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Leviticus

9. Then the Lord spoke to Moses, saying,
10. “Speak to the sons of Israel and say to them, ‘When you enter the land which I am going to give to you and reap its harvest, then you shall bring in the sheaf of the first fruits of your harvest to the priest.
“When you enter the land which I am going to give to you and reap its harvest”  “When the children of Israel would arrive in the land of promise they would become an agricultural people (Lenz 201).”  “The Israelites were always to bear in mind that they had only the rights of tenants (25:23).  They were also to be aware that the fertility of Canaan’s soil was not due to one of the Baals but rather the Lord’s gift of grace, since the granting of the harvest formed His blessing on His people.  Israel was therefore called to acknowledge both of these facts each year by bringing to the divine Owner the tribute that was due Him (Noordtzij 233).”

“When you enter the land”  “It is true that his formed no part of the original institution of Passover and its related feast (Ex 12:1-20).  Nor could it be observed in the wilderness, where no grain was being sown or reaped.  It was a prospective feature of the feast, and was introduced by a distinct formula: ‘When ye have come into the land.’  This is the third of four instances in Leviticus in which a law is recorded which could not be observed until the people had entered the land of Canaan (14:34; 19:23; 23:10; 25:2; Erdman 113).”

“then you shall bring in the  first fruits of your harvest to the priest”  “Whereas Ex 22:29, 23:19; 34:26; Lv 2:12; Num 18:12-13 merely presuppose or command the bringing of firstfruits, the verses of our text give a fuller description of the ceremony that this involved (Noordtzij 233).”  “When the harvest comes, a sheaf of the first grain is to go to the priest as an offering (Bellinger, 138).”  “The rabbis maintain in the tractate Bikkurim, where a sharp distinction is made between firstfruits, tithes, and the terumah (contribution), that firstfruits were demanded exclusively of the seven products listed in Dt 8:8 (Noordtzij 233).”

“you”  “It is evident from the detailed liturgy contained in contained in Dt 26:1-11 – like Num 18:12-13, however, this passage is concerned with the presentation of firstfruits by the individual, and not, as in the present context, by the people as a national unity – that the firstfruits originally formed an offering (2:12), but in Israel they became a portion of the income of the priests (Num 18:13; Noordtzij 233).”

“sheaf”  “The presentation of the first sheaf was representative of the entire crop (Rooker 286).”  “This Hebrew term is usually translated as ‘sheaf’ here (as in NIV), but both the rabbinic exegesis and the Jewish tradition contradict this (Noordtzij 234).”  “A ‘sheaf’ is a dry measure, a bundle of grain (Bellinger 138).”  “The feast of first fruits involved presenting to the Lord a ‘sheaf,’ literally an omer, about two quarts, of the barley harvest on the second day of the Feast of Unleavened Bread (16th of Nisan) (Ryrie 194).”  “It is … clear that in Num 15:20 the omer of firstfruits had the form of a cake made from barley meal mixed with water.  Both the Septuagint and the Mishnah, which devotes a separate tractate, Hallah, to these cakes, speak of dough in this connection – the image that Paul uses in Ro 11:16 is based on this conception – the reference is actually to a type of groats that was ground in large quantities once a year (Noordtzij 234).”

“first fruits”  “Just as the full strength of life was thought to come to expression in the first-born of human beings (Gn 49:3), that portion of the crop that first became ripe was considered the best of the harvest (Noordtzij 233).”  “The firstfruits at Passover would be barley, which ripens in the warmer areas as early as March (Harris 624).”  “The wheat harvest follow[ed] two and three weeks later (Noordtzij 234).”  “The firstfruits are to be a priority, recognizing that the harvest is a gift from Yahweh (Bellinger 138).”  “It was a token that the first and the best belonged to God (Wiersbe 106).”  “It was also an expression of gratitude to the Lord for giving the harvest and supplying their daily bread (Wiersbe 106).”  “The ceremony acknowledged God as the real author of all the land’s produce by making a representative presentation of the crops to Him thereby consecrating them (Harrison 217).”  “First Fruits symbolized the consecration of the entire harvest to God and was an earnest, or pledge, of the full harvest yet to be gathered (Ryrie 194).”  “For the Christian the principle involved is plain and important.  The first and best of all possessions should be offered to the Lord; but when we present our tithes or portions of our income, it does not mean that fraction alone belongs to God and the rest to us.  Rather it is a symbol that all belongs to Him, and must be used in fellowship with Him and in the service of others.  The first-fruits were a promise and an earnest of the coming harvest.  The ritual gave assurance that all the harvest would be reaped, all would come from God, all must be used so as to meet with His approval and in fellowship with Him (Erdman 114).”

The purpose of this feast was to “recognize the Lord’s bounty in the land (Barker 165).”  This is the only place in the OT it is reference (Barker 164).  NT references are Ro 8:23 and 1Co 15:20-23 (Barker 165).  “The Feast of the Firstfruits included the presentation of firstfruits of the spring barley harvest in the Promised Land.  The Israelites also offered a lamb, flour, and wine, all representative of God’s provisions of spiritual and physical food and drink for His people.  They presented this offering on the day after the Sabbath following Passover.  The ancients regarded the firstfruits (Heb. Shavuot) as a kind of down payment with more to follow (Constable 87).”

“The offering of ‘firstfruits was … linked to Passover and Unleavened Bread and was not a separate festival, as the paragraph and subheading of the NIV misleadingly suggest.  In fact, the offering of fruit, grain or firstling livestock formed part of each of the three feasts that marked the agricultural year – Passover and Unleavened Bread, Weeks and Tabernacles (Ex 23:15; 34:18-20; Wright 151).”  “Many suppose that this offering of the sheaf of the first ripe barley constituted a separate festival which they designate as the ‘feast of first fruits.’  That title, however, belongs to the feast which follows, namely, Pentecost; but the waving of the ‘sheaf of first-fruits’ was an essential feature of the feast of Unleavened Bread (Erdman 113).”  “The Feast of Unleavened Bread was a continuation of the Passover.  It began on the following day and lasted a full week.  The period was one of rejoicing and fellowship.  The first and last days were observed by holy convocations.  On these days no servile work could be performed.  On each day a burnt offering,’ a ‘meal offering’ and a ‘drink offering’ were presented unto the Lord for ‘a sweet savour.’  They were symbols of consecration and communion.  The two characteristic features of the feast, however, were (1) the exclusion of leaven and (2) the ritual of the peace-offering.  Leaven was a symbol of moral corruption.  During the entire continuance of the feast it must not, on pain of death, appear in any Hebrew home.  So scrupulous were the people in this regard that before the feast began they swept every part of their houses to discover and remove every fragment of leaven.  The meaning of the prohibition was quite evident.  Israel had observed the Passover to recall their redemption; now as a redeemed people they must be a holy people.  They could not accept that which was corrupt.  They must exclude all evil from among them.  Most forcefully does Paul apply to the lives of Christians the principle involved in these symbols: ‘Purge out therefore the old leaven, that ye may be a new lump, as ye are unleavened.  For even Christ our Passover is sacrificed for us: therefore let us keep the feast, not with old leaven, neither with the leaven of malice and wickedness; but with the unleavened bread of sincerity and truth’ (1Co 5:7-8; Erdman 112-113).”

“Jesus compared His death and burial to the planting of a seed (Jn 12:23), and Paul carried the image further by seeing His resurrection as the harvest of the grain (1Co 15:35-49; Wiersbe 106).”  “The fact that this ritual took place on the first day of the week, the Lord’s Day, is significant, for Jesus Christ arose from the dead on the first day of the week (Wiersbe 106).”  “The feast of Unleavened Bread corresponds in point of time with the Christian Easter.  It is the springtime festival.  Easter first and last commemorates a historical event, the Resurrection; it is not an agricultural celebration.  Nonetheless, if the melody of Easter is the resurrection of Christ, the underlying parts of the music represent the resurgence of nature from her winter sleep and the bursting of new life.  The Christian Easter may be said to have taken up into itself the springtime rejoicing of all nature and all mankind.  The renewal of nature every spring may be taken as the symbol or parable of that reconstitution of the entire universe to which the Scriptures point, and of which the risen Lord is called the first fruits (Ac 3:21; Mt 19:28; Php 3:21; Micklem 112-113).”  “The use of the term ‘first-fruits’ by the Apostle Paul had given to this feature of the feast a deep significance.  When presenting the great truth of resurrection, he declared that as Christ rose from the dead ‘on the morrow after the Sabbath,’ He became ‘the first-fruits of them that are asleep.’  His resurrection assures the resurrection of all who belong to Him.  ‘Because He lives we shall live also.’  Thus Passover and the Feast of Unleavened Bread may picture to the believer both the death of Christ our Paschal Lamb, and also the resurrection of Christ, the First-fruits of them that are asleep, Christ our Sacrifice and Christ our Life (Erdman 114-115).”  “Jesus arose from the grave on this day as the firstfruits of those who sleep in death (Constable 87).”  “God accepted the sheaf for the whole harvest, and because the Father accepted Jesus Christ, we are accepted in Him (Eph 1:6; Wiersbe 106).”  “The sheaf is like the harvest.  The priest didn’t wave palm branches to represent the barley harvest; he waved a sheaf of barley.  As the firstfruits of the resurrection harvest, Jesus Christ is now what one day His people shall be.  At the resurrection harvest, we shall be like Him (1Co 15:49; Php 3:20-21; 1Jn 3:1-3; Wiersbe 106).”


“The concept of first fruits was popular among New Testament writers, being employed of the earliest converts as the first fruits of the Spirit (Ro 8:23); of the Jews as precursors of the Christian Church (Ro 11:16); of individual believers (Ro 16:5); of Christ as the first fruits of resurrection (1Co 15:20); of believers born again by the word of truth (Jms 1:18); and of the group which had been redeemed as first fruits (Rv 14:4; Harrison 217-218).”

11. ‘He shall wave the sheaf before the Lord for you to be accepted; on the day after the Sabbath the priest shall wave it.
“He shall wave the sheaf before the Lord”  “After the Israelites entered the land, this ‘sheaf’ of ‘grain’ (the first grain of the barley harvest) was to be waved by the priest as a dedication offering before the Lord (Lindsey 206).”  “A sheaf of the first grain harvested was to be brought and waved before the Lord as a grain offering thereby acknowledging Him as the one who enable the land to produce crops (Lenz 201).”  “The waving motion is the manner in which the priest is to present the offering (Bellinger 138).”  “The priest was to wave the sheaf before Jehovah, i.e. to present it symbolically to Jehovah by the ceremony of waving, without burning any of it upon the altar (Keil 439).”  “This gesture symbolizes making a present to Yahweh (7:30).  They are gifts of praise to Yahweh for His blessing on the fields.  This ritual is performed in order that the offering may be rendered ‘acceptable on your behalf’; that means the offering achieves the purpose for which it is presented (1:3-4).  After the ritual, they are given to the priests (Hartley 385).”

“Another rendering is: ‘Ye shall bring the first-fruit omer of your harvest.’   This would mean that the priest would not be required to wave a literal sheaf of barley, but some six pints of barley flour.  With this flour, according to the ancient practice, there was mixed a quantity of oil and a handful of frankincense.  This was presented as a meal offering.  It was all ‘waved’ before the Lord, that is, by a familiar gesture all was held out to the Lord horizontally toward the altar, and then brought back.  A portion was burned on the altar, and then brought back.  A portion was burned on the altar; the rest was eaten by the worshipers.  The meaning was clear.  The very first of the ripe harvest was waved before the Lord, to indicate that the entire harvest belonged to Him (Erdman 114).”

“the sheaf”  “Barley was no doubt the sheaf to be waved because this feast occurred in March-April, when barley was first harvested.  Wheat was not ready for harvesting till later, in June-July (Lindsey 206).”

“on the day after the Sabbath the priest shall wave it”  “The presentation of the sheaf ‘on the day after the Sabbath’ (v.11) symbolized the dedication of the whole year’s crop; and until this was done, none of the new grain was to be eaten (v.14; Harris 624).”

“the day after the Sabbath”  “The Pharisees and the Sadducees were never able to agree on this (Noordtzij 234).”  “Jewish tradition … sides with the Pharisees and places the day of the waving of the omer on the 16th of Nisan, i.e., the second day of Passover, and this is naturally of decisive importance for the dating of the Feast of Weeks (v.15).  On these terms, the Sabbath of v.11 would be the day of rest spoken of in v.7.  This position strikes me as the most probable, and it is further supported by the consideration that, in a land like Canaan, where the great differences in climate caused the time of harvest to vary somewhat, a precise determination of the date for the presentation of the omer was necessary.  As in Ex 12, the Passover and the Feast of Unleavened Bread are therefore here bound into a single whole that speaks of divine blessing as well as a new beginning for the people (Noordtzij 234).”

“It is still debated in the Jewish community whether ‘the day after the Sabbath’ means the Sunday after the beginning of the Feast of Unleavened Bread or the day after the first day of the feast when no work was done (Demarest 248).”  “Orthodox Judaism and most modern commentators favor” the interpretation that “’the day after the Sabbath’ means Sunday”.  “Some Jewish sects, however, and a few modern writers favor the” interpretation that this refers to “the first day of unleavened bread when heavy work was forbidden (Wenham).”  “The exegetical arguments are finely balanced.  It seems more natural to equate ‘the Sabbath’ with Saturday than with the first day of the feast.  Furthermore, if one accepts that Leviticus is based on the Jubilees Calendar, it would seem more likely that the first sheaf was offered on Sunday (the day after the Sabbath) than on Thursday (second day of the feast) (Wenham 304).”  This feast “prescribes a distinct ceremony (waving a sheaf of barley before the Lord) on a specific day (the day after the Sabbath), normally understood as the 16th, following the rest day on the 15th (Lindsey 206).”  “There is some question about the date of waving the sheaf.  If ‘the Sabbath’ refers to the regular Saturday Sabbath, then the sheaf was always waved on a Sunday regardless of the date of the Passover (which could be any day of the week).  If ‘the Sabbath’ refers to the Passover Day, then the sheaf was waved on Nisan fifteenth.  The former usage seems more likely because the Feast of Weeks comes fifty days later, also on the day after the Sabbath (v.16).”

12. ‘Now on the day when you save the sheaf, you shall offer a male lamb one year old without defect for a burnt offering to the Lord.
“male lamb”  “The male lamb sacrificed as a burnt offering spoke of the nation’s dedication to God (Wiersbe 106).”

“burnt offering”  “At Numbers 28:27 there are other offerings specified for this day; but as the context shows, they are the standard offerings for every day of Unleavened Bread.  This ‘burnt offering’ (v.12) is an extra one for the first fruits ceremony (Harris 625).”

13. Its grain offering shall then be two-tenths of an ephah of fine flour mixed with oil, an offering by fire to the Lord for a soothing aroma, with its drink offering, a fourth of a hin of wine.
“grain offering”  Raw meal was presented as the grain offering (Noordtzij 234).  Wenham translates this as “cereal offering (303).”  “The very first of the ripe harvest … was received again from the Lord as a symbol that He was the giver of the harvest.  It was shared with the Lord and the worshipers to indicate fellowship with Him and His people, and enjoyment of all His gracious gifts (Erdman 114).”  

“two-tenths of an ephaph”  “An Ephah was about three-fifths of a bushel.  Two-tenths would be about four quarts (dry measure) (Harris 625).”  “The cereal offering on this occasion was twice as large as usual, probably because it was the start of the harvest (Num 28:13; 303-304).”

“a fourth of a hin of wine”  “The value of a hin is not sure, but a prominent estimate is about one gallon.  A ‘quarter of a hin’ would then be about a quart (Harris 625).”

“drink offering”  “The drink offering of wine (Ex 29:38-42) always accompanied the cereal gift, but is mentioned here for the first time in Leviticus, apparently to draw attention to the fact that, with bread and meat, it typified the staple elements of diet (Harrison 217).”  “The name ‘drink offering’ is a misnomer.  The Hebrew word refers to pouring.  The drink offering was never drunk but was poured out over the sacrifice at a holy place (Gn 35:14; Num 28:7; 2Kgs 16:15; Harris 625).”  “The ‘libation (Ex 29:41)’ consisting of about two pints of unmixed wine, was poured on the grain offering as a symbol of joy (Ryrie 194).”  “Such libations were usually associated with burnt offerings (Bellinger 138).”

14. ‘Until this same day, until you have brought in the offering of your God, you shall eat neither bread nor roasted grain nor new growth.  It is to be a perpetual statute throughout your generations in all your dwelling places.
“until you have brought in the offering of your God, you shall eat neither bread nor roasted grain nor new growth”  This is “an OT picture of Mt 6:33; Wiersbe 106).”  ”None of the harvest was to be tasted till the first fruits had been offered (Micklem 113).”  “The Israelites were restricted from partaking of the barley harvest in any way until ‘this offering’ was made (Lindsey 206).”  “This ritual expresses the people’s affirmation that God is the owner of the land and the Lord of His people.  Since God is the Lord, the first yield of the crops, the best, must be given to Him.  After receiving the firstfruits, God, in turn, releases the rest of the harvest for His people’s use (Hartley 385).”  “Many people spend their income first upon what they regard as suitable and desirable for themselves and their families, and then to give for charity and the Lord’s work some part of what is left over.  This passage suggests that the first fruits are due to God, that the concern of His Kingdom is a first charge on our income (Micklem 11-112).”

“It is to be a perpetual statute”  “The statement instituting ‘a lasting ordinance’ appears to unite the eight-day celebration of Passover/Unleavened Bread barley firstfruits (Lindsey 206).”  “V.14 indicates the seriousness of the instruction (Bellinger 138).”
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