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Jeremiah 23

1. “Woe to the shepherds who are destroying and scattering the sheep of My pasture!”  declares the LORD.
2. Therefore thus says the LORD God of Israel concerning the shepherds who are tending My people; ‘You have scattered My flock and driven them away, and have not attended to them; behold, I am about to attend to you for the evil of your deeds,’ declares the LORD.
3. “Then I Myself will gather the remnant of My flock out of all the countries where I have driven them and bring them back to their pasture, and they will be fruitful and multiply.
4. “I will also raise up shepherds over them and they will tend them; and they will not be afraid any longer, nor be terrified, nor will any be missing,’ declares the LORD.
“The passage is an oracle of deliverance like the last two verses of the previous pericope.  In addition to the deliverance of the people, there is also the announcement of a royal figure whom Yahweh will raise up, comparable to the shepherds of the previous pericope.  There is a prose parallel to this pericope in 33:14-16.  The major contrast between this passage and the previous pericope is in the emphasis.  This pericope emphasizes the royal figure; the previous one emphasized the people/flock being delivered (Craigie 329).”  “Through the centuries, in dark periods when kings were unfaithful to their covenant obligations, prophets looked to this noble ideal and promised its fulfillment in some historical future, using terms much like those which are found in this passage (Isa 9:5-6; 11:1-9; Mic 5:1-5; Amos 9:11; Hos 3:5; Thompson 491).”  The passage is similar to Isa 11:1-9: both speak of a growth from the family of David (Isa 11:1; Jer 23:5); both speak of Yahweh’s hand upon the ruler (Isa 11:2; Jer 23:5); both speak of his wise and righteous and just rule (Isa 11:2-5; Jer 23:5); both speak of the deliverance/return of the people (Isa 11:11; Jer 23:6); both speak of the security of the people during his rule (Isa 11:6-9; Jer 23:6).  One additional feature of this pericope is the naming of this king, which is similar to the naming in Isa 9:5 (Craigie 329).”

“In both the OT and in the later rabbinic writings there were two facets of the doctrine of Messiah: teaching about the Messiah as a person, and teaching about the Messianic Age.  We have these two aspects here with the person of the Messiah in v.5 and the Messianic age in v. 6 (Isa 11:1-16; Thompson 490).”  “These verses contributed to the developing messianic belief in Israel.  There are only a few messianic prophecies in Jeremiah (23:5-6; 30:8-9; 30:21; 33:15-16; Huey 211).”  “Vv. 5-6 are “one of the most important Messianic passages in Jeremiah, echoed in 33:15-16 (Barker 1092).”  “A number of scholars question whether these verses (1-8) are a genuine oracle of Jeremiah.  They feel messianism was not a significant element in Jeremiah’s thought.  But how can we know this when the concept of messianism is found here, in 33:15-16, and other passages (3:15-18; 31:31-34) presuppose it?  Though Jeremiah has few direct references to the messianic King, this is usrely such an instance (Feinberg 518).”  “These verses deal primarily with the Second Coming of Messiah, but there is an aspect of them which relates to His First Coming, too (Fruchtenbaum 62).”

“Holladay prefers a date at the end of Zedekiah’s reign, just before Jerusalem fell.  I tend to agree with the dating proposed by Holladay, or even a date after the fall of Jerusalem.  The word of hope and positive view of kingship are clearly a contrast to the rule of Judah’s last kings.  The phrase ‘Behold days are coming’ probably is intended to contrast with present days and may indicate the fall has already occurred.  But I would take the words to be Jeremianic and not later exilic or post-exilic (Craigie 330).”

5. “Behold, the days are coming,” declares the Lord, “When I will raise up for David a righteous Branch; and He will reign as king and act wisely and do justice and righteousness in the land.
“Behold, the days are coming”  “It is important to note, now, against this background of lamentation and defeat, the quick reversal into hope – as though, when the broken nation has reached the nadir of despondency, Jeremiah, almost alone, is able to translate its ruin into transcendent meaning.  For Jeremiah, as for Job, it is precisely out of the tempest that the Eternal speaks.  The ciphers of their history may now be read in the light of the divine intention.  It is in this sense that Jeremiah’s ‘eschatology’ is to be understood (Hopper 988).”  “Clearly the oracle was a solemn one and pointed to a new era.  Probably Jeremiah had in mind an ideal ruler who was closely bound to history.  The forthcoming age was not seen as something reserved for the eschatological era, but as coming at the end of a particular era that had been marked by a failure in the functioning of the kingship in the context of the covenant (Thompson 491).”  “The expression … is very general and has no particular time reference.  It is simply a way of calling attention to a solemn proclamation (v.7; 7:32; 9:25; 31:31; Thompson 489).”  “The substance of these verses is indeed introduced by the phrase: behold, days come, as something new and important, but not as something not to happen till after the things foretold in v.4.  According to Jeremiah’s usage throughout, that phrase does not indicate any progress in time as compared with what precedes, but draws attention to the weightiness of what is to be announced.  There is also a suggestion of ‘the contrast between the hope and the existing condition of affairs, which does not itself justify that hope.  However gloomy the present is, yet there is a time coming (Keil 349-50).”  This “piece is introduced by a phrase that occurs at the beginning of many visions of the future in the OT (Davidson 25).”  “It speaks more directly of the place the royal family of David held in the life of Judah.  It focuses upon the hope of a ‘righteous branch,’ or better ‘a true offshoot (Zch 3:8; 6:12).  This is the hope of the coming, one day, of a legitimate descendant of the family of David, who will rule ably, guaranteeing to his people peace and security and that right ordering of society summed up in the words ‘justice’ and ‘righteouness’ (Davidson 25).”  “The formula, ‘the days are coming’ is a messianic formula; Jeremiah uses it to direct special attention to what is stated.  The phrase is used 15 times in the book.  In contrast to the troublous times of Jeremiah’s day, there will be a time of blessing ahead (Feinberg 518).”  “His introductory formula … appears on 16 occasions in the book as a preface to a message of hope for the future (Harrison 119).”

“declares the Lord”  “The announcement concerns the ideal king (Messiah) of the Davidic line under whose just and victorious rule the dynastic hopes of Judah would be realized (Thompson 489).”

“I will raise up for David a righteous Branch”  “Yahweh is about to raise up a new king, either a rightful (=legitimate) descendant of David, or a ‘righteous’ one (Craigie 331).”  The promise is centered in David in view of the covenant in 2Sam 7:8-16 (Feinberg 518).”  “Although the historical Davidic dynasty is at an end, a new Davidic king would arise, one who would be just like David (McConville 690).”  “Jesus Christ is the fulfillment of this prediction (Dyer 1158).”

“for David”  “Jeremiah stood in a strong tradition and looked for the restoration of David’s dynasty, not merely on political grounds but more significantly on the level of the religious and moral obligations of the covenant (Thompson 491).”  ”Verse 5 tells of a man who will be a son of David, who will rule and reign as king.  The kingship of Messiah is yet to come, but this verse clearly speaks of Messiah as a descendant of David and thus stresses His humanity (Fruchtenbaum 62).”  “The Messiah does not correspond to the series of David’s earthly posterity that sit upon his throne, in that He too, as second David, will also have a long series of descendants upon His throne; but in that His kingdom, His dominion, lasts for ever (Keil 351).”

“righteous Branch”  “Several studies have been made on the phrase “branch righteous”.  A Phoenecian inscription of the 3rd century B.C. from Cyprus contains the same phrase, and there the context indicates  ‘rightful scion’.  Such a double meaning of words from the same root … (‘rightful’ here and ‘righteousness’ at the end of this verse and in the next verse) would be quite typical of Jeremiah.  Nevertheless, the meaning ‘righteous’ is just as plausible, and Jeremiah just as frequently uses repetitions of the same root with the same meaning, to build toward a climax.  Both meanings may have been in Jeremiah’s mind as a deliberate ambiguity (Craigie 330).”  “The Messiah is here called a ‘righteous Branch,’ a true shoot from the stock of King David.  Many of David’s descendants had become kings of injustice; now the people were looking for the coming of a righteous king who would come as the Lord’s anointed Messiah (Lindsell 1128).”  “He is [righteous] in contrast to the then reigning members of the house of David, and as He who will do right and justice in His realm; cf. 22:15, where the same is said of Josiah as contrasted with his ungodly son Jehoikim (Keil 351).”

“Branch”  “In post-exilic times the term became the classic technical one for the expected ideal king (Zch 3:8; 6:12; Thompson 489).”  “The Targum (ancient Aramaic paraphrase) reads ‘Messiah’ here (Barker 1093).”  “Literally, shoot, a Messianic title signifying the new life that Messiah will bring (Ryrie 1156).”  “Branch” is “from a word that means ‘to grow, sprout; 33:15.  Rudolph, Bright and McKane translate this term as a ‘legitimate shoot’ (Huey 211).”  “Its significance has been clarified by the discovery that the Phoenicians used the word to refer to the rightful heir to the throne (Huey 211).”  “The metaphor is of a shoot (semah) bursting forth from the Davidic tree (i.e., the dynasty), which, though cut off, is not dead (Thompson 489).”  “David’s family tree might have been cut down, but a ‘branch’ (shoot) would grow from the stump and become Ruler of the nation (Isa 11:1; 53:2; Wiersbe 105).”  “This personage is also referred to in Isa 11:1.  The shoot is that which sprouts from the roots of a fallen tree.  New life will thus spring forth from the fallen dynasty (Harrison 119-20).”  “This designation [branch] has much in common semantically with ‘seed (Gn 3:15),’ the Davidic ‘son (2Sam 7),’ and the ‘servant of the Lord (Isa 42-53).’  In each case there is a general reference to a number of individuals; but by a process of strict selection and narrowing down, the seed, the son, and the servant ultimately find highest fulfillment in the Lord Jesus the Messiah, ‘the Seed of the Woman,’ the Son of David,’ and ‘the Servant of the Lord’ (Feinberg 518).”  “The branch of David through Jehoiachin had been ‘cut off’ (Dyer 1158).”  “The Lord was superintending the historical process in such a was that His ultimate choice unmistakably was Jesus of Nazareth (Feinberg 518).”


“It is clear that the term ‘Branch’ is symbolic of the Messiah because the adjective modifying it is a quality of persons and not plants.  The shoot or sprout is a scion of the stock of David.  ‘Branch’ has a collective meaning when used horticulturally but not when used symbolically (Feinberg 518).”  “Although then [Branch] has collective force when it means a plant of the field, it by no means follows that ‘it has always a collective force’ in it transferred spiritual signification (Keil 350).”   Furthermore, the collective sense cannot be permitted here because (1) ‘a King who will reign’ cannot refer to a number of kings; (2) ‘The Lord Our Righteousness (v.6)’ cannot speak of a series of monarchs; and (3) the parallel passages refer to one person (30:9; Ezk 34:23-24; 37:24; for the use of Branch [lit., ‘sprout’) for the Messiah, of Isa 4:2; Jer 33;15; Zch 3:8; 6:12; Feinberg 518).”  “And the passage, 33:17, where the promise is explained by “David shall never want a man to sit upon the throne of Israel (33:21), does not prove that the branch of David is a collective grouping together of all David’s future posterity, but only that this one branch of David shall possess the throne for ever, and not, like mortal men, for a series of years only (2Sam 7:16; Keil 350).”  “Nor does the mention of shepherds in the plural, v.4, at all oppose this (Keil 350).”  “In the parallel passage, 33:15, where the contrast to the evil shepherds is omitted, we therefore hear only of the one branch of David; so in Ezk 34, where only the one good shepherd, the servant of the Lord, David stands in contrast to the evil shepherds (v.23; Keil 351).”

“He will reign as king and act wisely”  MT reads literally ‘And a king will rule and act wisely.’  Perhaps the point was being made that this coming king would, in fact, reign as a ‘king’ and not as a puppet like Zedekiah (22:28; Thompson).”

“king”  An untenable rendering of the sense is: … First we have the raising up of good shepherds, in contrast to the evil shepherds that have destroyed the people; then the promise is further explained to the effect that these good shepherds shall be raised up to David in the ‘righteous branch,’ i.e. in the promised ‘seed’ of his sons.  The good shepherds are contrasted with the evil shepherds, but are then summed up in the person of the Messiah, as being comprised therein.  The relation of the good shepherds to the righteous branch is not so, that the latter is the most pre-eminent of the former, but that in that one branch of David the people should have given them all the good shepherds needed for their deliverance (Keil 351).”  “The reference to good shepherds (v.4) leads on to a prediction of the Messiah, the Davidic King par excellence (Feinberg 518).”  “All the kings had failed, so God determined to provide His own ruler from the Davidic dynasty, who came to be called the Messiah (i.e. the Anointed One; Huey 211).”  “The Messiah, unlike any previous descendant of David, would be the ideal King (Barker 1092-3).”  “Here is the high point of the promise for faithful rulership (Feinberg 518).”  “His rule as kingship [is] in the fullest sense of the word (Keil 351).”

“act wisely, and do justice and righteousness”  “He would sum up in Himself all the finest qualities of the best rulers, and infinitely more (Barker 1093).”  This is “in contrast with God’s condemnation of Jehoiachin, 22:25; Dyer 1158).”  “Unlike the successors of Josiah He will pursue a wise policy (AV ‘prosper’), enshrining the covenantal ideals and governing the people in justice and equity (2Sam 8:15; Harrison 120).” “He will reign like a true king, not as a puppet like Zedekiah and His immediate predecessors.  He will execute justice and righteousness like his ancestor David (2Sam 8:15; for Messiah, see Ps 72:2).  In contrast to the inequities and injustices common to the Davidic kings, the Messiah’s reign will be diametrically the opposite (Feinberg 518).”

“act wisely”  This word … has a possible double meaning.  It can refer to success; thus this king would be contrasted with the shepherds/kings who suffered defeat and failure.  Alternatively, the word can speak of prudence as a positive aspect of this king’s rule in contrast to former kings.  The positive characterization of the next two lines (he will bring justice and righteousness) would supplement either interpretation (Craigie 330).”  “This ideal king will rule ‘wisely’ (a word that means ‘to prosper’ or ‘to have insight,’ cf. Isa 52:13 for the same word; Huey 212).”


This word means: “deal prudently, rule wisely, as in 3:15, not: be fortunate, prosperous.  Here the context demands the former rendering, the only one justified by usage, since the doing of right and justice is mentioned as the fruit and result of the acting wisely (Keil 351).”

“justice and righteousness”  “This king will bring the covenant conditions to the people: righteousness and justice (Craigie 331).”

“land”  This word “has major significance in regards to the return.  It is another of those refrains from earliest theologies.  The promise of the land is repeated throughout the narratives of the Ancestors/Patriarchs in Genesis.  It is the goal of the Exodus, finally achieved in Joshua/Judges.  One of the great judgments of the prophets was the loss of land.  Here Jeremiah’s promise of the future for this king includes a specific mention of the land (Craigie 330).”  “When kingship was exercised in the light of the covenant, then the blessings of the covenant would be realized among God’s people in the land of promise (Thompson 491).”

6. “In His days Judah will be saved, and Israel will dwell securely; and this is His name by which He will be called, ‘The LORD our righteousness.’
“In His days”  “Now Jeremiah dilates on the benefits that will come to Messiah’s people from His reign (Feinberg 518).”

“Judah will be saved, and Israel will dwell securely”  “Outside this relationship with Yahweh there is neither security nor justice nor righteousness.  Their ruin has made this plain (Hopper 988-9).”  “Judah is promised liberation or deliverance, though it is not stated whether this king would bring about the liberation or Yahweh.  In the parallel line Israel is said to dwell securely.  Probably Israel and Judah are being used as synonyms; the liberation would mean that the people could then dwell securely (Craigie 330).”  “In that day the whole family of Israel would share in the rule of the ideal king (Thompson 490).”  “The unrighteousness of the former kings has brought Israel and Judah to corruption and ruin; the righteousness of the branch to be hereafter raised up to David will remove all the ruin and mischief from Judah, and procure for them the righteousness and blessedness which is of God (Keil 353).”  “God’s reunited people will be restored (Ezk 37:15-22).  The deliverance will be both spiritual and physical (Dt 33:28-29; Barker 1093).”  “The kingdoms of Israel (northern) and Judah (southern) will be united into one nation; they will experience salvation and they will live in peace and safety (Wiersbe 105).”  “Under the just sceptre of the Messiah, all Israel will reach the destiny designed for it by the Lord, will, as God’s people attain to full dignity and glory (Keil 352).”  “Though Jesus offered Himself as Israel’s Messiah at His First Advent, the final fulfillment of this prophecy awaits His second Advent immediately before His millennial reign.  At that time the Southern Kingdom (Judah) and the Northern Kingdom (Israel) will be delivered (Rom 11:26) from oppression and be reunited as a single nation and will ‘live in safety (Ezk 37:15-28; Dyer 1158).”  “The return of the Jews to their land after the Captivity was but a foreshadowing of the great worldwide regathering that will occur in the last days when ‘He shall send His angels with a great sound of a trumpet, and they shall gather together His elect from the four winds, from one end of heaven to the other (Mt 24:31; Wiersbe 105).”

“Judah will be saved”  “The godly remnant in Judah must have been encouraged when they heard Jeremiah’s words, and the promises must have sustained them during the difficult days of the Captivity (Wiersbe 105).”

“saved”  “’Rescued,’ ‘delivered,’ ‘liberated,’ [are] all possible translations of the verb tiwwasa.  The precise force of the verb is difficult to translate since a range of ideas clusters round the root ys (Thompson 490).”  “Among His attributes, that of dealing wisely (v.5) is revealed in new depth in the light of Isa 52:13 (‘prosper’ RSV), where it introduces the account of the Servant’s work of atonement for His people.  It was in that richer sense that the words of our v.6 would come true (Kidner 90).”  “Jeremiah here looks towards that Messianic son of David whose birth would be for the salvation of Israel (Mt 1:1; Lk 2:29-35; McConville 690).”  “The verb ‘saved’ (yasa) denotes spiritual not physical deliverance (same verb in Isa 45:22; Feinberg 519).”  Keil translates this word as “welfare (351).”  “Jeremiah looked forward to a day when Judah would be released from all restraints.  No longer would external foes or internal tensions trouble her.  She would be ‘kept safe (NEB),’ ‘saved (RSV),’ would ‘triumph (J. Bright)’ (Thompson 490).”

“Israel”  “Israel denotes the 10 tribes (Keil 352).”

“dwell securely”  “Peace and security will characterize Messiah’s righteous rule (Feinberg 519).”

“This is the name by which He will be called, ‘The LORD our righteousness’”  “The sense can be none other than: they will call the righteous branch of David ‘Jahveh our Righteousness’(Keil 353).

“this is the name by which He will be called”  “The name of this coming ruler implies that a time will come when all the people will acknowledge the Lord as the only source of righteousness.  In the NT, Paul applied the title to Jesus (1Co 1:30); thus Jesus is the one who is the true branch, the Messiah for all people (Isa 9:1-7; 11:1-9; Mk 8:27-33; Rom 1:1-6; Huey 212).”

“He will be called”  This is one Hebrew word (Kohlenberger 194).  The Hebrew word “is somewhat ambiguous.  Is it an impersonal subject ‘One will call him’?  Morelikely Yahweh is the implied subject as the LXX understands, ‘Yahweh will call him ….’  The formula here is that of naming or renaming one.  Several kings are known to have taken/been given throne names at the time of their coronation.  Nattaniah was the given name of Zedekiah (the throne name).  Similarly Coniah was the given name of Jehoiachin and Shallum the given name of Jehoahaz.  This king’s name is not mentioned, although some assume Zedekiah is intended.  It seems more likely that, since the reference is future, Zedekiah may serve as the foil, but some later king is intended (Craigie 331).”

“name”  “What the ancient Christian community found in the ‘name’ was true as to the substance (Keil 354).”

“The LORD our righteousness”  “The symbolic name could mean ‘Yahweh is the vindication of our right’ or ‘Yahweh is our Justice.’  The term must be allowed to take on its full meaning, which includes the saving presence and activity of Yahweh (Thompson 491).”

“Much diversity of opinion surrounds the interpretation of the last half of v.6.  One group of scholars sees the name, not as that of a scion of David, but of the nation as a whole.  They find support in 33:16, where the name is given to Jerusalem.  That it is a symbolic surname (not for actual use but as an ideal inscription or objective characterization) is readily admitted (Feinberg 519).”  “The usage of a noun with a name for deity has more than one attestation in the OT (Gn 22:14; Ex 17:15; Jdg 6:24; Isa 7:14; 9:6; Feinberg 519).”  “To call any one by a name universally denotes in the prophetic usage: to set him forth as that which the name expresses; so here: the branch of David will manifest Himself to the people of Israel as Jahve Tsidkenu (Keil 352).”  “But the rabbinical interpreters, headed by the Chald., take the name to be an abbreviation of a sentence (Keil 353).”  “They appeal to 33:17 and to other passages, such as Ex 17:15, where Moses calls the altar ‘Jahveh my Banner,’ and Gn 33:20, where Jacob gives to the altar built by him the name El elohe Jisrael (Kiel 353).”  “The passages cited show how in such names an entire sentence is conveyed.  “Jahveh my Banner’ is as much to say: This altar is dedicated to Jahveh my banner, or to the Almighty, the God of Israel.  So all names compounded of Jahveh; e.g. Jehoshua = Jahveh salvation, brief for: he to whom Jahveh vouchsafes salvation.  So Tsidkijahu = Jahveh’s righteousness, for: he to whom Jahveh deals righteouness.  To this corresponds Jahveh Tsidkenu: he by whom Jahveh deals righteousness.  We are bound to take the name thus by the parallel passage, 33:16, where the same name is given to Jerusalem, to convey the thought, that by the Messiah the Lord will make Jerusalem the city of righteousness, will give His righteousness to adorn and glorify it therewith (Keil 353).”

Some “scholars see here the name of the Messiah and that of none other.  It would, they believe, be totally out of keeping with the context for Jeremiah to be speaking of a Davidic descendant and then without warning or preparation to turn to a name for Jerusalem (Feinberg 519).”  This phrase “must be understood as ‘Jesus is our righteousness’ (Lindsell 1128).”  “The Jews understood the name in v.6b to be that of the Messiah.  The Targum reads, ‘The Messiah of the righteous,’ or ‘the Messiah of righteousness.’  Even the majority of Jewish commentators rejected the reading ‘And this is the name by which the Lord will call Him: Our righteousness,’ because it is opposed to the Hebrew accents.  They acknowledged the two words to be the name of the Messiah (Feinberg 519).”  “The older Christian community understand that the Messiah is here called Jehovah, and must therefore be true God, and that He is called our righteousness, inasmuch as He justifies us by His merit (Keil 352).”

“The designation ‘the LORD is our righteousness’ means ‘the one who secures our vindication’ (Harrison 120).”  “This message was most likely delivered during the reign of King Zedekiah (Huey 212).”  “The clear interest in ‘righteousness,’ and the word play in naming the king both point to a comparison with Zedekiah.  This pericope apparently is intended to give a reversal of Zedekiah’s reign and fate (Craigie 329).”  “His name, ‘The LORD Our Righteousness,’ is, in Hebrew, close to that of Zedekiah (McConville 690).”  “The noun, sedeq denotes ‘firmly anchored in the concept of kingship in Israel, and it would not be surprising for a king to take such a name as Zedekiah (Thompson 490).”  “But since Zedekiah also sinned against God (2Kgs 24:19) it seems more probable that the title was employed as a forcible contrast to his type of kingship (Harrison 120).”  “If the king failed to live according to the symbolism of his name, ‘Yahweh is my righteousness,’ it would be appropriate for a prophet to draw the contrast as though to say: ‘but our Righteousness is Yahweh’ (Thompson 490).”  “The words contain a barbed dig at King Zedekiah, the last king of the independent Judean state.  His own name was Mattaniah: the royal name he took, Zedekiah, means … ‘Yahweh is my vindication’.  It is a name which expresses a confident faith in God, a faith Zedekiah denied in almost everything he did (Davidson 25).”  “His name had been changed to Mattaniah by Nebuchadrezzar (2Kgs 24:17; Hyatt 988).”  “Whereas Zedekiah had sought some miraculous intervention from Yahweh but was told only defeat and death would follow (21:1-10; chp 34), this new king will have success and will see the deliverance of the people from their captivity.  The name of this new king reverses the elements of Zedekiah’s name, indicative perhaps that all the aspects of Zedekiah are here reversed.  The implication is that even the righteousness of this new king contrasts with Zedekiah (Craigie 329).”  “As for His name, … it is perhaps doubly significant, for at one level its meaning is almost identical with that of Zedekiah, creating a pointed contrast to the current king, whose life so desperately belied his name (Kidner 90).”

“If Zedekiah did not live up to the faith and expectations symbolized in his name, one day there would come such a king, a king rightly called ‘Yahweh is our righteousness’ or our ‘vindication’ (Davidson 25).”  “Although Zedekiah did not live up to the meaning of his name, ‘The LORD is my righteousness,’ Jesus the Messiah would bestow on His people the abundant blessings (Ezk 34:25-31) that come from the hands of a King who does ‘justice and righteousness’ (v.5; Barker 1093).”  “Unlike Zedekiah (‘my righteousness is Yahweh’), this coming King will live up to His name as Israel’s righteous God (Dyer 1158).”  “This king … will bear the name in truth (McConville 690).”  “In its own right it speaks of one who will not only reflect the righteousness of God but will convey it to His people, making it their own possession (Kidner 90).”  “The shoot which will emerge in the form of a Messianic personage will be quite different in character, and by His special work He will impart to men a righteousness not of works but of grace (Eph 2:8) which will include personal holiness as the work of the Spirit after justification (Harrison 120).”  “For as no man is perfectly righteous, so no mere earthly king can impart to the people the righteousness of Jahveh in the full sense of the term; only He who is endowed with the righteousness of God (Keil 354).”  “The NT refers to Jesus as our righteousness (1Co 1:30).  His righteousness is imputed to us.  We have no righteousness in ourselves, only His righteousness (2Co 5:21; Lindsell 1128).”  “The Sinaitic ideal for the nation (Lv 20:7) will be made personal through the new covenant in Christ’s blood (Harrison 120).”

“LORD”  “The use of the full form ‘Yahweh’ as a name element is striking because of its rarity (all other cases occur in place names (Craigie 331).”  “The word ‘LORD’ here is ‘Yahweh’, in this context, it can only mean Jesus the Messiah.  Thus Jesus is Yahweh, or God (Lindsell 1128).”  “In v.6, … this man is given a name which is applicable to God alone: ‘Jehovah our righteousness.’  Modern translations generally render this as LORD.  This is intended to convey the four letters YHVH which are read as Jehovah or Yahweh.  In Hebrew, … reading from right to left these are the letters yod heh vav heh.  Throughout the Hebrew Scriptures the divine name YHVH is given to God alone, yet here the man of v. 5 is clearly given the name of God in v.6.  This again present us with the clear concept of Messiah as God-Man (Fruchtenbaum 62).”


One of the arguments presented by Rabbinic Judaism to refute this teaching is to point out that throughout the Scriptures there are examples of names which contain the name of God.  For example, the name Jeremiah means ‘Jehovah will establish’ or the ‘Jehovah will hurl’.  Or again, the name Isaiah means ‘Jehovah is salvation,’ and there are many other names which contain ‘Jehovah’ in them.  It needs to be realized, however, that in none of these cases are all four of the letters YHVH found.  Usually only two letters are used, sometimes three, but nowhere are all four letters of the name of God ever used in relation to a human being.  Despite this, Jeremiah 23:5 clearly speaks of a man – a human descendant of King David – and in 23:6 he is given a name which is the name of God alone.  This is something which was not, in fact, disputed by the ancient rabbis, who always interpreted this as a messianic passage.  It is only relatively recently that rabbis have tried to argue otherwise (Fruchtenbaum 62).”  “It can be seen that in ancient rabbinic writings, and even in the Talmud itself, Jeremiah 23:6 is applied to Messiah; Messiah is given the name of Jehovah (Fruchtenbaum 63).”

“our righteousness” The Branch “will secure righteousness for His people (Ryrie 1156).”

“righteousness”  “In general the term sedeq denotes ‘what is right,’ ‘according to the norm,’ and hence, what is just (Thompson 490).”  “Righteousness, as the sum of all blessing, is set before the people’s view, we may gather from the context, especially from vv.7-8, where it is said that the blessings to be conferred will outshine all former manifestations of God’s grace (Keil 354).”

“A word of caution must be introduced here.  At this point the concept of forensic imputed righteousness with all its implications, as elaborated in the NT, must not be injected.  It is sufficient that Messiah is presented as the righteous King, as deity, and as redeeming His people (Feinberg 519).”  “[Righteousness] is not to be referred, as it is by the ancient Church community, to justification through the forgiveness of sins.  With this we have not here to do, but with personal righteousness, which consists in deliverance from all unrighteousness, and which is bound up with blessedness.  Actual righteousness had indeed the forgiveness of sins for its foundation, and in this respect justification is not to be wholly excluded; but this latter is here subordinate to actual righteousness, which the Messiah secures for Israel by the righteousness of His reign (Keil 353).”
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