious’ only once has this meaning in the Hebrew Bible (Jr 30:19; RSV ‘make honored’), and elsewhere means ‘to make heavy, deal heavily with;’ so NEB here, and hence the traditional (AV): ‘and afterwards did more grievously afflict’ (Sawyer 98).”

“the way of the sea, the land beyond the Jordan, Galilee” “‘The road to the sea, beyond the Jordan’ referred to the highway running from Damascus in Syria in a southwesterly direction, alongside the Jordan River, through Capernaum and part of the rest of the province of Galilee, and eventually cutting diagonally across to Caesarea on the Mediterranean.  This is the road that the returning exiles would have followed, at least part way, in their various hometowns in Israel (Blomberg 18).”

            “‘The way of the Sea, Trans-Jordan,’ and ‘Galilee of the Nations’ appear to be Hebrew names for the districts the Assyrians called Dor, Meggido, and Gilead.  The fate of this region was separated from that of Samaria as early a the 8th century (Watts 134).”

“the land beyond the Jordan” “‘Along the Jordan (NIV)’ refers to the Transjordan area east of the Jordan River (Smith 238).”

“the way of the sea” “‘The way of the sea’ was the ancient caravan route to the sea from Damascus (Scott 230).”  This name “describes a major international highway running through this region.  This is the only place where the Bible used this phrase, but it appears often in Assyrian and Egyptian records.  The invading Assyrian soldiers took that route when they invaded the Northern Kingdom (Martin 1052).”

            “By the way of the Sea’ is sometimes connected to the Assyrian province established along the Mediterranean Sea near the seaport of Dor, but it seems more likely that this phrase refers to the northern area around the Sea of Galilee (Smith 238).”  “‘The way of the sea’ almost certainly refers to Sharon or Philistia (Grogan 73).”

“Galilee of the nations” This “is probably Gilead and southeast Syria (Grogan 73).”  “‘The circle of the Gentiles,’ [is] the northernmost border-land of Palestine, only a portion of the so-called Galilea of after times (Delitzsch 244).”  “No one else but Isaiah ever called this area ‘Galilee of the Gentiles’ (Motyer 87).”  “Under Gentile domination, that area was called ‘Galilee of the Gentiles’ (Martin 1052).”  This “is a negative title that shows how pervasive non-Hebrew people and cultures were in this area (Smith 238).”  “The area between the Sea of Chinnereth and the Mediterranean north of the Jezreel Valley had always been something of a melting pot, with Hebrews, Canaanites, Arameans, Hittites, and Mesopotamians all contributing to the mix.  It was in this region, through which the various inland powers reached westward and southward toward the seacoast, that Israel commonly encountered the rest of the world (Oswalt 239).”  “Undoubtedly there was a continuing Gentile component in this area (Jg 1:30,33; 1Kg 9:11) and maybe this prompted Isaiah to broaden the vision (Motyer 87).”  “Hiram king of Tyre had supplied Solomon with cedar and cypress timber and gold as much as he desired, King Solomon gave to Hiram 20 cities in the land of Galilee (1Kg 9:11).”  “Ever since the times of the judges, all these lands had been exposed, on account of the countries that joined them, to corruption from Gentile influence and subjugation by heathen foes (Delitzsch 244).”  “The northern part of Naphtali was so named because the original Gentile population continued to inhabit it for a long time; it was earlier called the ‘ring’ or ‘circuit’ (hāgālil) and later gave its name to a much larger Galilee (Ridderbos 100).”

            “It is not clear whether Isaiah thought only of Jews benefiting from the original return from exile, but previous Scriptures more generally, beginning with Gn 12:1-3, certainly would have made him envisage Gentile blessings in the longer-term fulfillment.  The climax of this theme [is] 66:8 (Blomberg 18).”  “Whether or not Gentiles received any offshoot blessings when the Jews returned from Assyria, they certainly do through the ministry of Jesus (Blomberg 19).”  “It would seem that [Isaiah] could not embark on the first major statement of the hope of the coming King without the worldwide dimension hinted here and developed further in v.7 and 11:1-16 (Motyer 88).”

“Vv.2-7 are not as such directed towards the fate of northern Israel, but predicate just as much hope for Judah; no doubt as a spoken oracle the passage was addressed to Judaean ears (Payne 728).”  “This oracle of salvation is clearly the climax of the whole movement from darkness to light in 8:1-9:7.  At the same time it represents the final reversal of the situation in ch.7 where the Davidic house, represented by Ahaz, was rejected (Webb 68).”

2. The people who walked in darkness have seen a great light; those who dwelt in a land of deep darkness, on them has light shined. 
“With typical Hebrew parallelism the prophet described the effect of the Messiah on this northern part of Israel (Martin 1052).”  God promises “a great and glorious light (Lindsell 990).”  “In place o9f the darkness of calamity the people saw the light of peace and blessedness; in the place of the darkness of death, the light of life; in place of the darkness of ignorance, the light of knowledge; in place of darkness of in, the light of salvation.  Salvation in its widest sense had shined upon these people; a complete reversal of their condition had occurred (Young 325).”  “This great utterance of exultant faith bursts like the first light of Creation upon the darkness and chaos of the earth as pictured in the closing part of ch.8 (Scott 231).”  “The passage is famous not only because of its intrinsic merit, but because its opening verse and the preceding verse with its reference to Galilee are quoted in Mt 4:15-16 as a prophecy of Jesus’ Galilean ministry.  The association has been further strengthened by the use of the whole oracle as an OT lesson for Christmas Day (Scott 231).”  “For God, who said, ‘Let light shine out of darkness,’ has shone in our hearts to give the light of the knowledge of the glory of God in the face of Jesus Christ (2Co 4:6).”

“The people who walked in darkness have seen a great light” “When the prophet wrote, they had not yet seen this light, but its occurrence was so certain and vivid to Isaiah’s mind that he described it as though it had already dawned (Young 325).”  “The motif of darkness becoming light points to a creative act of God (Motyer 88).”  “The dependence upon our own resources and perspectives for guidance can only lead further into darkness.  That had been the way of Ahaz, refusing the instructions and testimonies of God.  But into the helplessness of that darkness, God would, through the coming King, yet shine the light of His own delivering power (Oswalt 242).”  “So here, there is light for these people because their sin and rebellion are not enough to keep God from manifesting Himself to them.  True, they could not continue to choose their sin and have the light, but if they wished to be freed from their sin, nothing could prevent God’s light from shining (Oswalt 242).”  “When every human attempt to bring light has failed, then God will bring light, not because He must, not because human craft has discovered the key to force Him, but merely out of His own grace (Oswalt 239).”  “These words, in a general sense, may be descriptive of any great and sudden change in the condition of the people, especially of one from ignorance and misery to illumination and enjoyment (Alexander 198).”  “Those who waited through the darkness will come to the objective reality of dawn and the subjective experience of seeing the light (Motyer 88).”  “Where darkness first fell, there will light dawn (Goldingay 70).”  “The place of thickest darkness is the place where he sees the light of the dawn of redemption first.  As a result of the magnitude of God’s wonderful works springs the more sharply into view, and it become vividly plain that He alone is the author (Ridderbos 100).”  

            Matthew “recognizes the Messiah’s ministry as shining spiritual light into the dark corners of both Jewish and Gentile religion, a theme that frequently reappears in John and in the later rabbis.  By following Christ, people of either background can experience spiritual life rather than death (Blomberg 19).”  “At the close of ch.8 Isaiah spoke of men who have no light.  Now the prophet-artist splashes against his dark background a breath-taking picture of the Lord of Light (Ellis 40).”  “The prophet, speaking as the mouth-piece of the eternal and omniscient God, views the Messianic period as present even now, for so certain is the fulfillment of God’s promise (Kretzmann 303).”  “Believers walking in darkness can already see the great light and are sustained by hope (Motyer 87).”  

“Despite the fact that Israel had rejected God’s word through Isaiah (8:11,17,19-20), God has planned to give His people light again, though the timing of this is not specified (Grogan 73).”  “There is light at the end of the tunnel for Israel (Watts 134).”  

“The people who walked in darkness” “In his testimony, Isaiah had built up a frightening picture of the darkness and distress about to descend upon both Judah and the northern kingdom (Payne 728).”  “The sin of Israel brought upon her as a nation the darkness of punishment (Young 324).”  These are “such people as those who refused the appeal of 2:5 (5:30; 8:22; Jn 3: 19-20; Ortlund 1257).”  “Their manner and course of life, their very existence, is one that is in the darkness (Young 324).”  These people are the “same inhabitants of Galilee of the Gentiles … who have been oppressed with spiritual darkness (Kretzmann 303).”  “The ‘people walking in darkness’ are primarily the people inhabiting the land areas referred to, but from these the prophet extends his view to Israel as a whole (Ridderbos 101).”  This is a reference to “the hiding of the Lord’s face, during which they persevered in believing expectancy (8:17; Motyer 88).”

“The people who walked in darkness/those who dwelt in a land of deep darkness” “Isaiah sees all the people living at some future time in darkness and the shadow of death – images of extreme distress (Ridderbos 101).”

“walked” People “living out their lives (Motyer 88).”  “Life is conceived as a journey; the verb indicates the course of life (Young 324).”

“darkness” Darkness “expresses the complex idea of a state of sin and misery (Ps 107:10-11), including outward and inward darkness, the darkness of ignorance and the darkness of distress (Alexander 198).”  “In the context of Mt 4 it refers to a land of repentant sinners, where John the Baptist had just been arrested.  Here it is a land where people have been suffering from injustice and oppression at the hands of a foreign power, not to mention their own villainous leaders (Sawyer 99).”  Kretzmann understands this as “the darkness of heathendom (303).”

“darkness/deep darkness” 

“have seen” “In v.2, as in several of the succeeding verses, past tenses are used to speak of events that, though future, are certain because they are divinely planned and predicted through the authentic prophet of God.  These prophetic perfects serve to present faith’s faculty of imagination with the assurance of things hoped for (Hb 11:1; Grogan 73).”  “In the uncertainty of his own milieu [Isaiah] can look at a future moment and describe its events with the certainty of completed actions (Oswalt 243).”

“a great light” “Salvation – referred to as a ‘great light’ that floods the land, a favorite symbol of all joy and happiness – is described first of all as an external political liberation.  It is liberation from the Assyrian ‘nightmare’ predicted earlier (Ridderbos 101).”  “Jesus and His salvation would be a ‘light to the nations’ (42:6; 49:6; Wolf 971).”

“light” “‘Light’ is not merely an emblem of joy, or deliverance, but of outward and inward illumination (Alexander 199).”  “The word ‘light’ stands for all the blessings that the Messiah will bring (Harman 97).”  “The light dawning on them in darkness and in the land of the shadow of death would thus refer initially to their return from exile (Blomberg 18).”  “Throughout the Bible, God’s presence is equated with light (42:16; 2Sm 22:29; Jb 29:3; Ps 139:11,12; 1Jn 1:5; Oswalt 242).”  “At this point the light is not identified, but it was certainly a sign of hope and deliverance from the darkness that pervaded the land.  This light was a sign that God had not completely given up on His people.  A new day of hope and light will eventually arrive.  Elsewhere God is the light (Ps 27:1) or God’s words are a light (Ps 119:105; Isa 8:20).  Later in 60:1-3 God’s glorious coming to His kingdom is pictured as light.  The following verses explain what this light will be (Smith 238).”

“those who dwelt in a land of deep darkness, on them has light shined” “Targum Isaiah makes it explicit that the passage is describing the exile (Blomberg 19).”  “The darkness was a shadow of death, for it was deep and of death, such as could be removed only by a light of life.  Only a Light which was able to bring life and immortality to light could dispel this deep darkness (Young 325).”  “The darkness of sin can only be dispelled by something that is its very opposite, namely, light.  Light is a gift of God; it cannot be produced from a human heart which itself is in darkness (Young 325).”  “Inasmuch as the God of Israel is a God of light, and faithful to the words of His promise, the darkness which came upon the nation would one day be dispelled (Young 324).”  “It is part of [God’s] grace that the source of the light will be in the very part of the land which first felt the lash of Assyria – the area around the Sea of Galilee (Oswalt 239).”

“those who dwelt in a land of deep darkness” “Darkness without and darkness within, ignorance, distress, misery and sin.  By the Assyrian invasion the darkness may have been brought on , or possibly was simply intensified by that invasion.  Far deeper than any darkness brought on by an invasion, however, was the inward condition of the nation, the plight of sin and misery in which it carried on its life (Young 325).”

“deep darkness” “The word translated ‘deep darkness (RSV)’ or ‘shadow of death (AV)’ occurs only her in Isa.  It is commonest in the more mythological language of the Psalms and the Book of Job, and may originally have been a place-name meaning ‘Death’s shelter or domain.’  Since ‘shadow’ in Hebrew suggests protection and safety (4:6; 25:4; Ps 125:5), it need not denote anything sinister or frightening (Sawyer 99).”  

            This is “a poetical designation of the most profound obscurity – as dark as death, under whose shade  the Galileans sat (Alexander 198).”  “It means such trouble as casts a death-like shadow.  The idea of death is in the background in an illustrative way; nevertheless it is a very strong word for life’s calamities (Motyer 88).”

“on them has light shined”
3. You have multiplied the nation; you have increased its joy; they rejoice before you as with joy at the harvest, as they are glad when they divide the spoil. 
“The Prophet now, by a sudden apostrophe, addresses God Himself, who, by bestowing on the Galileans this ‘great light,’ would not only honor them, but afford occasion of great joy to all the true Israel, including those who should be gathered from the Gentiles (Alexander 199).”  “What is dealt with here are all the elemental fears of people, and the prophet say that in place of fear there is joy (Oswalt 243).”  “The nation is described as being radically changed (Harman 97).”  “As a result of God’s revelation of Himself through His Messiah, joy sweeps over the people, the joy of abundance (Oswalt 243).”  God promises “economic plenty (Lindsell 990).”  “This has never been fulfilled in the nation yet.  Only a remnant returned from the captivity.  The very opposite of these conditions has prevailed under successive Gentile domination (Vine 42).”  “For Christians the messianic hope of Judaism is fulfilled in Jesus of Nazareth; but not in the way expected by the Jews of His time on the basis of the description in messianic psalms and prophetic oracles (Scott 231).”  “The Messiah’s coming will lead the nation into joy and prosperity, which had been lacking for years (Martin 1052).”

“You have multiplied the nation; you have increased its joy; they rejoice before you as with joy” “The result of the mighty act of God in multiplying the nation is a true joy before God in the hearts of those who receive and who have received His blessings (Young 326).”

“You have multiplied the nation; you have increased its joy” “The verbs ‘multiplied’ (higdaltâ) and ‘increased’ (hirbithâ) are intentionally written together, to put the intensity of the joy on a level with the extensiveness of the multitude (Delitzsch 246).”

“You have multiplied the nation” “The whole of the great nation of Israel was then redeemed [from Egypt], whereas only a small remnant would participate in the final redemption (Delitzsch 246).”  “Like the NT, Isaiah holds in tension the forecast of a mere remnant and the multitude of the redeemed (1:9; 3:25-4:1; 7:3 with 10:20-22; 26:15; 49:19-21; 54:1-3; 66:8-9; Mt 7:13-14; Lk 13:23-30; Hb 2:10; Rv 7:9; Motyer 88).”  “The nation will be enlarged compared with its size on the return from exile (Harman 97).” “Instead of depopulation and dwindling away (7:20-23), the nation swells and grows (49:19-23; Oswalt 243).”   “That God would make this again into a numerous people, was a leading feature in the pictures drawn of the time of glory (26:15; 60:8; Zc 14:10-11), which would be in this respect the counterpart of that of Solomon (1Kg 4:20; Delitzsch 245).”  “National enlargement (54:1-3) probably presupposes conditions of peace and prosperity under the blessing of God (Grogan 73).”  “In the spirit Isaiah sees the liberated remnant that, having escaped from the judgment (6:13; 7:3), has again broken out in large numbers (Ridderbos 101).”  “Though the Jewish nation has been diminished by one sore judgment after another, yet now thou hast begun to multiply it again (Henry 23).”  “No longer are the faithful a small remnant (26:15; 49:20-21; 54:1-5; 66:7-14; Ortlund 1257).”  “Instead of protecting a small remnant, God would enlarge the nation (Wiersbe 37).”  “It must have been difficult to envisage any hope for it in Isaiah’s time; the source of hope was that God purposed that a king of David’s line should one day rule over an Israel restored to its full dimensions (v.7; Payne 728).”  These words “really means the increase of the people in their own land, not a mere growth of population, but an increase of the true Israel by the calling of the Gentiles (Alexander 199).”  “After the captivity there was an increase of the people, which pointed forward to the great increase when the Gentiles were to be included in the household of faith (Young 326n).”  “The blessed thought that light has shined upon the darkened Galileans causes Isaiah to address the One who is the source of the light, and in whose light alone we may see light.  When the Light came, God brought the Gentiles into the true Israel, the household of faith, in fulfillment of the promise which He had made to Abraham (Young 325).”  “Thus, with the addition of the Gentiles, the people were made greater in number (Young 326).”

“You” “‘You’ probably refers to God the Father, who will lead the people from spiritual darkness into light (v.2) by sending the Child (v.6), the Messiah (Martin 1053).”

“nation” “The word used for ‘nation’ here is the Hebrew word gôy, which is normally reserved for the Gentile nations, though there are some other OT examples where it is used of Israel (1:4; Gn 12:2; 18:18; Ex 19:6; Harman 97).”  “‘The nation’ (haggoi) is undoubtedly Israel, reduced to a small remnant (Delitzsch 245).”

“you have increased its joy; they rejoice before you as with joy at the harvest, as they are glad when they divide the spoil” This is “not subjective wishful thinking but an objective, surprising joy breaking upon sinners through the grace of Christ (42:6; 49:6; Jn 1:5; 2Co 4:6; Ortlund 1257).”

“you have increased its joy; they rejoice before you” “The salvation of sinners produces exultation in the hearts of God’s people, and such jubilation is a gift of God Himself.  Israel’s blessings were truly from God.  To rejoice in God is the highest form of rejoicing, indeed, it is the only true rejoicing.  Man’s chief end is not only to glorify God, but also to enjoy Him forever.  Only by means of a God-induced response to His own mighty work of salvation do men truly joy before Him as they should (Young 326).”

“you have increased its joy” “Some versions like the AV translate the first two clauses of this verse as ‘Thou has multiplied the nation and not increased joy.’  In the context the positive note of joy is demanded.  Hence, it is best to read the Hebrew word lo’ not as the negative but as the preposition and suffix, ‘to it’ (Harman 97-98).”  “Instead of experiencing sorrow, the people would rejoice (Wiersbe 37).”  “The light will increase their joy like the joy (Martin 1053).”

“joy” “Consisten with the metaphor of light is the mood of joy and rejoicing in 9:3 (Smith 239).”  “‘Joy’ is another emphasis of Isaiah’s, mentioned more than two dozen times in the book (Martin 1053).”

“they rejoice before you as with joy at the harvest, as they are glad when they divide the spoil” “Both harvest and victory are divine gifts (Dt 28:2-8; Motyer 88).”  These are “the joys of both peaceful abundance and military victory, i.e. fullness of joy (29:19; 35:10; 61:7; Ortlund 1257).”

“they rejoice before you as with joy at the harvest” “The expression itself recalls the sacrificial meals in the courts of the temple (Dt 12:7; 14:26; Delitzsch 246).”  Harvest was the time “when the sacrificial feasts were eaten by grateful worshippers (Dt 12:7; 14:26; Kretzmann 303).”  “The old feasts were in this regard anticipations of the messianic day (Dt 12:5-7; Motyer 88).”  This may possibly be “referring to the joy at the Feast of Weeks (Dt 16:9-12; Smith 239).”  “It would be a joy of blessings received, as the figure of the harvest indicates (Delitzsch 246).”

“they rejoice before you” “It is important to see that the real source of joy is the Lord (Oswalt 243).”  “The glory which we receive is the result of His own presence in our midst (Young 324).”  “This joy will be a holy joy, as the expression ‘before Thee’ implies (Delitzsch 246).”  “Apart from the presence of the Creator who gives meaning to life, all other joys are dust and ashes (Ps 16:11; Oswalt 243).”  “There is a spiritual dimension of restoration and reconciliation, acceptance before God (Motyer 88).”

“before you” This is another way of saying “in your presence (Motyer 88).”

“as they are glad when they divide the spoil” This depicts the joy of the people “when they observe the hoards of goods brought home by the troops after an enemy nation is plundered (Smith 239).”  “Instead of becoming spoil themselves (8:1), they will divide the spoil (33:23; Oswalt 243).”  “The Lord’s people enjoy the fruits of victory (Motyer 89).”  “The people enter into the fruits of a victory they did not win: it was the Lord who acted (v.4; Motyer 89).”  This will be the “joy of evil averted, as the figure of dividing the spoil presupposes: for the division of booty is the business of conquerors.  This second figure is not merely a figure: the people that are so joyous are really victorious and triumphant (Delitzsch 246).”

4. For the yoke of his burden, and the staff for his shoulder, the rod of his oppressor, you have broken as on the day of Midian. 
“In the passage before us the king whose coming is celebrated is to mount the throne of David amid great rejoicing, consequent upon the overthrow in war of a foreign oppressor (Scott 231).”  “Any true change will need to destroy the oppressor in the land and that this would require a miraculous deliverance like that of Gideon (Watts 135).”  “Isaiah looks back to Egypt and the exodus: ‘yoke (Lv 26:13),’ ‘burdens (Ex 1:11; 2:11; 5:4-5; 6:6-7), ‘shoulder (Ps 81:6)’ and ‘oppressor (Ex 3:7; 5:6,10-14).’  This was the foundational act of God in redemption, the fulfillment of the covenant promise to ‘take you as my people and be your God’ (Motyer 88).”  “The messianic day will be marked by the lifting of burdens (Harman 98).”  God promises “glorious enlargement and freedom from the enemy (Lindsell 990).”  “No doubt in 612 B.C., when Assyria’s capital Nineveh finally fell and her empire came to an end, vv.4-5 became even more meaningful (Na 3; Sawyer 100).”  “The first element in the ‘great light’ predicted will be the fall of the oppressor, viz. Assyria, who must be defeated no less decisively than Midian had been (Jg 6ff; Payne 728).”  “This will be a supernatural work of God much like the nation’s deliverance when Gideon defeated Midian (Jg 7:1-24; 10:26; Martin 1053).”  “In 10:26-27 Isaiah predicts that God will destroy the Assyrian army and their oppressive yoke.  This was fulfilled in 701 B.C. (Wolf 971).”  “Even as the Lord, at the time of Gideon, had delivered Israel from the oppression of the Midianites in a miraculous manner, so He effected a deliverance from everlasting bondage, from spiritual slavery, so the Messiah overcame all the enemies of mankind and now divides the spoil among the believers everywhere (Kretzmann 303).”

“Now the immediate cause of the rejoicing is explained.  They rejoice because the Lord has freed them.  It is not necessary to look for some specific liberation which Isaiah has in mind.  It is apparent from the whole context that it is final deliverance which is in view.  This is what God holds out to His people and that for which they justly pray and believe (Oswalt 243).”  “This promise was no fulfilled in the deliverance of the Jews from Babylon, which bore no resemblance to the victory of Gideon; nor in the destruction of Sennacherib’s army, the benefits of which events were only temporary; nor in the destruction of Jerusalem by Titus, to which there is no allusion in the context; but in the glorious deliverance of the Galileans (the first converts to Christianity), and of all who with them made up the true Israel, from the heavy burden of the covenant of works, the galling yoke of the Mosaic Law, the service of the devil, and the bondage of corruption.  Outward deliverance is only promised, so far as it accompanied spiritual change or was included in it (Alexander 200).”

“For” “This and the next two verses all begin in the Hebrew text with the word kî, ‘for,’ so that three explanations are provided for the joy of the people (Harman 98).”

“the yoke of his burden, and the staff for his shoulder, the rod of his oppressor, you have broken” The coming to light out of darkness “will be like taking a burden off one’s back (Martin 1053).”

“the yoke of his burden, and the staff for his shoulder, the rod of his oppressor” “The yoke, bar and rod (used of Assyria’s oppression in 10:24-27) were instruments used to dominate people and force them to work physically, or they could be used as metaphors to describe a heavy burden put on people through increased taxation or domineering rule (Smith 239).”  “‘Its burden’ (subbolo) and ‘its oppressor’ (nogēsbō) both recall to mind the Egyptian bondage (Ex 2:11; Delitzsch 246).”  The suffix (‘his’) “relates not to the oppressor but to the oppressed (Alexander 200).”

“the yoke of is burden, … you have broken” “The Assyrian emperors delighted in telling how they imposed their heavy yokes upon captive peoples.  Here Isaiah looks off to a day when One mightier than the Assyrians of this world will break those yokes to pieces.  He too, will impose a yoke, but, paradoxically it will be easy (Mt 11:29,30).  It will not be an expression of arrogance and cruelty, but of gentleness and kindness (Oswalt 244).”

“the yoke of his burden” Scott suggests a better translation as: “‘His burdensome yoke,’ a figure of oppression as in 1Kg 12:4-14; Scott 233).”  This is “the burden inflicted upon it by the oppressor (Vine 42).”  “The ‘yoke’ is suffering endured (Motyer 88).”  “Israel was like an animal of toil over whose neck a heavy wooden bar lay (Young 327).”

“his” “The pronoun ‘His,’ thrice in the verse, refers to Israel (Vine 42).”  “The suffix in ‘his burden’ is singular, but has a collective force and refers to the people (Young 327n).”

“the staff for his shoulder, the rod of his oppressor” These phrases appear to be “synonymous (Scott 233).”  As every beast of burden and toil is beaten with a rod so Israel also had a rod with which it was beaten on the neck or shoulder (Young 327).”

“the staff for his shoulder” “מטה may be a participle rather than a noun, ‘that which bows down his shoulder’ (Ps 144:5; Scott).”  This is “the stout stick of the yoke burdening and chafing the shoulder (Vine 42).”  Isaiah makes reference to “the cudgel of the overseer in striking the back of the slave (Kretzmann 303).”

“the rod of His oppressor, you have broken” “Deliverance replaces oppression (Goldingay 70).”  “The kingdom of peace, proclaimed in 2:4, has come; and it is described here first of all as the state of affairs in which the Lord’s people have been delivered from oppression (Ridderbos 101).”  “Like a freedom fighter, God breaks all human oppression (Ortlund 1257).”

“the rod of his oppressor” “The ‘rod’ is suffering inflicted (Motyer 89).”  This is “the scepter of the imperial tyrant, the emblem of tyranny (Vine 42).”  This was the means “with which the people were kept in subjection (Kretzmann 303).”

“oppressor you have broken as on the day of Midian” “Gideon defeated the hordes of Midian and broke their domination over Israel (Jg 7:22-25; Wolf 971).”  “In the coming day, it will be all the Lord’s personal act, for the nation will be in its extreme weakness (Vine 43).”

            “The Bible is full of pregnant phrases that contain great power of suggestion – and nowhere more so in the OT than in the Book of Isaiah.  The appropriateness of this phrase can be clearly seen when we recall the historical situation: a vast multitude of the enemy swarming all over the land (8:7-8; Jg 6:1-6); the giving of a sign (7:11-14; Jg 6:17-22); the emphasis on faith in God and not dependence on man (7:9; 8:12; Jg 7); and, perhaps, the defeat of great forces through apparently insignificant means (300 men in the case of Gideon, and the child of promise here).  Most of all, or course, the passage promises total redemption by the Lord.  Israel was to be utterly delivered from the oppressor (10:5; 14:25; 10:24-27; Grogan 74).”

“oppressor” “This oppressor was the Assyrian enemy, but in a far deeper sense it was the bondage which sin itself had brought on (Young 327).”

“you have broken” “The past tense looks upon the future event as an assured accomplishment (Vine 42).”

“You” “The glory of the vision is in its king.  There are few things in the Jewish faith more pathetic, and at the same time more heroic, than the refusal to surrender the hope of the ideal king who should come at the behest of God to rule His people (Kilpatrick 232).”

“as on the day of Midian” In Jg 6-7, “Gideon achieves an improbable victory over Midian by the power of God (Ortlund 1257).”  “Jezreel, where the battle was fought (Jg 6:88), was in the territory of Manesseh, to which tribe Gideon himself belonged (Jg 6:15); but he was aided by the neighboring tribes of Asher, Zebulon and Naphtali (Jg 6:35; Alexander 201).”  “Human strength in that day had been unavailing, and Gideon had to recognize that the battle was the Lord’s, to be won only by His power (Young 327).”  “God saved the nation, not by its military power or prowess, but by His own choice of a small company and by means far otherwise than that of human might, so they could not boast in their own strength (Jg 7:2; Vine 42-43).”  “With these few words Isaiah calls to mind historic events which would give credence to the eschatological hope.  Gideon and his people, faced by an oppressive horde, discovered that in God weakness is strength, and they watch in amazement as God used them to bring deliverance (Jg 6,7).  So the prophet alludes to those events as evidence that the picture he projects is entirely feasible, given the character and power their God (Oswalt 244).”  “It might also be significant that Gideon’s victory was one in which light, suddenly and decisively, shone in the darkness (Jg 7:20; Sawyer 100).”  

“the day of Midian” “‘The day of Midian’ is an allusion to the sensational victory of Gideon and his 300 men over 120,000 Midianites (Jg 6-8; Sawyer 100).”

“the day”  “‘The day’ of any one in Hebrew often means the day in which something memorable happens to him, or is done by him (Alexander 201).”  “Usually, it is a day on which there has been a victory in war (Young 327n).”

5. For every boot of the tramping warrior in battle tumult and every garment rolled in blood will be burned as fuel for the fire. 
 “A further feature of the theocratic rule that will cause great joy will be the coming of peace (Harman 98).”  “Isaiah did not picture the resultant peace abstractly but, as is so characteristic of him, in vivid pictures.  The boot of the soldier that had tramped across Israel’s territory and his garment impregnated with the blood of the dead when he lay down to sleep would be as obsolete as the sword (2:4; Grogan 74).”  “How will the Lord put an end to oppression?  By putting an end to the warfare upon which oppression rests.  God will not supplant oppression with greater oppression, nor will He replace warfare with warfare.  Instead, He will do away with wars (Ps 46:9-10; 2Co 10:4; Oswalt 244).”  “All weapons of war … are to be consumed; not merely because they have been used for a bad purpose, but because they are hereafter to be useless (Alexander 201).”  “The figure Isaiah uses to depict the cessation of war is a powerful one.  He uses the lesser to include the greater and in so doing insures inclusion of the total.  If even the boots and cloaks are being burned, we may be sure the weapons are disposed of, and even more surely, those who wielded them (Oswalt 244).”  After Assyria’s defeat, disarmament can “take place and peace reign (Payne 728).”  “Isaiah says that that day will be like abolition of war (Harman 98).”  “Military equipment will no longer be needed (Wolf 971).”  “An earlier vision pictured weapons destroyed (2:4); this vision pictures battle-clothing burnt (Goldingay 70).”  Fire “is mentioned simply as a powerful consuming agent, to express the abolition of the implements of war, and, as a necessary consequence of war itself (Alexander 202).”  “Into the fire, now, goes every last soldier’s boot and every blood-drenched mantle – all the battle equipment by means of which the world power concerned caused injustice and violence to triumph (Ridderbos 101).”  “The burning of the boots and the bloody clothes of enemy soldiers in 9:5 signify a victory in holy war where spoils were dedicated to God and military equipment was set on fire (Js 11:6,9; Ek 39:9).  Although this may usher in a time of peace without war (2:4), the focus of this promise is simply on the utter defeat of the enemy.  There is no prediction concerning when in the future this will happen (Smith 239).”  “It is not so much a prophecy of conquest as of peace; a peace, however, which is not to be expected till the enemies of God are overcome; and therefore the prediction may be said to include both events, the final overthrow of all opposing powers and the subsequent prevalence of universal peace.  This last is uniformly spoken of in Scripture as characteristic of Messiah’s reign, both internal and external, in society at large and in the hearts of His people.  With respect to the latter, the prediction has been verified with more or less distinctness, in every case of true conversion.  With respect to the former, its fulfillment is inchoate, but will one day be complete, when the lion and the lamb shall lie down together, and He who is the Prince of peace shall have dominion from sea to sea, and from the river to the ends of the earth (Alexander 202).”

“But the ultimate fulfillment is still future (Wiersbe 37).” “After the Child-Messiah will come, the implements of war will not be needed (2:4; Martin 1053).”  “All military material will be destroyed because the nations will not learn war any more (2:4; Wiersbe 37).”  This verse is “a prophecy of changes to take place when the ‘great light’ and deliverer of ‘the nation’ should appear (Alexander 202).”

“Boot”  Kretzmann calls this a ‘greave;’ armor, especially to protect the feet and legs (303).”

“every garment rolled in blood” The warrior’s upper garment is described as ‘rolled in blood, not merely dyed of a red color, but literally stained with the blood of conflict (Alexander 202).”

6. For a child will be born to us, a son will be given to us; and the government will rest on His shoulders; and His name will be called Wonderful Counselor, Mighty God, Eternal Father, Prince of Peace.”
“a child will be born”  “Isaiah presents the events as if it were the time of the child’s arrival, with an expectation of what He will achieve (Ortlund 1257).”  “The deliverance which brings rejoicing to the people of God is not something vague but something to be brought about by a birth in history upon this earth at a definite time and at a definite place (Young 329).”  “In both 7:14 and 9:6 the manner of [a] new event begins in the birth of a new royal son.  We have noted that in the three birth stories of the Bible which are given us in some detail (Moses, Samuel and Jesus), each story signified the dramatic intervention of God at a critical juncture.  Similarly here, the statement of the birth of a child is the sign of a new mighty act of God in the salvation of His people (Wright 45).”  “This verse has been seen by some as a prophecy about the birth of Hezekiah.  But it expresses hope for a future deliverance.  The chapter began with a statement about what would happen in a more distant future (v.1).  Thus Isaiah prophesies about the birth of the Messiah King, which finds its fulfillment in Jesus Christ as the human-divine one (Lindsell 991).”  “Messiah will come as a baby who is born and as a gift from God to be a ruler (Lk 1:31-33; Ryrie 1026).”  “The implication, given in parallel style, is that this Child, a Son, was to be born into the nation of Israel as one of the covenant people (Walvoord 1053).”  “The divine ruler will not merely be God, but although partaking of the divine attributes, will have the most human of all arrivals upon the earth, namely, birth.  The expected king will be human and divine (Oswalt 245).”  

Alexander writes: “’Upon the whole, it may be said with truth, that these is no alleged prophecy of Christ, for which it seems so difficult with any plausibility to find another subject; and until that is done which all the Rabbis and a Grotius could not do, we may repose upon the old evangelical interpretation as undoubtedly the true one.’  A child is born and that Child is Jesus.  He is the true king and Shepherd of Israel and in Him alone is to be found the peace that mankind needs (Young 345-346).”

“child”  “The word ‘child’ is in a position of emphasis (Gaebelein 74).”  “Ultimately, God’s truth is not merely in the realm of ideas; ultimately, it is meant to be incarnated (Oswalt 244).”  “Just as the theme of the Branch of the Lord becomes more and more explicitly messiaic, so it is with the motif of the child.  If the child of Isa 7:14-16 typifies the ultimate divine Christ, the child of these verses is that Christ (Gaebelein 74).”  “this point underlines the central paradox in Isaiah’s conception of Yahweh’s deliverance of His people.  How will God deliver from arrogance, war, oppression, and coercion?  By being more arrogant, more warlike, more oppressive, and more coercive?  Surely, the book of Isaiah indicates frequently that God was powerful enough to destroy His enemies in an instant, yet again and again, when the prophet comes to the heart of the means of deliverance, a childlike face peers out at us.  God is strong enough to overcome His enemies by becoming vulnerable, transparent, and humble – the only hope, in fact, for turning enmity into friendship (Oswalt 245).”  “This child has those traits which manifest the presence of God in our midst (Oswalt 247).”

“to us”  “The first person plural ‘us’ suggests a link with 7:14 (Gaebelein 74).”  “It is for us that He is to be born.  The prophet here groups with himself all those who are to be the recipients of the blessings which the Son’s birth will bring (Young 330).”

“son”  Messiah will be “a royal son, a son of David (Barker 1030).”  “Hengstenberg points out that the Messiah early became known not only as the Son of David but also as the Son of God (Young 330).”

“given”  In Isaiah 7 the son appeared as a sign, “here as a gift of grace (Delitzsch 248).”  “The birth of this Child is a gift of God (Young 329).”  The Christ child is “a gift of divine grace to sinners (Ortlund 1257).”

“The government will rest on His shoulders”  “The eschatological stage of history has been reached, and Isaiah sees the Child upholding the Kingdom (Young 344).”  “Upon this Child the government with all its responsibilities lies.  Like a burden it rests upon His shoulders.  Isaiah had earlier inveighed against child rulers: one of the punishments which was to come upon Judah was that children would be its princes.  Here, however, not only is a Child to be the ruler, but the entire responsibility for the good administration of the government is said to rest upon His shoulders.  The Child is to be a King, a Ruler, a Sovereign (Young 330-1).”  This phrase “figuratively refers to the kingly robe to be worn by the Messiah.  As King, He will be responsible to govern the nation.  In Isaiah’s day Judah’s leaders were incompetent in governing the people.  But the Messiah will govern properly (Walvoord 1053).”  “His people’s shoulders are delivered when His shoulders accept the burden of rule(Motyer 89).”  The contrast is “with Ahaz whose decisions ruined his people (Motyer 89).”

“His name will be called”  Literally this is “‘one will call his name’ (Motyer 89).”  “It was a common custom that children should be named with reference to God.  In this case the child will bear a series of names which refer to the nature of God Himself.  In that way a special relationship between God and His king is indicated (Wright 43).”  “Isaiah does not intend that we should understand that in actual life the Child would bear or be addressed by these names, anymore than in actual life He should bear the name Immanuel.  As a matter of fact, in fulfillment of the Immanuel prophecy He was named Jesus (Young 331).”  “The Messiah is the instrument of the purposes of God referred to in the titles (Wright 43).”  “It seems likely that the prophet intended us to understand that the child has four names, not five (Gaebelein 74).”  “He will have four descriptive names that will reveal His character (Walvoord 1053).”  “The first two declare that the king participates in the divine attributes of wisdom and might, while the third and fourth proclaim the nature of His rule (Buttrick 233).”  “The names of the Messiah belong to His very nature as one sent by God and standing in a unique relationship to God (Buttrick 233).”  “All these names together clearly indicate the Messiah is God himself, the second person of the Trinity (Lindsell 991).”  “Each of the throne names of the Messiah consists of two elements.  Unlike Immanuel, these titles were not like normal OT personal names (Barker 1030).”

            “The perfection of this King is seen in His qualification for ruling (Wonderful Counselor), His person and power (Mighty God), His relationship to His subjects (Everlasting Father) and the society His rule creates (Prince of Peace) (Motyer 89).”

“name”  “In its highest use, ‘name’ sums up character; it declares the person (Motyer 89).”  “The thought is that the Child is worthy to bear these names, and that they are accurate descriptions and designations of His being and character.  In the Bible the name indicates the character, essence or nature of a person or object.  When, therefore, it is stated that He shall be called, we are to understand that the following names are descriptive of the Child and deserve to be borne by Him (Young 331).”

“Wonderful Counselor”  “To sit upon the throne of David as the Messianic King requires wisdom such as no mere man possesses.  The Counselor Himself must for that reason be a Wonder in order that He may establish and administer His kingdom.  In this King there will be hid all the treasures of wisdom and knowledge, for He must be properly equipped to redeem His people.  Upon Him the Spirit of wisdom is to rest (Young 335).”  “The supreme fount of wisdom or ‘Wonderful in Purpose’ (Buttrick 233).”  “The Messiah is also called the ‘Wonderful Counselor,’ which might also be translated ‘Supernatural Counselor’ (Lindsell 991).”  “As Wonderful Counselor, the coming Son of David will carry out a royal program that will cause all the world to marvel (Barker 1030).”  “Throughout the first part of the book especially, the folly of human wisdom is derided, for usually such counsel lacked any spiritual wisdom.  By contrast, the Coming One would give wondrous counsel, unfailing in the depth of its wisdom.  For it is true wisdom which knows that in weakness is strength, in surrender is victory, and in death is life.  So this counselor is a wonder because his counsel goes beyond the merely human (Oswalt 247).”

“wonderful”  “The position of this word as the first in the series is striking.  His name shall be called Wonder.  We are brought head on, as it were, with God Himself as we hear the names of the Child.  It is our first encounter with Him.  All the following designations are influenced by or stand under the shadow of this first majestic name (Young 334).”

The Hebrew word is pele.  “In the Bible the root pl’ refers to things that are unusual, beyond human capabilities.  As such, it awakens astonishment in man.  Thus, the ‘real importance of the miraculous for faith [is] – not in its material factuality, but in its evidential character … of the event which makes it a miracle; what strikes men forcibly is a clear impression of God’s care or retribution within it (Eichrodt).  We may add that it is essential that the miracle is so abnormal as to be unexplainable except as showing God’s care or retribution (Harris 723).”  “It is the nearest word Hebrew has to the idea of ‘supernatural’, here bringing a wisdom far above the human (Motyer 89).”  “Not merely is the Messiah wonderful but He is Himself a Wonder, through and through (Young 334).”

Wonderful “could be translated ‘exceptional’ or ‘distinguished’ (Walvoord).”  “The root pl’ primarily signifies something that, measured by the standards of what people are accustomed to or what they normally expect, appears to be extraordinary and wonderful.  Such exceptional events or objects usually evoke a reaction of astonishment and praise from their beholders, which explains the exceptionally high incidence of this root in the hymnic literature (Van Gemeren 3:616).”  “The word translated ‘wonderful’ has overtones of deity (Gaebelein 74).”  “The word refers to what God has done and not to the work of man (Young 334).”  ”Pele is “frequently connected with God’s acts of salvation: the Exodus events, the wonders he worked during the crossing of the sea and the wilderness journey, the crossing of the Jordan, and his saving acts on behalf of the pious individual.  God is, furthermore, hailed as ‘the one who alone does wonders’.  All His works can have the character of the wonderful: His statutes, His apocalyptic deeds, and His general rule and judgments in the world.  In the later Wisdom literature the divine works in nature and creation also occasion wonder (Van Gemeren 3:615-616).”

“The OT usage of this word compels us to the conclusion that it here designates the Messiah not merely as someone extraordinary, but as One who in His very person and being is a Wonder; He is that which surpasses human thought and power; He is God Himself (Young 334).”  “’Wonderful’ regularly means supernatural (Jdg 13:18), so the phrase refers to Messiah as the supernatural Counselor who, at His first coming, brought words of eternal life, and who, when He comes again, will rule with perfect wisdom (Is 11:2; Ryrie 1026).”

“Counselor”  “A ‘counselor’ is one who is able to make wise plans (11:2).  He is a rule whose wisdom is beyond merely human capabilities, unlike intelligent fur foolish Ahaz (28:29; Ortlund 1257).”  “The second name is yoetz, counselor, because, by virtue of the spirit of counsel which He possesses, He can always discern and give counsel for the good of His nation.  There is no need for Him to surround Himself with counsellors; but without receiving counsel at all, He counsels those that are without counsel, and is thus the end of all want of counsel to his nation as a whole (Delitzsch 252).”  “Counselor points to the Messiah as a king who determines upon and carries out a program of action (Barker 1030).”

“Mighty God”  “’Mighty God’ [is] a title of the Lord Himself (10:20-21; Dt 10:17; Ne 9:32; Jr 32:18; Ortlund (1257).”  “Isaiah understood that the Messiah was to be God in some sense of the term (Walvoord 1053).”  “The Messiah would be the image of God as no other man ever had been and that He would have God dwelling within Him (Delitzsch 253).”  “Since God is One (even though He exists in three persons), the Messiah is God (Walvoord 1053).”  “He is the ‘Mighty God,’ a title used in 10:21 for Yahweh.  He has all power to do all things and to accomplish what God intended (Lindsell 991).”  “In the light of the NT we learn that this revelation was an adumbration of the doctrine of the Trinity.  Isaiah, in other words, is now given a glimpse of the fact that in the fullness of the Godhead there is a plurality of Persons (Young 338).”  “With this revealed truth may our hearts delight, for He who is born the mighty God is therefore able to save all those who put their trust in Him (Young 338).”

            “We may connect the two words in either of the following ways.  They may be translated ‘a heroic God,’ or else ‘a God of a hero,’ a hero whose chief characteristic is that he is God (Young 337).”  “’Mighty God’ refers to the Lord as a great warrior who cannot be defeated (Wright 43).”  This term “predicts the ultimate victory of Messiah over evil (Ryrie 1026).”  “His divine power as a warrior is stressed (Barker 1030).”  “Divine in might (Buttrick 233).”  “This king will have God’s true might about him, power so great that it can absorb all the evil which can be hurled at it until none is left to hurl (Oswalt 247).”

“mighty”  The Hebrew word is gibbor, which “simply means ‘hero’ (Young 337).”

“Eternal Father”  “What is divine must be eternal (Delitzsch 253).”  “Literally, ‘Father of Eternity,’ in the sense that he made all things (Lindsell).”  “There is a paradox in so naming a child yet to be born (Carson 640).”  Creation, of course, was the work of the Trinity: the Father, the Son, and the Holy Spirit (Lindsell 991).”  “The title ‘Everlasting Father’ is an idiom used to describe the Messiah’s relationship to time, not His relationship to the other Members of the Trinity.  He is said to be everlasting, just as God (the Father) is called ‘the Ancient of Days’ (Walvoord 1053).”  “Such a claim cannot be ignored (Oswalt 247).”  “It is a serious statement of a sort of fatherhood which will endure forever (Oswalt 247).”  “The Messiah, being the second person of the Trinity, is in His essence, God.  Therefore He has all the attributes of God including eternality (Walvoord 1053).”  “When one sees that God’s fatherhood is such that it does not impose itself upon its children but rather sacrifices itself for the, it becomes plain that ‘everlasting fatherhood’ must be of that sort (Oswalt 247-8).”  “’A Father forever’ [is better], since it is not the king’s continued existence but his constant care for his people that is in question (Buttrick 233).”  “’Everlasting Father’ refers to God’s fatherly relation to and care for His people (Wright 43).”  “Messiah is eternally a Father to His people, guarding supplying and caring for their needs (Ryrie 1026).”  “Perhaps Isaiah had in mind the promise to David (2Sam 7:16) about the ‘foreverness’ of the kingdom which God promised would come through David’s line (Walvoord 1053).”

“Father”  “This is not using the Trinitarian title ‘Father’ for the Messiah; rather, it is portraying Him as a king (Ortlund 1257).”  “Many kings claimed to be ‘father’ to their people and even to their captives, yet their fatherhood was of a strictly temporal and self-tainted character (Oswalt 247).”  “Father signifies the paternal benevolence of the perfect Ruler over a people whom He loves as His children (Carson 640).”  “A ‘father’ here is a benevolent protector (Isa 22:21; Jb 29:16), which is the task of the ideal king and is also the way God Himself cares for His people (Isa 63:16; 64:8; Ps 103:13; Ortlund 1257).”

“Prince of Peace”  “It is appropriate that this title should come as the last of the series, for it is the climatic one (Oswalt 248).”  “He is the ruler whose reign will bring about peace because the nations will rely on His just decisions in their disputes (Isa 2:4; 11:6-9; 42:4; 49:7; 52:15).  This kind of king contrasts with even the best of the Davidic line that Judah has experienced so far, because these titles show that this king will be divine.  Thus this cannot refer to, say, Hezekiah (whose father Ahaz was king at the time), who for all his piety was nevertheless flawed (39:5-8) and only human (Ortlund 1257).”  “If He is mighty God, and uses His divine might in eternity for the good of His people, He is also, as the 5th name affirms, … a Prince who removes all peace-disturbing powers, and secures peace among the nations – who is, as it were, the embodiment of peace come down into the world of nations (Delitzsch 253).”  “This prince, then Himself a whole personality, at one with God and with His people, administers the benefits of peace/wholeness in His benign rule.  This rule, however, will be unchanging in its character, without end in space and time, the fulfillment of the Davidic ideal, reflecting the holiness of God in its devotion to justice in practice and righteousness in principle, and guaranteed by the commitment and activity of the Lord (Motyer 90).”  “’Prince of Peace’ refers to more than God’s purpose to maintain a world without war.  The Hebrew word for ‘peace’ is much richer in that it includes within it also the concept of a harmonious and wholesome existence (Wright 43).”  “The title ‘Prince of Peace’ signifies the one who brought spiritual peace to the sinful heart through regeneration (Lindsell 991).”  “His rule will bring wholeness and well-being to individuals and to society (Barker 1030).”  “The One who brings peace in the fullest sense of wholeness, prosperity and tranquility.  Individuals can now know His peace (Eph 2:13-18), and one day the world will experience it as well (Isa 2:4; Ryrie).”  “Somehow through Him will come the reconciliation between God and man that will then make possible reconciliation between man and man (Oswalt 248).”  “The Prince of Peace is One who is the very embodiment of peace.  He is the Prince who has procured that peace.  He procured it by removing the handwriting of ordinances that was against us and nailing it to His cross.  He has satisfied the claims of absolute justice so that God in perfect justice can declare that the sinner stands in a right relationship with Himself.  Being at peace with the sinner, God could pardon that sinner, and give to him the peace which is the divine gift.  From the peace which passeth all understanding there will flow the blessings which find their origin in such a peace (Young 340).”  He is “the One who will bring in and maintain the time of millennial peace when the nation will be properly related to the Lord (Walvoord 1053).”

“prince”  “Prince corresponds to our idea of administrator (Motyer 90).”  “Who is this person through whom God intends to bring war to an end and establish true freedom upon the earth?  Evidently, He is a royal person, yet He is never called king.  Von Rad and Harrelson conclude that this reference is an intentional slap at the Jerusalem monarchy.  If such as these are called ‘kings’ then the title is too tainted for this one to bear (Oswalt 244-5).”

“peace”  The Hebrew word is shalom.  Vine defines shalom as “peace, completeness; welfare; health (173).”  “In a material or secular sense shalom designates well-being, prosperity, or bodily health.  It also expresses the state of mind or internal condition of being at ease, satisfied, or fulfilled (Van Gemeren 4:131).”  “Peace in Hebrew implies prosperity as well as tranquillity (Carson 640).”  “The Hebrew word for peace means not merely the cessation of war but a condition of rich, harmonious, and positive well-being (Buttrick 234).”  “Shalom as a harmonious state of the soul and mind encourages the development of the faculties and powers.  The state of being at ease is experienced both externally and internally (Vine 174).”  “Closely associated … is the meaning ‘welfare,’ specifically personal ‘welfare’ or ‘health’ (Vine 174).”

            “The nom. Shalom is also used to express the social or communal relations between friends, parties, and nations.  In these contexts it gives express to the absence of strife and war, representing, in other words, a friendly alliance.  The state or condition that prevails when strife or war is ended is shalom.  In a technical sense it also means ‘treaty’ (VanGemeren 4:131).”

            “In the Wisdom literature the expectation exists that someone who lives in accordance with the prescriptions of wisdom will experience a long life and peace.  The wicked, on the contrary, will experience no peace.  According to H. H. Schmid, shalom is such contexts designates a state of existence in accordance with Yahweh’s created order (VanGemeren 4:131).”  “Peace according to the prophetic preaching is the result of restored righteousness and cannot be achieved while one is persisting in sin and evil (VanGemeren 4:132).”  “It is, in other words, not political peace that the nation stands to gain, such as was proclaimed by the false prophets.  Against such a conviction the prophets protested vehemently.  The preexilic prophets warned against the assumption of the false prophets, who identified the divine pupose of salvation with political stability and peace in Israel, thus identifying divine ‘peace’ with political peace.  Such an identification was unacceptable for the preexilic word-prophets who argued that the issue of divine salvation and peace could not be treated in isolation from the guilt and sins of the nation.  They therefore distanced themselves from the false Shalom-preaching (VanGemeren 4:132).”  Inasmuch as the peace to be established is eternal, it is clear that this peace includes more than a temporary cessation of hostilities among nations.  The cessation of warfare in itself does not bring about a desired condition of existence.  There must also be removed the cause of war, namely, human sin.  When this cause of war is removed, then there can be true peace.  For human sin to be removed, however, there must be a state of peace between God and man (Young 340).”

“When the peace of God is in the human heart, then there will be manifest in the world peace among men (Young 340).”  “Ezekiel spoke about the new covenant as one of ‘peace’: ‘Moreover I will make a covenant of peace with them; it shall be an everlasting covenant with them: and I will place them, and multiply them, and will set my sanctuary in the midst of them for evermore’ (Ezek 37:26; Vine 174).”  “Yahweh will return with everlasting kindness and will not remove His ‘covenant peace.’  In Ezek 34:5 it is said that the sovereign God will make a ‘covenant of peace’ and the people will prosper and live in peace (Van Gemeren 4:131-132).”  “Not only must man be at peace with God, but, what is more important, God must be at peace with man.  The enmity which had existed between God and man must be removed.  It was human sin which had kept God at enmity with man.  When that sin has been removed, then there can be peace (Young 340).”  “The coming of the king of peace of Zech 9:9-10 is portrayed as the beginning of a comprehensive state of peace and universal dominion (Van Gemeren 4:132).”

“As a religious concept shalom is an essential part of Yahweh’s plan of salvation.  All peace comes from Him and He is the foundation of peace.  If the relationship with Yahweh is corrupted, there can be no peace.  From the Aaronic blessing (Num 6:24-26) it is evident that the person to whom God gives peace is blessed, guarded and treated graciously.  Because peace designates the state of condition of a renewed relationship with God as part of His salvation, the messianic child is called ‘Prince of Peace’ (VanGemeren 4:132).”

7. There will be no end to the increase of His government or of peace, on the throne of David and over his kingdom, to establish it and to uphold it with justice and righteousness from then on and forevermore.  The zeal of the Lord of hosts will accomplish this.
“there will be no end”  “The kingdom of the Son continually progresses (Young 344).”  “Again it becomes clear that Isaiah has an eschatological figure in mind.  This person will not be a king among kings in Israel.  Rather, He will be the final king, the king to end all kings (Oswalt 248).”  “Ever extending dominion and endless peace will be brought in by the sublime and lofty King’s Son, when He sits upon the throne of David and rules over David’s Kingdom.  He is a … perpetual increaser of the kingdom; not by war, however, but with the spiritual weapons of peace (Delitzsch 254).”

“increase of His government”  This is “better, with a slight change in the text, ‘Great shall be His dominion’ (Buttrick 234).”  “The word ‘increase’ combined with the phrase ‘His kingdom’ suggest that the prophecy has in view much more than a particularly great king of Judah (Gaebelein 74).”  “Isaiah focuses the messianic hope on an heir of David who would extend his rule from Israel to include all the [nations], and thus finally to bring to them the blessing of knowing the true God (Gn 49:10; 2Sm 7:8-16; Ortlund 1257).”  “Perhaps in the reuniting of the divided houses of Israel and certainly in the inclusion of the Gentiles this government will increase, and corresponding to an enlargement of the government there will also be an increase in peace (Young 342).”  “World powers were threatening the very existence of the people of God; the government of the Child is a spiritual rule, but for that very reason more embracing and world-wide (Young 331).”

“government or of peace” “The government belongs to the prince, and the text may even make an intended play upon the words sar, ‘prince,’ and misrah, ‘government’ (Young 342).”  “Peace and government are mentioned together.  This is striking, for most governments find their increase through war.  Unlike other kingdoms, this one will grow through the means of peace, through the gracious working of the Spirit of God in the hearts of men and through the preaching of the Gospel (Young 343).”

“government”  This is “a rare Hebrew word meaning either ‘the burden of authority’ or, more probably, some symbol of majesty in Early Israel (Buttrick 233).”  “This government is the kingdom of grace, and also in widest extent the kingdom of nature and power.  All the world is subject to the rule of the Child (Young 331).”

“or of peace”  “This peace existed in opposition to war and involved well-being, welfare and prosperity in general as opposed to want and need.  God only can give such a peace, and in giving it shows that He is well disposed to man (Young 342).”“The relationship of shalom to tsedaqah, righteousness, deserves special comment.  Isa 48:18 makes it evident that peace and righteousness flow from observance of Yahweh’s commands and can be seen as His blessing.  Isa 60:17 underscores this when it depicts the coming glory of Zion.  Peace and righteousness are here personified as Zion’s governor and ruler.  No more violence and destruction will occur and Zion will be an exemplification of Yahweh’s salvation.  In Isa 32 a similar picture of the future revival of Jerusalem through the Spirit of the Lord is given.  A righteous king will reign and righteousness will prevail in the country.  The fruit of this righteousness will be shalom, tranquility, and confidence.  Peace and tranquility are thus portrayed as the ultimate expressions of a sound and fulfilled existence in accordance with the intended order of Yahweh, expressed as the maintenance of tsedaqah (VanGemeren 4:132).”

            “The language of this verse – in which a picture of peace with righteousness comes before the reader -–is reminiscent of a pre-Davidic ruler of Jerusalem: Melchizidek (Gen 14:18; Hebrews 7:2; Gaebelein 74).”

“on the throne of David”  “The author of this poetic prophecy was one who was very familiar with the theology of monarchy as it had been elaborated in the Jerusalem court beginning in the time of David and Solomon.  This theology centered in the understanding that God had made an unbreakable promise to David that a member of his dynasty would always reign in Jerusalem (2Sm 7:8-16).”  The Davidic king, therefore, in the Jerusalemite theology was to be the instrument of God’s government over Israel and, in the great day to come, over the whole world.  Pss 2 and 110 are understood today to be among the hymns sung in Temple services where this theology of monarchy was being affirmed and God was being praised for His promise and purpose.  In the course of time, however, God’s promise to the Davidic dynasty was the occasion of query among some of the people, for different reasons.  When the nation was in trouble, people could wonder whether or not God would keep His promises.  The certainty that He would do so was the faith that people could hold on to in crisis (Ps 89).  Few kings of either the Northern or the Southern Kingdom, however, reigned in accordance with the will of the Lord.  And so the promise, as in Isa 9:2-7, shifts the theology and the promise in the the Davidic covenant from the reigning king, in this case Ahaz, to a king whom God is about to provide.  The theology of monarchy thus becomes less a description of what the office of the reigning king then was than a promise of what God would make it in the days to come (Wright 44).”  “With this passage we have made a distinct advance over the prophecy upon which it is founded, namely, 2Sm 7:12-17.  In that latter prophecy we were told that there would be a Davidic throne and a successor of David.  His throne would continue and there would always be a man to sit upon that throne.  We have now made an advance, for the blessings herein depicted are brought about by a solitary figure (Young 344).”  “These blessings of the increase of the government and of peace are connected with the One who sits upon the throne of David, and apart from that throne they will not be found (Young 343).”  This is “the first explicit assurance that the prince will be Davidic (Carson 640).”  “If this child is be a legitimate ruler upon the David’s throne, it is redundant to say that He is a son of David (Young 330).”  “It had earlier been promised that David’s throne would endure forever, and hence the description of Messiah’s reign is identified with that of David.  This identification of the two reigns is not merely due to an external resemblance or even to a typical relation, but to the fact that Messiah’s reign was really a continuation or restoration of David’s kingdom (Young 343).”  “As under David, so His kingdom will increase (Young 339).”  “To exalt the government of David into an eternal rule of peace, is the end for which He is born; and moreover He proves Himself to be what He is not only called; but actually is (Delitzsch 253).”  “The Davidic kings were not absolute monarchs but stood in a covenant relationship both with their God and with the people over whom they ruled (Buttrick 234).”  “Thus the prophet envisions the ideal Davidic monarch.  God has not rejected His ancient promise to David, but the existence of the promise does not legitimize everything that some descendant of David, such as Ahaz, might do.  It does mean, as with Israel, that God will so work in history as to keep His promise and His integrity at the same time.  There will be one who establishes the throne of David in a final way by basing it upon justice and righteousness instead of violence and coercion (Oswalt 248).”  “In the darkness of 734 B.C. and in the weakness of King Ahaz, God through His prophet takes the occasion to announce the forthcoming fulfillment of His promises of old.  He Himself will raise up the king in whom He will fulfill His promises (Wright 45).”  “The everlasting rule of Messiah on the throne of David awaits the second coming of Christ (Ryrie 1026).”

“to establish it”  “When the Son appears in life with the attributes here assigned to Him, then the kingdom will be founded and established (Young 344).”  “’To found it’ [means] to make it sure (Isa 16:5 and 54:14; Young 343n).”

“uphold it with justice and righteousness”  “The preposition indicates the means by which the kingdom is to be established (Young 344n).”  This phrase is quite “unlike apostate Ahaz (Jr 33:15-16; Ortlund 1258).”  “The type of kingdom is to be determined, as it always is, by the character of the king.  Isaiah makes no mention of enlarged borders, invincible armies, thriving trade, and the like.  The glory of the Messiah’s reign and the strength of the nation are to be justice and righteousness (Buttrick 233).”  “Upon the throne of David the government will increase and will thus be made sure by means of judgment and righteousness.  Tyrants and dictators of the world make their kingdoms sure by oppression and tyranny; this King will found and establish His kingdom through righteousness in government and the people will joyfully obey such righteous rule.  The righteousness which the Child accomplishes for the subjects of the kingdom is the basis and the foundation of the kingdom.  This righteous judgment is not merely external and outward.  There is justice because the king is Himself just.  To this justice man will be willingly subject, for He will have received the righteousness which the king alone is able to bestow and so will stand in right relation to the King, and will endeavor to respond to the just government of that King and to obey His precepts and commands.  The blessings follow because of the Child who is to sit upon the throne and only because of Him (Young 343-344).”  “He gives to the kingdom ‘judgment’ and ‘righteousness’, as the foundations and pillars of its durability: … judgment or right, which He pronounces and ordains; and righteousness, which He not only exercises Himself, but transfers to the members of His kingdom (Delitzsch 254).”  “His rule will conform to God’s holy character and demands (Walvoord 1053).”  “The prophet has discerned and declared the unchanging secret of national greatness.  Justice and righteousness! (Buttrick 233-4).”  “Justice and ‘right’ are the indispensable accompaniments of any sovereignty which is to endure (Buttrick 234).”  “Being established upon the double foundation of justice and righteousness, the Messiah’s reign will be perpetual and progressive (Young 342).”

“justice”

“righteousness”
“from then on and forevermore” “David was a temporary and temporal king; the Messiah an eternal King (Young 343).”  “Isaiah places himself at the beginning of the Child’s reign and would have us understand that from that time on justice and righteousness will be employed in the establishment of this kingdom for eternity (Young 344).”  “Here the context makes clear that the kingdom is everlasting in nature.  It is inconceivable that a kingdom founded in justice and righteousness, ruled over by One who bears the names of v.5, which will increase peace without end, should be thought of as in any sense having only a temporal duration (Young 344n).”  “The thought of Messiah’s reign coming to an end, or of successors to the Messiah, is foreign to the OT (Young 344-345).”

“forevermore” “עולם denotes indefinite duration .  When applied to human life it should be taken in its fullest sense unless specifically restricted (Young 344n).”

“The zeal of the Lord of hosts will accomplish this”  “God’s zeal is manifested in His punishment of sin and displeasure against sinners, as well as in His furthering of His purposes in the bringing of blessing to His people (Ex 20:5; 34:14; Dt 4:24; 5:9; 6:15; Young 345n).”  “Isaiah uses the verb ‘will accomplish’ to show that the kingdom will be established and prosper, and thus introduces a further striking contrast with the present condition of the Davidic kingdom (Young 345).”  “God’s partiality to His people and His jealous disposition to vindicate His honor will accomplish the establishment of the kingdom over which the Child will reign (Young 345).”  “By this statement Isaiah acknowledges that the picture he has appointed will not be realized in the ordinary course of affairs.  It will only happen because of God’s passionate involvement with His people (Oswalt 248).”  “In itself this zeal or energy designates the deep love which God has for His people and also His jealousy on their behalf, His profound desire to protect and guard them and their welfare (Young 345).”  “’The astonishing effects,’ Alexander well says, ‘produced by feeble means in the promotion, preservation and extension of Christ’s kingdom, can only be explained upon the principle that the zeal of the Lord of Hosts effected it’ (Young 345).”  “The final victory is a miracle, accomplished with a passionate intensity of which only ‘the Lord of hosts’ is capable (Isa 42:13; 59:15-19; 63:15; Ortlund 1258).”  “It is the Lord who plans the future, shatters the foe and keeps His promises (Motyer 90).”  “The Messiah will rule because God promised it and will zealously see that the kingdom comes (Walvoord 1053).”  “Both the advent of the Messiah and the blessing of His people, the remnant of Israel, are guaranteed by the zeal of the Lord (Gaebelein 75).”

“zeal”  The Hebrew word is qinah.  The NASB also translates qinah as anger, envy, jealousy, passion and rivalry (Thomas 1591).  “In itself the word קנאה means ‘ardor.’  It is sometimes used to signify not merely God’s deep love for His people, but also His jealousy in their behalf, and His jealousy for His own honor (Young 345n).”  “The word signifies a determination jealously to protect the divine honor and to vindicate the divine purposes (Young 345).”  “The theologoumenon of the ‘zeal of the Lord’ is one of the basic elements of the OT conception of God (Van Gemeren 3:938).”  Zeal “is one of the deepest of the OT ideas, and one of the most fruitful in relation to the work of reconciliation (Delitzsch 255).”  “The central meaning of our word, however, relates to ‘jealousy’ especially in the marriage relationship (Harris 802).”  “God is depicted as Israel’s husband; He is a jealous God (Ex 20:5; Harris 802).”  “Zeal and jealousy are two sides of the same concept.  Both bespeak a kind of concern for someone that desires an exclusive place in that person’s affections (Oswalt 248).”  “The fire of love has for its obverse the fire of wrath.  For jealousy contends for the object of its love against everything that touches either the object or the love itself (Delitzsch 255).”  Zeal here refers to “passionate commitment; the love that tolerates no disloyalty and brooks no rival (Motyer 90).”  “’Jealousy’ as it is used today connotes a petty, self-centered, unreasoning interest.  But is better connotation depicts a consuming concern for the other’s best and an unwillingness that anything should hurt or destroy another (Oswalt 248).”  “Jehovah loves His nation.  That He should leave it in the hands of such bad Davidic kings as Ahaz, and give it up to the imperial power of the world, would be altogether irreconcilable with this love, if continued long (Delitzsch 255).”  “The divine action accomplished with ‘jealousy’ may result in good and salvation (Harris 802).”  “God is like a jealous lover who will not abandon His people (Barker 1030).”  “Isaiah knew that God loved His people intensely.  He could not adopt a blasé, disinterested attitude toward them.  That being so, the prophet was confident that God would not react casually to the bondage which would be the result of their drift from one false lover to another.  No, he would not rest until, in the power of His holiness, He had restored them to Himself and given them that kind of government which would allow them to find themselves in Him (Oswalt 248).”  God will effect Israel’s “salvation (the restitution of a perfect relationship between Himself and His creatures), which they lost in father Adam, by a second Adam – Immanuel.  Furthermore, the return from the exile foreshadowed an even greater event – God’s creating and choosing a perfect bride through His Servant.  God’s jealousy when offended issued in just retribution, but when stirred by His grace it resulted in eternal love (Harris 802).”  “The eschatological scope of these texts shows most clearly in Isa 9:6 … where God’s qinah is the stimulating force behind the decisive turn in redemptive history (Van Gemeren 3:939).”

“Lord of Hosts”  “The mention of Yahweh of hosts and of the Child as Mighty God there is no incongruity.  In this remarkable passage there is an adumbration or foreshadowing of the later to be revealed doctrine of the Holy Trinity.  The Child to be born is God (in the metaphysical sense, as distinct from man) and yet His birth and the establishment of the kingdom is the work of the Lord of hosts (Young 345).”
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