JOSHUA 24.

"This chapter takes the customary form of a suzerainty treaty (between a king and his vassal).  The form includes a preamble identifying the great king (vs.1-2; Carson), historical prologue, typically containing "emphasis on the benevolence of the king" (Ryrie; vs.2-13), stipulations of the covenant, the most basic stipulation being to serve only the king (vs. 14-24; Carson; Ryrie), curses and blessings (v.14; Carson), witnesses (vs. 22,27), and the writing and depositing of the agreement (vs. 25-28; Ryrie).  Also contained in a suzerainty treaty were: the specific obligations of the vassals and a list of the consequences of keeping or breaking the treaty (Ryrie).

1.  Then Joshua assembled all the tribes of Israel at Shechem.  He summoned the elders, leaders, judges and officials of Israel, and they presented themselves before God.


"Then Joshua assembled all the tribes of Israel"  Joshua had assembled the tribes of Israel at Shechem, at the base of Mt. Ebal, to renew the covenant (8:30-35; Barker).  Is Moses commanding this very action in Dt. 27 4-8?  This was Joshua's "final official act as the Lord's servant, mediator of the Lord's people" (Barker).  Moses' final official act was also a gathering to call the people to covenant renewal, Deuteronomy is the resulting document from that event (Dt 31:19, 22, 30; 32:44-47; Barker).


"at Shechem."  "Abram traveled through the land as far as the site of the great tree of Moreh at Shechem (cf Jos 24:26).  The Canaanites were then in the land, but the Lord appeared to Abram and said, 'To your offspring I will give this land.' (Ge 12:6-7)."  At the foot of the peak, Mt. Ebal, "was the fortress city of Shechem, where Abraham had built an altar" (Barker; Ge 12:6-7).  Shechem lay a few miles northwest of Shiloh (Blaikie).  It was between mounts Ebal and Gerizim (Blaikie).  Jospeh sought his brothers who were grazing their flocks at Shechem (Ge 37:12-13).  Shechem can be identified with today's Tell Balata (Douglas; Soggin)."  Shechem was at the very center of the promised land (Toms).  Shechem was near the spot where the Israelite tribes would gather for their annual festivals (Balikie).  Shechem "was situated almost at the frontier with Ephraim, which explains why it is sometimes regarded as an Ephraimite city" (Soggin).  "The boundary between Ephraim and Manasseh passed near the town (Douglas; 17:7-8)."  "There were towns belonging to Ephraim lying among the towns of Manasseh (17:9)."  The city was probably named after Shechem the son of Hamor the Hivite, who raped Dinah the daughter of Leah and Jacob (Ge 34:1-2; Barker).  The text tells us nothing about how the Israelites arrived here or any related military conquest (Soggin).  A peaceful settlement of Shechem is likely since there is no archaeological evidence of destruction during this era (Soggin).  "The logical conclusion is that this occupation was made with the agreement of the local population (Soggin)."  "The Canaanite god worshiped at Shechem was called Baal-, or El-Berith, 'god of the covenant' (May; Jdg 9:3-4, 46)."  Shechem had covenant associations for both Canaanites and Israelites (May).  The Hebrews who eventually settled at Shechem were from the tribe of Manasseh (17:2; Nu 26:29-31).  Shechem became a city of refuge (21:21).  Sychar, where Jesus encountered the Samaritan woman, may have been a small village near the ruins of anchient Shechem (Gardner) or, as Kraeling asserts, it may be a corrupt writing of Shechem.  "A Syriac manuscript reads Shechem instead of Sychar at Jn 4:5, and Jerome identified Sychar with Shechem (Mills)."  "The name Sychar does not appear elsewhere in Scripture, and it has been traditionally identified with Shechem.  Excavations at Shechem indicate that the town was not occupied in NT times, and current scholarship tends to identify Sychar with the village El-Askar, on the eastern slope of Mt. Ebal about half a mile north of Jacob's well (Pfeiffer)."  "The modern identification of Sychar with the village of Askar on the slope of Mt. Ebal some distance away across the plain of Shechem, has little to commend it either topographically or linguistically (Miller)."


"He summoned the elders, leaders, judges and officials of Israel,"  "Chapter 24 is the official conference of Joshua as the leader and the people of Israel as the people of God (Toms)."


"the elders"  "The elders on these occasions represented the whole nation (Carson)."


"before God"  The ark of the covenant must have been there (8:33; Carson).
2.  Joshua said to all the people, "This is what the Lord, the God of Israel, says: 'Long ago your forefathers, including Terah the father of Abraham and Nahor, lived beyond the River and worshiped other gods.


"Joshua said to all the people, "This is what the Lord, the God of Israel, says:"  "Here is a national leader making a national speach that made a difference (Toms)."  "Only a divine mediator would dare to speak for God with direct discourse (Barker)."  "Joshua spoke as a prophet, as a messenger from ;the heavenly court (Carson)."


"the God of Israel,"  "God is identified as the Author of the covenant and Israel as the people" of God (Walvoord).


"'Long ago"  God had been in Israel's development from the beginning (Blaikie).  Joshua is encouraging the Israelites to remember the past acts of God rooted in history (Schaeffer).


"'Long ago your forefathers,"  "In accordance with the common ancient Near Eastern practice of making treaties (covenants), a brief recital of the past history of the relationship precedes the making of covenant commitments (Barker)."


"Terah the father of Abraham and Nahor, lived beyond the River and worshiped other gods."  Terah's family, from Ur and Haran, knew of the moon-god Nanna[r] or Sin (Barker).  Joshua reminds the Israelites that the only reason for their difference from their ancestors was God's grace (Eph 2:2-5; 1Cor 6:9-11; Schaeffer).  Both the OT and NT remind us that we are not who we are because of our heritage, but because of God's grace (Schaeffer).


"Abraham"  Abraham was an excellent example for Joshua's address because he had demonstrated loyalty to God after rejecting the idolatry of his father (Blaikie).


"the River"  The river is the Euphrates (Barker).  "The area north and east of the Euphrates (Ryrie)."


"worshiped other gods"  Joshua highlighted Abraham's separation from the polytheistic worship of his relatives (Barker).

3.  But I took your father Abraham from the land beyond the River and led him throughout Canaan and gave him many descendants.  I gave him Isaac,


"I took"  God is speaking through Joshua in this review of Israels' history (Walvoord).  The word "I", God, is used 18 times in vs. 3-13.  God had done these things.  They were part of His plan (Blaikie).  "Like a Hittite king reviewing the benevolent acts he had performed for his vassal subjects, God reviewed the marvelous deeds He had performed for Israel's benefit.  Any greatness Israel achieved was not by her effort but through God's grace and enablement.  From first to last Israel's conquests, deliverances, and prosperity were because of God's good mercies and were not of their own making (Walvoord)."


"descendants."  "Remember the days of old; consider the generations long past.  Ask your father and he will tell you, your elders, and they will explain to you (Dt 32:7)."


"and led him throughout Canaan"  God had worked his will through their enemies (Lindsell).

4.  and to Isaac I gave Jacob and Esau.  I assigned the hill country of Seir to Esau, but Jacob and his sons went down to Egypt.

5.  "'Then I sent Moses and Aaron, and I afflicted the Egyptians by what I did there, and I brought you out.

6.  "When I brought your fathers out of Egypt, you came to the sea, and the Egyptians pursued them with chariots and horsemen as far as the Red Sea.


"When I brought your fathers out of Egypt,"  Some present were children when the Israelites left Egypt (Num 14:29).


"the Red Sea."  The Hebrew is "Yam Suph:" Sea of Reeds (Barker).

7.  But they cried to the Lord for help, and he put darkness between you and the Egyptians; he brought the sea over them and covered them.  You saw with your own eyes what I did to the Egyptians.  Then you lived in the desert for a long time.


"You saw with your own eyes what I did"  Joshua reminded the people of the historical realities of their faith (Schaeffer).  Joshua reminds the Hebrews of natural history with the supernatural taken as a matter of course (Blaikie).  The is "no indication of myth or legend, with nothing of the mist or glamour" of which legen is commonly told (Blaikie).  "We need to be reminded of the truth, and we need to hold it before people so they might have the opportunity to make their choice (Toms)."

8.  "'I brought you to the land of the Amorites who lived east of the Jordan.  They fought against you, but I gave them into your hands.  I destroyed them from before you and you took possession of their land.

9.  When Balak son of Zippor, the king of Moab, prepared to fight against Israel, he sent for Balaam son of Beor to put a curse on you.


"Balak"  "Because of his fear of the Israelites, Balak [had] sought an alliance with the Midianites to the east (Ryrie; Num 22:2-4)."


"Moab"  "The Sodom-tainted, virgin daughters of Lot, fearing they would die childless, shamelessly committed incest with their father, using wine to make him insensible to their action.  The babies thus conceived were named Moab, meaning 'from the father,' from whom the Moabites came (Ryrie)."  "The Moabites lived east of the Dead Sea (Ryrie)."


"he sent for Balaam son of Beor"  (Num 22:5)  "Balaam knew the true God, though he used omens (Ryrie; Num 24:1)."


"to put a curse on you."  (Num 22:6)

10.  But I would not listen to Balaam, so he blessed you again and again, and I delivered you out of his hand.


"But I would not listen to Balaam,"  God rejected Balaam's prayers and turned his curses into blessing (Num 23-24; Barker).


"so he blessed you again and again,"  "How shall I curse, whom God has not cursed?  And how can I denounce, whom the Lord has not denounced? (Num 23:9)"  "Then Balak said to Balaam, 'What have you done to me?  I took you to curse my enemies, but behold you have actually blessed them!' (Num 23:11)."  "Behold I have received a command to bless; when He has blessed, then I cannot revoke it. (Num 23:20)"  "'Blessed is everyone who blesses you, and cursed is everyone who curses you.' (Num 24:9)."  "Balak said to Balaam, 'I called you to curse my enemies, but behold, you have persisted in blessing them these three times!' (Num 24:10)."
11.  "'Then you crossed the Jordan and came to Jericho.  The citizens of Jericho fought against you, as did also the Amorites, Perizzites, Canaanites, Hittites, Girgashites, Hivites and Jebusites, but I gave them into your hands.


"the Amorites, Perizzites, Canaanites, Hittites, Girgashites, Hivites and Jebusites,"  Seven nations are mentioned to demonstrate completeness (Carson).  "This is how you will know that the living God is among you, and that He will certainly drive out before you the Canaanites, Hittites, Hivites, and Perizzites, Gigashites, Amorites and Jebusites (3:10)."

12.  I sent the hornet ahead of you, which drove them out before you - also the two Amorite kings.  You did not do it with your own sword and bow.


"the hornet"  The definition of this Hebrew word is uncertain (Barker).  The Greek Septuagent translates the Hebrew as "wasp" (Barker).  "I will send the hornet ahead of you to drive the Hivites, Canaanites and Hittites out of your way (Ex 23:28)".  "In that day the Lord will whistle for flies from the distant streams of Egypt (Isa 7:18)."  The Lord had promised to send some agent to strike fear in the Canaanites (barker).  The hornet had been Egypt's national symbol, so this may refer to Egypt's military campaign in Canaan (Barker).  Egypt regularly raided Canaan, weakening her prior to the Israelite invasion (Ryrie).  The hornet may also have been reports of Israel's conquests that spread fear to the surrounding peoples (2:11; 5:1; 9:24; Barker).  "The term hornet is used metaphorically, possibly referring to the panic which befell the inhabitants (May; 10:1-2; Dt. 2:25)."  Regardless of the specific identification the highlight is on the promised effects (Barker).  The stress is that their victories were not gained by military might, but God's miraculous interventions (Carson).


"also the two Amorite kings."  One of these two kings was Sihon of Heshbon (12:2).


"You did not do it with your own sword and bow."  Though swords and bows were used to take the promised land, the Israelites cannot attribute their success to them (23:5; Ps 44:2-3; Carson).

13.  So I gave you a land on which you did not toil and cities you did not build; and you live in them and eat from vineyards and olive groves that you did not plant.'

*********************************

14.  "Now fear the Lord and serve him with all faithfulness.  Throw away the gods your forefathers worshiped beyond the River and in Egypt, and serve the Lord.


"Now"  Recalling what God had done for them, the Israelites response should be to serve God wholeheartedly (Blaikie).  "Having spoken of God's mercies toward Israel, Joshua instructed Israel to continue to fear God, accept his authority, and live in accord with the principles they have professed (Lindsell)."


"fear"  The Hebrew word is "yare".  


"fear the Lord"  It is not possible to fear God and serve other gods (Carson).


"fear the Lord and serve him with all faithfulness."  The primary stipulation of the covenant renewal is stated (Walvoord).


"Throw away the gods"  "In Hittite treaties all other foreign alliances were to be rejected; so in this covenant Israel was to reject alliances with all foreign gods (Walvoord)."  Jacob had commanded his household to do the same thing at the same place (Ge 35:2-4).


"beyond the River"  Mesopotamia (Barker).  The first of 3 possibilities of gods to worship (Schaeffer).


"and in Egypt"  The second of 3 possible gods to worship (Schaeffer).  Ex 32:4 tells of the Israelites worship of a golden calf.  This may have derived from the worship of the Egyptian god, Apis, a bull (Barker).  "On that day I swore to them that I would bring them out of Egypt into a land flowing with milk and honey, the msot beautiful of all lands.  And I said to them, 'Each of you, get rid of the vile images you have set your eyes on, and do not defile yourselves with the idols of Egypt.' (Ezk 20:6-7)"  "'Son of man, there were two women, daughters of the same mother.  They became prostitutes in Egypt, engaging in prostitution from their youth.  In that land their breasts were fondled and their virgin bosoms caressed.  The older was named Oholah, and her sister was Oholibah.  They were mine and gave birth to sons and daughters.  Oholah is Samaria, and Oholibah is Jerusalem' (Ezk 23:2-4)."

15.  But if serving the Lord seems undesirable to you, then choose for yourselves this day whom you will serve, whether the gods your forefathers served beyond the River, or the gods of the Amorites, in whose land you are living.  But as for me and my household, we will serve the Lord."


"choose"  “Choice is seldom offered to the people of the Bible in so many words.  When it is offered it is something of a privilege.  Usually it is God’s business to choose (Auld 124).”  This ultimatum assumes Israel's freedom of choice before God (Carson).  "The element of personal choice stands out as a key theme in the book of Joshua (Schaeffer)."  The people standing in front of Joshua knew his past choices (Schaeffer).  "Joshua had stood as the general against the Amalekites.  When the people worshiped the golden calf, Joshua, by choice, did not identify with them.  He stood with Caleb against his own people when they were wrong.  He chose to affirm that God's word was valid and that they could conquer the land (Schaeffer)."  Joshua saw the result of Moses' bad choice (Num 20:7-12; Schaeffer).  Joshua understood the dynamics of choice (Schaeffer).  Joshua called on them to weigh the claims of other gods and modes of worship and choose what was best (Blaikie).  "Elijah went before the people and said, 'How long will you waver between two opinions?  If the Lord is God, follow Him; but if Baal is God, follow Him' (1Ki 18:21)."  "'You do not want to leave too, do you?'  Jesus asked the Twelve.  Simon Peter answered him, 'Lord, to whom whall we go?  You have the words of eternal life.  We believe and know that you are the Holy One of God.' (Jn 6:67-68)"


"whom you will serve,"  Will they serve either the old gods of Terah or the gods of the Egyptians, the new gods of Canaan, or God Himself (Blaikie).  "In the choice of a master, it is reasonable for a servant to consider which has the greatest claim upon him; which is instrinsically the most worthy to be served; which will bring him the greatest advantages; which will give him most inward satisfaction and peace; which will exercise the best influence on his character, and which comes recommended most by old servants whose testimony ought to weight with him (Blaikie)."

"or the gods of the Amorites,"  The third set of possible gods for the Hebrews to worship (Schaeffer).


"But as for me"  Joshua "had one virtue, but it was the supreme virtue - he honoured God.  Wherever God's claims were involved, he could see nothing, listen to nothing, care for nothing, but that He [God] should obtain His due" (Blaikie).  Joshua had been loyal to God all his life and now, even in old age, is prepared to take a solitary stand (Blaikie).  Joshua publicly takes his position, encouraging the Hebrews to do likewise (Barker).


"my household"  Participation in the covenant was a family decision (Carson).  "Believe in the Lord Jesus, and you will be saved - you and your household (Ac 16:31)."


"will serve"  While the English tense is future, the Hebrew tense expresses continuous action that involves the future, but can also point to the past (Schaeffer).

16.  Then the people answered, "Far be it from us to forsake the Lord to serve other gods!

Note: Vs.17-19 are "a creedal statement based on the miraculous events of the exodus and ending with 'He is our God' (Barker)."

17.  It was the Lord our God himself who brought us and our fathers up out of Egypt, from that land of slavery, and performed those great signs before our eyes.  He protected us on our entire journey and among all the nations through which we traveled.


"performed those great signs before our eyes."  "As eyewitnesses of the acts recited in the prologue and so able to confirm its accuracy, that generation appropriately formed the foundation for the old covenant relationship with God (Carson)."  The Christian community of the NT was built on the eyewitness account of the apostles (Ac 1:21-22; 1Co 15:3-8).

18.  And the Lord drove out before us all the nations, including the Amorites, who lived in the land.  We too will serve the Lord, because he is our God."


"We too will serve the Lord,"  "Nothing can be plainer than that the Israelites in Joshua's time had every conceivable reason for choosing their fathers' God as the supreme object of their worship, and that any other course would have been alike the guiltiest and the silliest that could have been taken (Blaikie)."

19.  Joshua said to the people, "You are not able to serve the Lord.  He is a holy God; He is a jealous God.  He will not forgive your rebellion and your sins.


"Joshua said to the people,"  Joshua tries to induce the Israelites to consider the matter more seriously, not trust in the feelings of the moment (Blaikie).


"You are not able"  It is impossible to live a life devoted to God without His strenght (Blaikie).  These strong words warned against overconfidence (Barker).  Joshua knew their fickleness (Blaikie).  "Joshua knew from divine revelation and from experience that the people were incapable of keeping the old covenant (Dt 31:16; Carson)."  "They have acted corruptly toward Him; to their shame they are no longer His children, but a warped and crooked generation (Dt. 32:5)."  "For they are a perverse generation, children who are unfaithful (Dt 32:20b)."  "They are a nation without sense, there is no discernment in them (Dt 32:28)."


"He is"  Joshua draws attention to God's "attributes which are least agreeable to the natural man, His holiness, His jealousy, and His inexorable opposition to sin" (Blaikie).


"He is a jealous God."  (cf.Dt 32:16,21). 


"He will not forgive your rebellion"  Joshua "cannot mean that God is not a God of forgiveness" (Blaikie).  "For the Lord your God is a merciful God; He will not abandon or destroy you or forget the covenant with your forefathers, which he confirmed to them by oath (Dt 4:31)."  "And He passed in front of Moses, proclaiming, "The Lord, the Lord, the compassionate and gracious God, slow to anger, abounding in love and faithfulness, maintaining love to thousands, and forgiving wickedness, rebellion and sin.  Yet He does not leave the guilty unpunished (Ex 34:6-7a)."  "But anyone who sins defiantly, whether native-born or alien, blasphemes the Lord, and that person must be cut off from his people.  Because he has despised the Lord's word and broken His commands, that person must surely be cut off; his guilt remains on him (Nu 15:30-31)."  The sin of idolatry is a sin God cannot pass over until its practicers kneel humbly before Him (Blaikie).  "On that day I will become angry with them and forsake them (Dt 31:17)."  Moses said, "'For I know how rebellious and stiff-necked you are.  If you have been rebellious against the Lord while I am still alive and with you, how much more will you rebel after I die!'" (Dt 31:27).

20.  If you forsake the Lord and serve foreign gods, He will turn and bring disaster on you and make an end of you, after he has been good to you."


"If you forsake the Lord and serve foreign gods,"  "They will turn to other gods and worship them, rejecting me and breaking my covenant (Dt 31:20)."  God's character is changeless, it is the people whose character changes (Carson).  "God was not to be worshiped or served lightly, and that to forsake Him deliberately to serve idols would be a presumptuous, willful, high-handed sin for which there was no forgiveness under the Law (Walvoord)."


"He will turn and bring disaster on you"  "Many disasters and difficulties will come upon them, and on that day they will ask, 'Have not these disasters come upon us because our God is not with us?' (Dt 31:17)."  "In days to come, disaster will fall upon you because you will do evil in the sight of the Lord and provoke Him to anger by what your hands have made (Dt. 31:29)."  cf. Dt 32:23-25,35.  


"and make an end of you,"  "I will hide my face from the, and they will be destroyed (Dt. 31:17)."


"after he has been good to you."  "And if at another time I announce that a nation or kingdom is to be built up and planted, and if it does not obey me, then I will reconsider the good I had intended to do for it (Jer 18:9-10)."
21.  But the people said to Joshua, "No!  We will serve the Lord."


"We will serve the Lord."  We choose God by choosing to serve Him and obey His voice (Toms).

22.  Then Joshua said, "You are witnesses against yourselves that you have chosen to serve the Lord."  "Yes, we are witnesses," they replied.


"witnesses"  Some type of witness was an integral part of covenant-making (Barker).


"you have chosen to serve the Lord"  "Joshua stresses that their choice had to be total and have practical repercussions in their lives (Schaeffer)."

23.  "Now then," said Joshua, throw away the foreign gods that are among you and yield your hearts to the Lord, the God of Israel."


"said Joshua,"  Joshua adresses the people a fourth time.


"throw away the foreign gods"  Moses had said they would accumulate idols (Dt. 31:29).  Idols of metal and/or wood could be disgarded or destroyed (Barker).  Some of the Israelites must have already been keeping images taken from pagans (Lindsell).  Joshua "does not speak as if it were a rare thing, confined to a very few" (Blaikie).  "Has a nation ever changed its gods?  (Yet they are not gods at all.)  But my people have exchanged their Glory for worthless idols (Jer 2:11)."  "Every appearance of idolatry must be put away by those who truly love God and wish to maintain a proper relationship to Him (Lindsell)."  "Calvin spoke of the human mind as an idol making machine (Toms)."  "Dear children, keep yourselves from idols (1Jn 5:21)."  Joshua was foremost a militiaman.  As his last victory he desired to see one more enemy defeated, the enemy of idolatry (Blaikie).


"yield your hearts"  "An enduring kingdom must be established on inward consent, not naked force (Carson)."  "For it is with your heart that you believe and are justified, and it is with your mouth that you confess and are saved (Ro 10:10)."

24.  And the people said to Joshua, "We will serve the Lord our God and obey him."

25.  On that day Joshua made a covenant for the people, and there at Shechem he drew up for them decrees and laws.


"covenant for the people"  This was the second covenant instituted by Joshua (8:30-34).  Joshua's call to covenant was much like the covenant the Israelites made at Mt. Sinai (Ex 34: 27-28; May).  Joshua's covenant was part of the ongoing covenant (Schaeffer).  This covenant consisted of the pledges made by the people and, the laws and decrees of God (Barker).  "In the covenant between God and His people, God has graciously taken the initiative.  God offers in a covenant relationship His own fellowship with man.  God makes promises to His people.  Some of those promises are conditional; some covenants are conditioned upon human obedience (Toms)."  "The nation of Israel was identified as the people of God through this covenant relationsihp.  Promises were given for obedience and penalties were held forth for disobedience (Toms)."  "An individual might forfeit his rights by deliberate rebellion against God.  The he was no longer counted as part of that covenant relationship.  He was considered to be, in the language of the OT, cut off from God's people (Toms)."

26.  And Joshua recorded these things in the Book of the Law of God.  Then he took a large stone and set it up there under the oak near the holy place of the Lord.


"And Joshua recorded these things in the Book of the Law of God."  Moses had also recorded the covenant with God at Mt. Sinai (Ex 34: 27-28)The deposit of a written copy with the priests was a typical condition of treaties in this period (Ryrie).


"large stone"  Stone pillars were frequently connected with ancient sanctuaries (May; Ge 18:22; Ex 24:4).  This stone was the 7th such memorial in Canaan to remind Israel of what the Lord had done on their behalf through Joshua (4:20; 7:26; 8:29, 30-32; 10:27; 22:26-27; Barker).  7 was considered a complete number, therefore 7 memorials would be a complete witness before Israel (Barker).  "In years to come the children of this generation would be able to walk through the land and be reminded of what occurred in that place and of the promises their fathers had made to God (Schaeffer)."  The rubble of Jericho would also act a memorial (6:26; Barker).


"oak"  "Abraham traveled through the land as far as the site of the great tree of Moreh at Shechem (Ge 12:6) - approximately 2091 BC (Barker).  "So they gave Jacob all the foreign gods they had and the rings in their ears, and Jacob duried them under the oak at Shechem (Ge 35:4)."  "Then all the citizens of Shechem and Beth Millo gathered beside the great tree at the pillar in Shechem to crown Abimilech king (Jdg 9:6)."  Ryrie dates the conquest of Canaan at 1398 BC and Barker dates Joshua's death around 1480 BC.  "Sacred trees are frequently connected with ancient sanctuaries (May; Ge 13:18;)."  The Wye Oak in Maryland is estimated to be over 400 years old.  Oak trees are known for their longevity and have long been a symbol of strength (Funk).


"near the holy place of the Lord"  The NASB translates these words, "by the sanctuary of the Lord".  Ryrie suggests a translation of "beneath the oak tree which was sacred to the Lord".  Kohlenberger's Interlinear translates this section "there under the oak that near holy place of Yahweh".  This may refer an old existing altar or an altar Joshua built on Mt. Ebal nearby (8:30; Ryrie).

27.  "See!" he said to all the people.  "This stone will be a witness against us.  It has heard all the words the Lord has said to us.  It will be a witness against you if you are untrue to your God."


"This stone will be a witness"  It was common to use elements of nature as witnesses (Dt. 30:19; Mic 6:1-2).

28.  Then Joshua sent the people away, each to his own inheritance.

29.  After these things, Joshua son of Nun, the servant of the Lord died at the age of a hundred and ten.


"age of a hundred and ten."  Joseph also supposedly lived until 110 years of age (Ge 50:22, 26).  "Ancient Egyptian records indicate that 110 years was considered to be the ideal life span; to the Egyptians this would have signified divine blessing upon Joseph (Barker)."


"the servant of the Lord"  "Joshua is finally rewarded with the honorific title he earned (Carson)."  A servant could have status as a high official in a kingdom (Barker).  Servant could designate an official in God's kingdom such as Moses (Ex 14:31), Joshua ( v. 29), Elijah (2Ki 9:36), Jonah (2Ki 14:25), David (2Sa 7:5; Ps 18 title), Isaiah (Isa 20:3) and Daniel (Da 6:20).  OT prophets were considered the Lord's servants (2Ki 17:13; Jer 7:25).  In Isa 41-53 the term servant can refer at times to an individual (Isa 42:1; 45:4) and at times to the entire nation of Israel (Isa 41:8-9; Barker).  Isa 42:1 prophesies Christ as the Lord's servant.  Nebuchadnezzar was referred to as the Lord's servant because he was an agent of judgment (Jer 25:9; Barker).

30.  And they buried him in the land of his inheritance, at Timnath Serah in the hill country of Ephraim, north of Mount Gaash.


"And they buried him in the land of his inheritance,"  The ancients desired to be buried in their homeland (Barker).  Joshua's burial in Canaan underscored that Israel was dwelling in God's promised homeland (Barker).


"Timnath Serah"  "When they had finished distributing the several territories of the land as inheritances, the people of Israel gave an inheritance among them to Joshua the son of Nun.  By command of the Lord they gave him the city which he asked, Timsath-serah in the hill country of Ephraim; and he rebuilt the city, and settled in it (19:49-50)."

31.  Israel served the Lord throughout the lifetime of Joshua and of the elders who outlived him and who had experienced everything the Lord had done for Israel.

32.  Joseph's bones, which the Israelites had brought up from Egypt, were buried at Shechem in the tract of land that Jacob bought for a hundred pieces of silver from the sons of Hamor, the father of Shechem.  This became the inheritance of Joseph's descendants.


"Joseph's bones, which the Israelites had brought up from Egypt,"  Joseph died around 400 years before he was buried in Canaan (Lindsell).  He had been embalmed and placed in a coffin in Egypt (Ge 50:26).  The coffin containing Joseph's remains had accompanied the Israelites through the wilderness (Lindesll).  Joseph's "coffin must have been a constant reminder to the Israelites of their great ancestor, who believed the promise mad to Abraham about Canaan" (Lindsell).  "And Moses took the bones of Joseph with him; for Joseph had solemnly sworn the people of Israel, saying, 'God will visit you; then you; must carry my bones with you from here (Ex 13:19)."  "The burial of the body of Joseph is a reminder of Joseph's faith in God's promise to give Israel the land of Canaan, and of God's faithfulness in fulfilling His promise (Ryrie)."  "For many a generation the tomb of Joseph would be a memorable witness to the people; by it the patriarch, though dead, would continue to testify to the faithfulness of God; while he would point the hopes of the godly people still onward to the future, when the last clause of the promise to Abraham would be emphatically fulfilled, and that Seed would come forth among them in whom all the families of the earth would be blessed (Blaikie)."


"buried"  "We can hardly suppose that the burial of Joseph in the field of his father Jacob in Shechem was delayed till after the death of Joshua.  It would be a most suitable transaction after the division of the country, and especially after the territory that contained the field had been assigned to Ephraim, Joseph's son (Blaikie)."  The burial of Joseph's bones marked the fulfillment of God's covenant promise (Barker).


that Jacob bought  "And Jacob came safely to the city of Shechem, which is in the land of Canaan, on his way from Paddanaram; and he camped before the city.  And from the sons of Hamor, Shechem's father, he bought for a hundred pieces of money the piece of land on which he had pitched his tent (Ge 33:18-19)."

33.  And Eleazar son of Aaron died and was buried at Gibeah, which had been allotted to his son Phineas in the hill country of Ephraim.


"Gibeah"  "Not the Benjamite city, but a place in Ephraim near Shiloh (Barker)."  The hill country of Ephraim was north of the Benjamite city of Gibeah.


"Eleazar son of Aaron"  The name Eleazar meant "God has helped" (Douglas).  While this name is held by several OT figures (Miller says at least 13, Lockyer says 7), most often it refers to Aaron's third son who succeeded him as chief priest (Num 20:25-28; Dt. 10:6; Douglas).  This took place by the transfer of Aaron's priestly garments on Mt. Hor (Num 20:25-26).  Eleazar's mother was Elisheba, daughter of Amminadab (Ex 6:23).  Eleazar's two older brothers, Nadab and Abihu, had disobeyed God by offering unauthorized fire before Him, "so fire came out from the presence of the Lord and consumed them, and they died before the Lord" (Lv 10:1-2 NIV).  After their death, Eleazar was next in line for succeeding Aaron.  Ithamar was his other brother who ministered with him (Ex 28:1; Lev 10:12; Num 3:4; 1 Chr 24:2).  Eleazar was under Moses' direction (Num 16:36-37, 39-40).  Even before his father's death, Eleazar had been the chief leader of the Levites, "appointed over those who were responsible for the care of the sanctuary" (Num 3:32 NIV).  Eleazar was in charge of the entire tabernacle (Num 4:16).  As chief priest, Eleazar "is frequently mentioned alongside Moses or Joshua as a leader of the Israelites" (14:1; Num 26:1, 63; 27:2; 31:26, 31,41, 51-52, 54; 32:2, 28; 34:17; Douglas).  Eleazar was assigned special tasks by God (Num 16:36-38; 19:3-7; Tenney).  Eleazar helped Moses number the people (Num 26:1-4).  Eleazar helped Moses divide the spoils of victory over the Midianites (Num 25-31).  He was appointed to divide the promised lands by tribes with Joshua (Jos 14:1; 19:51; Num 34:17).  Eleazar's division was two-thirds of the priestly sons of Aaron (1 Chr 24:1, 4).  "It appears that the high priesthood was held my members of this division (Douglas)."  Fausset asserts that for a time the high preisthood proceeded through Ithamar's lineage through Eli, but due to the sins of Eli's sons (1Sa 2; 1Chr 6:8), the high priesthood reverted back to Eleazar's line through Zadok.  I could not trace this.  Eleazar's wife, and the mother of Phinehas, is an un-named duaghter of Putiel (Ex 6:25).  Eleazar's son Phinehas succeeded him as high priest (Jdg 20: 27-28).  "It is widely thought that the tradition about Eleazar was developed in priestly circles to safeguard the exclusive privildges of this group, who have been the descendants of the priests who officiated in Jerusalem before the exile (Douglas)."  "Almost all the references to Eleazar in the OT are to be found either in the priestly sections of the Pentateuch or in the work of the Chronicler (Douglas)."  Ezra was of this lineage (Ezr 7:1-4).  Eleazar's descendant, through Phinehas, Gershom is listed as one of the family heads returning from Babylonian exile (Ez 8:1-2).


"died and was buried"  The combined mention of Joshua and Eleazar's death signifies the passing of a generation (Blaikie).
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