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Micah 5

1. Now muster yourselves in troops, daughter of troops; they have laid siege against us; with a rod they will smite the judge of Israel on the cheek.

2. But as for you, Bethlehem Ephrathah, too little to be among the clans of Judah, from you One will go forth for Me to be ruler in Israel.  His goings forth are from long ago, from the days of eternity.

“But”  “The word ‘but’ shifts the scene from besieged Jerusalem to Bethlehem, Israel’s future hope (Waltke 828).”  “In contrast to the dire prediction of v.1, Micah shifts to a positive note (Barker 1304).”  “The statement of doom is followed by one of hope, as the preceding picture of Jerusalem’s fate and the ignominy of her king is followed by the prediction of a king who will bring lasting security to Israel and whose influence will extend to the ends of the earth (McComiskey 427).”

“as for you, Bethlehem”  “Like the personification in 4:8, God addresses Bethlehem directly (Waltke 828).”

“Bethlehem Ephrathah, too little to be among the clans of Judah”  “The names, ‘Bethlehem, Ephrathah’ and ‘Judah’, recall the days of Jesse, David’s father (1Sam 17:12; Waltke 828).”

“Bethlehem Ephrathah”  “Messiah is to born, not in Jerusalem as might have been expected, but in Bethlehem (Fruchtenbaum 64).”  “This is Bethlehem Ephrathah, as distinguished from another Bethlehem in Galilee.  This is the Bethlehem of David and of Judah, situated south of Jerusalem (Fruchtenbaum 64).”  “There were two cities by the name of Bethlehem, so this one in Judah is distinguished by the added name from the Bethlehem which belonged to the tribe of Zebulun (Feinberg 94).”  John 7:42 speaks of [Bethlehem] as a village or hamlet (Feinberg 95).”  “Bethlehem Ephrathat [was] about 5 miles from Jerusalem (Martin 1486).”  “Both names indicate the fertility of the area (Ryrie 1387).”

Ephrathat “identifies Bethlehem as the town in which David was born (1Sam 17:12), thus establishing a connection between the messianic King and David (McComiskey 427).”  “This verse is not only prophetic, is has important implications in other ways.  Micah prophesied that the Messiah would be born in Bethlehem, and that He would come from the Dividic line, a prophecy the Jews considered genuine (Mt 2:5; Lindsell 1356).”  “In the time of Herod there was no question in the minds of the chief priests and scribes as to the birthplace of the Messiah (Mt 2:4-6).”

“Bethlehem”  Bethlehem means “House of Bread (Ryrie 1387).”  “This was the birthplace of King David (1Sam 16:11) as well as of his most eminent descendant, Jesus Christ, the Messiah (Ryrie 1387).”  “To legitimate his words about a future ruler (the Messiah) of Israel, Micah introduced Davidic traditions (2Sam 7:8-16; Hos 3:5; Ps 89:35).  A child would come from the Davidic city of David of Bethlehem (Smith 112).”  “The descent of David from Bethlehem forms the substratum not only for the prophetic announcement of the fact that the Messiah would come forth out of this small town, but also for the divine appointment that Christ was born in Bethlehem, the city of David.  He was thereby to be made known to the people from His very birth as the great promised descendant of David, who would take possession of the throne of His father David for ever (Keil 481).”  “God is about to start all over again.  David’s decadent line will be cut down like a dead tree but, as Isaiah expressed it ‘a shoot (the Messiah) will come up from the stump of Jesse (Isa 11:1; Waltke 828).”  “We see from Mt 2:5-6 and Jn 7:42, that the old Jewish synagogue unanimously regarded this passage as containing a prophecy of the birth of the Messiah in Bethlehem.  The correctness of this view is also confirmed by the account in Mt 2:1-11; for Matthew simply relates the arrival of the Magi from the East to worship the new-born King in accordance with the whole arrangement of His Gospel, because he saw in this event a fulfillment of OT prophecies (Keil 482).”  “The chief priests and teachers of the Law understood this verse in Micah to refer to the Messiah (Mt 2:3-6).  That confused some of the people in Jesus’ day (Jn 7:42) for though He was born in Bethlehem He was raised in Nazareth, in Galilee (Martin 1486).”

“Ephrathah”  This was the ancient name of Bethlehem and also apparently the name of the district (Gn 35:19; Ruth 4:11; Ryrie 1387).”  “Ephrathah was “the region in which Bethlehem was located (Ruth 1:2; 4:11; 1Sam 17:12; Barker 1304).”  Ephrathah means “fruitful (Ryrie 1387).”

“too little to be among the clans of Judah”  “The tribes were divided into families, clans, or thousands with a head or prince over each (Feinberg 94).”  “The Messiah-Ruler, who will deliver His people, was born in an insignificant, small town (not even mentioned in the list of towns in Josh 15 or Neh 11) where the clans of Judah lived (Martin 1486).”  “The low condition of the Davidic dynasty is also indicated here (Feinberg 95).”  “Though ancient Bethlehem was small (‘least’ cf. Jdg 6:15; 1 Sam 9:21) ‘among the clans of Judah’ (and even omitted from the extensive lists of Judah’s towns in Josh 15:33-60) today it has achieved universal acclaim through Christ’s birth, which was itself as inauspicious as Bethlehem was before His birth (1Sam 16:1-13;Waltke 828).”

“too little”  Matthew changes this phrase to “by no means least (Waltke 828).”

“clans”  “Alaphim, thousands – an epithet used as early as Num 1:16, 10:4; Ex 18:25) – does not stand for sare alaphim, the princes of the families; since the thought is simply this, that Bethlehem is too small for its population to form an independent eleph (Keil 478).”  “The families were called alaphim, not because the number of individuals in them numbered a thousand, but because the number of their families or heads of families was generally somewhere about a thousand (Keil 478).”  Matthew “changes ‘clans’ to ‘rulers’ thereby forming a better contrast with ‘ruler over Israel’ (Waltke 828).”

“for Me”  “Yahweh is represented as speaking here, and the close identification of the king with the purposes of God is thus implied (McComiskey 427).”  This “expresses the thought that this coming forth is subservient to the plan of the lord, or connected with the promotion of His kingdom, just as in the words of God to Samuel in 1 Sam 16:1 (Keil 478-9).”  God through the prophet Micah is saying, “to do My will (Ryrie 1387).”  “In contrast to Israel’s self-serving rulers (3:1-4), the Messiah will come ‘for me’ (i.e. for God’s advantage, not His own) (Waltke 828).”  “He is being born in order to fulfill a particular mission, a specific purpose of God (Fruchtenbaum 64).”  “God said this One, who will minister on Yahweh’s behalf (‘for Me’), will be Israel’s ‘Ruler’ (cf ‘rule’ in 4:7).  Christ accomplished and will accomplish the Father’s will (Jn 17:4; Heb 10:7; Martin 1486).”  “He comes in the will of the Father to accomplish the plan of the Father (Feinberg 95).”

“to be a ruler in Israel”  This “is in keeping with the common prophetic tradition of God’s eventual rule over the house of Israel (4:7; Isa 24:23).  Only in Christ does this prophecy find fulfillment (McComiskey 427).”  Ultimately [this is] Christ, who will rule for God the Father (Barker 1304).”  “The kingdom of David will be restored under the Messiah (Barker 1304).”  “Matthew (2:6) interprets the verse to emphasize Jesus Christ as ruler, not as one of Jesse’s descendants (Waltke 828).”

“Ruler”  “Rabbinical interpreters understood it of the Mesiah, though they differed as to who He was to be (Feinberg 95).”

“His goings forth”  “The expression ‘to go forth’ means primarily ‘to conduct one’s activites (2Kng 19:27).  Beyond that the phrase has a military connotation referring to the departure of an army for battle (2Sam 3:25; cf. 3:22; 5:2; 10:16; Num 27:17; Isa 43:17) and may speak of the kingly activities of the Messiah in terms of His might and power, a fitting contrast to the weakness and subjugation of the Israelite monarchy pictured in the preceding verse (McComiskey 427).”

“This Rule comes forth from Bethlehem in time, but He is not circumscribed by time (Feinberg 95).”  “This Ruler’s ‘origins’ (lit. ‘goings out,’ i.e., His victories in Creation, theophanies, and providential dealings) ‘are from of old, from ancient times’ (Martin 1486).”  This phrase “refers primarily to Christ’s pre-incarnate appearances as the Angel of the Lord, thus affirming the existence of Christ before His birth in Bethlehem (Ryrie 1387).”  “These goings forth were in creation, in His appearances to the patriarchs, and throughout the OT history of redemption (Feinberg 95)."

“from long ago”  “The word qedem can indicate only great antiquity, and its application to a future ruler – one yet to appear on the scene of Israel’s history – is strong evidence that Micah expected a super-natural figure (McComiskey 427).”  This phrase “may mean ‘from days of old’ or it may mean ‘from eternity,’ indicating the eternal existence of Messiah (Hab 1;12; Ryrie 1387).”  “The phrases of this text are the strongest possible statement of infinite duration in the Hebrew language (Ps 90:2; Pr 8:22-23; Feinberg 95).”  These words “are used of God the Father in Ps 90:2.  What is true of God the Father is also said to be true of God this On e who is to be born in Bethlehem.  These words are also used in Pr 8:22-23 [concerning] the voice of wisdom.  Again we have a passage which shows that Messiah is to be human – being born at some specific point in time and at some specific place – yet having existed since all eternity past, and therefore divine (Fruchtenbaum 64).”  “The pre-existence of the Messiah is being taught here, as well as His active participation in ancient times in the purposes of God (Feinberg 95).”  “His beginnings were much earlier than His human birth (Jn 8:58; Barker 1304).”  “The prophecy also stated that the Messiah’s origin was ‘from ancient days,’ a clear testimony to the existence of the Son of God in OT times and thus a hint of the Trinity (Lindsell 1356).”  “It is He whose activities stem from the distant past, yet whose coming is still future (McComiskey 427).”


“The veiled reference to the Messiah’s historical roots, through the allusions to Jesse by the names at the beginning of the verse, is unveiled at the end of the verse: His ‘origins are from of old, from ancient times, referring to the times of Jesse (Waltke 828).”

“from the days of eternity”  This phrase refers to time “within history (2Sam 7:12-16; Isa 9:6-7; Am 9:11), and even from eternity (Barker 1304).”  “The KJV renders ‘ancient times’ as ‘everlasting,’ but the NIV translation is preferable for the Hebrew is literally, ‘days of immeasurable time’ (Martin 1486).”  “The Hebrew behind ‘from ancient (NIV)’ means from ‘the remotest times,’ ‘from time immemorial (‘long ago’ in Josh 24:2; Jer 2:20) when used with reference to some historical event; when it is used of God, who existed before creation, ‘everlasting’ is an appropriate translation (Ps 90:2; Waltke 828).”  “The full phrase is rendered ‘as in days long ago’ in 7:14,20 (Waltke 828).”  “Other verses such as Jn 1:1; Php 2:6; Col 1:17; Rev 1:8 point up the eternality of Jesus Christ (Martin 1486).”

“days”  “The addition of ‘times (NIV)’ shows this to be a historical reference (Waltke 828).”

3. Therefore he will give them up until the time when she who is in labor has borne a child.  Then the remainder of His brethren will return to the sons of Israel.

“Therefore”  “This verse … introduces the logical result of the emergence of Israel’s ruler (McComiskey 427).”  “’Therefore:’ i.e. Because the great divine Ruler of Israel, from whom alone its redemption can proceed, will spring from the little Bethlehem, and therefore from the degraded family of David (Caspari quoted by Keil 482-3).”

“He will give them up until the time when she who is in labor has borne a child”  God will give Israel “to their enemies until ‘she’ (the virgin Mary, Isa 7:14) gives birth to Messiah, who will reunite Israel – a work in connection with His second coming (Ryrie 1387).”  “It is clear that Messiah’s birth in Bethlehem instead of Jerusalem which was the capital of the kingdom could only mean that the family of David had fallen on evil days, that Israel had been given up into the power of her enemies.  When the Messiah was born in Bethlehem, Israel was writhing under the firm and galling yoke of Roman domination and oppression (Feinberg 96).”


“From the promise that Zion’s new age will be inaugurated with the birth of the Messiah in Bethlehem, Micah concludes that ‘Israel will be abandoned’ without a human king until ‘she who is in labor gives birth’ to the Messiah.  The prophecy found fulfillment about 700 years later through the faithful Zechariah and Elizabeth, Simeon and Anna, Joseph and, above all, Mary (Lk 1:5 – 2:40; cf. Isa 7:14; Waltke 828).”

“He will give them up”  “Micah had already stated clearly enough in what precedes, that this fate would fall upon the nation and the royal house of David, on account of its apostasy from the Lord; so that he could overlook this here, and give prominence to the other side alone, namely to the fact that, according to the counsel of God, the future Deliverer and Ruler of Israel would also resemble His royal ancestor David (Keil 483).”  “Because a ruler will eventually come to deliver Israel, God will give her up only temporarily.  That is, Israel will enter a period of absolute abandonment by God because of her sin (1:5-6; 2:1-5; 3:4,9-12; 4:10; 6:9-16), but a ruler will come who will end the period of Israel’s estrangement; therefore Israel will be given up only till that time (McComiskey 427).”  God “will give them up” “until the Messiah is born and begins His rule (Barker 1304).”  “The end of the period of Israel’s estrangement from God is marked not only by the bringing forth of the ruler but also by the return to Israel of ‘the rest of his brothers’ (McComiskey 428).”

“when she who is in labor”  “As Micah had written earlier (4:9), Israel’s spiritual pain in being dispersed (abandoned) was like a woman’s physical pain ‘in labor’ (Martin 1486).”  “The woman who travails to bring forth is the nation in general and the virgin Mary in particular (Feinberg 96).”


“Several Protestant interpreters have seen Mary the mother of Jesus in this prediction.  But this interpretation requires that the word ‘she’ refer to a figure not previously cited in the context, thus introducing into the text an abruptness and a syntactical harshness that are not necessary.  Micah earlier (4:9-10) used the metaphor of a woman giving birth in reference to Jerusalem, which by metonomy may represent the whole nation.  It is best to maintain the same meaning of the figure here and to understand it as speaking of the bringing forth of the Messiah by Bethlehem in Judah.  Up to this point the theme of Jerusalem’s suffering has been central to Micah’s message, and the application of the figure in this way seems most natural (McComiskey 428).”

“has borne a child”  “The time will come when the labor will end and birth will come.  This refers not to Mary’s giving birth to Jesus, but to Israel’s national regathering (cf 2:12; 4:6-7), likened here to childbirth (Martin 1486).”


“The supposition that the congregation is personified here, is precluded not only by the fact that in the very same sentence the ‘sons of Israel’ are spoken of in the plural, but still more by the circumstance that in that case the bringing forth would be only a figurative representation of the joy following the pain, in which is required by the context, and especially by the suffix to [brothers of him], which refers to the Messiah, and presupposed that His birth is referred to in [‘one being in labor she gives birth’], would entirely fall away.  But Micah had all the more ground for speaking of this, inasmuch as Isaiah had already predicted the birth of the Messiah (Isa 7:4; Keil 483-4).”

“The remainder of His brethren”  “The nucleus of Zion’s new kingdom centering on the Messiah consists of the ‘the rest of His brothers,’ who are related to Him not only by blood and history but also in spirit (Waltke 828-9).”  “The first blessing [‘which the birth of the Messiah will bring to Israel’] will be the return of those that remain of Israel to the Lord their God (Keil 484).”

“His”  “The pronoun ‘His’ finds its nearest grammatical referent in the ruler of v.2 (McComiskey 428).”

“brethren”  “The brothers are those who share a common national heritage with him (2Sam 19:13) and are thus under His regnal authority and protection.  We observed a similar relationship of the King to his people in 2:13 where the Breaker-King is one with them and emerges from them (McComiskey 428).”  “Here, the brethren of the Messiah, like the sons of Judah in Jer 3:18, which passage is generally so like the one before us that I might be regarded as an exposition of it, are those who first receive the blessing coming from the Messiah; and the sons of Israel are associated with them as those to whom this blessing only comes in fellowship with them (Keil 485).”

“return to the sons of Israel”  “The idea which runs through all the prophetic Scriptures of the OT, - namely, that after the division of the kingdom, Judah formed the kernel of the covenant nation, with which the rebellious Israelites were to united once more (Keil 484).”  “This “part of the verse is not stating that foreign Jews out of the land were to be gathered together to those in the land to receive the Messiah when he appeared.  The thought of the prophet, in keeping with numerous passages throughout the OT prophetic Scriptures, is that Judeans of the tribe of the Messiah will be joined with the members of the other tribes in their own land before the ministry set forth in the next verse.  It foretells the re-gathering from world-wide dispersion of the Jews scattered by the judgment of God (Feinberg 96).”  “Micah has already spoken of these in his account of the remnant in 4:6-7.  There the ‘exiles (v.6),’ ‘those driven away (v.7),’ will be assembled and brought under the rule of the Lord.  The gathering of those who comprise the remnant is an essential element in Micah’s theology.  This may be observed in 2;12-13 and 4:6-7.  The depiction of the future gathering of the remnant in 5:3 is presented in a captivity motif; the brothers have been dispersed – they are in exile (McComiskey 428).”  “The future deliverance of God’s people is presented in this way because the prophets saw the Captivity as continuing, in a sense, till the coming of the messianic King.  Micah envisioned a time when the national solidarity that characterized the Davidic kingdom would be realized again (McComiskey 428).”  “’His brothers’ (fellow Israelites; Dt 17;15) will return and join other Israelites.  Christ will be one of them (Martin 1486).”  Christ “will reunite and restore the nation (Martin 1486).”  “They ‘return’ (a word that signifies conversion) from their captivity to sin and judgment ‘to join the’ true ‘Israelites (a term that has religious meaning).  Having gathered the elect remnant, Christ inaugurated His kingdom from heavenly Zion when He sent the Holy Spirit on the brothers gathered in the upper room, and they turned the world upside-down (Lk 3:16; Ac 2; Waltke 829).”

“return”  “The word ‘return (sub)’ implies an original identification with Israel.  The need for their return indicates that they have been dispersed (McComiskey 428).”  “Return” means here “to return, not from exile to Canaan, but to Jehovah, i.e. to be converted (Keil 484).”

4. And he will arise and shepherd His flock in the strength of the Lord, in the majesty of the name of the Lord His God.  And they will remain, because at that time He will be great to the ends of the earth.

“He will arise”  “The reigning Messiah ‘will stand (NIV)’ (i.e. endure forever; Ps 33:11; Isa 14:24; Waltke 828).”  “He will stand, will endure as He feeds His flock (Feinberg 96.”

“shepherd His flock in the strength of the Lord, in the majesty of the name of the Lord His God”  “The Messiah will shepherd and rule in the strength and majesty of God the Father (Barker 1305).”  “The expression ‘in the name of ‘ is parallel to ‘in the strength of,’ establishing a connection between the two concepts.  The Deliverer is to be the embodiment of the strength and might of God, communicating that attribute to the people under His authority and thereby establishing their security eternally (McComiskey 428).”

“shepherd His flock”  “King Jesus, who is greater than Shepherd-King David, ‘will shepherd’ His people (Ryrie 1387).”  “He shall have the needs of His people at heart (Feinberg 96).”  “The office of shepherd expresses well His royal care and protection (Feinberg 97).”  “He will care for His people and give them security (Martin 1487).”  He “’will shepherd His flock,’ by providing for their every need, including spiritual food, and protecting them (Jn 10; Heb 13:20; 1Pe 5:4; Waltke 829).”  “The Messiah will ‘shepherd His flock (2:12; 7;14; Zch 10:3), something the nation’s leaders in Micah’s day were refusing to do (Martin 1487).”  “In consequence to this feeding, they (the sons of Israel) sit (yashabhu), without being disturbed (4:4; Lv 26:5,6; 2Sam 7:10), i.e. will live in perfect undisturbed peace under His pastoral care (Keil 486).”

“in the strength of the Lord”  “This [shepherding] is done in the strength of Jehovah, with which He is invested, to defend His flock against wolves and robbers (Jn 10:11-12).  This strength is not merely the divine authority with which earthly rulers are usually endowed (1Sam 2:10), but ‘in the majesty’, i.e. the exaltation or majesty of the name of Jehovah, the majesty in which Jehovah manifests His deity on earth (Keil 485-6).”  “Christ’s caring, guiding, and protecting role will be accomplished by the Lord’s strength and for His sake (Martin 1487).”  “He will rule ‘in the strength of the Lord,’ not through human engineering and manipulation (5:10-15; Waltke 829).”  “The Messiah is El gibbor (the Mighty God, Isa 9:5), and equipped with the spirit of might (Isa 11:2; Keil 486).”  “In effect Yahweh will reign over the people – but in the person of the King (McComiskey 428).”

“in the majesty of the name of the Lord”  “Though he subordinates Himself to the Father (Jn 20:17), the majesty spoken of will be more than divine endowment of a human earthly ruler (Feinberg 97).”

“of the Lord”  “Jehovah is the God of this Shepherd or Rule, i.e. He manifests Himself as God to Him more than to any other; so that the majesty of Jehovah is revealed in what He does (Keil 486).”

“they will remain”  “During His rule and government Israel will abide; they will dwell in peace and security (Feinberg 97).”

“The purpose of the Messiah’s coming would be to provide eternal redemption (Lindsell 1356).”  “His subjects ‘will live securely (NIV)’ for, conquering Satan (Mt 12:22-29; Ro 16:20), He will extend His kingdom ‘to the ends of the earth (4:3-4; Mt 28:18-20; Jn 17:2).  Christ gives His elect people eternal life and no-one can snatch them from His hands (Jn 10:28; Waltke 829).’”

“He will be great”  “At the time which the prophet sees for the fulfillment of the prediction, the Messiah will be great for His rule and power will be world-wide (Feinberg 97).”

“to the ends of the earth”  “His authority will extend over the whole earth (Keil 486).”  “Since [Christ] will rule over the entire world (Ps 72:8; Zch 14:9), all will know of His sovereign power, which will guarantee Israel’s safety (Martin 1487).”  The gracious benefits of His reign are to extend beyond national limitations, for the authority of the King is to be universal in scope because His greatness is to extend ‘to the ends of the earth.’  This description of His power goes perfectly with the description of universal peace seen earlier (4:1-4) and compliments it by affirming that the peace described there will be effected by the Ruler born in the insignificant town of Bethlehem (McComiskey 428).”

5. This one will be our peace.

“This one will be our peace”  “Isaiah called Him the ‘Prince of Peace’ (McComiskey 428).”  As [Christ] shepherds the nation they will have peace and security (Zch 14:11) because ‘His greatness will reach to the ends of the earth’ (1:11a; Martin 1487).”  “He will be Israel’s peace because He will subdue the hostile powers around that nation (Martin 1487).”

“The theme that Christ’s universal rule secures the peace of His kingdom is now elaborated (Waltke 820).”  “Jesus is ‘our peace’ (Eph 2:14; Barker 1305).”  “The Davidic Messiah was called ‘Prince of Peace (Isa 9:6),’ and Christ promised peace to His disciples (Jn 14:27).  But Christ also brought conflict (the ‘sword’; Mt 10:34-36; Lk 12;49), for peace with God involves opposition to Satan and His work (Barker 1463).”

“peace”  “What the Messiah’s coming will mean for His people and the world is summed up under the thought of peace.  He will be peace.  He will have it in Himself and will bestow it on His people (Feinberg 97).”  “In addition to freedom from war, the Hebrew word for ‘peace’ also connotes prosperity in the OT (Barker 1305).”  Christ’s “ruling will bring wholeness and well-being to individuals and to society (Barker 972).”  “Peace is not assured to all, but only to those pleasing to God – the objects of His good pleasure (Barker 1463).”  “Peace with God is received by faith in Christ (Ro 5:1), and it is believers ‘with whom He is pleased’ (Barker 1463).”

“our”  “Micah uses, we, our and us to identify himself and the faithful with him as part of that triumphant kingdom (Waltke 829).”
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