Micah 6

“In the background of verse 6-8 is the informing theology of Deuteronomy 10:12.  In the Deuteronomy text, God announced himself ready to destroy Israel because of her worship of the golden calf (Ex 32:10,140, but God accepted Moses’ prayer on Israel’s behalf and turned from His threatened judgment.  After the people had been forgiven because of Moses’s intercession with God for 40 days and 40 nights, Moses said, ‘And now, Israel, what does the Lord your God require of you, but to fear the Lord your God, to walk in all His ways and to love Him, to serve the Lord your God with all your heart and with all your soul (Dt 10:12)’.  Some might aver that Moses appears to be more merciful and gracious than God, for Moses was the one who intervened and, in effect, saved the people from God’s threatened doom.  But they would be incorrect, for the God that Israel had provoked to wrath and to judgment was the same God who had prepared Moses and had given to him the responsibility for interceding on behalf of the nation Israel.  It was this same Lord who had taught Moses how to pray.  The connection between forgiveness and obedience is this: since Israel had experienced so gracious a remission of her sin of worshipping the golden calf, what sort of people ought her people to be now?  Was not the next logical question: ‘What does the Lord our God require of us?’ (Kaiser 73).”

6. “With what shall I come to the Lord and bow myself before the God on high?  Shall I come to Him with burnt offerings, with yearling calves?
“With what shall I come to the Lord and bow myself before the God on high”  “Speaking for the nation, Micah asked what he must take before the Lord in worship to regain His good favor (Martin 1488).”

“I” “In these well-known verses the prophet responded to the Lord’s indictment.  Micah spoke as a righteous person who understood his people’s guilt.  He was not like the many leaders who had refused to shepherd the people properly (Martin 1488).”

“offerings”  “By these questions the prophet was not downplaying the importance of the sacrificial system (Martin 1488-9).”  Micah, as a righteous member of the covenant community, was no doubt involved in the sacrificial system.  He knew, however, that the sacrifices were meant to be outward expressions of inner trust and dependence on God for His grace and mercy (Martin 1489).”

7. Does the Lord take delight in thousands of rams, in 10,000 rivers of oil?  Shall I present my firstborn for my rebellious acts, the fruit of my body for the sin of my soul?
“Does the Lord take delight”  “Micah of course knew these would not appease God’s wrath on the nation (Martin 1489).”  “Instead God wanted them to change their actions and attitudes (Martin 1489).”

“present my firstborn”  Micah was not “condoning the evil practice of child sacrifice, forbidden in the Law (Martin 1489).”

“for my rebellious acts”  “The Lord had set up the Levitical system to provide, among other things, atonement for the people’s sin(Martin 1489).”

“the fruit of my body for the sin of my soul”  Micah asked those rhetorical questions to suggest to Israel that nothing – not even the most extreme sacrifice – could atone for what she had done.  Also this emphasized that God did not want them to ‘pay’ Him (Martin 

8. He has told you, O man, what is good; And what does the Lord require of you but to do justice, to love kindness, and to walk humbly with you God?
“He has told you”  “The king’s ignorance of what pleases God is inexcusable, for in the covenant God has shown humankind what is good (Waltke 1994, 830).”  This verse “has its roots deep in the will of God already revealed even in Moses’ time.  The prophet calls attention to the ignorance of his people.  Their ignorance is culpable, because they could have known from God’s previous revelations of His will that sacrifices in themselves have no moral power or virtue (Feinberg 108).”  “In reply to God, Israel proposes to make up her sin by offering sacrifices.  But God replies that He had previously told them (Dt 10:12) that He prefers obedient, spiritual people (Ryrie 1389).”  “The requirements of God had already been revealed; the nation had only to listen (Kaiser 73).”  “Ye know, why ye ask?  Is it not an idle question, contrived, that instead of the answer, an escape for thy conscience should be offered thee (Lange)?”

“He”  This is God talking!
“O man”  This “means any person in Israel (Martin 1489).”  “They are addressed as ‘man’ o show the universal application and validity of this truth (Feinberg 108).”
“what is good”  “Beneficial (Martin 1489).”  “The Law is epitomized … as being ‘good’ (Kaiser 74).”  “Micah’s answer sets forth the moral demands of the Lord.  The piety that God approves consists of three elements (Feinberg 108).”  “We have here an epitome of the whole Law (Dt 10:12,18).  The three features of our text embrace both tables of the Law (Feinberg 108).”  This is “a term that summarizes the law’s requirements (Waltke 1994, 830).”
“what does the Lord require of you”  “What God requires is faithfulness to the covenant, which is based on faith in Him and expresses itself fundamentally in right living and only secondarily in ritual (Ex 20-24; 1Sm 15:22; Mt 5:24; (Waltke 1994, 830).”  “God requires not some outward things, but certain qualities of the heart: righteousness, love, and humility (humble piety) (Feinberg 108).”  “Those who have been redeemed must prove their faith by their works (Lindsell 1358).”  “Many people in Micah’s day were not being just (2:1-2; 3:1-3; 6:11), or showing loyal love to those to whom they were supposed to be committed (2:8-9; 3:10-11, 6:12), or walking in humble fellowship with God (2:3; Martin 1489).”  “Jesus referred to this passage in Mt 23:23 as representing the ‘weightier matters of the law.’  In other word, since justice, mercy and humility are based on the character and nature of God, it pointed to that aspect of the Mosaic law that would never go out of vogue (Kaiser 73).”  “God wanted them to be related inwardly – to obey Him because they desired to, not because it was a burden on them (Martin 1489).”  “Some have supposed that one can obtain salvation by living the virtuous life.  The setting in which this verse appears, however, says the opposite.  God is not addressing the heathen but his covenant people.  In Micah’s day, the problem was that these people had a dead faith which did not lead to living a holy life.  Thus he emphasizes the fruits of true faith, a theme almost identical to the book of James (Lindsell 1358).”  “God requires more than outward performance; He requires certain qualities of the heart: righteousness, love humility, and faith.  It is impossible to fulfill the requirements of the Law as an unregenerate person.  Only the Spirit of God can enable us to fulfill the righteousness of the Law, whether in Old or New Testament times (Ro 8:3-4; Kaiser 74).”

“but”  “For those who believe that Micah totally abrogated ceremonial obedience in order to make way for moral obedience, we must stress the fact that the word ‘but’ … refers to the need for setting moral obedience as a priority and precondition for carrying out ceremonial obedience (Kaiser 74).”

“do justice”  “Be fair in their dealings with others (Martin 1489).”  “Render to all their due according to their obligations (Lindsell 1358).”  “’To do justly’ is to act with equity, fairness and deference to those who are in a weaker social position – the opposite of violence, oppression, fraud, lying and injustice described in Mic 6:10-12.  Thus justice is a comprehensive term for a way of life that finds its expression in the covenant of God (Kaiser 74).”  “Doing justice ‘is a way of loving mercy, which in turn is a manifestation of walking humbly with God’ (Martin 1489).

“love kindness”  The NIV translates this “love mercy”.  “’To love mercy’ adds the spirit of generosity, loyalty and graciousness to all acts of justice and assistance (Kaiser 74).”  They were “not only [to] perform acts of kindness but delight in mercy and rejoice in every opportunity to do mercy (Lindsell 1358).”  Here is action “from the heart, to protect the weak (Waltke 1994, 830).”  They were commanded to evidence “a heart determined to do good (Feinberg 108).”  This is the “disposition from which flows the beneficent discharge of the duties of the Law (Pr 21:21), a contrast to 3:2 (Lange 49).”
The Hebrew word is “hesed; loyal love; i.e., carry though on their commitments to meet others needs (Martin 1489).”  “The Hebrew word hesed occurs 250 times in the OT and is at once one of the most beautiful and the most difficult terms to render by a single English term.  It is the faithful, loyal love, mercy, and grace that binds a man to his Lord to his neighbor or friend (Kaiser 74).”

“to walk humbly with your God”  “God did not want them to be related to Him only in a ritualistic way (Martin 1489).”  They were to show “diligent care to live in close and intimate fellowship with God (Feinberg 108).”
“walk humbly”  “Fellowship with [God] in modesty, without arrogance (Martin 1489).”  They were “to walk thoughtfully in the light of the covenant’s requirements (Waltke 1994, 830-831).”  “’To walk humbly’ is simply to live by faith, for faith is the antithesis of pride (Kaiser 74).”  “Living a circumspect lifestyle will bring one’s life into conformity with God’s will (Kaiser 74).”  They were to “fulfill all the duties of both tables of the law by way of justice and mercy (Lindsell 1358).”
“walk”  “Walking, of course, is the Hebrew idiom for what we call one’s lifestyle (Kaiser 74).”

“humbly”  “’Humbly translates the verb sana … it means to be modest (Martin 1489).”  “Pride alone insists on taking first place, but faith seeks to give God first place.  Humility is that virtue required of those who are faithful followers of our Lord (Ps 131:1).
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