Proverbs 16
Marten titles this subsection: “A Good Kingdom (672).”  “In these verses Solomon focuses on kings and their functions.  What he says about kings applies to rulers and officials in general (Ehlke 153).”  “These verses concern righteousness in government and are organized as a thematic collection (Garret 156).”  “This is a manual for kings.  It does not show them what they are but what God requires them to be.
10.The lips of the king speak as an oracle, and his mouth should not betray justice.

“Because kings were believed to have special access to God – the power of ‘divination,’ the ability to receive oracles which helped them shape their political decisions and judicial verdicts – they had a special obligation not to be unfaithful (‘transgress;) to the requirements of justice (Hubbard 246).”  “When a king of Israel spoke an oracle, he did so as God’s representative and therefore was to be a just ruler (Dt 17:18-20; Buzzle 940).”  “The Hebrew word translated ‘oracle’ in v.10 usually had a negative connotation, the ‘divination’ condemned in Dt 18:10 and elsewhere.  Here, however, we see the term lined up with ‘justice’ (Ehlke 153).”  
“The lips of the king speak as an oracle”  “God’s rule in human affairs is mediated through the ideal king (Marten 672).”  “That the supreme earthly ruler is merely the agent of God’s heavenly rule underlies the thought of 16:10 (Clements 453).”  “When … it is said that ‘inspired decisions are on the lips of a king,’ and that ‘the king’s heart is in the hand of the Lord (21:1),’ there is very little doubt that the writer is thinking of a Hebrew king (Fritsch 874).”  “A king’s edict becomes law for his people.  His ordinances are the will of God for them (unless he commands contrary to God’s revealed will; Ac 4:19-20; Constable 35).”  “Normally used of divination by pagans and false prophets,” ‘oracle,’ as used “here metaphorically describes the king as having a deep, mysterious wisdom (2Sm 14:17,20; Garrett 156).” “In judging cases brought before him, a king functioned as God’s representative (Dt 1:17).  Therefore he needed the divine gift of wisdom to discern between right and wrong in order to render God’s judgment (1Kg 3:9).  When he did so, his judgment was tantamount to a divine oracle for the people (1Kg 3:28; 2Sm 14:17,20; 19:27; Barker 914).”  “The king, as the Guardian and Patron of humanly administered justice, is guided and inspired by God in passing judgement (1Kg 3:3-15; Clements 452).”  “The reference is to the finality of the king’s words.  Because of this it is necessary that he be careful not to err in judgment (Ryrie 960).”
“the king”  “the whole Davidic tradition ennobled the status of the king, even if prophets could and did face them down (Murphy 1998, 121).”  “The catchword ‘king’ occurs in every verse except 11, which nevertheless plainly deals with justice in government.  The royal government is described in highly favorable terms here; indeed, the king appears to be a flawless minister of justice (vv.10,12).  These pronouncements, however, should be understood as ideal rather than actual.  They represent what a king should be (Garrett 156).”  “For a portrayal of the ideal king, see Ps 72 and Isa 11:1-5; Ross 1005).”  “The ideal Hebrew king was no autocrat, but God’s appointee, God’s gift to the people, and himself God’s servant (Dt 17:14-20; Marten 672).”  “In order to maintain a stable society power must be centered in the ruler.  Leaders in government are necessary to prevent men from doing what is right in their own eyes to the degree of infringing on the rights of others (Schloerb 874).”  “All in all, the OT wise men look with favor upon the monarchy as an ideal form of government, beneficial to the nation (29:4,14), but the king himself may be corrupt or incapable of ruling wisely (29:12; 31:3-5; Fritsch 874).”  “There are good kings and bad kings.  The sages did not give uncritical devotion to power.  A man might come to a throne by treachery, and he might rule unjustly.  Such a king did not elicit the praise of the sages, since they did not glorify power as such (Schloerb 874).”
“A large number of the proverbs deal with the relations of a king and his people.  In the king was centered the power that made orderly life possible.  Government was necessary to maintain order.  These proverbs were written in a time when monarchy was the accepted form of government.  Power was centered in a king or ruler, and loyal fealty was expected from his subjects.  The need of some governing authority was recognized.  Anarchy results when individuals or groups are not prevented from violating the rights of others (Schloerb 874).”  “The question naturally arises, Are they speaking about Hebrew kings or rulers in general?  Some proverbs dealing with kingship seem to be quite general (18:15; 30:22; 31:4), and it is not necessary to try to limit their application only to Hebrew kings (Fritsch 874).”
“an oracle”  The NASB’95 translates this “divine decision.”  “The Hebrew word qésem always means ‘divination,’ soothsaying’ in the bad sense, except here (Dt 18:10; Fritsch 874).”  “Here it seems merely to mean his words from an oracular sentence, as if he speaks for God (Nb 22:7; 23:23; 2Sm 14:20; Ross 1005).”
“his mouth should not betray justice” “Just as it is incumbent upon citizens to honor their government, so God expects rulers to act as his representatives, speaking in civil matters as his mouthpiece and ruling justly (Elhke 153).”  “The King must speak righteously in his official capacities (Ross 1005).”  “Since God is the source of the king’s oracles, he speaks only with justice (Fritsch 874).”  “Although the claim assumes that the king possesses a prophetlike insight into human affairs, the assertion is essentially a commendation of royal responsibility for the administration of a just juridical order (Clements 452).”  “Devotion to justice and truth are preconditions for good government (Garrett 156).”  “Power must be in responsible hands.  They did not believe that the king could do no wrong.  He too must cultivate the qualities that go with wise ruling (Schloerb 874).”  “This can refer only to a Hebrew king whose source of righteousness and wisdom is the true and living God (Fritsch 874).”
“should not”  “The RSV’s ‘does not’ is preferable to the NIV’s ‘should not;’ the statement is parallel to those in vv.12-13 (Goldingay 599).”

“justice”  “In particular, ‘justice’ (משּׁפט) is a royal, as well as a divine, prerogative, and necessary for the king’s reign (Murphy 1998, 121).”
11.Honest scales and balances are from the Lord; all the weights in the bag are of his making.

“Not only is [God] a spectator who is outraged or pleased by the accuracy of the transaction, but He is ultimately the owner and manufacturer of the equipment and the master of the market.  That being the case, ‘honest,’ ‘fair,’ accurate equipment are His stock in trade.  Woe to His people who use anything else (Hubbard 308)!”
“honest scales and balances are from the Lord”  “Manipulation in balancing scales was apparently a well-known practice (Murphy 1998, 122).”  “V.11 does not mention the king and is theologically important in that, using the concrete image of scales and measures, it teaches that the principle of justice is derived from God (Garrett 156).”  “The Law of the Lord prescribed that they be just (Lv 19:36; Dt 25:13; Am 8:5; Mc 6:11; Ross 1006).”  “The king established the weights and measures (‘it’s weight … by the royal standard;’ 2Sm 14:26), but here the statement is made that ‘the Lord was behind those standards.  Therefore they should be honored (Buzzle 940).”  “Some weights and measures were standardized by royal authority (2Sm 14:26), and were so inscribed.  Here their authorization is taken a step further back.  The humblest device to promote fair dealing is God’s like the humblest servant of orderly government (Ro 13:6; Kidner 119).”  “God is concerned with and in opposition to unfair trade practices (Ryrie 960).”  “Equity is not a human invention, and thus kings do not have the authority to suspend or violate the laws of fairness (Garrett 156).”  “Humanly speaking, business standards were the king’s responsibility.  V.11 thus makes especially clear how in this section as a whole the king’s position is being subordinated to God’s (Goldingay 598).”  “The interweaving of [justice and righteousness] in vv.10-11 helps to prevent their being held apart, but so do the actual statements about God, for they also focus on sovereignty and justice (Goldingay 598).”  “To use dishonest weights and measures was to disobey both the king and God (Buzzle 940).”  “This would be an important message to Israel in the First Temple period, when they had kings who are here challenged to rule in a way which mirrors God’s rule – as are the governments of the modern world.  It would also bring an important message to Israel in the Second Temple period, when they were ruled by foreign kings, who are also said to be ultimately under God’s rule – an encouragement in turn to peoples today controlled by alien powers (Goldingay 598-599).”

“Some think that his verse teaches the infallibility of the theocratic king, but nowhere in the OT is such a doctrine expounded or expressed (Fritsch 874).”

“honesty”  Honesty and justice (v.10) are the same Hebrew word.  “’Justice’ is the catchword with the previous verse (Murphy 1998, 121).”
“balances”  “’Weights’ is literally ‘scale pointers;’ (Isa 40:12) (Hubbard 308).”
“are from the Lord”  “God establishes kings and governments (Ro 13:1-7; Elhke 153).”  “The OT lends no support to the idea that the king can do no wrong; rather, he is a man under authority (Dt 17:18-20; Kidner 119).”  “Like other men, kings have to answer to God, the King of kings.  This underscores an important difference between the OT view of kings and that of the pagan nations around Israel.  The biblical view was that kings were not some sort of divine beings who created the laws, as other nations believed, but were subject to the laws of God (Elhke 153-154).”  “The sages are at pains to point out that the king is also a subject.  He is subject.  He is subject to the laws of God.  His whims or wishes cannot overrule the laws of justice and right (21:1; Schloerb 875).”
“all the weights in the bag are of his making” “Shrewd people kept light and heavy weights to make dishonest transactions (Ross 1006).”
“weights in the bag”  “Merchants carried stones of different sizes with them to weigh and measure quantities of silver for payment (Mc 6:11; Barker 914).”

“are of his making”  This “verse, using synonymous parallelism to stress the point, affirms that righteous and just measures are from the Lord (Ross 1006).”  “This emphasis resembles the ‘abomination statements concerning false weights in 11:1 or 20:33 (Murphy 1998, 121-122).”  “The involvement of the Lord with business transactions that is portrayed here is striking: the weights are literally His work, or doing (translated in the NASB’95 as ‘concern’); they reflect divine justice (Murphy 1998, 121).”
12.Kings detest wrongdoing, for a throne is established through righteousness.
“kings detest”  “What ‘kings detest’ and what they ‘take pleasure in’ or ‘favor’ (the same word) is compared with the list of things God detests and takes pleasure in (see 15:8 where the same two words appear) (Goldingay 599).”
“detest”  The NASB’95 translates this word as “abomination.”  “The use of ‘abomination,’ which is most often used of the Lord, indicates how far from the king must be any hint of injustice (Murphy 1998, 122).”
“wrongdoing”  Ross translates reša’ as “criminal acts (1006).”

“a throne is established in righteousness”  This “idea is repeated in 20:8; 25:5; 29:14 (Murphy 1998, 122).”  “What establishes a king, then, is his standing with God (Elhke 155).”  “This saying stresses the ideal that righteousness characterizes the administration in God’s theocracy (Dt 17:19-20; 2Sm 7:13-16; Isa 32:1; Ross 1006).”  “When rulers detest wrongdoing and follow righteous ways, God establishes them (Elhke 155).”  “He to whom much power is given, from him shall a responsible use of this power be required.  His is the greater task since power corrupts the perspective of the one who has it (Schloerb 875).”  The king must be “committed to justice and righteousness (10,13).  In Israel and elsewhere, the latter would be reckoned as essential to the idea of monarchy as the former, though it could also be seen as not merely a matter of morals but of self-interest (Goldingay 598).”  This takes place “when the king ‘judges the poor with truth (29:14),’ refuses to take bribes (29:4) and removes any wicked advisers (25:5; 14:34; Dt 17:19-20; Isa 16:5; Ro 13:3; Barker 914).”  “If a king maintains himself in power by accepting bribes he soon ruins the morale of his people.  Integrity counts for nothing among them.  Each one tries to buy his way to royal favor (29:12; Schloerb 874).”  “Men in places of power often cling to their power with great uncertainty.  The head that wears the crown is uneasy lest some other power-hungry individual cut it off.  The sages repeat the thought many times that the only security for a person in power is righteousness in its use (Schloerb 874).”  “The good ruler ought to be concerned with the needs and rights of the common people in his domain.  Government ought to be the instrument that maintains an approximate justice by which no one group in the community unduly exploits the others (29:2,14; Schloerb 875).”  “Dishonesty and injustice will cause his reign to topple (Buzzle 940).”  Righteousness “is what makes them secure (Elhke 155).”  “Such a king, and this the glory of royalty, will have no interest of his own apart from the public good (Bridges 131).”  “Both the divine order in creation and the divine vigilance over history are geared, sooner or later, to topple unrighteous kings from their royal seat.  Enforcing justice is virtually an act of regal self-preservation (Hubbard 247).”

“Only when both the rulers and the ruled govern their actions by righteousness can there be peace and order in the land (14:34; Schloerb 875-876).  “Not power, not wealth, not a noble tradition, not a large population – none of these is the secret of a great nation.  Only when justice and righteousness make power responsible and loyalty wise does a nation achieve a high status of nationhood (Schloerb 876).”

“established”  The Hebrew word is yikkôn. Buzzle suggests “make firm or secure” be included in this definition (940).”
13. Kings take pleasure in honest lips; they value a man who speaks the truth.

“Honesty and integrity, particularly from courtiers, are necessary for a successful reign (22:11; Murphy 81).”
“kings take pleasure in honest lips”  “Whose ‘justice’ is being hailed, that of kings or of courtiers.  The honest speech of courtiers would be indicated by Pr 22:11 and Ps 101; Murphy 1998, 122).”  “Kings should value honesty not only in themselves but in others also (Buzzle 940).”  “The king loves trustworthy advisers (Fritsch 875).”  “The ideal rulers love righteousness and not flattery (Ross 1006).”  “It seems that such reporting is both essential and rare (Hubbard 250-251).”
“pleasure”  The Hebrew word is resôn which can also be translated “please (Ross 1006).”  This is the same word translated “favor” in v.15.  Another possible translation is “delight (Hubbard 251).”
“honest lips”  The NASB’95 translation is “righteous lips,” as opposed to “flattering lips (20:28; Barker 914).”  “’Righteous lips’ seem to describe messengers who get the facts correctly or ministers of state who grasp the full picture and relate it accurately (‘what is right,’ upright, or straight) to the king.
“they value a man who speaks truth”  “People who are honest and candid are valuable to governments.  Political leaders know that without such their domains would become anarchic (Ross 1006).”  “V.13 implicitly counsels the young court official to be honest in all dealings with the king (Garrett 156).”  Righteous rulers “will surround themselves with truthful advisors (Elhke 154).”  “Why should anyone tell the truth to the king if he closes his ears to it?  The coin of language is counterfeited in his realm, and his underlings soon learn that falsehoods get them what they want (Schloerb 874).”

“value”  This word is translated “love” in both the NIV and NLT.
Vv.14-15 reinforce “the importance of learning how to deal with political power (Garrett 156).”  “Powerful persons have great capacity to hurt or heal, frighten or comfort, refresh, or depress (Hubbard 248).”
14. A king’s wrath is a messenger of death, but a wise man will appease it.
“Whatever threatens the stability of his hegemony has earned the sovereign’s ire (Hubbard 247).”  “A king’s power is irresistible; one’s only recourse is to seek to pacify it (Buzzle 940).”  “The wise person knows how to pacify the unexpected or irrational anger of leaders (Ross 1007).”
“A king’s wrath is a messenger of death”  A king” has frighteningly ultimate power, in word and act (10,15; Goldingay 598).”  “There is another aspect to royalty: power over life and death (Murphy 1998, 122).”  “If someone angers a king he may be executed (Buzzle 940).”  “Any angry king can pronounce death quickly and effectively (19:12; Es 7:7-10; Mt 22:7; Lk 19:27; Barker 914).”  “The king is therefore a terror to the disobedient.  One flouts the king’s commands at his own risk (20:2; Schloerb 874).”  “Vv.14-15 speak of the need for reverential respect for monarchs but also imply that they can be arbitrary if not irrational (Garrett 156).”  “Ancient despots held an awesome power of life and death (Elhke 154).”
“wrath”  The Hebrew word is hamat.  It can also mean “terror” or “dread (Gn 15:12; Js 2:9; Hubbard 248).”  These definitions are “a reminder of the range of forms and intensity of feeling kings can muster when their noses are out of joint (Hubbard 249).”
“messenger of death”  The Hebrew word is “mal’akê­māwet.  It refers to “servants commissioned either to announce a death sentence or to enforce it (Hubbard 248).”
“a wise man will appease it”  “The king requires good subjects.  A wise citizen recognizes the authority of the ruling powers.  He will not try to incur the disfavor of the king (Schloerb 875).”  “The wise can turn aside wrath (29:8b; Murphy 1998, 122).”  “Queen Esther herself had to be careful how to approach the king, lest she incur his disfavor (Es 5:1-3; Elhke 154).”  “It takes a wise person, indeed, to avoid” or escape the wrath of a king (Murphy 81).”  “The ‘wise’ person has the prudence not to incur such wrath: he does the king’s bidding, accomplishes his tasks, and accurately reports the results.  It some mishap has occurred, he has the skill to explain it, and the resolve to do better the next time.  All of these help to ‘appease’ the anger, that is, to turn aside as a well-motivated sacrifice turns aside the wrath of God (Hubbard 248).”  “V.14b means that he who is wise will try to ‘pacify’ or ‘appease (lit., ‘cover over’) the wrath of the ruler (Fritsch 875).”  “Only wisdom can appease [a king’s] anger (Buzzle 940).”  “It is wise to pacify a king rather than defy him (Ryrie 960).”  Note “Daniel’s response to the rage of Nebuchadnezzar (Dn 2:12-16; Barker 914).”
“appease”  The Hebrew word is yekapperennāh, which is also translated “pacify.”  “’Appease’ might be translated ‘atone’ (Hubbard 248).”
15. When a king’s face brightens, it means life; his favor is like a rain cloud in spring.

This verse “is the antithesis of v.14.  By using two figures the saying describes the benefits of having a king who is pleased with his subjects (Ross 1007).”
“When a king’s face brightens, it means life”  “The king’s brightened face signifies his delight and thus means life for those around him - as opposed to his wrath (Ross 1007).”  “Filled with ‘light,’ it shone its delights on courtier and commoner alike, infusing them with an invigorating appreciation akin to ‘life’ itself (Hubbard 246).”  “When the king shows you favor, your life improves (Elhke 154).”  Kings should be a blessing to their people and benefactors to the world (Bridges 131).”
“When a king’s face brightens”  “One way to brighten a king’s face is given in v.13, to be honest (Buzzle 940).”  “This is high praise in view of the Aaronic blessing in Nb 6:25, ‘Let the Lord’s face shine … (Murphy 1998, 122).’”
“face brightens”  The brightening of one’s face signified that that person was looking on you with favor (Elhke 154).”  “Favor carries refreshment to the approved person as treasured as the spring (‘latter’) ‘rain’ that cheers the farmer’s heart and gives the crops their final boost in March and April to ready them for summer harvest (Hubbard 246).”

“face”  “the ‘face’ could convey less welcome messages as well: rejection – the person turns away or hides the face (2Ch 29:6; Ps 102:2); hostility – the person sets the face against someone else (Jr 21:19; Hubbard 246).”
“brightens”  “The parallelism shows that ‘light’ means ‘favor’ or approval (Hubbard 246).”
“life”  This word can be understood as “prosperity and happiness (Fritsch 875).”
“his favor is like a rain cloud in spring”  “A king’s favor signaled much better fortune than his wrath (Buzzle 940).”
“his favor”  “A king’s favor indicates the same absolute power (Bridges 131).”
“rain cloud in spring”  This is a reference to “the rain which falls in the spring and assures the ripening of the crops (Ryrie 960).”  “The ‘latter rain’ in March or April was welcomed (Buzzle 940).”  “It was especially needed for the ripening crops (Fritsch 875).”  Murphy states it was necessary for “preparing the ground for sowing of summer crops (1998, 122).”  “The spring rain was essential for the full development of barley and wheat; it was therefore a sign of good things to come (Barker 914).”  “Some of the ideas here are similar to Ps 72:15-17, which portrays the prosperity of the land as a blessing on account of the ideal king, whose righteous reign seems to ensure prosperity (Ross 1007).”
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