Judges 13
15. Manoah said to the angel of the Lord, “Please let us detain you and prepare a young goat for you.”

“Manoah said to the angel of the Lord” Manoah “had not yet come to the point where he sees the visitor as anything more than a man of God (Jackman 205).”  “It was a kindness to Manoah, that while the angel was with him, it was concealed from him that is was an angel.  For had he known this he would not have dared to converse with him as he did (Henry 99).”  “We could not bear the sight of the Divine glory unveiled.  God having determined to speak to us by men like ourselves, prophets and ministers, even when He spake by His angels, or by His Son, they appeared in the likeness of men, and were taken for men of God (Henry 99).”
“Manoah”  This “name means ‘rest’ or ‘repose.’  This turns out to be an ironic name given his distinct lack of response in the ensuing narrative where his restless mind will relentlessly question and challenge his wife and the divine messenger.  In Manoah we see a man who looks for clarity, for certainties; one who strives to achieve some measure of control in this unnerving situation (Guest 200).”

“angel of the Lord” Manoah later identifies “the angel of the Lord” by saying to his wife: “We have seen God (v.22).”  “The angel of the Lord was “a theophany of Yahweh Himself (Younger 290).”  “Many believe that the appearances of the angel of the Lord in the OT are in fact preincarnate appearances of our Lord Jesus Christ, since the identity of the angel seems to be that of Yahweh Himself.  Alternatively, it may be that the angel’s visit is considered to be as if Yahweh were Himself present, because He conveys Yahweh’s words directly.  This would be rather like the presence of an ambassador who so represents his head of state, or government, that he or she is, as it were, that authority speaking (Jackman 207).”
“Please let us detain you and prepare a young goat for you.” “Manoah responds to the good news of the conception of a son and the charge to prepare for the firth of this boy from the mouth of an extraordinary visitor by offering to host the envoy to a meal (Block 412).”  “Hospitality of this kind was common in the ancient Near East (6:18-19; Gn 18:1-8; J. Davis 332).”  “Manoah’s offer is quite secular.  Manoah’s words in v.15 are constructed as a request (lit.), ‘Please let us detain you and prepare a goat for you,’ but they function as a virtual question, ‘Will you eat with us?’ (Block 412).”  To “prepare a young goat” would have been “a process that would have required a considerable amount of time (Inrig 232).”  “The time involved in preparing such a meal is indicative of the leisureliness of the period (Cundall 158).”  “The sharing of a meal in the ancient world was a solemn act of fellowship (Cundall 158).”  “As Manoah had not yet recognized in the man the angel of the Lord, as is observed by way of explanation in v.16, he wished, like Gideon (6:18), to give a hospitable entertainment to the man who had brought him such joyful tidings (Keil 407).”  “There is a double thrust: hospitality demanded some provision for a stranger but, as in Gideon’s case (6:18ff), there is a hint already that the guest may be more than a stranger (Armerding 331).”
“prepare a young goat for you” “Proper attitude demanded that Manoah provide a meal for his guest, as Abraham had done on a similar occasion (Gn 18:1-8).  So Manoah prepared a young goat, the same kind of animal Gideon offered to his heavenly visitor (6:17-19; Wolf 463).”  
“a young goat” “Such food was considered a special delicacy (J. Davis 332).”
16. And the angel of the Lord said to Manoah, “If you detain me, I will not eat of your food.  But if you prepare a burnt offering, then offer it to the Lord.”  (For Manoah did not know that He was the angel of the Lord.)
By his words and actions the angel “hinted that he and the Lord were one and the same, but Manoah did not get the hint, as the narrative intrusion informs us (Brown 240).”
“If you detain me, I will not eat of your food.  But if you prepare a burnt offering, then offer it to the Lord” “Manoah appears too dull to recognize the significance of his rejection, but the alternative suggested by the envoy presents a corrective to his flawed perception of what has been happening; if he is intent on preparing anything, let him prepare a whole burnt offering for Yahweh and (lit.) ‘sent if up’ as a sacrifice (Block 412).”  “The angel of the Lord is only willing to wait for one thing – a ‘burnt offering’ by which Manoah can show his gratitude to God (Jackman 205).”
“If you detain me, I will not eat of your food” “Apparently, Manoah’s intention is to detain and obligate his divine visitor through feeding, a concept well-attested in ancient Near Eastern religions, where feeding a deity or his envoy provided the basis for the supplicant’s expectation of divine action on His behalf.  Yahweh states the He will have none of this (Younger 290).”
“I will not eat of your food.  But if you prepare a burnt offering, then offer it to the Lord” “The Angel ssing Manoah deceived taking him to be a man, led him further to more fit matters for him, bidding him make a burnt offering of the meat that he desired to refresh him with (Rogers 637).”  “Since table fellowship assumes oneness, that is, shalom between the parties, by rejecting the invitation to a meal the visitor comments on the spiritual condition of the nation as a whole and this household in particular.  The Israelites are in no state to fellowship this way with him, an envoy from the holy courts of heaven.  Whole burnt offerings presented as sacrifices to Yahweh must come first (Block 413).”  “The angel having no need to eat, drew Manoah from his purpose, telling him he would not eat, and led him to [a] more heavenly matter, that is, to honor God, by offering a burnt offering unto Him (Rogers 633).”  “The angel refused to partake of such a meal but suggested instead that a sacrifice be offered to the Lord.  Such a suggestion does not necessarily indicate a distinction between the angel of the Lord and the Lord Himself (Cundall 159).”
“I will not eat of your food” “The angelic response separated the messenger from Manoah: ‘I do not eat your food’ (Armerding 331).”  “Angels need not meat or drink; but to glorify God is their meat and drink, and it was Christ’s (Jn 4:34; Henry 99).”
“if you prepare a burnt offering, then offer it to the Lord” “Since Manoah and his wife had not fully realized who the angel was, they did not intend to sacrifice the goat (Wolf 463).”  “The angel of the Lord” “does not, however, deprive Manoah and his wife of the opportunity to express their thankfulness.  Instead He suggests an appropriate means (Barber 165).”  “The angel of the Lord” told Manoah “to direct any offerings to Yahweh (Armerding 331).”  “The particular that the Angel mentioned, was to counsel him to offer a burnt offering to the Lord.  The signification thereof was, that thereby he should consecrate himself, body and soul, with the powers and parts of both unto the Lord: and so he should honor the Lord, as became him, and show, that he did thereby acknowledge himself willing and ready to obey him in all things (Roger 638).”
“offer it to the Lord” “The angel did not explicitly say, ‘I am Jehovah’ (Fausset 213).”
“For Manoah did not know that He was the angel of the Lord” “There [is] much in the course of th4ese chapters about things that are not known.  This recurring theme in the Samson narrative is not so much ignorance, as the irony of facts being known to some and not to others, or know to the reader but not known to the people in the story.  Here in the opening chapter we find that ‘Manoah did not know that he’ (the divine messenger) ‘was the angel of the Lord.’  His wife did not know it either, since she referred to him as ‘the man,’ ‘a man of God,’ a man ‘like … the angel of God’ (13:10,6; Wilcock 132).”

“Neither is it unworthy the noting for us, to see how careful the Holy Ghost is here, to clear the good meaning of Manoah from any blame.  He knew not (saith the text) that it was Angel of the Lord.  If he had known it, ye may well think, he would not have spoken so: but being ignorant, he is to be excused: I blame him not for it, no reason therefore that his simplicity should make him subject to hard censure.  It is not simply indeed excusable in Manoah, only because he was ignorant … but because he was neither bound to know, nor able of himself to know any such matter.  See then how tender the Lord is of credit of his good servants, that while they in their innocency walk according to their knowledge, he avoideth all the blame that might grow to them by their unavoidable ignorance.  The Lord will judge the work of his servants, according to that they have; but as the defect which is invincible, it shall do them no harm (Rogers 636).”
17. And Manoah said to the angel of the Lord, ‘What is your name, so that, when your words come true, we may honor you?”
“Confused by the envoy’s response but grateful for the good news he has brought to him and his wife, Manoah asks him, ‘What is your name?’  The unusual form of the question (lit., ‘who is your name?’) suggests that he may have been flabbergasted by this rejection of his hospitality.  But he gives his query a positive spin by suggesting that he needs to know whom to honor when the wonderful message they have received is fulfilled in nine months (Block 413).”  Manoah “tries to establish the stranger’s identity by asking for his name, in case anything goes wrong (Hamlin 131).”  “Manoah is still conducting this interview, but now he is getting to the heart of the matter, which is to recognize that God is God.  The announcement of Samson’s birth is accompanied by this totally unusual theophany in which God discloses Himself, in the person of the angel of the Lord, because what is about to happen is miraculous – the birth of a son to a barren woman (Jackman 207).”

“Thus [Manoah] still seeing the man of God (as he took him to be) to show such grace in his speech, was the more knit to him, and so desired to know his name; and he shows him the reason, to wit, that when it should come to pass, which he promised, Manoah might honor him with some reward (Rogers 640).”  “The Angel that resolved there should be no yielding of gratitude to him, for which case Manoah asked his name, he did not tell him: and yet who can deny but Manoah asked it upon good consideration, namely that he might show himself thankful to him, as he thought himself bound to be.  Where in he gave clear testimony of his honest and single heart, in desiring to take the opportunity thereof unto him afterwards for the kindness that was offered him.  Which is a necessary duty (Rogers 640).”
“And Manoah said to the angel of the Lord, ‘What is your name” “When the angel asked that a burnt offering be presented to the Lord (v.16), Manoah wondered about the identity of this man (Wolf 463).”  “Manoah seeks additional insight and information, for names in the ancient world typically embody the nature and character of the person (Brensinger 148).”
“What is your name, so that, when your words come true, we may honor you?” “Although Manoah declares his desire is to honor his visitor, knowledge of the name would grant Manoah some sense of power or control over this situation (Guest 200).”
“What is your name?” Keil suggests a literal translation of “‘Who is your name?’ (Keil 407).”  This is “probably a grammatically awkward conflation of ‘what is your name?’ and ‘who are you?’ (Phillips 210).”  “Cf. Gn 32:29 and Ex 3:13, where the question is slightly different (Armerding 331).”  “A messenger’s identity was considered very important (J Davis 332).”  “A knowledge of his name would provide a clue to his nature also (Wolf 463).”  “The name would clarify the true identity of the caller and reveal secrets of the divine (Armerding 331).”  It must be noted that the Angel had already given them his identity in v.11: “I Am.”
Monoah’s desire to feel in control of a situation “is seen most strongly in his inquiry for the name of the messenger (Guest 200).”  “In the ancient Near Eastern context, knowing the name of a heavenly being provided power over that being (Younger 291).”  “Jacob (Gn 32:29) showed his desire to know the name of his divine protagonist, so that he might exercise some control by his knowledge of the character revealed in the name; but there is not suggestion of such a motive in the case of Manoah (Cundall 159).”
“name” “In the Ancient Near East the name of a person was important as suggesting the character of the one who bore it (Cundall 159).”  “In Hebrew thought, the name reveals the nature (Jackman 207).”
“so that, when your words come true, we may honor you” “Manoah wished to ‘honor’ or ‘reward’ the man who predicted the birth of the long sought after son (Wolf 463).”  Manoah’s intention was probably to send the ‘man of God’ a gift after the birth of their son (Barber 165).”  “Manoah asks his name in order to honor him – not immediately but after his ‘word comes true.’  In other words, Manoah still is doubtful about Yahweh’s words (Younger 291).”
“so that, when your words come true” “Fulfilled prophecy was a sign of the authenticity of a prophet (Dt 18:21-22; 1Sm 9:6; J. Davis 332).”  Manoah “seems to accept that his ‘man of God’ is a prophet whose words will be fulfilled in due course, but he is too obtuse to recognize that when a barren woman conceives it must be a miraculous work of God (Block 413).”
“we may honor you” Manoah, having not perceived whom he is talking to, nevertheless would honor (kbd) this person, when only Yahweh is to be honored (kbd; Younger 291).”
“honor” “רבּבּ, [means] to honor by presents, so as to show one’s self grateful (Nb 22:17,37; 24:11; Keil 407).”  “The same Hebrew term is used of Balak’s promise to reward Balaam richly for cursing Israel (Nb 22:17,37; Wolf 463).”
18. And the angel of the Lord said to him, “Why do you ask my name, seeing that it is wonderful?”
“The angel avoided a direct answer to the question, as he had done with Jacob centuries before (Gn 32:29; Wolf 464).”  “Instead of responding, the visitor answered a question with another question (Brown 210).”  “The Angel seeing it a needless thing that he asked, did not answer to him in word: but thought it fitter to make himself known to him in deeds then in words, and thereby to confirm the former promise made to them.  And this is to be the meaning of the verse, the next words do prove, namely, that he did wonderfully; for so are the words in the original: he was marvelous, or he did wonderfully (Rogers 640).”
“Why do you ask my name, seeing that it is wonderful?” “The name ‘wonderful’ here reminds us of the inscrutability of God, that His ways are past finding out (Jackman 207).”  “The angel’s name was too ‘wonderful’ to comprehend, so he does not reveal it to Samson’s parents (Howard 462).”  “Even if the messenger were to give Manoah his name, he would not understand it or the incomprehensible work God is doing.  This visitor, not to mention the ways of God, is a riddle, and he invites Manoah to try to figure out his identity and origin (Block 414).”  “Although the divine messenger provides Manoah with all the connotated hints, he is still unaware of the messenger’s divinity (Younger 291).”  “God told Moses His name (Ex 3:13-14), because there was occasion for His knowing it.  What Manoah asked for instruction in duty, he was readily told (12:13), but what he asked to gratify his curiosity was denied.  God has in His Word given full directions concerning our duty, but never designed to answer all the inquiries of a speculative mind (Henry 100).”  “By His wonderful works [God] makes Himself known as far as is required for our instruction and encouragement (Henry 100).”

Gregory of Nyssa (c.335-394) wrote: “And so, too, the word that was spoken to Manoah shows the fact that the Divinity is not comprehensible by the significance of His name, because, when Manoah asks to know His name, that when the has actually come to pass, he may by name glorify his benefactor, he say to him, ‘Why do you ask this?  Is also is wonderful;’ so that by this we learn that there is one name significant of the divine nature – the wonder, namely, that arises unspeakably in our hearts concerning it (Franke 144).”

“Why do you ask my name” “This question is verbatim the same as the questions asked to Jacob in Gn 32:29, where Jacob asked for the name of the divine wrestling partner but received only this question (Younger 291).”  “The divine envoy maintains control of the conversation by answering a question with another question, which is evasive and essentially negative.  “Why do you ask my name?’ sounds like a rebuke for Manoah’s obtuseness.  He should have recognized the visitor by now, but like the rest of the Israelites this man has had no experience with God or His agents (Block 413).”
“it is wonderful” The NEB reads “It is a name of wonder.”  The NIV reads: “it is beyond understanding.”  “By ‘wonderful’ [the psalmist in Ps 139:6] means ‘it’s beyond me;’ he is saying, ‘It is so grand I can’t pull it all in’ (D. Davis 161).”  “The angel of Yahweh is saying, ‘My character, my nature is ‘too much;’ it is beyond you – you simply can’t take it all in (D. Davis 162).”  “Note the wordplay on the name of the angel: mapli’ and peli’ (Brensinger 148).”  “That the name is ‘wonderful’ (peli’) suggests both the uniqueness of the messenger and the limitations of human understanding (Isa 9:6; Brensinger 148).”  “Such a revelation is always veiled (Armerding 331).”  “There is a mystery, a depth, a surpassingness about God that we can never fathom, comprehend, or touch (Ro 11:33).  This dos not mean we cannot know God; it means that though we may know God truly we do not know Him exhaustively.  He has given us sufficient but not complete knowledge of His character and ways (D. Davis 162).”  “Manoah and his wife are no fools, but they are all the same presented to us as people with limitations.  There are matters they do not and cannot know, things in the plan of God which are not within their capacity (Wilcock 133).”  “There are matters God keeps from us.  For example, he frequently does not divulge the explanation or reason for particular trials or afflictions.  We may inflict our theories of the Lord’s rationale upon other believers or be confident that we clearly discern God’s purpose in our own predicaments.  But if we recognize that Yahweh’s character and ways are wonderful, we may find ourselves more often baffled by Him than sure of Him (D. Davis 162).”  “In the phrase ‘beyond understanding,’ however, there is a clear indication of His divine nature.  The phrase is a translation of the word pil’î, which can also be rendered wonderful.  The same root occurs in ‘an amazing thing’ in v.19 and in ‘wonders’ in 6:13.  In Isa 9:6 the closely related noun pele’ is translated ‘Wonderful (Counselor),’ a title for Christ Himself (Wolf 464).”  
“wonderful” An alternative translation is: “beyond knowledge (Lindsell 353).”  Block prefers “extraordinary (413).”  “This word certainly implies mystery and awe but perhaps says something more (Inrig 233).”  “The root of the verb pl’ is frequently used to refer to God’s marvelous acts in judgment and salvation (Ex 3:20; Jg 6:13; 1Ch 16:9,24; Ps 9:1; 26:7; 139:6; Younger 291).”  “The expression may have been chosen here because of its connections with the exodus and the frequent use of the cognate noun pele’ to identify God’s miraculous acts of judgment and salvation.  Accordingly, by describing his own name as pel’î in this context, the messenger alludes to the saving acts God has placed on his agenda.  On the other hand, it may be significant that the only other place in the OT in which this adjective appears, Ps 139:6, the feminine for, pel’â, describes the marvelous knowledge of God (Block 413).”  “The psalmist years afterwards used the same word in a verse which helps us to understand this.  The intimate knowledge that God has of me, he says, ‘is too wonderful for me; it is high, I cannot attain it (Wilcock 133).”  “The word therefore is not the proper name of the angel of the Lord, but expresses the character of His name; and as the name simply denotes the nature, it expresses the peculiarity of His nature also.  It is to be understood in an absolute sense – ‘absolutely and supremely wonderful’ – as a predicate belonging to God alone (Keil 407).”  “The Hebrew is from a root meaning ‘surpassing,’ ‘ineffable’ (Ryrie 387).”  “This adjective ‘wonderful’ occurs again in this form only in Ps 139:6 – a psalm which deals with the inscrutability of Yahweh and the omniscient nature of His knowledge.  It says, ‘Such knowledge is too wonderful for me; it is so high that I cannot attain it.’  Clearly the adjective ‘wonderful’ has connotations of incomprehensibility and the unfathomable nature of divine knowledge (Guest 200).”  “The psalmist is being overwhelmed by God’s intimate, detailed, comprehensive knowing of him – his activities, his purposes, his words (before they’re spoken!).  He revels in pondering God’s gentle pressure behind and in front of him and God’s warm hand upon him.  How can one react to that except with some sort of frustrated delight (D. Davis 161)?”

“The clear implication is that the messenger was in fact God Himself (Ex 15:11; Isa 9:6; Webb 279).”  Note v.11 where “the man” replies “I am.”  “In Isa 9:6 the Hebrew for this [word] applies to One who would come as “Mighty God’ (J. Davis 332).”
19. So Manoah took the young goat with the grain offering, and offered it on the rock to the Lord, to the one who works wonders, and Manoah and his wife were watching.
“Manoah took the young goat with the grain offering, and offered it on the rock to the Lord, to the one who works wonders” “In the envoy’s response to Manoah’s invitation to dinner, the messenger tried to direct his attention away from Himself, so the man might ‘watch/see’ the work of the One who had sent him.  It seems to have worked, for immediately thereafter the narrator reports of Manoah offering the young goat to Yahweh as a whole burnt offering (Block 414).”  “The young goat represents a gift/tribute offering to Yahweh who works wonders (Block 414).”  “Their offering is made explicitly to a God who is beyond their grasp.  Their limitations enhance the wonder of what God is doing and saying through His angel (Wilcock 133).”
“the young goat” This is “the meat offering belonging to the burnt-offering (Keil 408).”
“grain offering” This was “an oblation (Minchah) of flour, corn, and oil, without leaven (Fausset 214).”  “The Hebrew minhâ is used in a variety of forms in the OT, but its greatest single use, at least 79 times in all, denoted a cereal offering, as in the legislation of Lv 2.  It was often associated with the other animal sacrifices and its purpose was ‘to secure or retain good-will’ (Cundall 159).”  The grain offering was “indicating the surrender to God of what was of greatest value to man, his daily sustenance (Fausset 214).”  “ 6:18-20 … minhâ had functioned as a general designation for a sacrificial offering that included the meat of a young goat, unleavened bread and a broth libation (Block 414).”  
“offered it on the rock” “Like Gideon before him, he offered it on the sacrificial rock (hassûr, 6:19-21) as a tribute, to secure the goodwill of the envoy (Block 414).”
“the one who works wonders” “The participular form ‘did wondrously (v.19) is without a subject in the Hebrew (Cundall 159).”  “The Hebrew reads: “‘And [he] was working wonders,’ presumably speaking of the angel (Armerding 331).”  “The AV and RV, which regard it as the action of the angel, connect it with the name of the angel in the preceding verse, and are to be preferred to the alternative view connecting it with the Lord ‘who works wonders’ (RSV; Cundall 160).”
“We can only know anything of God at all because, in His sovereign wisdom, He has chosen to reveal Himself to us.  So it is here that as God touches the lives of this very ordinary couple, by His word of promise and His presence with them, the one whose name is ‘wonderful’ choose to do ‘a wondrous thing’ (Jackman 207).”   The NIV reads: “the Lord did an amazing thing.”  The angel “acted to do wonderfully, i.e. He performed a wonder or miracle (Keil 408).”  “If the conception and eventual birth of any baby is a miraculous work of God, how much more this child, conceived in the womb of a barren woman (Block 414).”  The name “wonderful” “is crassly misunderstood by Manoah, who immediately makes an offering to Yahweh, the ‘wonder-worker’ (Guest 200).”
“the rock to the Lord” This rock “is called an altar in v.20 (Keil 408).”  “Significantly, Manoah does not honor the occasion and the site with a Yahweh-honoring altar name (Younger 291).”
“rock” “The ‘rock’ upon which the sacrifice was offered was probably a rock-altar (Cundall 159).”
“Manoah and his wife were watching” “The writer twice insists that ‘Manoah and his wife were watching (v.19-20).’  It was a real, observable event (D. Davis 163).”  The RSV and NRSV omit this clause.
“his wife” Ch.13 includes a familiar biblical story – a “barren wife promised a child by divine initiative.  This raises hopes, for it is a common biblical device which sets the stage for a great figure who will fulfill a particular destiny (Guest 200).”
“his wife” Throughout this story, Manoah’s wife remains nameless (Younger; 291).”
20. And when the flame went up toward heaven from the altar, the angel of the Lord went up in the flame of the altar.  Now Manoah and his wife were watching, and they fell on their faces to the ground.
“This consuming of the sacrifice with fire by the Angel procured in such a wonderful manner, as it could be no other than the work of God, this, I say, was done for the confirming of Manoah and his wife (Rogers 644).”  “By all which and many more such, the Lord testifieth, how willing he is, that his poor servants should be free from doubtings and fear, which do much distract and disquiet them (Rogers 644).”
“when the flame went up toward heaven from the altar, the angel of the Lord went up in the flame of the altar” “Manoah appears to have offered up the sacrifice in the normal way, and the whole incredible incident came to its frightening climax when the angel ascended heavenward in the flame of the altar (Cundall 160).”  “This was even more spectacular than the disappearance of the angel who talked with Gideon (6:21; Wolf 464).”  “The angel of the Lord, who is of one nature with God, had sanctified it as an altar through the miraculous acceptance of the sacrifice (Keil 408).”  
“the angel of the Lord went up in the flame of the altar” “Now there can be no doubt as to His supernatural identity, as the Lord Himself appearing to His people (Jackman 207).”
“the flame went up toward heaven from the altar”  “This signified God’s acceptance of the offering (Henry 100).”
“Manoah and his wife were watching, and they fell on their faces to the ground” “Suddenly they realize that they have been in the presence of God, and this fills them with fear (Barber 165).”  “Immediately full recognition flashed upon Manoah and his wife and left them prostrate and terror-stricken upon the ground (Cundall 160).”
“they fell on their faces to the ground” “They fall to the ground with their faces between their knees (Lv 9:24; 2Ch 7:1-3; Barber 165).”  The couple’s action was “an appropriate response to the wholly otherness of the Lord (Brown 241).”  “They fell upon their faces to the earth (in worship), because they discovered from the miracle that it was the angel of the Lord who had appeared to them (Keil 408).”  “This is an appropriate nonverbal gesture of prostration and submission in the presence of a superior or in response to the action of a superior (Block 415).”
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