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Psalm 100
Psalm 100 “is all ablaze with grateful adoration (Spurgeon 480).”  “In this divine lyric we sing with gladness the creating power and goodness of the Lord (Spurgeon 480).”  This is “a call to praise the Lord.  Whether or not it was composed for that purpose, the final editors of the Psalter here used it to close the series that begins with Ps 93 (Stek 842).”  “The expressions in this psalm reflect the preceding enthronement psalms (Ps 47; 93; 95-99) that celebrate the Lord’s rule (Ross 865).” “The psalm is closely associated with psalms which affirm that it is the Lord who is king (Ps 93, 97-99; Davidson 326).”

“Ps 100 is almost universally classified as a hymn.  In the categories of Crüsemann, it is an imperative hymn, a judgment which is sustained by the seven imperative verbs used in vv. 1b-4 (Tate 534).”  “The further classification of it as an entry hymn is rather popular (Tate 534-535).”  “The assumed setting is assumed to be that of a company of worshipers in front of the gates to the sanctuary summoned to enter the courts of the sanctuary with shouts and songs of praise.  A thanksgiving service, with a thanksgiving sacrifice, would follow the entry (Lv 7:12-15).  A part of the service would be a meal, with the worshipers sharing together in eating part of the meat from the sacrifice (Tate 535).”  “However, it was most probably used apart from occasions of public worship for family and individual use (Tate 535).”
“There are several phrases shared between this psalm and Ps 95 (Collins 1064).”  “Psalm 100 is a hymn consisting of invocations to praise followed by reasons for praise (Prinsloo 412).”  “The psalm consists of two strophes (vv.1-3 and vv.4-5) which have a parallel construction and in which both of the above elements, namely, invocations to praise and reasons for praise, occur (Prinsloo 413).”
Vv.1-3 “Three verbs of increasing nearness (1-2) bring us first to acclaim Him (‘shout’), then to come worshipfully into His precincts and finally to rest (‘come before’ in His very presence (Motyer 551).”

Bede the Venerable (672/673-735) writes: “If by the gift of grace we pursue Him eagerly, always with a pure and untiring heart, He will be propitious toward all our iniquities, according to the promises made to our ancestors.  He will satisfy our desire with good things, He will crown us unto eternal life not as a reward for the works of justice that we have done of ourselves but in the compassion and mercy that He has given us, for He lives and reigns in the unity of the Holy Spirit, throughout all ages.  Amen (Wesselschmidt 202).”
Superscription: “A Psalm of Thanksgiving”
“This is the only psalm bearing this precise inscription (Spurgeon 480).”  “Across the centuries Psalm 100 has been the vehicle of the thanksgiving of God’s people (Davidson 328).”
“A Psalm”  “A ‘psalm (mizmôr) is frequently found in the heading, as many as 57 times.  The designation mizmôr denotes a song that was accompanied by musical instruments (VanGemeren 37).”
“Thanksgiving”  “This is the only time the word ‘thanksgiving’ (Hebrew tôdāh) appears in the headings of the Psalms (Davidson 326).”  This refers to “grateful praise (Stek 842).”  “The title of the psalm should … be understood in the broader sense of praise (Prinsloo 413).”  “The title declares that this psalm is ‘for giving thanks’ (Collins 1064).”  “It was used in the temple with the sacrifices of praise (Ross 865).”  “The word can either refer to a type of sacrifice or to the attitude that gives rise to and accompanies such a sacrifice (Davidson 326).”  “The term ‘giving thanks’ (Hb. Todah) can also be the name for the thanksgiving offering, one kind of peace offering (Collins 1064).”  “Perhaps [thanksgiving] indicates that the psalm was to accompany a thank offering (Lv 7:12; Stek 842).”  “It has been suggested that the former part of this Psalm may have been chanted by the Precentor when the Peace-Offering was brought to the altar – and this verse used as the response, sung by the whole company of singers at the moment when fire was applied to the offering (Lockyer 372).”  “In light of v.4, it is reasonable to assume that the title here refers more to the attitude of the worshipper than to the sacrifice offered (Davidson 326).”  “The Midrash claims, ‘In the time to come all offerings will cease, except the thank offering; this will never cease.  All prayers will cease, except the prayer of thanksgiving; this will never cease’ (Davidson 328).”
Vv. 1-2 “resemble 95:1-2 in form and mood (VanGemeren 639).”  They “bring out the joyful acclamation of God’s kingship (VanGemeren 640).”
1. Shout joyfully to the Lord, all the earth!

“This verse claims the world for God: it should be thought-provoking to sing (Kidner 356).”  “There is a universal aspect to the call: the summons is given to ‘all the earth’ (Tate 536).”  “Yahweh is assumed to be the lord of all the world and all lands and peoples should come before Him with homage and praise (Pss 47:3,8; 66:1; 96:4-10; 98:2-4; 99:2; 24:1; 50:12; 74:16; 89:11; 97:5 115:16; Tate 536).”  “The call to ‘all the earth’ to participate in such worship points to the same relationship between Israel’s own experience and that of the wider world which was discussed in the context of Ps 98 (Davidson 326).”  “In every land Jehovah’s goodness is seen, therefore in every land should He be praised (Spurgeon 480).”  “’All the earth’ may be summoned to join in the celebration, but it is the Lord, the center of Israel’s religious pilgrimage, who is being celebrated (Davidson 326).”  “The psalmist calls on ‘all the earth’ to come before the Great King.  The invocation resembles that of 98:4, where the whole earth too is summoned to ‘shout for joy to the Lord.’  The nations must recognize who the Lord is (VanGemeren 639).”  “Nearer will the world be in its proper condition till with one unanimous shout it adores the only God (Spurgeon 480).”  “What a different earth this would be if only in every land, there was one unanimous shout to the only God for all His goodness (Lockyer 370)!”
“shout joyfully to the Lord”  “The ‘joyful noise’ is not the special contribution of the tone-deaf, still less of the convivial, but the equivalent in worship to the homage-shout or fanfare (98:6) to a king, as in 95:1 or the almost identical 66:1; Kidner 356).”  “The original word signifies a glad shout, such as loyal subjects give when their king appears among them (Spurgeon 480).”  “A cheerful spirit is in keeping with His nature, His acts, and the gratitude which we should cherish for His mercies (Spurgeon 480).”  “The whole psalm speaks of that unashamedly joyful response to life which seeks to praise God for all that He has done and for all that He is (Davidson 326).”
“shout”  “They are not to be subdued in their praise of Him (Ross 865).”
“all the earth”  “As a matter of accuracy, there is no special emphasis on diversity in the word translated ‘the lands’ (as there is in, e.g. 96:7; 97:1b); here it is simply ‘the earth,’ a single entity (Kidner 356).”  “Though vv.3,5 clearly speak of God’s special relationship with Israel, the call to worship goes out to the whole world, which ought to acknowledge the Lord because of what He has done for His people (Ps 98-99; 117; Stek 842).”  “The Lord is the Creator of all people, not just Israel; and Israel exists to bring light to the entire earth (Collins 1064).”  “Like the divine kingship psalms, this hymn invites ‘all the earth’ (i.e., all the Gentiles) to join the song of praise (Collins 1064).”
2. Serve the Lord with gladness; Come before Him with joyful singing.

“The invitation to worship here given is not a melancholy one, as though adoration were a funeral solemnity, but a cheery gladsome exhortation, as though we were bidden to a marriage feast (Spurgeon 480).”  “We should not only serve Him in all instances of obedience to His law, but that we should come before His presence in the ordinances which He has appointed and in which He has promised to manifest Himself (Henry 481).”  “Praise should be given in the presence of the Lord with exuberant joy and gladness (Prinsloo 413).”
“serve the Lord with gladness”  “We are to serve Him with a gladsome mind (Lockyer 370).”  “He is our Lord, and therefore He is to be served; He is our gracious Lord, and therefore to be served with joy (Spurgeon 480).”  “Since He is the king of the nations, they are His subjects, and as such bound to serve Him.  What they are required to do in Ps 2:11 with fear and trembling, as repentant rebels, they are here invited to do with joy and gladness, as His willing subjects (Alexander 413).”  Theodoret of Cyr (393-466) writes: “’Serve the Lord with gladness,’ for the kingship of our God and Savior has nothing of the harsh tyranny of the devil; rather, His lordship is mild and loving (Wesselschmidt 203).”  The psalmist “commands that God should be served with gladness, intimating that His kindness towards His own people is so great as to furnish them with abundant ground for rejoicing (Calvin 480).”  Casiodorus (c.485-580) writes: “Those who serve the Lord with gladness are they who love Him above all else and show brotherly charity to each other.  What free servitude this is!  What service, excelling all forms of dominance!  Such servants are accorded a gladness such as is not enjoyed by the glory of the kingships (Wesselschmidt 202).”
“serve the Lord”  This “is the first response we owe Him – and not, in either sense of the word, the last (Kidner 356).”  Here is “a strong invitation to worship God’ not that God needs us, or any thing we have or can do, but it is His will that we should serve the Lord, should devote ourselves to His service and ploy ourselves in it (Henry 481).”  “How far it reaches is shown in Ro 12:1, where nothing short of a living sacrifice counts as ‘worship’ (Kidner 356).”

‘Serve Yahweh, את־יהוה עבדו, appears only in Psalms only in 2:11; 100:2, and 106:36; cf. 102:23 (Tate 537).”  “Mays insists that such ‘service’ of Yahweh has a political dimension, and that the language in Ps 100 has a monarchical frame of reference.  ‘Come before Him’ in v.2b refers to the entry into a sanctuary and the presence of God (Ps 95:6; Isa 1:12; Ex 34:24), but it is taken from the language for an audience before a human king (as in 2Sm 14:3,15; 15:2; Es 4:11,16; 8:1).  The acclamations of praise called for in Ps 100:1b have their counterpart in the shouts of recognition and acclaim given to a king when he appears in public (1Kg 1:28,32).  The political aspects of ‘serving’ Yahweh are apparent in Ps 2:11, where the kings and judges or the earth are bid to ‘serve [עבדו] Yahweh with fear’ and to give up their rebellion against His divine rule and His anointed king (Tate 537).”  “Mays calls attention to the repeated requests of Moses in the exodus traditions for the Israelites to be allowed to leave the domain of the Egyptian Pharaoh to go into the wilderness to ‘serve Yahweh (Ex 3:12; 4:23; 7:16; 8:1,20; 10:26).  Pharaoh recognizes that this is a political act as well as a religious one, and offers under duress to allow the Israelites to sacrifice to their God in the land of Egypt (Ex 8:25), or else not far away (Ex 8:28).  Thus the summons to serve Yahweh is a call to worship Yahweh, ‘but its rubrics and movements and responses come from the political life of human society, because it is the recognition by men of the divine locus of power.’  The psalm incorporates a call to opt for the decisive, divine ‘power structure’ in human affairs against the claims of conventional human power structures (Tate 537).”
“serve”  Here “is a reminder that an act of worship is well named a ‘service’ (Kidner 356).” “This is the word which the Greek OT used for a ‘service’ in the formal sense, in, e.g., Ex 12:25ff; 13:5.  But in Hebrew as in English, service is indivisible; it is a word which leaves no gap or choice between worship and work (Kidner 356).”  “The word translated ‘worship’ in [this verse] might equally well be translated ‘serve.’  It is a word used frequently in Dt of ‘serving other gods (Dt 7:4; 8:19; 11:16) and of serving the Lord (Dt 6:13; 10:12).  For Dt this means far more than worship in a liturgical sense; it means walking in the Lord’s ways, loving Him, keeping His commandments (Dt 10:12), demonstrating a quality of life consistent with commitment to the Lord (Ps 2:11).  ‘Worship,’ however, may be defended as a legitimate translation in the context of this psalm.  The fact that we sometimes talk about worship as ‘divine service’ should remind us that without the wider life-commitment of which it is an expression, worship comes in for severe criticism throughout the Hebrew Bible (40:6-8; Davidson 327).”


“The verb עבד conveys a range of meaning.  On one side it means to function as a servant or as a slave; to work for someone: e.g., in military service, Ek 29:18, or to function as the subjects or agents of rulers, as, e.g., Jg 9:28,38; 1Kg 5:1; Jr 27:7; 28:14.  On the other side, the verb is used for worship: ‘serve a god, worship a god (properly: perform his cult).’  It is frequently used in Dt for worship of other gods than Yahweh (e.g., Dt 7:4; 8:19; 11:16; 28:36,64; 30:17) as well as of commitment to and worship of Yahweh (e.g., Dt 6:13; 10:12; 11:13).  It is also used of the service in a place of worship of priests and attendants (e.g., Nb 3:7,8; 4:23,24,30,47: 7:5; 16:9; 7:5; 16:9; 18:6; Js 22:27).  Beyond the functions of priests and ministers, ‘you shall serve Yahweh your God’ (as in Ex 23:25) is a basic requirement of all Israelites (Tate 537).”
“with gladness”  “The ‘gladness (śimhāh) reflectes the joy in living in harmony with the Creator, Redeemer, and King (VanGemeren 639).”
“Come before Him with joyful singing”  “The sacrifices of ‘joyful songs (Heb 13:15) are proper as one approaches His presence (95:6; 96:8; Isa 1:12; VanGemeren 639).”  “Our joy should be stirred up and expressed by singing psalms, especially when we come to the assemblies or public meetings, wherein the Lord hath promised to give His presence with His own ordinances (Dickson 195).”  “Awareness of the goodness of God (v.5) and of the great privilege of worshiping Him produces joy in those who know they are welcome in His presence (Collins 1064).”  “The nations too are invited to sing hymns to the Lord and to worship Him (Isa 56:6-7; VanGemeren 639).”
“Come before Him”  “The psalmist urges everyone to enter God’s presence (Lindsell 850).”  The worshipers are encouraged to “with ‘joy’ gladness and songs’ because [they] know that this divine Lord ‘made us’ for Himself, and we belong to Him as sheep in a good shepherd’s care (Motyer 550).”  “This hymn, though not explicitly a psalm celebrating God’s kingship, brings the collection of kingship hymns to a close with its exuberant call to come before the Lord in worship (Collins 1064).”  “Since the peace offering is a meal enjoyed in God’s presence, this too is fitting for the psalm (Collins 1064).”
“joyful singing”  “What is evident is the fact that this formula of Praise was meant to be sung with gladness as the congregation thought of the creating power and goodness of the Lord (Lockyer 370).”  “The happy cheerful spirit in our songs and life is in harmony with God’s nature and acts (Lockyer 370).”
“singing”  This “word implies singing out with no uncertain voice.  Compare also the outbursts of delight in Isa 40ff, where [‘gladness’ and ‘singing’] or their Hebrew roots repeatedly convey the thrill of liberation (Kidner 356).”
3. Know that the Lord Himself is God; It is He who has made us, and not we ourselves; We are His people and the sheep of His pasture.

“This verse shares the language of 95:7 (VanGemeren 639).”  “’Man, know thyself,’ is a wise aphorism, but to know God as our God is truer wisdom, for man cannot know himself aright until He knows God as his Savior (Lockyer 371).”  “We ought to know whom we worship and why (Spurgeon 480).”  “Know you what God is in Himself and what He is to you (Henry 481).”  “How favored a relation we stand to Him (Kidner 356).”
“Know that the Lord Himself is God”  The reason for worship is spelled out.  “This is worship based on an appeal to experience (Davidson 327).”  “’Acknowledge that Yahweh, He is God’ is a recognition formula:’ ‘The knowledge involved is less cognition than recognition’ (Tate 537).”  “Simmerli concludes that the statements of recognition always assume the actions of Yahweh, actions which ‘precede the recognition, prompt it, and provide it with a basis.’  He adds: ‘There is no room here for knowledge emerging darkly from interior human meditation, “from an existential analysis of human beings and the world, or from speculation.”’  His emphasis on the action basis seems well taken, but there is no need to exclude all ‘human meditation,’ which seems to be encourages in vv.3 and 5.  Acknowledgment of Yahweh as God stems from an understanding of His deeds, but the understanding involves reflection and meditation (Tate 537).”  “There is a confessional quality to the recognition, because the statement is not a prayer to Yahweh but a statement to others about Him (Tate 537).”  They are to “confess Him as covenant Lord (‘the Lord’), their only true God (1Kg 18:39; VanGemeren 639).”  “Since in Hebrew the word ‘He’ occurs emphatically after ‘Lord,’ the true flavor of these words probably requires that we insert the word ‘alone’ – the Lord alone is God.  This is a confession of faith which features prominently in the preceding psalms (95:3; 96:4-5; 97:9; Davidson 327).”  “He is God alone; to know Him in that character and prove our knowledge by obedience, trust, submission, zeal, and love is an attainment which only grace can bestow (Spurgeon 480).”  “Our worship must be intelligent (Spurgeon 480).”  “It is very questionable whether a man can know himself until he knows his God (Spurgeon 480).”  “This knowledge is ours by gift; indeed by command (Kidner 356).”
“know”  “To ‘know’ is to have firm ground underfoot, the prerequisite of praise (40:2f.; Kidner 356).”  “’Know’ does not merely imply theoretical or head knowledge (Davidson 327).”  This means to “acknowledge (Stek 842).”  “The fourth imperative carries the previous imperatives to a climax and emphasizes the fact that worship should incorporate the acknowledgment that the Lord is the only one true God (Prinsloo 413).”  “The imperative ‘know (from y-d-‘) signifies acknowledgment or confession (Dt 4:39; Isa 43:10; VanGemeren 639).”  “Knowledge is the mother of devotion and of all obedience: blind sacrifices will never please a seeing God.  ‘Know it; consider and apply it, and then you will be more close and constant, more inward and serious, in the worship of Him’ (Henry 481).”  “This call means to consider and apply such a Divine subject of knowledge, then we will be more close and constant, more inward and serious in the worship of Him as our Maker.  Such an ever-increasing knowledge will enable us to be true amid superstition, hopeful in contrition, persistent in supplication, unwearied in exertion, calm in affliction, firm in temptation, bold in persecution, and happy in death (Lockyer 372).”
“the Lord Himself is God; It is He who has made us” “The recognition also involves Yahweh’s creative work in the formation of Israel.  The verb עשׂה (‘made’) is related to Israel’s history of redemption (1Sm 12:6) and Israel is the ‘making/work’ of Yahweh (Isa 29:23; 43:7; 44:2; Dt 32:6,15; Ps 95:6-7; Tate 537).”  “The Lord reveals Himself both in His perfections and acts (139:1; Jr 33:11; VanGemeren 640).”  “When a potter makes an earthenware vessel, though he formed it: ‘the form is his, the matter is another’s.’  But with the Divine Potter it is different for both the matter and the molding are His.  We did not make ourselves or contribute anything towards our composition.  The Lord made all of nothing, or of such matter –as dust –as Himself made, all is wholly His, matter and form, all entirely.  Our Creator is our Owner (Lockyer 371).”

Augustine of Hippo (354-430) writes: “But what is my God?  I put my question to the earth.  It answered, ‘I am not God,’ and all things on earth declared the same.  I asked the sea and the chasms of the deep and the living things that creep in them, but they answered, ‘We are not your God.  Seek what is above us.’  I spoke to the winds that blow, and the whole air and all that lives in it replied, ‘Anaximenes [“Anaximenes of Miletes (fl. 530 B.C.) was one of the early Greek philosophers; he taught that air is the first cause of all things and it is quasi-divine] is wrong.  I am not God.’  I asked the sky, the sun, the moon and the stars, but they told me, ‘Neither are we the God whom you seek.’  I spoke to all the things that are above me, all that can be admitted by the door of the senses, and I asked, ‘Since you are not my God, tell me about Him.  Tell me something about my God.’  Clear and loud they answered, ‘God is He who made us.’  I asked these questions simply by gazing at these things, and their beauty was all the answer they gave (Wesselschmidt 202).”  “Such is our natural atheism that we have need again and again to be instructed ‘the the Lord is God;’ of whom, and through whom, and for whom are all things (Dickson 195).”
“the Lord Himself is God”  “Jehovah is God in the fullest, most absolute, and most exclusive sense (Spurgeon 480).”  “The Lord should be praised and worshiped joyfully because He is sovereign (Ross 865).”
“It is He who has made us”  “The psalmist exhorted the congregation to serve the Lord with gladness because He is the Creator (Ross 865).”  “This is the first reason given for acknowledging Jehovah’s sovereignty, to wit, that He has made His people what they are (Alexander 413).”  They are to “confess their accountability to Him (Dt 32:6,15; Isa 43:1,21; 60:21; VanGemeren 639).”  “This could be a reference to God’s work as Creator of all; but, in view of what follows in the verse, it seems to be more specifically, ‘made us [Israel] to be His people’ (Collins 1064).”  “He is Yahweh, by whose grace and blessings His people exist (VanGemeren 639).”  “The Lord made His people and they belong to Him (Prinsloo 413).”  “If we consider well that we are God’s creatures, it were a forcible motive to us to employ in God’s service whatsoever we have of God – life, motion, being, and gifts, and to beware to make any thing we have of God a weapon of unrighteousness for fighting against Him; and of this consideration we have need to be put in mind, and to be stirred up to the duty (Dickson 195).”

“The goodness of Yahweh is manifest in creation (note the repeated ‘it is good’ in Gn 1).  The description of the works of creation as ‘good’ also conveys the sense of their beauty and the joy they evoke (Tate 539).”  “Thus the primary meaning of goodness is that something is good for the purpose for which it was prepared: ‘Creation is good for that for which God intends it.’  The created order is intended as a living place for humanity and all of God’s creatures, great and small.  The goodness of creation lies in its ecological ‘beauty’ and in its potential for life (Tate 539).”

“and not we ourselves” The psalmist “reprehends the presumption of those men who had wickedly revolted from the true God, both in fashioning for themselves gods many, and in devising various forms of worshipping them.  And as a multitude of gods destroys and suppresses the true knowledge of one God only, and tarnishes His glory, the prophet, with great propriety, calls upon all men to bethink themselves, and to cease from robbing God of the honor due to His name; and, at the same time, inveighs against their folly in that, not content with the one God, they were become vain in their imaginations (Calvin 481).”  “To say God made us is a very generally acknowledged truth; but not to advert to the ingratitude so usual among men, that scarcely one among a hundred seriously acknowledges that he holds his existence from God, although, when hardly put to it, they do not deny that they were created out of nothing; yet every man makes a god of himself, and virtually worships himself, when he ascribes to his own power what God declares belongs to Him alone (Calvin 481).”
This “line of the verse, in the written text and the oldest versions, runs ‘and not we ourselves.’  Almost all modern translations, however, supported by Masoretic tradition and some MSS and versions, take it in the sense ‘and we are His’ (Kidner 357).”  The NIV Interlinear translation is “we people of Him (457).”  “The words for ‘not’ and for ‘His’ sound the same in Hebrew (Davidson 327).”  “Either of them would be appropriate here.  But the Hebrew sentence continues more smoothly with the second option (‘His’), as the AV’s need of two extra words in italics confesses (Kidner 357).”
“We are His people and the sheep of His pasture”  A.Weiser has “said that these words ‘simultaneously express pride and humility, awe and trust’ (Davidson 327).”  “The goodness of Yahweh is … demonstrated in the formation and care of His people (Tate 539).”  “According to Dt, He sets before them ‘life and good’ versus ‘death and evil (30:15)’ and urges them to choose life, which is found in obedience to the ways of Yahweh (Dt 30:19-20; ‘For He is your life and the length of your days;’ Tate 539).”  They are to “confess their privileged position (74:1; 79:13; Isa 40:11; Ek 34:31).  The lordship of God connotes benefits, also clearly brought out by the shepherd imagery of ‘sheep’ and ‘pasture’ (Ps 23; Lk 15:3-6; Jn 10:1-18; VanGemeren 639).”  “As the Lord’s people should stir up themselves to more thankful service to God, as their relations unto God and obligations to Him as their king and Pastor, are joined; so may the expect from God, for their encouragement, whatsoever is needful to a people or flock to have from a good king and faithful pastor (Dickson 195).”  
“We are His people”  “Israel knows herself to be the community made or formed by the Lord, the people He has chosen (Davidson 327).”
“We are … the sheep of His pasture”  The image is “of God’s people as His sheep and the Lord as their shepherd (95:7; Collins 1064).”  “The shepherd metaphor is used to express the close relationship between God and His people (Prinsloo 413).”  The assembly is called to give thanks, which “is certainly fitting, as the worshipers thank the universal Creator for the privilege of being ‘the sheep of His pasture (Collins 1064).”  “That Yahweh is the true God is seen by His power to create and to relate to Israel as Shepherd (Ryrie 892).”  “They follow Him, for they are ‘the sheep of His pasture (74:1; 79:13; 95:7; Ross 865).”  “Yahweh is the shepherd of Israel (Ps 80:1; Ek 34:11-15; Pss 23:1; 28:9; 74:1; 77:21; 78:52-53; 95:7; Isa 40:11; 49:9-10; 31:10; 49:19-20; 50:17-19; Mc 4:6-8; 7:16).  The term ‘flock of His shepherding/pasture’ (מרעיתו עאן)is found elsewhere as ‘the flock of your shepherding’ in Ps 44:1; 79:13.  The ‘people of His shepherding and the flock of His hand’ is found in Ps 95:7.  The image of the divine shepherd is linked to the exodus theme (Pss 77:20-21; 78:52-55; Isa 60:11-14) which serves to relate this psalm to the Moses-Exodus-Wilderness features in Pss 90-99 (Tate 538).”

“It is possible that lurking behind the language of the psalm – though this is not evident to readers of the English text – there is the thought of the Lord as a great king.  The opening words, for example, are words suitable for the acclamation of just such a king (98:4).  The description of the people as ‘the sheep of His pasture’ depicts the Lord as the caring shepherd, a well-known royal title in Israel and in the ancient Near East in general (Ps 23; Davidson 326).”  “The shepherd motif … is a monarchical one, applied to kings and leaders (Na 3:17-18; Cyrus in Isa 44:28; David in Ps 78:70-72; also Jr 10:21; 22:22; 23:1-4; 25:34-38; Ek 34:1-10; Zc 10:3; 11:4-17; Tate 537).”  “The goodness of Yahweh is manifest in His loyal-love and faithfulness to His people and to His purposes in creation and history.  Ezra’s successful journey to Jerusalem ‘because the good hand of Yahweh was upon Him’ (Ez 7:9) can serve as a paradigm for Yahweh’s good guidance and protection of His people: ‘The hand of our God is for good upon all that seek Him (Ez 8:22; 8:18; Na 2:8,18; Ez 7:28; 8:31: ‘Truly, God is good to Israel’ [Ps 73:1]).  The shepherd of Israel tends His flock so that ‘goodness ad love’ (וחסד טוב) pursue His people all the days of their life (Ps 23:6).  And Yahweh requires goodness of His people (Isa 1:17,19).”  “Yahweh expects goodness from all His people, indeed from every human being (Mc 6:89), for He is good and His loyal-love and faithfulness last forever (Tate 540).”
“Gods also are designated as shepherds; including such deities as Enlil, Marduk, and Tammuz (Gn 49:24; Tate 538).”
“The conclusions of the psalm is almost the same as the beginning of it, excepting that he adopts a mode of speech which relates to the worship of God which [obtained] obtained under the law (Calvin 480).”  “The second main division (vv.4-5) parallels the structure of the first (vv.1-3), namely, a call to praise followed by a declaration of why the Lord is worthy of praise – the corresponding elements of the two divisions are complementary (Stek 842).”
4. Enter His gates with thanksgiving and His courts with praise.  Give thanks to Him, bless His name.

“V.4 stresses the communal act of worship (VanGemeren 640).”  “The substance of the exhortation is, join in the worship of His people (Alexander 413).”  “Once more three verbs of increasing intimacy bring us to Him: the gates, the courts and the reality of a God known by ‘name’ (Motyer 550).”  “It is a matter of perpetual praise to God, and of thanksgiving and blessing of Him, that, as He is all-sufficient in Himself, so He is also communicative of His riches unto His creatures, and to His own people most of all (Dickson 196).”  “The covenant of grace, set down in the Scriptures of the Old and New Testaments, with the legacy of so many rich promises, serving to strengthen the faith of every weak believer, maketh the matter of God’s praise and of His people’s joys so sure, that, how sad soever our spirits may be, when we look to ourselves, yet we shall have matter of praising, thanking, and blessing God, when we look to His goodness and mercy, and to what He hath for our comfort said in the Word of His everlasting Truth (Dickson 196).”
“Enter His gates with thanksgiving and His courts with praise”  “V.4 invites the people to bring with them this mood of thanksgiving and praise as they enter through the gates into the temple courts (Davidson 327).”  “Mercy permits us to enter His gates; let us praise that mercy (Spurgeon 480).”  “It is our duty in our approaches to God, specially for any solemn service, to consider what rich benefits we have from Him, that thereby we may be stirred up unto the more hearty acknowledgment of His favors (Dickson 196).”  “’His gates’ are shut to the unclean (Rv 21:27; Kidner 357).”  “That the reference to the sanctuary at Jerusalem is merely typical or metaphorical, is clear from the analogy of Isa 66:23, where all mankind are required to come up every Sabbath, a command which, if literally understood, is perfectly impracticable (Alexander 413).”
“Enter His gates with thanksgiving” “Expiatory sacrifices are ended, but those of gratitude will never be out of date (Spurgeon 480).”  “The congregation is “to enter His temple with much thanksgiving because He is good and faithful (Ross 865).”  God’s people are “to offer their Thanksgiving sacrifices for His blessings to them (Ross 865).”  “The sacrifice of gratitude is never out of date (Lockyer 372).”
“Enter” “The verb ‘enter (bō’û), identical to the verb in v.2 translated ‘come,’ resumes the invocation to praise (VanGemeren 640).”
“His gates”  This refers to “the gates of the Temple (95:6; Stek 842).”  Ross feels this “is a call to the saints to enter Jerusalem (865).”
“thanksgiving and praise”  P.D. Miller, Jr. writes: “In the OT generally, praise and thanksgiving are parts of the same whole (Tate 538).”  “The aim in both praise and thanksgiving is ‘to exalt and glorify God,’ and the two belong together (Tate 538).”
“thanksgiving”  “Thanksgiving is more directly focused on what God has done and the experience of the one giving the thanksgiving (Tate 538).”  This verse “uses the word in its ordinary sense - in parallel with ‘praise’ (Collins 1064).”  “Thanksgiving” “is often linked with the word ‘praise,’ as in [this verse], where both the noun ‘thanksgiving’ and the corresponding verb ‘give thanks’ occur together with ‘praise’ (Davidson 326).”  
“His courts”  This refers to the courts “of the Temple (95:7; Stek 842).”  Ross understands this to refer to “the temple” generally (865).”  “The simplicity of this invitation may conceal the wonder of it, for the ‘courts’ are truly His, not ours (Isa 1:12; Kidner 357).”
“praise”  “The emphasis falls on the all-embracing praise which is due to God (Prinsloo 413).”  “’Praise’ also almost always arises from an awareness of what God has done, though it is more generalized and expresses what He does (Tate 538).”
“Give thanks to Him, bless His name” “Thanksgiving” and “praise” “are the appropriate sacrifices of ‘thanks’ to His name for all the benefits (VanGemeren 64).” “As the Lord’s benefits to us should be looked upon in our addresses unto Him; so also His glorious attributes, and His works answerable thereto, should be considered, whereby we may be the better disposed to give unto Him glory in all respects.  The more we look upon God’s praises, the more shall we see our own riches and the solidity of our blessedness in Him, the reasons to move us to thank and bless Him (Dickson 196).”
“Give thanks to Him”  “So long as we are receivers of mercy, we must be givers of thanks (Spurgeon 480).”

“thanks”  “תודה may refer to a thanksgiving sacrifice or offering as well as to the praise which constitutes thanksgiving (Tate 538).”
“bless His name”  This infers acknowledging “all that God is and all that He has done to enrich the life of His people (Davidson 327).”  “We should ever be ready to bless His name for all His attributes and acts (Lockyer 372).”
5. For the Lord is good; His lovingkindness is everlasting and His faithfulness to all generations

“The goodness of Yahweh is [as Weiser writes] the ‘unshakable foundation’ on which all faith and hope rest (Tate 540).”  “Ps 100:5 contains the only form of this expression in the OT which brings together the three aspects of goodness, loyal-love, and faithfulness (Tate 538).”  “What a wonderful triad of attributes closes this famous Psalm!  What a unique summary of the Divine character it presents (Lockyer 372)!”  “This verse assigns a second reason for the invitation to praise Jehovah, namely, the goodness, truth, and constancy of the divine nature (Alexander 414).”  God “is our bountiful benefactor (Henry 481).”  “The submission to His rule comes out of a heart response of joy and gratitude for His covenant promises (VanGemeren 639).”  “With our thankful praise arising from what He is: in Himself wholly, absolutely good, in His unchanging attitude to us, committed love, and in the on-going experience of life totally faithful (Motyer 550).”  “The goodness of God is seen in His steadfast ‘lovingkindness’ and ‘faithfulness’ (Ryrie 892).”  “This sums up His character and contains a mass of reasons for praise.  He is good, gracious, kind, bountiful, loving; yea, God is love (Spurgeon 480).”  “He remains faithful to His people because He has covenanted to do so (VanGemeren 640).”  “His goodness, love, and faithfulness [are] benefits [which] endure from generation to generation (Ross 866).”  “The Lord is good “in that His lovingkindness and faithfulness are unfailing through all time (98:3; Stek 842).”  This definitive hymn formulation be, as Miller writes, “the OT paradigm of the song of praise,’ expressing what the community of the faithful considers to be ‘its fundamental understanding of God’ (Tate 538).”  “The worshipers delight to think of the people of God being preserved forever, and of the prospect of their own descendants being members of that people (Gn 17:7; Ps 103:17-18); this, too, is the measure of God’s enduring love (Collins 1064).”  “We have a God Whose word has never been broken.  Everything about Him is everlastingly unchangeable, and such should call forth thanksgiving unwearied from hearts that never faint (Lockyer 372).”  “All of Psalms 90-100 (and probably all of Book IV: Pss 90-106) respond to the seeming lack of faithfulness on the part of Yahweh in the demise of the Dividic monarchy and the lapse of the great promises which accompanied it as set forth in Ps 89 (Tate 536).”  “Israel can therefore rely on the Lord and should serve Him with praise (Prinsloo 413).”
“the Lord is good”  This statement “is rich in meaning.  It implies that He is the source of all that gives life its rich positive and creative variety, and that he says ‘No’ to all that is evil and threatens to destroy His creative purposes (Davidson 327).”  “Is He not a God celebrated for and intelligently worshipped for His goodness and grace (Lockyer 371).?”  This expression “probably refers to historical instances of the Lord’s deliverance (Prinsloo 413).”  God is “full of generosity (23:6; 25:7-8; Collins 1064).”  “He who does not praise the good is not good himself (Spurgeon 480).”  “The kind of praise inculcated in the Psalm, viz., that of joy and gladness, is most fitly urged upon us by an argument from the goodness of God (Spurgeon 480).”  “The fact that such goodness often seemed to be called into question by the bitter reality of life lies behind the struggle of many of the psalmists (Davidson 327).”

“One of the striking features of this psalm is the affirmation that Yahweh is good.  Mays calls attention to the fact that ‘good’ functions in polarity with ‘evil/bad’ (רע).  The ‘good is that which is not ‘evil’ and the ‘evil’ is that which is not ‘good.’  Both are experienced in life, but the satisfactory, happy, and successful life must be dominated by ‘good.’  Thus [as Miller writes]: ‘To speak of God as good is to affirm that the Lord of Israel is the source of all that makes life possible and worthwhile.  It is an all encompassing attribute that catches up everything positive that human beings receive in life and often is experienced specifically in God’s deliverance of person from ‘distress.’  The concept is an active one, of course.  Yahweh is ‘good’ because He does good things; acts which give life, which deliver from evil, and which empower the recipient with power (Tate 538-539).”

“His lovingkindness is everlasting and His faithfulness to all generations”  “He is a God of infinite mercy and goodness (Henry 481).”  “The Lord’s goodness has its roots in those elements in His nature which last unchanged to embrace ‘all generations,’ namely, ‘His steadfast love (5:7)’ and ‘His faithfulness (25:5; 89:2; 98:3; Davidson 328).”  “He is a God of inviolable truth and faithfulness: His truth endures to all generations, and no word of His shall fall to the ground as revoked.  The promise is sure to all the seed, from age to age (Henry 481).”  “He adds, that God’s mercy endureth for ever, and that His truth also is everlasting, to point out to us that we can never be at a loss for constant cause of praising Him (Calvin 481).”
“His lovingkindness is everlasting”  “His mercy is everlasting.  God is not mere justice, stern and cold; He has bowels of compassion, and wills not the sinner’s death (Spurgeon 480).”  “Remember that His steadfast love never ceases (Lindsell 85).”  “God’s love is not restricted to a particular time, however, but is constant and permanent (Prinsloo 413).”  “Towards His own people mercy is still more conspicuously displayed; it has been theirs from all eternity, and shall be theirs world without end (Spurgeon 480).”
“His lovingkindness”  God’s historical deliverances “are expressions of His steadfast love (Prinsloo 413).”  
“lovingkindness/faithfulness”  “These terms evoke Ex 34:6; the foundation of joy for God’s people is His enduring character of gracious love, of keeping His promises (Collins 1064).”

“faithfulness”  

“to all generations” “Ex 34:7 says that God keeps His steadfast love ‘for thousands,’ which in view of Dt 7:9, is probably ‘generations in their thousands’ (Collins 1064).”
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