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“Ch.14 closes with a defeat by the Canaanites at Hormah.  A question mark hangs over the whole enterprise (Wenham 127).”  Ch.15 begins as though nothing has happened (Allen 824)!”  Umberto Cassuto suggests “that instead of what we might think of as ‘logical’ ties, there was on occasion an association of words and ideas on a nearly subliminal level that guided the ancient sages in their arrangement of material (Allen 824).”  “It therefore seems likely that these laws have been placed here as a deliberate comment on the preceding narrative (Wenham 127).”  “The section that follows contains more regulations that look back to Kadesh and forward to Canaan (Constable 41).”  “The close of ch.14 tells of man’s failure; the beginning of ch.15 of God’s faithfulness (Carson 234).”  Ch.15 “begins precisely the same way that ch.1 does (Allen 824).”  “Ch.15 is another collection of texts designed to prepare the people for their life in the land.  Hence this chapter is one of promise (Allen 824).”  “The people were under terrible judgment because they had disobeyed the specific commands of the Lord and had despised His character (Barker 199).”  “Though a great deal has happened, and the results are overwhelming for the adult population involved; nonetheless there is a sense in which we may say that nothing has happened (Allen 824).”  “Immediately there is comfort (Naylor 183).”
“Most commentators find it odd for a chapter of Priestly legislation to follow four chapters of narrative about murmurings in the wilderness.  Olson argues persuasively that there is purpose for the placement of the chapter.  He maintains that it relates in important ways to chs.11-14 on the one hand and to ch.16 on the other.  Also, in contrast to a number of other commentators, he understands ch.15 to exhibit an internal coherence (Bellinger 235).”  “This chapter, then, epitomizes and comments on some of the themes that dominate the book of Lv (Wenham 127).”  “The chapter is clearly from the hands of the Priestly tridents.  It provides a temporary halt to the intensifying sequence of narratives of rebellion and brings attention back to God’s instruction of the people (Bellinger 235).”
“The burden of the present chapter may be said to be with two matters: sins of ignorance on the one hand, and sins of presumption on the other.  Here, it would seem, is the connection with the previous chapter.  Sins of ignorance are pardoned, while sins of presumption are punished.  Israel’s sin at Kadesh was one of presumption – ‘with a high hand,’ as the Hebrew word is literally translated, and they were punished in this final way and excluded forever from entering the land.  The chapter therefore stands as a meditative commentary on the serious and often fatal consequences of a life of sin and should be understood as such (Philip 165).”

“The effect of the legislation here in Nb 15:1-16 is to make grain and wine offerings a normal accompaniment of both burnt and well-being offerings (Budd 134).”
1. Now the Lord spoke to Moses, saying,

“The Lord supplemented and completed the laws of sacrifice He had given formerly.  These laws relate to life in the land (Constable 42).”
“the Lord spoke”  “Yahweh has not stopped speaking through Moses, even though the Israelites have rebelled and are under a sentence of death (“The central message of this new chapter is that, despite their disobedience and rebellion, a patient and merciful God was speaking again to His people.  He kept the lines of communication open as He talked to them about undeserved grace, sacrificial worship, promised forgiveness (22-29 and necessary obedience (30-40; Brown).”  “Although they would have to pay the penalty for their transgression, God wanted them to know that He was still their God, and would commune with them through Moses, revealing truths and insights not only for their benefit but for all who were to follow them in the pilgrimage of faith (Brown 131).”
2. “Speak to the sons of Israel and say to them, ‘When you enter the land where you are to live, which I am giving you,

“Speak to the sons of Israel”  “The older generation of Israelites repeatedly refused to submit to the authority of God’s Word as well as the authority of God’s appointed leaders (Wiersbe 65).”  “the people have questioned the basic purpose of their journey and in judgment God has declared the adults will die out in the wilderness (Wenham 127).”  “The events described in these chapters probably occurred shortly after Israel’s tragic failure at Kadesh-Barnea, and they reveal clearly that the people still hadn’t learned how to trust and obey.  No wonder the Lord rejected the older generation and made a new beginning with the younger generation (Wiersbe 66).”  “The children suffered because of the sins of their fathers and had to participate in history’s longest funeral march (Wiersbe 65).”  “The laws of ch.15 are addressed primarily to the new generation and there may have been an interval between chs.14 and 15 (Carson 234).”  “It is to be noted … that it is the people that are addressed in this chapter and not Aaron (18:1; Carson 234).”  “Because the adult generation of Israel had been sentenced to die in the desert it became necessary for the younger ones to understand the requirements of their covenant relationship (Merrill 232-233).”
“When you enter the land where you are to live, which I am giving to you”  “This is one of the most remarkable passages in the entire of this most wonderful book.  Indeed there is not, in the whole compass of the book, a more thoroughly characteristic, not only of Numbers, but of the entire volume of God (Mackintosh 517).”  “Thus, then, the opening lines of Numbers 15 must be read in the light of the whole volume of God.  It falls in with the entire history of the ways of God with man, in this world.  Israel had forfeited all title to the land.  They deserved nothing better than that their carcasses should fall in the wilderness.  And yet such is the large and precious grace of God, that He could speak to them of their coming into the land, and instruct them as to their ways and works therein (Mackintosh 518).”  “It is utterly impossible that a single promise of God can fail of its accomplishment (Mackintosh 518).”
“When you enter the land where you are going to live”  “Every wilderness burial was another reminder of the irrefutable truth of God’s judgment, and only the promise of God kept the young from despair.  It was a grim prospect, this tedious trudge from one campsite to the next (Brown 132).”  “The additional gifts, which were to accompany their animal sacrifices, grain, oil and wine, were the gifts of resident farmers, not of nomadic shepherds.  In the barren desert they could not sow seed, gather olives and plant vineyards (Brown 132).”  “The present section sets forth the proper qualities of meal, oil, and wine to be offered with burnt offerings or peace offerings, and seem to have been given ‘for the purpose of reviving the hopes of the new generation that were growing up, and directing their minds to the Promised Land’ and to the sacrifices to be made there when they at last entered their inheritance.  It was an evidence and assurance to them that, notwithstanding the judgment that had come upon this generation, the Lord was nevertheless committed to continuing relations with His people (Philip 165).”
“when you enter the land”  The juxtaposition of this clause with the sad ending of ch. 14 is dramatic.  The sins of the people were manifold; they would be judged (Barker 199).”  “The connection [between chs.14 and 15] is not rubbing salt in the wound; it is the connection of promise (Allen 824).”  “These laws reassert very emphatically that the Lord will bring His people into Canaan.  If God insists that these things be offered, it is a pledge that Israel will eventually reach the land where they are freely available (Wenham 127).”  “The land still awaits the people, but the people must now wait for the land (Allen 824).”

“Although this chapter has few time indicators, the present clause indicates that Israel is still in the wilderness.  In the light of 14:29, the ordinance that follows is obviously directed to the new generation, and, since it appears to be directed at adults rather than children, one might assume a time well into the wilderness-wandering period (although the nature of the case forbids a firm statement on this matter) (Ashley 277-278).”  “Although the Israelites had been punished by God in the 40 years of wandering and their defeat at the hands of the Amalekites and Canaanites, God did reassure them that they would eventually enter the land (Lindsell 207).”  “The younger generation faced 38 years of wandering, but the Lord guaranteed that they would one day enter the land and claim their inheritance (Wiersbe 65).”  “God has pardoned His people (Allen 824).”  “His purpose is unchanged (Merrill 234).”  “The grace and mercy of the Lord are magnified as He points to the ultimate realization of His ancient promise to Abraham (Gn 12:7), as well as to His continuing promise to the nation that they would indeed enter the land (Barker 199).”  “God always stands willing to forgive His people if they repent and accept His chastening (Lindsell 207).”
“the land”  “The mention of the land … implies that these offerings were not made in the desert (Carson 234).”  “The three elements, flour, oil and wine, were the chief agricultural products of Canaan (Naylor 183).”  “Here the Lord tells them that these rules are for the future, when they are farmers (Riggans 118).”
“where you are going to live”  Marshall translates this phrase “homes of you (410).”  “The use of the words ‘dwelling land’ (‘eres môŝebōtêkem) as a synonym for Canaan is unique in the OT, although the word for ‘dwelling’ is found frequently, both by itself (e.g. Nb 35:29) and in other combinations (e.g., 34:13; Ashley 278).”
“which I will give to you”  “The people are to know through …[v.2]… that the land is the Lord’s and that the granting of it to Israel will be His work (Allen 824).”  “The gifts they would offer would testify to the generosity of the divine Giver (Brown 133).”  “One day, on entering the land, the new generation would, through their obedient and grateful response to His generosity, offer gifts ‘pleasing to the Lord (Brown 133).”  “Israel is to show forth her election by faithfully observing the moral and ritual low: in so doing they will become a truly holy people, and in a full sense the Lord will be their God (Wenham 127).”  
3. then make an offering by fire to the Lord, a burnt offering or a sacrifice to fulfill a special vow, or as a freewill offering or in your appointed times, to make a soothing aroma to the Lord, from the herd or from the flock.

“an offering”  “Nothing was more central to this than the presentation of ‘offerings’ for they represented the tributes that this vassal people must bring to their Sovereign as tokens of their covenant loyalty (Ex 23:14-19; Lv 1-7; Dt 12:1-13; Merrill 233).”  During the time of Moses, “every offering had to be the honestly acquired property of the offerer (2Sm 24:24).  Sacrifices had value in the eyes of Jehovah only when they were made in acknowledgment of His sovereign majesty, expressed in obedience to Him, and with a sincere desire to enjoy His favor (Tenney 739).”  “Sacrifices were of two kinds: animal or bleeding and vegetable or bloodless (Tenney 739).”  “The produce of the field allowed for offerings was wine, oil, and corn, either in the ear or in the form of meal, dough, cakes, etc. (Tenney 739).”  “It should be stressed again that this tariff explains neither the meal offering (minhâ) nor the drink offering (nesek), but assumes that the meaning of these offerings is already known to the Israelites (Ashley 278).”  “There is a principle of thankfulness in this law.  Israel must return to the Lord an offering from the land which He had given them in the first place.  Such is the spirit of the law, the very opposite of grumbling and complaining (Naylor 183-184).”

“an offering by fire” The Hebrew word is ‘iššeh.  The term “’fire offering’ [is] applied to offerings made by fire and usually bloody offerings, but at times to the minhâ, the sacred bread and frankincense placed on the tables as a memorial, part of which was burned with the frankincense, the bulk, however, going to the priest.  The gift was thus presented through fire to the Deity as a sort of etherealized food (Reeve 2639).”  “Although the original meaning and the etymology of the term are debated, the simplest explanation (and probably the popular etymology) derives the term from ‘ēš, ‘fire,’ and sees in it a general term for offerings consumed on the altar.  The ‘fire offering’ is further delineated by the terms ‘whole burnt offering (‘ōlâ) and ‘blood sacrifice’ (zebah) (Ashley 278).”   Vv.3-16 specify that every animal sacrifice that counts as ‘an offering by fire’ must be accompanied by a cereal offering of flour and oil and a libation of oil.  Both burnt offerings, a sacrifice in which the whole animal was burnt on the altar, and peace offerings, in which some of the animal was burnt and the rest shared between priest and worshipper, are termed offerings by fire which ‘make a pleasing odor to the LORD (Wenham 128).”  “All offerings made by fire on the altar were to be accompanied by fine flour mixed with oil, and out-poured wine (Naylor 183).”
“burnt offering”  “This noun occurs 286 in the OT (Schultz 666).”  “Olah” means “that which goes up (Beckwith 1045).”  “The usual explanation for the common rendering ‘burnt offering’ is that the smoke from the offering goes up or ascends to God.  However, since there are other sacrifices which were burned, it seems probable that there is some further concept involved in the use of ‘olah to describe this sacrifice (Schultz 666-667).”  “Whole offering would be a better rendering in English to convey the theology of the ‘ola.  It is indeed burned, but the burning is essentially secondary to the giving of the whole creature to Yahweh (Schultz 667).”  Another term for ‘ola is “’holocaust,’ so called because it is wholly burned on the altar (Cartledge 784).”
“The Olah, or burnt offering, seems to have been a means of consecration and dedication of the worshiper to God (Gower 361).”  “An ‘ola  can also accompany petitions for God’s intervention in time of need Jg 21:4; Jr 14:12).  Common to both these classes of ´ōlôt is the overriding awareness of the need to give honor and homage to the God who is holy (Schultz 667).”  “This was the only sacrifice that a non-Israelite was permitted to offer (Lv 17:8; 22:18,25; Tenney 740).”
“The law of the burnt offering is found in Lv 1 (Reeve 2643).”  “The animals had to be perfect male specimens (Schultz 667).”  “This ritual was intended primarily for the priest, and was taught to the people as needed.  They were for the statutory individual and national offering upon the ‘horned’ altar before the sanctuary (Reeve 2643).”  “After laying hands on the animal in an act of identification or ownership, the worshiper would personally cut the animal’s throat, and the priests then ritually disposed of the blood (Cartledge 784).”  “Normally the act of sacrifice was performed by the priest, but for the ‘ola, only the birds were slaughtered by the priest – probably because of the small size of the creature and the small quantity of blood in them.  It was essential that the blood be put on the altar (Schultz 667).”  “Only after the worshiper had skinned and cut up the animal and washed the parts in water was the whole animal conveyed to the priest (Schultz 667).”  “The priest was to sprinkle the blood round about the altar, put on the fire, lay the wood and pieces of the carcase, wash the inwards, legs, etc., and burn it all as a sweet savor to God (Reeve 2643).”  It was arranged on the altar “where it was wholly burned up (Schultz 667).”
“Some burning (hiqîr) took place with all the sacrifices.  Not only the blood but also the fat belonged to God, and this was first burnt (Gn 4:4; 1Sm 2:16).  This was not the fat in general, but specifically the fat of the kidneys, liver and intestines (Beckwith 1049).”  “The key [characteristic of this offering] appears to be that alone among the Israelite sacrifices the ‘ola is wholly burned, rather than partially burned and eaten by the worshipers and/or the priest (Schultz 667).”  “The burnt offering was wholly burnt except for the skin (Beckwith 1049).”  “Thus, the whole animal is brought up to the altar and the whole is offered as a gift (minhâ) in homage to Yahweh (Schultz 667).”  “The burnt offering (‘ôlâ) seems to have a better claim to be regarded as the typical Hebrew sacrifice than the zebah (Beckwith 1049).”

“The ‘ôlâ is first presented since it is a gift (qorbān) to Yahweh (Schultz 667).”  “Though sometimes, bearing an expressly expiatory significance (Lv 9:5; 14:20; Jb 1:5; 42:8), the ‘ôlâ  more commonly played a role in petitions (1Sm 13:12), public worship (Nb 28-29), votive or voluntary offerings (Lv 22:18), rites of purification (Lv 12:6,8; 16:24; Cartledge 784).”  Personal “consecration cannot take place without a recognition that the worshiper is imperfect for dedication.  Therefore confession must be made and removal of sin must take place by the laying on of hands in identification with a sacrificial animal (Gower 361).”  “This may symbolize the substitution of the victim for the worshiper and indicate the transference of the guilt of sin to the animal (Schultz 667).”  “It would seem to be a valid inference that the gesture implied substitution, that in some cases it showed the penalty was expiated, in other cases there was the symbolism of removal.  This act certainly implies the close identification of the worshiper with the ‘ôlâ.  The animal is his indeed, and he is offering it as a gift to the Lord (Schultz 667).”  “The burnt offering typified the worshiper’s complete devotion to God, for the animal was totally consumed on the altar (Wiersbe 66).”  “In a burnt offering the deity consumed the whole sacrifice, for it was entirely destroyed in the fire (Marsh 215).”  “Also, we know from Lv 1 that the whole burnt offering is an atoning sacrifice – another clue to the placement of this material here, following four chapters of rebellion against God (Bellinger 236).”

“There were also private burnt offerings when a Nazirite fulfilled his vow or defiled himself (Nb 6), at the consecration of priests (Ex 29:15), at the cleansing of lepers (Lv 14:90), at the purification of women (Lv 12:6), and for other ceremonial uncleanness (Lv 15:15,30; Tenney 740).”
“a sacrifice”  “The institution of sacrifice played a central role in Israelite worship, though the historical traditions reflect a variety of motives and practices, as well as some overlapping of vocabulary and regulations, even in the codification of Lv 1-7.  In general, the term sacrifice refers to any animal or vegetable offering that is either completely or partially burned on an altar as an act of homage to God.  Through acceptance of the sacrifice, the worshipper and deity enter a mutually binding relationship (often called do ut des – ‘I give that you may give’): the postulant offers various self-representative gifts, expecting in return the beneficent favor of Yahweh (Cartledge 784).”  “The sacrificial system demonstrated that a deeper relationship with God was possible, but that in order for it to take place there was a need for continual cleansing from sin (Gower 362).”

“Zebhah means “that which was slain (Beckwith 1045).”  “The slaughtering [was] performed by the worshiper (Beckwith 1049).”  “Zebhah [refers to] a slaughtered animal, a sacrifice (Reeve 2651).”  “The manipulation (zāraq) of the blood is in the hands of the priest, who collects it in a basin and dashes it against the NE and SW corners of the altar in such a way that all four sides are spattered.  The remainder of the blood is then poured out (šāpak) at the base of the altar (Beckwith 1049).”  “The remaining portions of the sacrifice were eaten (‘ākal) in a sacrificial meal, either by the priests and worshippers together (peace-offering), or by the priests and their families, or by the priests alone (Beckwith 1049).”  “It is in no way inconsistent that a joyous meal followed, if the joy was the joy of forgiveness, for the zebah covenant meal also usually marked a reconciliation after estrangement (Gn 31:54; Beckwith 1050).”
Zebhah is a “general term for animals used in sacrifice, including burnt offerings, peace offerings, thank offerings, and all sacrifices offered to the Deity and eaten at the festivals.  More particularly it refers to the flesh eaten by the worshippers after the fat parts had been burned on the altar and the priest had received his portion (Reeve, 2651).”  “It is best to understand [“sacrifice”] as a general reference (Budd 1984, 168).”  “Although zebah may be used as a general term to summarize all blood sacrifice both inside and outside Israel, its most common use is as an abbreviated term for zebah šelāmîm, ‘peace offerings.’  That zebah is here contrasted with ‘ōlôt, ‘whole burnt offerings (Lv 1),’ would also give the impression that the peace offerings are intended.  One basic difference between the two is that the whole burnt offering is wholly consumed on the altar while the peace offerings are only partially consumed (Ashley 278).”  “These regulations … re-emphasize the role of sacrifice as the divinely appointed means of upholding the covenant and the importance of fulfilling the commandments.  Though God’s ultimate purposes will not be thwarted by disobedience, the individual and the congregation will still be judged for deliberate sin or even inadvertent mistakes that are not atoned for by sacrifice (Wenham 127).”  “Their unbelief that was focused in the spy story did not nullify these covenant promises.  Whole-hearted repentance and the offering of sacrifice can restore them to a position where they can fully experience God’s blessing (Wenham 127).”  “Sacrifices likely refers to fellowship offerings (Lv 1; 6; Bellinger 235).”  “In a sacrifice … the devotee himself partook of the offering (Marsh 215).”

“to fulfill a special vow, or as a freewill offering or in your appointed times”  “One may fulfill a vow with a fellowship offering or bring one as a free expression of dedication and thanksgiving to God, or bring one during one of the special feasts (Bellinger 235).”  “The offerings in Nb 15 are special; that is, they relate more to the desire of the Hebrew believer for spontaneous, grateful response to the wonder of knowing God (Allen 825).”  “We have vows, and free-will offerings, sacrifices of righteousness, and the wine of the kingdom, all based upon the sovereign grace which shines in the [second] verse (Mackintosh 520).”  “Within the Israelite sacrificial system there were both obligatory and voluntary offerings, and they applied to the entire Israelite community as well as to resident aliens (Walton 190).”  “The sacrifices discussed in these verses were spontaneous expressions of love and gratitude to God (Wiersbe 66).”  “The circumstances in which this would be appropriate are when the sacrifice is in fulfillment of a vow, or when freely offered, or on a major festival (Budd 134).”  “It is hard to envisage a situation in which an individual would offer sacrifices which could not be categorized in one of these three ways (Budd 134).”


“It is also unclear whether the phrases ‘to fulfill a vow or in a freewill offering or in your appointed feasts’ refer to both the whole burnt offerings and the blood sacrifices (i.e., the peace offerings) or only to the latter.  The likelihood is that these three phrases give reasons to celebrate either or both together.  The present ordinance regulates meal and drink offerings only with whole burnt or peace offerings; the purification offering (hattā’t) and the reparation offering (‘āšām) are excluded here, as are any whole burnt or peace offerings not of the bovine (‘from the cattle, min-habbāqār) or goat (‘from the flock’ min-hassō’n) types (Ashley 279).”

“to fulfill a special vow”  “The vow-offering, which discharged an earlier promise at the time of its accomplishment, was no longer option (Beckwith 1050).”  Possibly it was for this reason that the vow reverted to the stricter regulation of a victim without blemish (Lv 22:19; Ml 1:14, where it is added that it should be a male) (Beckwith 1050).” “At the fulfillment of his vow the Nazirite must present [the burnt offering] before God and offer it upon the altar through the priest (Nb 6:14,16; Reeve 2643).”  A sacrificial occasion was when a Nazirite was released from his vows (Beckwith 1048).”
“special vow, or as a freewill offering”  “The most common and probably most primitive sacrifice was the ‘peace offering (shelem)’ in which the blood of the victim was poured on the altar or on the ground, the fat and other parts were burned on the altar likewise for the deity, and the meat (often boiled; 1Sm 2:15-16; 1Kg 19:21) provided a feast for the lay sacrificer, his family, and his friends (Pfeiffer 824).”  “This was the normal sacrifice of the Israelite in proper covenant relationship with God and was the only sacrifice regularly appointed for the sanctuary service (Tenney 739-740).”  “Because of the regularity and frequency with which it was offered, it was called the ‘continual’ burnt offering (Ex 29:42; Tenney 739).”  “Because no part was left for human consumption, it was also called the ‘whole burnt offering (Ps 51:19; Tenney 739).”

“The purpose of the offering was propitiation; but with this idea was united another, the entire consecration of the worshiper to Jehovah (Tenney 739).”  “This meal denoted the fellowship which existed between the worshipper and God, and was a symbol and pledge of friendship and peace with Him (Tenney 740).”  “The peace offerings indicated right relations with God, expressing good-fellowship, gratitude and obligation.  The common altars were fitted for their use (Ex 20:24; Reeve 2644).”  “These were called peace offerings because they were offered by those who were at peace with God, to express gratitude and obligation to God, and fellowship with Him.  They were not commanded to be offered at any set time, except Pentecost (Lv 23:20), and were presented spontaneously as the feelings of the worshiper prompted (Lv 19:5; Tenney 740).”  ”“All peace offerings must be made in an acceptable manner (Reeve 2644).”  “A meal and drink offering always accompanied this sacrifice (Tenney 740).”  “Blood must be sprinkled on the altar round about, the caul, the liver and the kidneys must be taken away and the fat parts burned on the altar (Reeve 2644).”  “The ritual was the same as in the case of the burnt offering (Reeve 2644).”  “Votive offerings and freewill offerings are two occasions for the presentation of the peace offerings (Lv 7:16; Ashley 279n).”  A “vow-offering … together with the freewill-offering, [were part of the] three classes within the peace offering proper, and the regulations governing them (Lv 7:11ff) are a supplement to those of Lv 3 (Beckwith 1050).”  “The distinction between the votive and the freewill offering has already been made in Lv 7:16, but the concern there is only with the well-being offering and its’ disposal (Budd 134).”  “The vow and the freewill offering [were not to be eaten] later than the next [day] (Beckwith 1050).”  
“freewill offering”  “The ‘ola was offered for specific reasons. In times of joy and celebration, an ‘ola is a gift to express that joy and to reverence Yahweh (Gn 8:20ff; 1Sm 6:14; Schultz 667).”  “Ek 46:12 refers the freewill offering to either the whole burnt offering or the peace offering (Ashley 279n).”  “The stricter regulation of a victim without blemish (Lv 22:19; Ml 1:14, where it is added that it should be a male) was relaxed for the freewill offering (Beckwith 1050).”  “Animals with too short or long a limb were allowed (Lv 22:23; Tenney 740).”  “Voluntary sacrifices were offered as evidence of generosity or in thanksgiving for a particular joy (marriage, birth of a son, a particularly good harvest) (Walton 190).”  “It pleases the heart of God when His people spontaneously thank Him for the material and spiritual blessings that He sends so faithfully and bountifully (Wiersbe 67).”

“or in your appointed times”  This “third phrase (‘in your appointed feasts’) is not [a votive or freewill offering], unless one argues that phrase indicates the thank offering (Lv 7:11-15), which is unlikely.  Most scholars consider appointed feasts (mō´ēdîm) to consist of the fixed festivals of the Hebrew calendar as codified in Lv 23 and Nb 28-29.  At these festivals both whole burnt offerings and peace offerings were made (e.g. Lv23:4,18-19,37-38; Nb 29:39).  Therefore, ‘in your appointed feasts’ may apply to both kinds of offerings discussed here (Ashley 279n).”  “On … special feast days a larger number of animals was offered (Tenney 740).”
“a soothing aroma to the Lord”  “It is generally believed that this is an ancient term, reflecting the idea that God smells and delights in the sacrifice in an anthropomorphic way (Budd 1984, 168).”  “This term is found over forty times in the OT, and about half of these are in the book of Numbers, with six in this chapter alone.  The language is what is called anthropomorphic, i.e. God is portrayed in vividly human terms, having a meal prepared for Him and enjoying the savory smell of the food.  This picture was common in the cultures surrounding Israel, and the Israelites were still children of their time (Riggans 119).”
“The term is used in Lv 1-3 of the burnt offering, grain offering and fellowship offering and in 4:31 of the sin offering for one of the common people (Gn 8:21; Carson 234).”  “In Lv 1-3 this phrase simply applies to the burnt material: its aroma makes God well disposed towards the sinner who has brought it (Gn 8:21-22; Wenham 128).”  “The five basic Mosaic offerings were the burnt offering, meal offering, peace offering, sin offering, and trespass offering (Lv 1-7).  The first three were ‘sweet savor’ sacrifices, designed to please the Lord, but the sin offering and the trespass offering were not ‘sweet savor’ because they dealt with guilt and sin, and there’s nothing pleasing to God about sin (Wiersbe 66).”  These offerings were only “presented in a ritually correct manner in order to obtain God’s blessing or forgiveness (Walton 190).”  “There is remarkable reassurance in this law.  Repeatedly it speaks of an aroma pleasing to the Lord, implying that He would accept Israel again (Naylor 183).”  “By these offerings they would be pleasing the Lord, bringing their best, loving His people and supporting His servants (Brown 133).”  These offerings “pleased Him because the offering indicated personal obedience (doing what He had commanded), declared their renewed loyalty and confessed their person faith (Brown 133).”

“Although the origin of the clause was probably in the ancient idea that a god was attracted to a sacrifice and pleased by its odor, in the OT the meaning is generally that a particular sacrifice is acceptable to and efficacious with Yahweh (Ashley, 279).”  “The odor of sacrifice, whether the holocaust or the burning of heavy organs and aft, would be heavy, acrid, and pungent.  The addition of flour, oil, and fine wine to the fire would add an exotic element to the smells.  In pagan nations the production of certain odors was designed to soothe an angry deity.  In some cultures odorous gifts are placed near the openings of volcanoes to pacify the demons beneath.  But the God of Israel does not need to be soothed.  The point of these phrases seems to be the bringing of pleasure to Him.  Then we ask, would mere smell and smoke make God happy?  To ask is to answer: of course not!  It is the offerer, not the offering, that brings pleasure to God (Ps 40:6-8; Mi 6:8-10).  But the smells and the smoke, the flesh and the flour are all elements that make the offering ‘real’ by adding substance and action to the feeling of worship.  Ultimately the odor of the sacrifice of the Hebrew festivals pointed to the ‘fragrance’ of the offering of the Savior (Eph 5:2; Allen 826).”
“soothing aroma”  ניחׁח ריח has been translated “a soothing odor (NEB),” “sweet savor (RV),” “pleasing odor (RSV).”  “The phrase ‘a sweet savor’ comes from the time when men thought that God Himself ‘smelled a sweet savor (Gn 8:21),’ and has continued down to the present, for the NT speaks of the sacrifice of Christ as made to God ‘for an odor of a sweet smell (Eph 5:2 ERV; Marsh 216).”

“from the herd or the flock”  “When the people were nomadic or semi-nomadic, the natural sacrifice would be flesh (Riggans 118).”  During the time of Moses, “the only animals allowed for sacrifice were oxen sheep, goats, and pigeons.  Wild animals and fish could not be offered (Tenney 739).”  “For all three classes [of peace offerings] oxen, sheep and goats of either sex could be offered (Lv 3:1,6,12; Tenney 740).”  “The law enjoined that animals be at least eight days old (Lv 22:27); and in some cases the age of the animal is specified (Lv 9:3; 12:6; Nb 28:3,9,11; Tenney 739).”  “There was no prescription of age or sex with regard to pigeons or turtle doves; but they were offered only by the poor as substitutes for other animals (Tenney 739).”  “The animal was “brought to the tent of meeting; hands were laid (heavily) upon its head designating it as the offerer’s substitute, it was killed, flayed and cut in pieces (Reeve 2643).”  “It was to be killed on the north side of the altar (Reeve 246).”

“The NT sees Jesus as fulfilling the role of the sacrificial animals of the old covenant (Geb 9:12ff).  The more valuable the animal, the larger the accompanying vegetable offerings.  Early Christian commentators asked what offerings could match the Lamb of God (Wenham 128).”
4. The one who presents his offering shall present to the Lord a grain offering of one-tenth of an ephah of fine flour mixed with one-fourth of a hin of oil,
“presents”  V.4 stresses the concept of approach to the Lord, with all the awe and wonder such a concept should evince.  The first three words in the MT are each from the same root (qārab, ‘to make an approach’), each speaking of coming near and making an approach to deity.  Our modern notions of biblical worship suffer from distaste, distance and a sense of strangeness.  To understand the issues of this chapter, the verb meaning ‘to come near to God’ ought to be stressed in our thinking (Allen 826).”

“offering”  “The reference to the main agricultural products of Canaan – meal, oil, and wine – symbolize every aspect of life (Philip 165).”  “The offering of cereal products, oil and wine alongside their animals is highly suggestive of the ‘sacred meal’ aspect in OT sacrifice.  Such ingredients would feature in celebratory functions in their homes, and the presentation of sacrifices was meant to include this idea of a participatory meal (Brown 133).”  “Unlike sacrificial offerings in the rest of the ancient Near East, however, those to Yahweh were not designed to nourish the god (Walton 190).”  “On most occasions, part of the animal sacrifice was for the priest, and sometimes part was shared among those who brought the offering (Brown 133).”  “A portion of each offering was then designated for the use and maintenance of the priestly community (Walton 190).”

“When [the Israelites] settled to agriculture in Canaan, the common means of sacrifice for the community became corn, oil [and] wine (Dt 7:13; Jr 31:12; Riggans 118).”  “Earlier texts have not specified the quantities of the grain offerings or drink offerings (Bellinger 235).”  “The Israelites were to accompany every burnt offering and every peace offering with a meal offering and a drink offering of wine (Constable 42).”  “The oil and wine used in these offerings were … selected from choice, not common, stocks (Allen 825).”  “The point of adding flour and oil and wine to a sacrifice is to emphasize the belief that the deity shared in the feast (Marsh 215).”  “The Jews wouldn’t become an agricultural people until they settled in the land, and then they could cultivate vineyards, olive trees and fields of grain.  In adding flour, oil, and wine to the sacrifice, the worshiper was bringing to the Lord the fruits of his labor and the evidence of God’s goodness (Wiersbe 66).”
“The system of sacrificial worship in ancient Israel was more complex than we may imagine.  We tend to focus on those sacrifices that relate directly with the issue of sin and those that typify most clearly the death of Christ (Allen 826).”  “These burnt and freewill offerings were not sin or guilt offerings, since their form and content were invariable (Lv 4:1-6:7); these were votive, fellowship, and thank or praise offerings (Lv 1-3; Merrill 233).”  “Many of the sacrifices in the biblical period were presented in contexts of celebration and a joyful, heartfelt expression of one’s delight in knowing the Lord.  The tone and texture of this chapter leads us to focus on the celebrative in worship.  Even the celebrative and spontaneous were done in a context of method, order, and proportion (Allen 826).”
“shall present a grain offering” “God said that the day would come when they would be able to present a grain offering (Brown 132).”
“grain offering”  A minhâ was a “meal offering (Reeve 2638).”  “The idea back of the meal offering seems to have been that since people would not ordinarily eat meals consisting only of flesh, it would be wrong to offer only flesh to God (Tenney 740).”  “In Moses’ time [a minhâ] was confined to cereals, whether raw or roasted [this could be roasted ears (Tenney 740)], ground to flour or baked and mixed with oil and frankincense.  These cereals were the produce of man’s labor with the results of life, if not life itself.  They were the invariable accompaniment of animal sacrifices (Reeve 2638).”  Meal offerings were “always accompanied with salt and, except in the sin-offering, with olive oil (Lv 2:1,4,13,14; 5:11; Tenney 740).”  “The meal or grain offering spoke of the worshiper’s dedication of his labor to the Lord (Wiersbe 66).” “The grain offering is treated in Lv 2 but it is not there definitely linked with blood sacrifices (v.5; Carson 234).”  “The meal offerings accompanied the other offerings, except the sin offering, on all important occasions (Lv 6:16; 10:12,13; Tenney 740).”  The minhâ “was not to be offered on the altar of incense (Ex 30:9; Reeve 2643).”  “It always followed the morning and evening burnt offerings (Tenney 740).”  “From the cereal offerings a portion called the ‘azkārâ was separated off and burnt (Beckwith 1049).”  “Cereal offerings (Lv 6:16) … could only be eaten only by the priests themselves (Beckwith 1049),” and eaten in a holy place (Tenney 740).”

The minhâ …was a voluntary offering made from grain or flour and was normally accompanied by other forms of sacrifice.  Part of the sacrifice was sprinkled with frankincense and burned upon the altar, but the remainder was given to the priests for food (Gower 362).”  “None of these offerings was eaten by the worshippers (?Lv 7:11-18).  They went to the priests, but only after a ‘memorial portion (Lv 2:2),’ had been burned on the altar (Beckwith 1050).”  “It seems to have been a gift from God, but a gift made in order to maintain God’s favor (Lv 2:1-16; 6:14-18; Gower 362).”
“one-tenth of an ephah”  This is “about 2 quarts (Ryrie 232).”  “It is difficult to determine modern equivalents for these measurements; scholarly estimates vary widely (Ashley 280).”  “It is impossible to be certain what the modern equivalents of these quantities would be (Budd 1984, 168).”
“ephah”  “’Ephah’ is not in the original in the passage but it is assumed (Carson 234).”  “An ephah was about 5 gallons (22 liters; Naylor 183).”

“fine flour”  “Sōlēt [was] “probably finely milled wheat flour (Ashley 280).”  “The worshiper was instructed to offer two quarts of fine flour mixed with about a quart of oil, a portion of which was placed on the altar and the rest given to the priest (Wiersbe 66).”  “The provision of ‘fine flour’ (sōlet) speaks of luxurious food rather than ordinary flour.  This type of flour was used in dainty cooking (Ek 16:13), at the table of the king (1Kg 4:22), for honored guests (Gn 18:6), and in the worship of God.  Hence, the attitude toward the flour was the same as toward the animals one might bring to the worship of God; only the best was good enough, for the gift was to the Lord (Allen 825).”  “Christians today see in the fine flour a picture of Jesus Christ, the Bread of Life (Jn 6), who offered Himself to God for us ‘as a sweet-smelling aroma (Ep 5:2).’  The flour also acknowledges God as the generous source of all our food (Wiersbe 67).”
“one-fourth of a hin”  This is “about 2 pints (Ryrie 232).”

“hin” “A hin was about 6 pints (3.6 liters; Naylor 183).”

“oil”  “Since the spies had just visited the land and it was now about mid-September, Israel probably knew that the inhabitants were at that time gathering olive harvest, from which the oil would one day be taken (Naylor 183).”  “The oil is a symbol of the Holy Spirit (Zc 4; Wiersbe 67).”
*********
5. and you shall prepare wine for the drink offering, one-fourth of a hin, with the burnt offering or for the sacrifice, for each lamb.
“wine”  “These passages are the first to indicate that wine offerings must accompany all burnt and fellowship offerings (Barker 199).”  “The insistence on a libation of wine is specially appropriate after the spies had brought back a huge cluster of grapes (13:23; Wenham 128).”  “The injunction about offering wine might even convey a gentle rebuke to a generation that had minimized the visual evidence of Canaan’s abundance in that huge cluster of grapes gathered in Eshcol Valley (Brown 133).”  “Since grapes were large and abundant in Canaan (13:23) wine played a significant part in Israel’s offerings.  This offering expressed gratitude for the grapes of the land.  The priests poured drink offerings out; they did not drink them (Constable 42).”  “The worshiper … brought a quart of wine which the priest poured out at the base of the altar where the blood of the sacrifice was poured out (Wiersbe 66).”  “The wine reminds us of the joy of the Lord (Ps 104:15; Wiersbe 67).”
“drink offering”  “The drink offerings were not independent offerings under the Law, but were made only in connection with the meal offering which accompanied all burnt offerings and all peace offerings which were Nazirite, votive, or freewill (Nb 6:17; 15:1-2).  They did not accompany sin and trespass offerings.  The drink offering consisted of wine, which was poured out upon the altar, probably upon the flesh of the sacrifice (Tenney 740).”  “The drink offering, poured out at the base of the altar, symbolized life poured out for God.  On the cross, Jesus ‘poured out His soul unto death (Isa 53:12)’ so that those who trust Him might have eternal life (Wiersbe 67).”  “At all set feasts the drink offerings must be presented (Reeve 2645).”  “None could be poured on the altar of incense (Reeve 2645).”  “The meaning of the drink offering is suggested by Jg 9:13 and Ps 104:15.  The offerer rejoiced before the Lord who shared His joy (Pp 2:17; Carson 234).”  “As we serve the Lord sacrificially, we’re like a ‘drink offering,’ poured out in the service of others and to the glory of God ( Pp 2:17; 2Tm 4:6; 2Sm 23:14-17; Wiersbe 67).”
“one-fourth of a hin”  “We may wish to make some mystical meaning of these varies proportions, but … the real issue in these proportions is not in some special sense to the numbers; rather, the point of view ought to be in the recognition that God has spoken on how these offerings are to be presented.  If God demands one-quarter hin of wine as the drink offering with the sacrifice of a lamb, then one quarter hin of the finest wine is what He should get (Allen 826).”  “The chief concern is about the proper amounts of flour, oil and wine to be offered with the animal sacrifices.  In Ek 46:5-7,11,14, there is a different value scale given, and there are other scales too, reflecting other groups and values (Lv 6:14ff; 23:17).  The exact amounts deemed necessary must have varied in the various periods of the people’s history.  What needs to be noted though is that in every group or period the tradition was that such an offering was a sacred meal (Riggans 118).”

“Also to be noted is the fact that the amounts increase with the size of the animal that the people can afford to sacrifice (vv. 6-7,8-9).  The principle is that they give as they are able to give, along the lines set out clearly in Lv 5:7-13 and Ezk 46:11, ‘as much as one is able to give.’  To give to God less than we are able to give is to insult Him and to be a worthless servant (Mt 25:14-30; Riggans 118-119).”
“for each lamb”  “On ordinary days a yearling lamb was sacrificed; on the Sabbath day two lambs were offered at morning and evening sacrifice (Nb 28:9,10; Tenney 740).”  “The fat tail of the lamb must also be burned (Reeve 2644).”  “Some think that the offerings of Lv 2 are meant to be independent of such sacrifices but there are very few examples in OT of independent grain offerings (5:15,25; Lv 5:11-13; 6:19-23; Carson 234).”

17. Then the Lord spoke to Moses, saying,
“This small section begins with the same introductory formula as vv.1-16, a notice of the source of the instruction being the revelation of the Lord to Moses (Allen 828).”
18. “Speak to the sons of Israel and say to them, ‘When you enter the land where I bring you,
“When you enter the land where I bring you”  “There is a synergism of sorts in the wording ‘when you enter’ and ‘I am taking you.’  They must come; yet God will have brought them.  The attempt to enter the land on their own ended in disaster (14:44-45).  God’s actions in bringing them near the land were not effective when they were unwilling to move in at His command (14:4; Allen 828).”  “There is the same confidence as in v.2 concerning Israel’s ultimate occupation of the land (Budd 171).”  “Despite the chaos, and destruction brought about by human sin, the possibility of an ordered and detailed religious life in the land can still be perceived by the eye of faith (Budd 170).”
“When you enter the land”  “This is another regulation that looks forward to the settlement in Canaan (Wenham 129).”  “The command anticipates the leap to an agrarian society upon entry into the Land (Feinberg 75).”
“you”  “Since the Book of Numbers presents two generations, we need always to remember who is addressed.  The ‘you’ in these verses may have been spoken to the community as a whole, but they are addressed to the children; for only they will actually enter the land.  The words of 14:29 are riveting in this regard: every individual who was numbered in the census (chs. 1-4) will perish in the desert; all 20 years of age and over had their prospects for the land forfeited, save Joshua and Caleb (Allen 828).”
19. then it shall be, that when you eat of the food of the land, you shall lift up an offering to the Lord.


“When the people would be blessed to eat of the varied products of the land, this sacred offering was to be presented as a reminder that their food was not just the product of their hands or a gift of ‘nature’ – a foreign notion in biblical times (Allen 828).”  “The people are to give an offering of their food that recognizes God as the giver of food (Bellinger 236).”  “In regulating such an offering there is implied a faith that Israel will indeed be free to till the land, and benefit from its produce (Budd 171).”
“when you eat of the food of the land”  ““The text certainly anticipates settled life, with agriculture, ovens, baking, and the hope for a variety of foods (Bellinger 236).”

“you shall lift up an offering to the Lord”  “The contribution for Yahweh really goes to the priest, so that a blessing might come on individual houses (Ek 44:30; Ne 10:38; Ashley 282).”
“lift up an offering”  Literally this is “heave offering (KJV; Ryrie 233).”  “The KJV ‘heave offering’ must be abandoned; the word signifies the taking off of a portion as an offering.  ‘Contribution’ is a good rendering (Marsh 217).”  “The word denotes a part ‘lifted off’ from a larger whole (Riggans 121).”  “A fine and clear phrase would be ‘selected portion’ (Riggans 121).”  “Honor the Lord with your possessions, and with the first fruits of all your increase (Pr 3:9).”  This “offering symbolically set aside the animal or grain as a contribution to the Lord (Ryrie 233).”

“Apparently it was for the priest to eat (Ryrie 233).”
“offering”  “The word for ‘offering’ (t’rumāh) is a technical term for a portion given to the priest (18:8; Lv 7:32; Wenham 129).”
20. ‘Of the first of your dough you shall lift up a cake as an offering; as the offering of the threshing floor, so you shall lift it up.
“of the first of your dough you shall lift up a cake as an offering, as the offering of the threshing floor”  “The younger generation must tithe reisheet arisoteichem challah (first-processed of your dough, a round loaf) as a t’rumah, just like grain gifts from the threshing floor (Feinberg 75).”  God commanded Israel to bring an offering from the first of the grain harvested.  This drives home the principle that God’s people should offer to Him first, before they satisfy their desires (Naylor 184).”  “When the people entered the land of Canaan and began to enjoy its produce, they were to show their devotion to the Lord by presenting to Him a cake baked from the first cutting of the grain (Merrill 233).”   “This concept of the first fruits is a symbol that all blessing is from the Lord and all produce belongs to Him (Barker 200).”  “This offering expressed gratitude for the grain of the land (Constable 42).”  “The idea seems to be one of immediacy.  Right at the time of the threshing of the grain, before the processes of refining for princely flour, a cake is to be made in worship of God and held high from the threshing floor (Allen 828).”

“Such offerings were the special possession of the priests, and were possibly subject to distinct ritual procedures (Budd 134).”  “Since the priests have no inheritance in the land (18:20), and since the Levites’ inheritance is only the tithe (18:21), the Levites have no crops of their own to be offered to Yahweh for support of the priest.  Nonetheless, the tithe of the tithe that they contribute to the priests is counted asif it were such an agricultural gift (Ashley 283).”  “This [inclusion] is further indication of a strengthening of the rights and privileges of the priests in those parts of the priestly legislation which occur in Numbers (18:1-32; Budd 134).”  
“of the first of your dough you shall lift up a cake as an offering,” “Alongside the regular tithe the OT insists that the first-fruits be given to God (Wenham).”  “The first-fruits of every crop must also be given to God (Ex 22:29-30; 23:1; Wenham 129).”  “The people were instructed to bring an offering of firstfruits in Lv 23 (Dt 26), and here in Numbers that t instruction is expanded to a first meal offering (Bellinger 236).”  “When they come into the land they are to offer a cake (JB, GNB, ‘loaf’) from their first baking.  It is an example of giving God the first-fruits of our wealth (Ex 22:29; 23:16,19; Lv 2:14; 23:9ff; Carson 234).”  “There must … be a terumah offering (NRSV: ‘donation’) of a loaf of bread from the harvest (Budd 134).”  “Jewish tradition has followed this law both for the housewife and the baker (Ne 10:37; Ek 44:30; Carson 234).”  “Here this principle of first-fruits is brought right into home life: when a housewife makes bread she must set aside a portion for the Lord.  After the fall of the second temple this custom was still maintained: pious Jews would throw a handful of the dough into the fire as sort of mini-sacrifice, thereby making every hearth an altar and every kitchen a house of God (Wenham 129).”  “It is easy to see how such a ritual might well become an empty, legalistic bondage as seems certainly to have been the case with the Pharisees of our Lord’s day (Mt 23:23); but our Lord does commend the proper practice of it, “These you ought to have done,’ thereby setting His seal upon the principle involved.  It is the hallowing of the common life of man, whether at work or in the home, and its undergirding by an essentially religious dimension that is in view (Philip 166).”

“This gift of the firstfruits was presented for the maintenance of the priests and their families (18:12-13), and provided for God’s servants by making their fellow Israelites do so; the offering of the material asserted the primacy of the spiritual (Brown 135).”
“of the first of your dough you shall lift up a cake”  “The regulation about dough, like the previous one, comes into effect only in the new land … after they settle into the land and begin to produce crops (Ashley 282).”  “Challah (a loaf) is baked only after the first of the dough is ‘lifted off’ as a t’rumah (offering) for the Lord.  The dough goes to the kohanim (priest), and a blessing accrues to the donor’s house (Ez 44:30; Feinberg 75).”  “Paul remarks on this custom: ‘If the dough offered as first fruits is holy, so is the whole lump (Ro 11:16).’  The principle of the first-fruits applies just as much in the spiritual realm as in the material.  The conversion of some Jews is a pledge ‘that all Israel will be saved,’ just as the resurrection of Christ guarantees the resurrection of all believers (Ro 11:26; 1Co 15:20-23; Wenham 129).”  “The raising of the first cake of coarse grain is similar to the custom today in small businesses to frame the first dollar (Allen 828).”
“of the first of your dough”  “This law also looks forward to the time when the Israelites would be in the land (Barker 200).”  “Reisheet (first of) refers to the foods ‘first processed,’ such as threshed grain or dough.  Reisheet must be distinguished from bikkurim, the ‘first-ripe fruits’ from the crop (Feinberg 75).”  “Snaith prefers ‘kneading trough’ – ‘a batch of loaves from one kneding trough’ – i.e. the first batch of your baking (Budd 170).”

“’First of the dough probably means not that once per annum a first pinch of dough is set aside before any baking is done with a new crop, but that an amount is offered before every new batch of baking as a contribution toward the support of the priest (Budd 283).”
“of the first”  The Hebrew word is rēŝît.  This “term simply identifies something as ‘first in time or prominence.’  It is used, most especially, to describe the earliest parts of the crops, of wool or fleece, and of all the produce.  Like the first born human male and the firstborn male animal these first crops are dedicated to Yahweh (Budd 282).”  “It is a truism to state that we must give to the Lord, but to know what to give is worth searching for.  The important point is that the people must give from ‘the first’ of their produce.  Some have tried to argue that this refers to the first part of every meal prepared, but the overall impression one gets when taking other references into account is that it refers to the first-fruits of the harvest (Riggans 121).”  “This particular symbol of all the harvest is due to God since all of it is a gift from him (Riggans 121).”  “Such was the desire to please God, however, that the traditions in the Talmud say that the first thing to do in preparing to bake is to set aside God’s portion (Riggans 121).”  “In offering up to God, we are really only returning to Him what is His by right (Riggans 122).”
“dough”  “The word עריסה, arisah, is now usually associated with the later Hebrew word ‘arsān, which is a barley paste (Marsh 217).”  “This offering is made of coarse grain (‘ground meal’) instead of the fine grain of the previous offerings (v.4; Allen 828).”
“you shall lift up a cake”  “A good deal of uncertainty surrounds the regulation, for the meaning of the words is obscure”  By referring to a ‘cake,’ the writer seems to intend some product of the household cookery and not a yearly agricultural product (Marsh 217).”

“lift up”  Another possible translation is “set aside (NLT; Ashley 282).”  “V.20 is marked by an elegance in the use of four forms of the word rum: ‘to raise’ (Allen 828).”  “This means that they are given to the priest, who will offer them as a sacrifice, keep them for his own use, or allow them to be redeemed, i.e., exchange them for a cash payment (Wenham 129).”
“cake”  “The Hebrew word is hallâ.  “The root of the word is hll, ‘pierce, perforate,’ so that one may think of a perforated wafer.  Ex 29:23 and Lv 8:26 mention the use of oil, so these perforations may be for the penetration of this substance.  The loaf may be either leavened (Lv 7:13) or unleavened 9*;26), and made of ‘fine flour (Lv 24:5) or not (as here).  It is also spoken of together with the flat massâ (Lv 8:26); thus hallâ probably describes the shape and kind, not the content, of the loaf (Ashley 283).”  The dough “was to be prepared as ‘a cake,’ i.e. a loaf.  This was the usual bread for the Temple in later years, called the ‘shew-bread,’ and was not burned but given to all the priest-hood to eat.  Special breads at festivals are common enough.  The special bread for Sabbath is still called by the same name used here in Hebrew (Riggans 122).”
“the offering of the threshing floor”  This phrase “occurs only here in the Bible (Ashley 283).”  “In Nb 18:27, the Levites’ tithe to the priests is reckoned as if it were ‘the grain of the threshing floor’ (kaddāgān min-haggōren).  “The phrase terumat gōren here probably indicates that this contribution is made from the produce of the threshing floor and counted as such an agricultural gift (Ashley 283).”  “Moses is directed to command the people to offer a part of their coarse meal to Yahweh (Marsh 217).”  “The wheat must be separated from the chaff before the firstfruits from the threshing floor can be accepted (Feinberg 75).”
“threshing floor”  “The meaning of gōren is simply “the flat place where grain is ground’ (Ashley 283).”
“so shall you lift if up”  “The offerer was to lift it up before God and then give it to the priest (Constable 42).”
21. ‘From the first of your dough you shall give to the Lord an offering throughout your generations.

“From the first of your dough you shall give to the Lord an offering”  “The Holiness code (Lv 17:1-26:46) had already legislated for the offering of the first fruits (Lv 23:9-14).  The first cutting of the harvest must be offered to Yahweh, in addition to burnt, grain, and wine offerings (Budd 134).”
“throughout your generations”  This construes the meaning “for all time (Carson 234).”  “These practices were to endure among the people of God (Naylor 184).” “This is a perpetual ordinance; for the further removed the people become from the events of their salvation, the more likely they will be forgetful of the nature of their salvation.  The first generation was not able to remember much longer than 3 days (11:1-3; Allen 828)!”  “Each meal is a gift from Yahweh; His people are ever dependent on His largess (Allen 828).”
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