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OBADIAH

Date:  It is not possible to date this book with precision (Lindsell).  Dating this prophecy is dependent on dating events in Israel's history as they relate to vv. 11-14 (Barker).  To which battle do these verses refer (Ryrie)?  If the verses refer to the invasion of Jerusalem by the Philistines and Arabs (2Chr 21:16-17), which took place during the reign of Jehoram in 853-841 B.C. (Barker) or 848-841 B.C. (Ryrie), then Obadiah would be a contemporary of Elisha (Barker).  Ob was written about 845 B.C. (Addington).  If this dating is preferred, then Obadiah is the earliest of the writing prophets (Ryrie).  If the verses refer to the Babylonian attacks on Jerusalem (2 Ki 24-25) in 605-586 B.C. then Obadiah would be a contemporary of Jeremiah (Barker).  Barker feels this alternative is more likely.  The later date aligns with the description in v. 11 of a total conquest of Jerusalem by Nebuchadnezzar as he invaded, seiged and sacked the city (Elwell).  2 other significant invasions of Jerusalem are also possible, the invasion by Shisak of Egypt during Rehoboam's reign in 926 B.C. (1Ki 14:25; Ryrie) and the invasion by King Joash of Israel during the reign of Amaziah in 790 B.C. (2Ki 14:13-14; Ryrie).


“The final invasion of Jerusalem during Edom’s existence as an independent nation took place when the city fell to the Babylonians in 586, following Jehoichin’s previous capitulation to Nebuchadnezzer in 597.  On both occasions the city suffered seizsure of its ‘wealth’ and wholesale deportation of its population (2Ki 24:13-16; 25:4-17; 2Chron 36:18,20).  In 586 the city was virtually burned to the ground, including the temple (2Ki 25:9-10; 2Chron 36:17; cf. Jer 6:1-9:22; Ezk 4:1-7:27), and many of its inhabitants were massacred.  There is specific reference to unsuccessful ‘fugitives’ in the account of the king’s escape with his retinue (2Ki 25:4-5).  Of particular significance are the accounts of Edom’s conduct at this time.  There is evidence for its participation as an ally in a coalition of Palestinian states against Nebuchadnezzar (Jer 27:3;40:11); yet it was later accused of taking vengeance on Judh (Ezk 25:12), and of delivering the Israelites ‘over to the sword at the time of their calamity, at the time their punishment reached its climax’ (Ezk 35:5-6; cf. Lam 1:17).  Edom was equally guilty at this time of rejoicing in Jerusalem’s destruction (Ps 137:7; Lam 2:15-17; 4:21; Ezk 35:11-15; 36:2-6); and it is therefore at this time that the prophetic announcements od Edom’s annihilation reached a climax (Jer 9:26; 25:21; Lam 4:21-22; Ezk 25:13; 32:29; 35:3-4,7-9,11,14-15; 36:7).  Specific correlations include numerous points of contact in Jer 49:7-22 and Ezk 35-36.  The balance of evidence therefore suggests that Obadiah was looking back to the Fall of Jerusalem in 586, in which Edom was clearly implicated (Armerding 351).”

Purpose:  "This is an important book in the Bible, for it defines the standard of behavior which God desires between nations.  The principle of compassion, which is clearly God's desire for individuals, is also His norm for nations today (Addington's notes)."

***Text is NASB, not NAS’95

1.  The vision of Obadiah.  This is what the Sovereign Lord says about Edom - We have heard a message from the LORD: An envoy was sent to the nations to say, "Rise, and let us go against her for battle"

“Obadiah”  Nothing is known about the prophet Obadiah (May).  The author's name was a common biblical name (Barker; Elwell).  Obadiah means "servant or worshipper of the Lord" (Ryrie), "servant of Yahweh (Lindsell)”.  ?Obadiah's name may simply be a title since it is often used to describe OT prophets (?Wenham?).  "That Obadiah's oracle is a vision helps account for the terseness of language, the vivid imagery, and the certain realization of the event seen in advance as the prophet makes known Yahweh's word (Elwell)."  The similarities between vv. 1-9 and Jer 49:7-22 are so striking that questions have arisen as to whether the authorship of these verses should be attributed to Jeremiah or Obadiah (Barker).  Many scholars attribute authorship of these verse to neither prophet, but rather another, now nonextant anti-Edomite source (Elwell).

“Edom”  The Edomites were the descendants of Abraham, but not the children of the promise (Addington).  Edom came from the descendants of Esau, Jacob's twin (Ge 25:24-26; 25:30; 32:3; 36:1).  God gave Esau the hill country of Seir where they lived between the 13th and 6th centuries B.C. (Dt 2:5; Ryrie).  Esau was later renamed Edom (Ge 36:1) and Jacob was renamed Israel (Ge 32:28).  The Edomites constantly were at odds with the Israelites, the descendants of Jacob (Ryrie).  Though they were not part of the promise to Abraham, God still had a concern for this nation (Addington).  Edom was spared the judgements other nations experienced when the Hebrews came out of Egypt (Addington).  As Israel came out of Egypt they addressed a letter to the king of Edom referring to themselves as "your brother Israel" (Nu 2:14; Jdg 11:17).  The Israelites were still denied passage through the Edomite land (Nu 20:21).  God specifically commanded the Israelites not to provoke the Edomites to battle (Dt. 2:5).  God told the Israelites that they would not even be given enough Edomite land to put their foot on (Dt 2:5).  The Edomites had opposed King Saul (1Sam 14:47).  King David had conquered the Edomites (1Ki 11:15).  The Edomites were adversaries of Solomon (1Ki 11:14-25).  They attacked King Jehoshaphat (2Chr 20: 1-2, 10-11).  They urged the conquerors of Jerusalem on in Ps 137:7.  This prophecy was written to the Edomites in response to their revolt from Judah chronicled in 2Ki 8:20-24 and 2Chr 21:8-10.  Previously Edom had been subserviently paying tribute to Judah (Addington).

2.  "See, I will make you small among the nations; you will be utterly despised.

3.  The pride of your heart has deceived you, you who live in the clefts of the rocks and make your home on the heights, you say to yourself, 'Who can bring me down to the ground?'

“live in the clefts of the rocks”  The capital of Edom was Petra (Ryrie).  The valley where Petra was located can only be reached through a narrow canyon sided by mountain walls 200-250 feet high (Ryrie).  Petra, also known as Sela, was located on an important caravan route and was carved out of the rock by the Nabateans (Lindsell; Wenham).

make your home on the heights  Edom was a mountainous region south of the Dead Sea (Ryrie).

4.  Though you soar like the eagle and make your nest among the stars, from there I will bring you down declares the Lord.

5.  "If thieves came to you, if robbers in the night - Oh, what a disaster awaits you - would they not steal only as much as they wanted?  If grape pickers came to you, would they not leave a few grapes?
6.  But how Esau will be ransacked, his hidden treasures pillaged!
7.  All your allies will force you to the border; your friends will deceive and overpower you; those who eat your bread will set a trap for you, but you will not detect it.

8.  "In that day, declares the Lord, will I not destroy the wise men of Edom, men of understanding in the mountains of Esau?
9.  Your warriors, O Teman, will be terrified, and everyone in Esau's mountains will be cut down in the slaughter.

10. Because of the violence against your brother Jacob, you will be covered with shame; you will be destroyed forever.

“Because”  “The initial words of v.10 stress that the punishment related in vv.2-9 is not arbitrary but provoked by cause enough (Allen 154).”

“violence”  “The noun ‘violence’ (hamas) denotes both moral wrong and overt physical brutality (cf. Hab 1:2), both of which characterized the course of Edom’s relations with Israel (Armerding 347).”  “The Hebrew word translated as ‘violence’ carries with it the connotation of injustice; that is, Edom’s treatment of Jacob was not only harsh, but clearly immoral (Beyer 18).”  “Edom’s ‘violence’ [was] a basic disregard for human rights (Allen 155).”  “They had participated in violence against the Hebrews; they had watched calmly while foreigners devastated the city of Jerusalem.  By both violent action and heartless inaction, they had not only sinned, but been the instruments of injustice in the relationships between nations (Craigie 205).”

“The OT traces this pattern to the very origins of the two nations, in the hatred of Esau for his brother Jacob (Armerding 347).”  “From the time of the rivalry between Esau and Jacob, the twin ancestors of the two peoples (Ge 27:41), Edom’s hostility had been manifested in repeated acts of violence against Israel (Num 20:14,20-21; 2Chron 28:17; Ezk 25:12; 35:5-6; Joel 3:19; Amos 1:11; Thompson 863).”  “This hostile behavior of Edom arose from envy at the election of Israel, like the hatred of Esau towards Jacob (Ge 27:41), which was transmitted to his descendants, and came out openly in the time of Moses, in the unbrotherly refusal to allow the Israelites to pass in a peaceable manner through their land (Num 20; Keil 360).”  “The hatred emerged again in Edom’s hostility to Israel after the Exodus (Ex 15:15; Jdg 11:17-18); and Edom is numbered among Israel’s ‘enemies … who plundered them’ before they were defeated by Saul (1Sam 14:47-48).  It is against this background of aggression that David’s later campaigns are also to be understood (2Sam 8:13-14; 1Ki 11:15-16; 1Chron 18:11-13; Ps 60; Armerding 347).”  “The Israelites, on the other hand, were urged to maintain a friendly attitude toward the Edomites (Dt 2:4-5; 23:7; Thompson 863).”

Herod Antipas “was a son of Herod the Great, who was an Edmoite or an Idumean.  Herod the Great had slaughtered the babes of Bethlehem in his desire to exterminate Christ.  His successor, Antipas, with whom we are concerned, was no better.  He had beheaded John the Baptist and had been called ‘that fox’ by Jesus (Lk 13:32; Boice 201).”

“your brother Jacob”  The nation Israel is referred to as ‘Jacob’ (D. Baker 1994, 813).  “This is a reminder of Esau’ earlier conflict with his blood brother (Ge 25:19-34; 27:1-28:9; 33), a conflict carried on by their descendants (D. Baker 1994, 812).”  “The fraternal relation in which Edom stood towards Judah is still more sharply defined by the name ‘Jacob,’ since Esau and Jacob were twin brothers.  The consciousness that the Israelites were their brethren, ought to have impelled the Edomites to render helpful support the oppressed Judeans (Keil 36).”  “Kinship creates obligation, which cannot be neglected with impunity (Allen 155).”  “Edom’s violent crimes are all the more reprehensible because they were committed against the brother nation (Barker 1361).”

“covered with”  Covering means to “come upon thee in full measure (Keil 360).”

“shame”  “The proof of the pride of Edom is in the way they treated Israel (Boice 197).”  ‘Shame’ contrasted starkly with the arrogance of Edom (W. Baker 1457).”  This is “a striking expression since shame is usually associated with nakedness (Barker 1361).”  This is “the shame of everlasting destruction, as the following explanatory clause clearly shows (Keil 360).”

“you will be destroyed forever”  “The assertion that the impending punishment will be ‘for ever’ is characteristic of the prophetic oracles against foreign nations (Isa 14:20; Coggins 85).”  “The fratricidal acts of Edom would continue to haunt the nation, bringing about eventually its own demise (Craigie 205).”  “This doom was ultimately fulfilled when the Idumeans (the Grecianized name for this people) were conquered by the Jews under John Hyrcanus (134-104 B.C.) and ceased to have a separate national existence (Josephus Antiquities XIII.9.1; Thompson 863).”  When Hyrcanus conquered them, he compelled “them to be circumcised, depriving them of their nationhood (Allen 155).”

11.  On the day you stood aloof while strangers carried off his wealth and foreigners entered his gates and cast lots for Jerusalem, you were like one of them.

“On the day you stood aloof”  “As Wolff notes, the adverbial expression here translated ‘aloof’ signifies both distance and opposition (Coggins 86).”  “During the 18 month siege of Jerusalem by the armies of Babylon (Jer 52:4-7), Edom offered Judah no assistance (Beyer 18).”  “The intent of this phrase … differentiates sharply between the actual conduct of Edom and that of the rapacious ‘strangers’: whereas the latter actually ‘entered’ Jerusalem (Armerding 348).”  “Here lies the painfulness of man’s relationship to man.  One stands aside and lets another suffer (Langford 863).”  “We need to asking ourselves continually about our neutralities, our inward cruelties, our ruthlessness (Langford 864).”


The translation should be “to stand opposite, used heree to denote a hostile intention (Keil 361).”  “The context shows that the opening phrase should be translated ‘On the day that you stood in opposition’ (cf. 2Sam 18:13).  According to 1 Esdras 4:45, the Edomites took an active part with the Chaldeans in the invasion and plundering of Judah, which reached its climax in the destruction of Jerusalem in 587 B.C. (Thompson 863-864).”

“strangers”  Most likely this the Babylonians (Barker 1360).


There is a possibility that Obadiah is a contemporary of Elisha and that the event referred to here is “the invasion of Jerusalem by the Philistines and Arabs during the reign of Jehoram (853-841 B.C.; 2Ki 8:20-22; 2Ch 21:8-20; Barker 1360).”

“cast lots”  This “is a characteristic way of describing the division of a victim’s spoil by his conqueror (Coggins 86).”  “When foreign forces went against Judah, they cast lots to see who would plunder which parts of Jerusalem (W. Baker 1457).”  The strangers ‘cast lots’ for Jerusalem’s “conquered property and probably for its citizens (cf. Joel 3:3; Nah 3:10; Armerding 348).”  Allen sees this as “vying with one another over the allocation of the citizens of Jerusalem as slaves (155).”

“you were like one of them”  “’You’ is emphatic in Hebrew (W. Baker 1457).”  “Edom because of her indifference was not different from the strangers who went aginst her own relatives (W. Baker 1457).”  “In the sight of God, who looks not on the outward appearance but on the heart, there is little distinction in moral accountability between overt sin and an inner bias toward that sin that permits it to go unchecked (Armerding 348).”  “These put in relief the sin of Edom: He did not act like a brother (v.12) but was like one of the strangers (Barker 1361).”  “Edom’s action is precisely equated with that of the invading foreigners and is therefore liable to the same punishment (Armerding 348).”

12.  You should not look down on your brother in the day of his misfortune, nor rejoice over the people of Judah in the day of their destruction, nor boast so much in the day of their trouble.

“You should not”  “Now begins a series of eight prohibitions in the typical suntactical style that indicates not a general prohibition but a specific, individual-circumstance prohibition (Stuart 419).”  “In a series of prohibitions, Edom is urged to stop opposing Judah.  The verbal forms refer to future actions, reflecting the horror of the prophet at the deeds described (D. Baker 1988, 37).”  “It is best to take the various instances of ‘you should not’ in vv.12-14 as rhetorical.  The prophet places himself alongside the Edomites, as it were, and tries to stop them from doing what they did (Finley 97).”  “For vividness the prophet speaks as if the attack on Jerusalem were present and warns the Edomites against the outrages they actually did perform (Thompson 864).”  “It is Edomite gloating/rejoicing/boasting that is decried, both because it is wrong and because it cannot last (Stuart 419).”  “The rhetorical nature of his speech is disclosed in v.15b, where he abandons this device and speaks plainly of Edom’s activity as in the past (Allen 156).”

“look down”  The NIV and NAS’95 translation is “gloat.”  The “emphasis on Edom’s role as a spectator lies at the heart of … ‘look down’ (Armerding 349).”  “Pride leads to an unjustified sense of personal superiority, and when we feel this way about ourselves we naturally look down on others and mistreat them (Boice 197).”  “Ezekiel also condemns the Edomites’ … revilings of their stricken neighbor (Ezk 35:12; Thompson 864).”


“The Authorized Version translates the verb: ‘look on,’ that is, ‘look into,’ ‘explore’ or ‘show special curiosity’ in regard to another person’s misfortune.  If this is the meaning, there is progression from the aloof stance mentioned in v. 11 to an improper curiosity about their brother’s tragedy.  It is true that the people of Edom stood aloof from Judah at the time of her fall, but while that is bad in itself there is a certain sense in which they did not stand aloof enough.  They stood aloof so far as help was concerned, but they were there in order to find out the gory details of their rival city’s fall (Boice 200).”

“on your brother” “The repetition of ‘your brother’ from v.10 also seems to have a significance greater than its immediate context.  The treachery of Edom in its treatment of Judah is to be echoed in the betrayal of Edom by its allies and confederates.  The traitor will be betray in turn, and the unfaithful will discover how bitter is the taste of infidelity (157).”


“We may not have a high regard for brothers or sisters, husbands or wives, parents or children, but God does have this high regard for family relations, and the Bible everywhere speaks of them (Boice 197).”  “My brother is one I should love, no matter what he does.  My brother is one I should encourage, even if he tends to discourage me.  My brother is one I should defend, however great his enemies.  If I do not do those things, I am being unbrotherly.  To laugh at my brother when he makes a mistake is unbrotherly.  To take delight in his failures is unbrotherly.  To rejoice in his misfortune si unbrotherliness of the worst sort (Boice 198).”

“Much of the failure in society today has its source in the loss of kinship.  Edom (Esau) was Israel’s borhter by blood relationship, but there is a broader familial relationship in the fellowship of God’s people and in the common human experience.  The theology of kinship that Jesus set forth forbade anger toward a ‘brother’ (Mt 5:22), encouraged reconciliation (Mt 5:24) and discouraged criticism (Mt 7:3).  Jesus said that His family were those who did the Father’s will (Mt 12:50).  There is no room here for gloating over the misfortunes of another member of the family of God when a brother or sister is restored (Lk 15:11-32).  While Jesus’ theology of kinship does not include all humans regardless of their relationship to God, the treatment of the fallen traveler by the Samaritan (Lk 10:29-37) encourages compassionate treatment fo the less fortunate.  It was the priest and the Levite who ignored the traveler’s misfortune (Niehaus 531).”

“day of his misfortune”  This Hebrew word for misfortune “occurs elsewhere only in Job 31:3, where it parallels ‘ruin,’ the same word translated ‘disaster’ in Ob three times in v.13.  When the prophet refers to ‘the day of his misfortune,’ he singles out a specific period of time when great calamity came upon Judah and Jerusalem (Finley 97).”

“the day”  “It is not a literal day but rather the period of a month or so in the summer of 587, which commenced with the first breakthrough of the besieging Babylonians and culminated in the burning of the temple and other important buildings (2Ki 25:8-12; Allen 157).”

“rejoice”  “What was for Judah a ‘day of distress’ had become for Edom a day of delight (Craigie 205).”  Edom; “found pleasure and satisfaction in their kin’s calamities (Lindsell 1341).”  “Ezekiel also condemns the Edomites’ rejoicing over the desolation of Israel (Ezk 35:15; Thompson 864).”  “Here lies the painfulness of man’s relationship to man.  One stands aside and” “takes pleasure in another’s distress (Langford 863).”

“destruction”  It “does not signifiy destruction, but simply pressure, a burden, then weight of suffering, distress, misfortune (Keil 364).”  “’Their destruction’ is quite strong and makes it unlikely that Obadiah means an event prior to the destruction of Jerusalem by the Babylonians in 586 B.C. (Finley 97).”

“boast”  “’Boast’ is literally ‘make your mouth large,’ talking big, another expression of [Edom’s] arrogance (W. Baker 1457).”  Obadiah “screams them to keep their big mouths shut (Allen 157).” “The boasting would include belittling and taunting Judah so as to make the braggarts seem superior.  The Edomites felt that what happened to Judah could never happen to them (Finley 98).”

“in the day of their trouble”  “The threefold repetition of ‘in the day of their disaster (12-14 NIV)’ heightens the effect of the calamity (W. Baker 1457).”

13.  You should not march through the gates of my people in the day of their disaster, nor look down on them in their calamity in the day of their disaster, nor seize their wealth in the day of their disaster.

“march through the gates of my people”  Edom followed in the wake of the foreign enemy, thereby “aligning themselves with Judah’s enemies (Allen 158).”  “The Edomites who stood gloating outside the fallen city now venture inside on the heels of the Babylonian troops (Allen 158).”


“Most commentators perceive a progression in v.11, from detachment to active involvement on the side of the enemy.  The main weakness of such an interpretation is its failure to give weight to the opening contrast in v.11; Edom is specifically dissociated from the factual account of invasion and looting, which are then attributed to it in v.13 only in terms of prohibitions that do not necessarily puport to describe actual events (v.13; Armerding 348).”

“Edom is urged not to draw near to her brother’s misfortune by entering their gates (D. Baker 1988, 37).”  According to various biblical passages, the Edomites did not enter the city directly with the Babylonians (Ps 137:7; Lam 4:21; Ezk 25:12-14; Joel 3:19).  Rather, they watched nearby and waited for their opportunity (Finley 97).”  “Edom’s crimes against Judah went beyond being spectators who rejoiced over Judah’s misfortune.  Because of wrong attitudes, sinful actions followed (W. Baker 1457).”  “Edom progress to ‘gloating’ or ‘rejoicing’ over Judah’s problems, entering into the very gates (Lam 4:12-13) to see more closely, and then even looting their abandoned possessions (D. Baker 1994, 812).”  “Violence, harbored in the heart, gave birth to violent acts (W. Baker 1457).”  “Edom actively participated in the sacking of the city (Ryrie 1373).”

“The gate was the administrative center in ancient Near Eastern cities.  When a king conquered a city, he might even set his throne in the gate, which act symbolized the establishment of his authority over the city (Niehaus 529).”  “The passage of enemies through the gate signifies a city’s loss of self-rule (Niehaus 529).”

“’The Lord loves the gates of Zion,’ sang the psalmist (Ps 87:2); and frequently in the Psalms those gates are treated as symbolizing in a unique way the Lord’s presence with His people (Ps 9:14; 118:20).  It is therefore natural that we should find in the laments the convition that, just as the gates had symbolized God’s presence, so their destruction was a sign of the withdrawal of that divine presence (Coggins 88).”  “Here in Obadiah the reaction is different; it is to blame the heathen nations who had been instrumental in carrying out the punishment.  To ‘have entered the gate of my people’ is part of the offense of the Edomites Coggins 88).”

“My people”  “’My people’ is a sob of pathos mingled with indignant passion, as Obadiah recalls the blatant trespass (Allen 158).”

“disaster”  

“calamity”  The word edham, ‘their calamity,’ is a play on the word edhom, Edom (Thompson 864).”  “It may not be taking the thought of the oracle too far to see in it the suggestion that what had appeared as a ‘calamity’ for Israel would ultimately prove to be a calamity for Edomites themselves, because of thie failure to side with their brother in the time of his distress (Coggins 88).”

“seize their wealth”  “Every inclination towards justice, every lingering memory of fraternal affection, indeed all basic humanity, had been set aside in the pursuit of personal advantage (Craigie 205).”  “Not content with trespass and gloating, the Edomites engaged in covetous theft.  Taking their cue from the Chaldean victors (v.11), they looted like any foreigner (Allen 158).”  “This plundering of Jerusalem and Judah no doubt followed on the heels of the Babylonian destruction, and was especially devastating; what little the Babylonians left, the Edomites took away (Beyer 19).”  Edom “actually drived gain from their kinsmen’s misfortune (Allen 156).”  “Edom profited handsomely from its apparent policy of nonopposition to and indeed support for Babylon in 586 B.C., since Babylon then did Edom’s dirty work (Stuart 419).”

“Edom disassociated herself from the miseries of her kinfolk in Israel; worse than that, she rejoiced over Israel’s suffering and took advantage of it.  This is what merits the retribution of God (Langford 863).”  “Here lies the painfulness of man’s relationship to man.  One stands aside and” “capitalizes on another’s misfortunes (Langford 863).”

14.  You should not wait at the crossroads to cut down their fugitives, nor hand over their survivors in the day of their trouble.

“wait at the crossroads”  “It is significant that in 587, when the wall of Jerusalem finally crumbled before the Chaldean onslaught, King Zedekiah fled to the east with his army under cover of darkness, only to be overtaken on the plains of Jericho (Allen 159).”  “Since the king and his army fled northesatward toward Jericho this reconstruciton would seem unlikely (Stuart 419).”  Though “many an aristocrat as well as less elevated citizens must have had a similar notion, but evidently their hopes of escape were dashed by roadblocks set up by the Edomites.  They collaborated with the enemy, and simply handed back those who fell into their hands.  As a consequence the Judeans endured more suffering (Allen 159).”

“wait’  The NAS’95 translation is “stand.”  “The verb ‘wait’ … corresponds to the indictment in v.11 that Edom ‘stood’ aloof (Armerding 349).”  “The main emphasis of these verses is on Edom’s hostile attitudes, rather than on its physical violence at Jerusalem (Armerding 349).”  “The distinction between action and intent is virtually obliterated in v.14 (Armerding 349).”

“crossroads”  “Pereq”’ signifies here the palce where the roads break or divide, the cross-road.  In Nah 3:1, the only other place in which it occurs, it signifies tearing in pieces, violence (Keil 365).”

“cut down”  “The verb ‘cut down’ (karat), echoes its usage in vv.9-10 (‘cut down,’ ‘destroyed’): Edom’s fate is in no way arbitrary but corresponds to the measure it has itself used (Lk 6:37-38; Armerding 350).”  “Edom’s despciable actions towards her brother climax with an attack on Judah’s refugees (D Baker 1988, 38).”  “Here the Edomites had ‘cut off [Israel’s] fugitives’; at vv.9-10 Edom itself would ‘be cut off forever’ (Coggins 89).”

“hand over their survivors”  “Not actively engaging in the conquest itself, Edom was doing something even crueller, callously handing over ‘survivors’ caught in their demoralized flight (D. Baker 1988, 38).”  “The verse describes Edom’s treatment of Judah’s ‘survivors.’  It thereby corroborates the imporession of detachment from the main scene of action, since the ‘fugitives’ would be fleeing away from the city.  However, it also qualifies this detachment sharply, for it is shown to be accompanied by outright aggression, whose venom is in keeping with Edom’s gloating over its fallen adversary (Armerding 349-350).”  Edom “even refused to help the refugees, returning them to the enemy (Lindsell 1341).”  Edom “handed over survivors to the attacking armies (W. Baker 1457).”  “According to Amos 1:6,9, this was not the first time Edom had dealt in Israelite slaves (Thompson 864).”

“the day”  “It remains to ask whether this catastrophe can be identified with a specific historical occasion: that occasion will be characterized by the invasion of Jerusalem, wholesale plundering of its property, and probably enslavement of its people; by widespread slaughter both within Jerusalem and in the outlying regions; and by the participation of Edom in this disaster as a mocking bystander and as a collaborator with theforeign invaders, so betraying an existing bond of loyalty with Judah (Armerding 350).”  “Day” “is an historical reference, referring not to a 24 hour period, but rather to the time (approximately a month) during which the city of Jerusalem was sacked and paritally destroyed by the Babylonian armies (Craigie 205).”

15.  "The day of the Lord is near for all nations.  As you have done, it will be done to you: your deeds will return upon your own head.

“For the day of the Lord is near”  “As the term implies, the day of the Lord is ‘the Lord’s day,’ when God enters into history in a special way to fulfill His holy purposes (Beyer 21).”  “Whereas in the earlier section the ‘day’ was one in which punishment had been wrought upon Judah, here, as in many prophetic oracles, we have the theme of a ‘day of the Lord’ against His enemies (Coggins 90).”  “Judgment was given, to some extent at least, on the basis of specific wrong acts, and it is most likely that one occasion for the gathering together of the book of Obadiah was the conviction that Edom had, by such wrong acts, transgressed the will of Yahweh and would be the victim of judgment at His day (Coggins 85-86).”  “Israel had seen only one aspect of this in looking forward to prosperity for herself and punishment for her foes, ‘the nations’.  Israel will find that its own rebellion before God will also be punished (D Baker 1988, 38).”

“The opening line of v.15 therefore constitutes the core of Obadiah’s prophecy.  It provides a theological framework for the preceding verses: the localized disasters befalling Edom and Jerusalem are not merely isolated incidents in a remote and insignificant theater of war, for they mark the footsteps of the Lord Himself as He approaches to set up a ‘kingdom that will never be destroyed’ (Dan 2:44; Armerding 353).”  Obadiah “had not only observed Edom’s actions towards Judah, but believed also that God had observed; and knowing something of divine justice, from his own and his nation’s experience, he believed that the God who knew Edom’s foly must also act in judgment (Craigie 206).”  “If Judah, the Lord’s people, had a ‘day of distress’ at the hands of the Edomites and Babylonians, an even greater ‘day’ looms on the horizon (Finley 100).”  “The above warnings to Edom are based upon the assurance of the coming of God’s judgment.  ‘The day of the Lord’ is the time when God punishes the wicked among Israel and the pagans and when He exalts His faithful people.  This time is near, i.e., certainly approaching (Thompson 865).”  “The time of divine intervention was near for Edom, as it is for all governments that commit gross evil (Isa 2:12-21; Niehaus 535).”  “This day belongs to the Lord, and He will pour out His wrath on all the nations of the earth.  Edom cannot expect to escape this judgment, and the prophet’s announcement brings to a halt the sounds of merriment and boasting (Finley 100).”

“Two basic features characterize the day of the Lord; judgment against God’s enemies and the salvation of God’s people (Beyer 21).”  “The judgment that fell on God’s people would cleanse them and purify them for His purpose (Mal 3:2-4).  The hope of deliverance remained present for the faithful (Zeph 2:1-3) as they looked to their sovereign Lord to pour out His Spirit and establish His kingdom (Joel 2:28-32).”  “The primary meaning is not the day of judgment, but the day on which Jehovah reveals His majesty and omnipotence in a glorious manner, to overthrow all ungodly powers, and to complete His kingdom (Keil 365).”

“The OT looked forward to a time when Yahweh would finally intervene in human affairs and set right the wicked world, a time when man’s day of self-sufficiency and oppression would be brought to a close.  This future period, when moral debts would be settled and Yahweh opnely revealed to all as the upholder of right and justice and the victor over sin and violence, was called the Day of Yahweh.  A basic and traditional parto of this eschatological motif was the participation of the people of God in His victory (Allen 161).”


“’The day of the Lord’ is a theme of great significance in Israel’s eschatology, and it gives final definition to the preceding references to a ‘day’ in Obadiah: Edom’s and Judah’s downfall both constitute elements in the pattern of this ‘great and dreadful day of the Lord’ (Joel 2:31; Armerding 352).”  “Characteristically, those victims of judgment will be the enemies of Israel; but on a number of occasions the prophets warn that Israel itself will not be immune from the threat of judgment (Coggins 85).”  “Amos declared judgment would also fall on God’s own people, who failed to see their own sin (Amos 5:18-20).”  “Israel is at one with all people, here exemplified by Edom in responsibility before God (v.16; D. Baker 1988, 38).”  “In some passages, such as Amos 5:18ff; Zeph 1:7ff., the enemies are the false worshipers within Yahweh’s community.  Elsewhere, the day is envisaged as an occasion when all enemies, and in particular foreign nations hostile to the Lord’s people, will be consumed (Coggins 90).”

The day of the Lord “signals the climactic establishment of God’s rule in human history and , as such, brings judgment on all those enemies who oppose His dominion.  Such a judgment engulfed apostate and rebellious Israel, most notably in the fall of Samaria and of Jerusalem – so confounding the popular theology of the 8th and 7th centuries – and descending subsequently on ‘the Gentile,’ those foreign nations not bowin to God’s sovereignty.  The ‘day,’ then, with its eschatological overtones, defines the destiny of Edom and the nations in both vv.1-9 and vv.15-21.  After the nations have had their ‘day’ on the Lord’s holy mountain, His ‘day’ will come in power and great glory, with none to oppose its thrust.  This ‘day’ is, in the first instance, promised in terms that admit a preliminary fulfillment within history for the faithful remnant of Israel; and it is from this hope of restoration and blessing for a ‘holy’ people that Obadiah derives his promise of ‘deliverance’ and conquest for the ‘house of Jacob’ (vv.17-21).  Above all it is a purged and restored Israel, whether in historical or exchatological terms that serves as the instrument by which the Lord introduces and establishes His reign (Armerding 352-353).”

“is near”  “The Bible’s view of nearness is more what we would intend by the word ‘imminence.’  That is, the judgment is near in the sense that it can occur at any moment.  Imminent means ‘threatening to occur immediately, impending.’  An imminent event does not necessarily occur imediatelly, but it could.  Therefore one must be ready for it (Boice 205).”

“for the nations”  “It seems … that Obadiah is thinking specifically of the many nations represented in the attacking armies; these would have included detachments of regional troops loyal to Babylon (Allen 162).”  “Edom’s defeat is but the prelude to the overthrow of all the powers who pit themselves against Yahweh and do not acknowledge His sovereignty (Allen 162).”  “Behind the fate of the nations, as behind that of Edom alone in the preceding part of the book, stands the fall of Jerusalem in 587 as the crime that sets the wheels of divine retribution in motion (Allen 160-161).”  “Edom’s fate is not isolated but is caught up in a general judgment action ‘against all the nations’ which, like all proper judgments, will reverse evil and establish good on a worldwide scale (Stuart 420).”  “The Day of the Lord, while it has implications for salvation, is nevertheless a day of judgment for the world’s evil nations (Craigie 205).”  “The justice of God demands that unrighteousness in a nation be punished (Finley 100).”  “Striking … is the link with Joel 3:2, which speaks of God gathering ‘all the nations’ for judgment (Coggins 90-91).”  “Running through the whole message is the prophet’s conviction that God remains active in the affairs of human nations (Craigie 206).”  “Edom alone stood under the Lord’s judgment the first time; now all the nations, including Edom, will have to suffer the full force of the Lord’s fury (Finley 100).”


“We have the feeling that Obadiah could have expanded this list (vv.19-20) indefinitely; and if this is the case, then could have included our own or any other nation as well (Boice 205).”  “It is a tragedy of nations that their people somehow think themselves exempt from the judgments that have overtaken others (Boice 205).”


“Though Obadiah addresses a nation, his message is equally pertinent to individuals (Craigie 207).”  “It is easier to see such faults in the portrait of another than to perceive them in oneself.  Yet Obadiah, like every other prophet, speaks not only to his own world, but holds up also a mirror for other generations (Craigie 207).”

“As you have done, it will be done to you”  “For Obadiah the orientation of judgment was centered firmly in this world and this life upon earth.  Therefore God’s moral sovereignty meant that God had so ordained the constitution of the world and the movement of its history that the principle of retribution was written into life.  God ruled and overruled through a natural law at work in the world so that equilibrium was achieved (Allen 160).”  “Edom’s treatment of Israel implies a judgment: Edom has judged Israel and found it worthy of destruction.  Because of this presumptuos verdict on Edom’s part, God will cause the same judgment to fall on Edom.  The same standard of justice applies throughout history, on the individual level as well as the international.  So Jesus declares: ‘Do not judge, so that you may not be judged.  For with the judgment you make you will be judged, and the measure you give will be the measure you get’ (Mt 7:1-2; Niehaus 535).”

“Modern comment on material of this kind often emphasizes the harshness of such a view; at least as important is the need to recognize that retributive justice of this kind also implies that the punishment to be imposed will not exceed the fault incurred (Coggins 90).”  Edom “will be judged by the law of retribution (Ezk 35:11; Thompson 865).”  Edom “brought about their own destruction, for whoever strikes at God’s people strikes at God (Lindsell 1341).”


“We do well to reflect upon the evils of Edom, for we may discern therein the outline of our own reflection.  And if we see ourselves in the prophet’s glass, we should also pay heed to his words: ‘As you have done, it shall be done to you.’  It is only repentance, and subsequent forgiveness, that breaks the vicious cycle of evil (Craigie 207).”

“your deeds will return upon your own head”  “The conviction concerning God’s justice and judgment with respect to the nations is balanced by an assurance that acts of evil bear within them the seeds of their own destruction.  What Edom had done would affect what would be done to Edom; justice would be seen to be done in corollary between the punishment and the preceding crime (Craigie 206).”  Edom’s “acts of injustice would rebound upon them, but with full justice (Craigie 205).”  “The opportunistic attacker and despoiler will itself be attacked and despoiled (Stuart 420).”


“This twofold perspective of judgment is essential if we are to grasp not only the message of the prophets, but also the nature of judgment itself.  From a human perspective, we cannot affirm the latter point by itself.  Evil does not always seem to return to judge the perpetrator, as if it were some fundamental law of nature.  It is only when we have faith in the sovereign justice of God that we may perceive the relationship between evil and the settling of accounts in judgment.  In human terms, judging in the short period by the data of history itself, we cannot always know that justice is done.  Obadiah proclaims the coming judgment in faith, though we do not know that he lived to see it.  But we also perceive from Obadiah’s message that judgment, when it comes, is not simply a manifestation of God’s wrath; it is, in a sense, manufactured by its recipients, the consequence of acts reverberating upon the actors (Craigie 206).”

“’They have also cast lots for My people, traded a boy for a harlot and sold a girl for wine that they may drink.  Moreover, what are you to Me, O Tyre, Sidon and all the regions of Philistia? Are you rendering Me a recompense? But if you do recompense Me, swiftly and speedily I will return your recompense on your head.  Since you have a taken My silver and My gold, brought My precious treasures to your temples, and sold the sons of Judah and Jerusalem to the Greeks in order to remove them far from their territory, behold, I am going to arouse them from the place where you have sold them, and return your recompense on your head.  Also I will sell your sons and your daughters into the hand of the sons of Judah, and they will sell them to the Sabeans, to a distant nation,’ for the Lord has spoken.”

16.  Just as you drank on my holy hill, so all the nations will drink continually;  they will drink and drink and be as if they had never been.

17.  But on Mount Zion will be deliverance; it will be holy, and the house of Jacob will possess its inheritance.

18.  The house of Jacob will be a fire and the house of Joseph a flame; the house of Esau will be stubble, and they will set it on fire and consume it.  There will be no survivors from the house of Esau."  The Lord has spoken.

19.  People from the Negev will occupy the mountains of Esau, and people from the foothills will possess the land of the Philistines.  They will occupy the fields of Ephraim and Samaria, and Benjamin will possess Gilead.

20.  This company of Israelite exiles who are in Canaan will possess the land as far as Zarephath; the exiles from Jerusalem who are in the Sepharad will possess the towns of the Negev.

21.  Deliverers will go up on Mount Zion to govern the mountains of Esau.  And the kingdom will be the Lord's.
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