4/2/2009

Psalm 103

11:16:18 AM

Psalm 103

“The scope of this psalm broadens enormously: it opens with a command to the self and closes with a command to all His works (Broyles 394).”  Great hymns “become congregational acts, uniting men and women of many types, because they are in the first place so singular (Ballard 546).”  “John Stott wrote of this psalm, ‘We have here the authentic utterance of a redeemed child of God, who piles up words to express His gratitude to the God of grace’ (Boice 832).”  “It progressively moves from the individual sphere (‘my’ in vv.1-5), to the social, national, and broadly human spheres (‘the people,’ ‘us,’ ‘those who fear Him’ in vv.6-18), and then to the heavenly spheres (‘you’ in vv.19-22; Broyles 394).”  “The psalm makes a gradual shift in attention from God’s mercy to the proper response to His mercy (Broyles 394).”  “The thought moves from a call to worship the merciful God (vv.1-5), to the triumph of God’s mercy (vv. 6-10), to the greatness of God’s mercy (vv.11-14), to the eternity of God’s mercy (vv.15-18) and concludes with a call to worship the eternal King (vv.9-22; Williams 234).”  “The human response is explained first in terms of attitude and then in terms of behavior.  Echoing this shift is a change in God’s role from giver of mercy to king (vv.19-22; Broyles 394).”  “Whether the concerns were individual or corporate, Israel’s worship was primarily public.  In this public setting, a liturgist would lead the singing of psalms and speak on behalf of both the corporate body and its individual members (Broyles 394).”

“This psalm, a celebration of deliverance, seems to speak of the answer to the prayer in Ps 102 (Ross 867).”  “The form of Ps 103 is that of a hymn or meditation since it contains no direct address to God (Williams 234).”  There are no supplications or cries whatever in Ps 103 (Lockyer 391).”  This “is the first of 4 psalms reflecting on God’s dealings with His people from creation to exile (Collins 1067).”  “This song of praise is general in nature (Lindsell 853).”  “This is ‘a hymn to God’s love and compassion toward His people (Stek 845).”  “The blend of changeless fatherly care and endless sovereign rule is the distinctive stress of this psalm (Motyer 552).”  “Ps 103 concentrates on the ‘steadfast love (vv.4,8,11,17), the ‘mercy’ and ‘compassion (vv.4,8,13), and the forgiving nature of the Lord as reasons why He should be praised (Prisloo 414).”  “Any time we have trouble praising the Lord we should turn to this psalm, get down before the Lord, and recite it back to Him.  It is a paeon of perfect praise (Phillips 123).”

“This is David’s ‘Hallelujah Chorus’ (Phillips 123).”  “How true is the ascription of praise that [as Spurgeon notes:] ‘there is too much in this Psalm for a 1,000 pens to write, it is one of those all-comprehending Scriptures which is a Bible in itself, and it might alone suffice for the hymn-book of the church!’  The way in which it is bound up with the history and biography of many saints is evidence of its unceasing influence in life and character.  Beza, an ancient writer, said that David when he wrote the Psalm was ‘carried out of himself as far as Heaven;’ and without doubt, it is heavy with the fragrance of the heavenly abode where seraphs dwell (Lockyer 390).”  “To paraphrase what Calès has said, the elevation of its ideas, the delicacy of its sentiments, and the nobility and limpid elegance of its expression mark this psalm as one of the most beautiful in the Psalter (McCullough 545).”

“We should attribute this to [David’s] later years when he had a higher sense of the preciousness of pardon, because [of] a keener sense of sin, than in his younger days.  His clear sense of the frailty of life indicates his weaker years.  As in the lofty Alps some peaks rise above all others so among even the inspired Psalms there are heights of song which overtop the rest (Spurgeon 492).”  “Our attempt at exposition is commenced under an impressive sense of the utter impossibility of doing justice to so sublime a composition; we call upon our soul and all that is within us to aid in the pleasurable task; but, ala, our soul is finite, and our all of mental faculty far too little for the enterprise (Spurgeon 492).”  “Doubtless our slothfulness in this matter had need of continual incitement (Calvin 493).”
1. Bless the Lord, O my soul, and all that is within me, bless His holy name.

“It was in October, 1871, when Stanley found David Livingstone at Ujiji, almost a living skeleton through starvation.  At last, Stanley was able to secure men and stores for the remarkable missionary-explorer, and he records his joy in the Diary he kept.  ‘August 9, 1872 – I do most devoutly thank the Lord for His goodness in bringing my men near to this.  Three came today, and how thankful I am I cannot express.  It is well – the men who were with Mr. Stanley came again to me.  ‘Bless the Lord, O my soul, and all that is within me bless His holy name, Amen’ (Lockyer 393).”

“David told himself to ‘praise the Lord’ with ‘all’ his ‘being,’ that is, to put his whole heart in his ‘praise of God’s ‘holy name (33:21; Ross 867).”  “As the psalmist exhorts himself to praise the Lord with his ‘soul’ (nepeš) and ‘inmost being,’ he has nothing else in mind than a full commitment to the act of giving thanks (VanGemeren 651).”
“Bless the Lord, O my soul, and all that is within me”  “In these verses David is rousing himself to remember God’s benefits, and he does not want to do it superficially (Boice 833).”  “Jonathan Edwards believed that there is no true worship that does not touch the ‘affections’ (Boice 833).”  “It is the soul that is to be employed in blessing God, and all that is within us.  We make nothing of our religious performances if we do not make heart-work of them, if that which is within us, nay, if all that is within us, be not engaged in them.  The work requires the inward man, the whole man (Henry 493).”
“Bless the Lord, O my soul”  “The hymnic invocation, ‘Bless the Lord, O my soul,’ with which the psalm is introduced and concluded (v.22) creates the framework within which the psalm should be read (Prisloo 414).”  “Ancient Israel had the delightful custom of incorporating personal testimonies into public worship (Ps 73; Allen 626).”  “His exhortation is a message to each worshipper to lift up his own heart in earnest praise (Allen 22).”  “Praise of God begins with self (VanGemeren 651).”  “David told himself to ‘bless the Lord’ (Ross 867).”  “This is a call to praise, directed inward (Stek 845).”  “David is here communing with his own heart, and he is no fool that thus talks to himself and excites his own soul to that which is good (Henry 493).”  “The prophet, by stirring himself to gratitude, gives by his own example a lesson to every man of the duty incumbent upon him (Calvin 493).”  “Here an individual’s thanksgiving to God before the congregation develops into His leading them in worship (Allen 626).”  “The best hymns are always in some sense personal (Ballard 546).”  “The best hymns, without being subjective, have yet the intensity of personal experience.  They become the songs of all mankind because they express in unforgettable language what one man has seen and felt (Ballard 546).”
“Bless the Lord”  “’Bless Yahweh’ [is] a more accurate rendering than the NIV’s ‘Praise the Lord’ (Broyles 395).”  Scharbert states “that the Hebrew verb (in the piel) ‘always means to express solemn words that show the appreciation, gratitude, respect, joint relationship, or wood will of the speaker, thus promoting respect for the one being blessed.  When God is the object, brk should always be rendered’ praise’ (Williams 235).”  “’Bless,’ when applied to God, means to praise, but with a strong implication of devout affection (Alexander 422).”  “We often falsely assume that praise, to be genuine, must be spontaneous.  But here we learn that the self can be commanded to exercise itself to confess God’s mercy.  Praise, it appears, need not come naturally to God’s creatures (Broyles 395).”  This is an encouragement to “adore and thank Him for all His benefits (Ryrie 894).”  “Each member of the worshipping congregation urges himself to ‘bless the lord,’ i.e., to speak well of Him for His abundant generosity (Collins 1067).”  “When we ‘bless’ the Lord, we review His excellencies and respond to them (Motyer 552).”  “Bless” “means both to get good things from God and to give good things back to God.  One of the few things we are in any position to return to God is praise; hence in this psalm and elsewhere ‘bless’ means ‘praise’ (Alden 11).”  “’Praise (vv.20-22; NIV, NLT) is the distinctive word ‘Bless.’  When the Lord ‘blesses’ us, He reviews our needs and responds to them (Motyer 552).”  
“Bless”  “The root from which the Hebrew word comes” should be noted.  “The same root letters are in the noun ‘knee’ and hence the related verb is ‘kneel.’  Ancient blessing between fathers and sons and between sovereigns and subjects were made with the latter kneeling at the knee of the former.  Hence, ‘to bless’ may mean ‘to kneel’ as well as ‘to bestow divine gifts’ (Alden 11).”
“The Lord”  “David’s praise is given to ‘the Lord,’ that is to Yahweh – God as personal (Williams 235).”
“O my soul, and all that is within me”  These are parallel expressions (Alexander 422).”  “These blessings were both physical and spiritual (Brug 119).”  “There is no thought of a separation between ‘soul’ and ‘inmost being’ (lit., ‘my inner parts’) or between ‘soul’ and ‘body,’ because in Hebraic usage the worshiper praises the Lord with his whole being (VanGemeren 651).”
“O my soul”  “His soul is his nephesh, his self, his personality (Knight 137).”  This is “a conventional Hebrew way of addressing oneself (104:1,35: 116:7; Stek 845).”

“soul”  The psalmist uses feminine gender for this word, “because soul is feminine in his own Hebrew language (Knight 137).”  “God did not create man as a soul living in a body, as the Greek philosophers believed in antiquity, or a the eastern religions do today.  Man is one entity, a nephesh (Knight 137).”  “Thus it is possible for us to sin with our body, or rather, with our mind and body acting as one (Knight 137).”
“and all that is within me, bless His holy name”  “The people draw near Me with their mouth, and with their lips do honor Me, but have removed their heart from Me, and their fear toward Me is taught by the precept of men (Isa 29:13).”  “Nothing but lip worship (Gaebelein 377)!”  “The praise of God is focused on His name’ (VanGemeren 651).”  “The Psalmist strikes the best keynote when he begins with stirring up his inmost self to magnify the Lord.  He soliloquizes, holds self-communion and exhorts himself, as though he felt that dullness would all too soon steal over his faculties, as, indeed, it will over us all, unless we are diligently on the watch (Spurgeon 492).”  “By calling on his soul to do this, he acknowledges his own obligation, not only to praise God, but to praise Him cordially, ‘with all the heart,’ according to the solemn requisition of the Law (Dt 6:5), to which there is perhaps a reference in all such cases (Alexander 422).”  “All his faculties, affections, thoughts, emotions, and capacities – God gave them all, and all must join in the chorus of His praise (Lockyer 393).”  “Far from ignoring His benefits and taking them for granted (Lk 17:15-18), his whole being praises God with respectful awe (Allen 626).”
“all that is within me”  This “is the plural form of one repeatedly used elsewhere, and denoting the ‘inside’ of anything, and more especially of man, his mind or heart, as distinguished from his mere professions or external acts (Alexander 422).”  “The literal translation of the form here used is ‘my insides’ or ‘inner parts,’ the strong and comprehensive meaning of the plural being further enhanced by the addition of ‘all,’ as it to preclude exception and reserve, and comprehend within the scope of the address all the powers and affections (Alexander 422).”
“all”  “What comprehensiveness is packed into the ‘alls David loved to multiply!  ‘All’ within me – ‘All’ His benefits – ‘All iniquities’ – ‘All’ diseases.  God’s ‘all’ covers ‘all’ our need (Lockyer 393).”
“bless His holy name”  “It was through uttering His name, as He did to Moses at Sinai (Ex 3:13-15; 33:19; 34:6-7) that God let us see what He is like (Knight 137).”  “It is the Lord that is to blessed and spoken well of; for He is the fountain of all good, whatever are the channels or cisterns; it is to His name, His holy name, that we are to consecrate our praise, giving thanks at the remembrance of His holiness (Henry 493).”  “We ‘bless’ the Lord Himself before we recount His blessings.  All He does stems from who He is (‘name’) and what He is (‘holy’); He never acts outside what He has revealed and what He is (Motyer 552).”  “In and through divine acts in history, the Lord reveals His ‘holiness’ on earth (v.1).  Far from separating Himself from the evil in this world, God’s acts of redemption are significant steps in reclaiming this world by and for ‘His holy name’ and in fulfilling the ultimate plan of dwelling in the midst of His holy people (Ek 48:35; Rv 22:3; VanGemeren 651).”
“His holy name”  In this phrase “is represented His revealed character, all He is in Himself (Lockyer 393).”  This is a reference to “God as transcendent presence and authority (Williams 235).”
“His name”  “The ‘name’ of the Lord calls to remembrance all His perfections and acts of deliverance.  The Lord had revealed His name Yahweh to Israel (Ex 6:6-8; 3:18) so that they might witness His benefits in the redemption from Egypt, in the giving of the land, and in the fulfillment of His promises (VanGemeren 651).”
2. Bless the Lord, O my soul, and forget none of His benefits;

“In order to return our praises to God, there must be a grateful remembrance of the mercies we have received from Him (Henry 493).”  “The Psalmist calls upon himself to praise God for personal favors already experienced (Alexander 422).”  “Praise is the response of awe for God, while reflecting on what the Lord has done for the people of God throughout the history of redemption, for creation at large, for the community, and for oneself (VanGemeren 651).”  This lyric “is not the only instance of a psalmist’s rousing of himself to shake off apathy or gloom (108:1; 42:5; 77:6ff), using his mind and memory to kindle his emotions (Kidner 364).”  David’s praise “was certainly warranted in view of the Lord’s many benefits (Ross 867).”  “In this confidence the psalmist called on all creation to bless their Lord (v.22; Ross 867).”

“The positive exhortation is repeated as a kind of foil to the negative one following, in which there seems to be allusion to the frequent admonition in the Law to Israel, not to forget the Lord who brought him up out of the land of Egypt (Dt 6:12; 8:11,14; Alexander 422).”
“forget none of His benefits”  The psalmist is reminding “himself of God’s blessings so he will continue to be grateful for all that God has done for Him (Boice 832).”  “Roy Clements, the pastor of Eden Baptist Church in Cambridge, England, explains: ‘He is cataloguing the goodness of God; enumerating his blessings, lest in a moment of depression or backsliding, he should forget the source of his prosperity and take God’s grace for granted (Boice 832).”  “It is human to forget.  But let us remember this at least: It is a terrible thing to forget God’s ‘benefits’ (Dt 8:10-14; Boice 833).”  The psalmist “instructs us that God is not deficient on His part in furnishing us with abundant matter for praising Him.  It is our own ingratitude which hinders us from engaging in the exercise (Calvin 493).”  “The fact that to ‘forget’ such things may have a deeper and subtler cause than absent-mindedness is brought out in the Chronicler’s comment on Hezekiah, who ‘did not make return according to the benefit done to him, for his heart was proud (2Ch 32:25; Kidner 364).”  “To ‘forget’ the ‘benefits’ of the Lord is to disregard His covenantal lordship (Dt 4:9,23; 6:12; 8:11; 32:18; VanGemeren 651).”  “Augustine said of this verse that it implies a quick moral sense: ‘God’s benefits will not be before our eyes unless our sins are also before our eyes.’  This is the first and most important of all God’s benefits for all those who aim at the higher life through divine readiness to forgive and renew (Lockyer 393).”  “They can look then over their past history of millenniae and remember ‘all His benefits,’ yea even the benefits of discipline and judgment, when His hand was heavily upon them (Gaebelein 377).”  This “is a crucial step in blessing the Lord, and the body of the psalm lists these benefits in order to bring each singer to an admiring gratitude (Collins 1067).”  “The good Lord, Who never forgets His own, delivers us from want of recollection and remembrance of all His mercies (Lockyer 393).”  “How stimulating for us to praise and worship as we review often our own lives and experiences, when we think of His loving kindness and tender mercies, of His patience and long-suffering with us (Gaebelein 377-378).”
“forget none”  “The opposite of ‘praise’ is ‘forgetfulness’ (VanGemeren 651).”  “Forgetfulness is the secret spring of so much ingratitude in the world (Lockyer 393).”  “Memory is always one of our best aids in worship (Williams 235).”  “The hinge of this [psalm] lies in remembering: as God remembers us, so we are to remember His covenant (Broyles 394).”
“His benefits”  “Yahweh is worthy of a total response of grateful worship for the totality of His blessing (Allen 22).”  “The psalmist recites many of the Lord’s blessings to the covenant community (vv.3-22; VanGemeren 651).”  “He selects a few of the choicest pearls from the casket of divine love, threads them on the string of memory, and hangs them about the neck of gratitude (Spurgeon 492).”  “These graces flow out of the covenant promises (Ex 34:6-7), according to which the Lord sustains the relationship by being forgiving, loving, and full of compassion but also just (VanGemeren 652).”  “Without these daily provisions our lives would be impossible (Alden 12).”
“benefits”  This is better translated “’sufficiencies’ – the corresponding verb in v.10 (‘repay’ NIV) means ‘to act fully’ (Motyer 552).”  Williams translates this word; “dealings” (235).”  “While the word ‘benefits’ literally means ‘actions,’ whether good or bad (Jg 9:16; Pr 12:14), yet there is tremendous significance in the restricted meaning of the English term ‘benefits,’ for all God’s acts are all ‘benefits’ – beneficial in character.  The application here is to the Divine dealings to what God had done for David (Lockyer 393).”  “The last word in the verse before us is the passive participle of a verb which means to ‘treat,’ and commonly to ‘treat well’ (Ps 6:5).  The idea here conveyed is that of ‘treatment,’ determined by the context to be kind and gracious treatment.  The latitude of meaning and the plural form are both represented in the English word ‘dealings,’ which, though susceptible of either application can, in this connection, only have a good one (Alexander 422-423).”  “Benefits” “include the personal and communal experience of God’s forgiveness and constant care (Collins 1068).”


“Unlike the thanksgiving psalms of the individual, the emphasis lies on repeated – not singular – action.  The speaker’s praise is summative, not focusing on a single, recent deliverance (Broyles 395).”  

*********
3. Who pardons all your iniquities, who heals all you diseases;

“The context reflects the frequent OT link between sin and sickness (1Ch 11:30; Allen 626).”  “God may send sickness to punish unbelievers, as He did when He sent plagues against Egypt.  Sicknesses may also be sent to chasten or correct believers (1Co 11:29-30; Brug 120).”  The phrase “pardons all your iniquities” “is synonymous with ‘heals all your diseases’ (VanGemeren 652).”  “The link between forgiveness and healing is clear.  In fact much of our physical and emotional illness is psychogenic (Williams 235).”  “The relationship of the clauses … may be that of cause and effect.  Forgiving all thy guilt and thereby removing all the misery occasioned by it (Alexander 423).”  “Healing is the outward sign of the restoration of the inner relationship with God (Davidson 336).”  “Jesus drew no line between healing a person’s body and forgiving his twisted nature, as we see at Mk 2:9-12 and Jn 5:6,14 (Knight 137).”  “Man is one whole being, so that a chip on the shoulder can be caused by a pain in the stomach (Knight 137).”  “Often … when the cause is removed the effect remains, as many a grossly sinful person, saved by Divine power, can testify (Lockyer 394).”  “If we spiritualize here, He cures us of the fatal cancer of sin (Alden 12).”  “In one sense every sickness is a result of sin.  If sin had not entered the world, there would be no sickness (Brug 119).”  “The joining together of sin and sickness connects Ps 103 with such penitential psalms as Ps 6 and 38.  In these psalms the sickness he suffered reminded David of his guilt (Brug 119).”  “Every sickness reminds us that we are sinners living in a sinful world (Brug 119).”  “Sufficient voices [were] raised in Israel to question the necessary link between sin and suffering (Ps 73 and Jb), to warn us against making this assumption (Davidson 336).”  “We cannot draw the conclusion that every sickness is the result of a specific sin.  God may have some other reason for allowing sickness to enter our life, such as strengthening our faith or displaying His glory.  Examples of such sicknesses are those of Job or of the man born blind (Jn 9; Brug 120).”
“This redemption includes more than the spiritual side of things.  The word ‘Who healeth all thy diseases’ does not mean, as some have made it out to be, spiritual diseases, but it means the diseases of the body.  But let us note that the healing of the soul-disease, sin stands first (Mt 9; Gaebelein 378).”  “For all the similarity of these two phrases, there is a difference between God’s handling of ‘iniquity’ and of ‘diseases,’ which was made plain in David’s own case when he repented of his sin with Bathsheba (Kidner 364).”  “He forgives and heals, though, as Scripture carefully indicates, not in parallel ways: in 2Sm 12:13-23, forgiveness was instantaneous, healing was withheld (Motyer 552).”  “If relationship with God is paramount, this makes good sense, for sin destroys it, while suffering may deepen it (Heb 5:18; 12:11; Kidner 365).”  “Sin and sickness were alike laid on Jesus (Mt 8:16-17) but just as, in this present life, though forgiven we still suffer the plague of sin, so sickness is still our lot according to His sovereign appointment until, in heaven, every disability, like every moral infirmity, will be gone (Motyer 552).”  “Yet ‘we wait for ,,, the redemption of our bodies (Ro 8:23),’ and enjoy already many foretastes of it (Kidner 365).”
“Who pardons all your iniquities”  “The first thing David is thankful for is the forgiveness of his sins.  Rightly so!  For this is the greatest of all gifts that we can receive from God, and the first we need to have (Boice 834).”  “The forgiveness of our sins is the greatest benefit any of us can ever receive from God (Boice 834).”   “Forgiveness is the foundation for fellowship (Williams 235).”  “It is not without cause that he begins with God’s pardoning mercy, for reconciliation with Him is the fountain from which all other blessings flow (Calvin 493).”  “This is the God ‘who forgives’ all that has been perverse in the psalmist’s life, his ‘iniquity’ (25:11; Davidson 336).”  “God forgives our iniquities, all our ingrained perversity, all the bentness of our being (Phillips 124).”  “It is the greatest of all Divine benefits, the removal of the guilt and defilement of sin and sin itself, that which separates the creature from the Creator (Gaebelein 378).” “Saving grace bestowed upon us should have the first room in our thanksgiving unto God, because it is the evidence of God’s special love to us.  The most holy of God’s servants are not justified by their good works, but by gracious remission of their evil works.  The remission of sin is a perfect taking away of the guiltiness, not of some only, but of all sins (Dickson 215).”  “Pardoned sin is, in our experience, one of the choicest boons of grace, one of the earliest gifts of mercy, - in fact, the needful preparation for enjoying all that follows it (Spurgeon 492).”  “This is mentioned first because by the pardon of sin that is taken away which kept good things from us, and we are restored to the favor of God, which bestows good things on us.  Think what the provocation; it was iniquity, and yet pardoned; how many the provocations were, and yet all pardoned (Henry 493).”  “The glory of grace is that God is ready to forgive not some or many of our iniquities, but ‘all.’  Further, the promise is in the present tense – ‘forgiveth’ – implying that this Divine benefit is continual.  ‘Who keeps on forgiving our iniquities’ (Lockyer 394).”  “He has forgiven all our trespasses.  It is a continued act; He is still forgiving, as we are still sinning and repenting (Henry 493).”  “The forgiveness of ‘sins’ (‘āwōn, lit., ‘guilt’) is God’s gracious act of removing the consequences of sin as well as the sin itself (32:1; 51:2; 90:8; VanGemeren 652).”  “This is our first and most desperate need in terms of His demands and our inability (Alden 12).”  God’s mercy removes our iniquities.  “These sentiments reflect David’s own experience of God’s forgiveness (2Sm 12; Ps 51; Collins 1068).”  “By forgiving our sins, God restores us to His favor.  All that we lost in Adam we shall regain, so that paradise itself is restored (Lindsell 853).”

“who/your”  “The repetitive use of the pronouns ‘who’ and ‘your’ personalizes the acts of God in that He forgives and restores individuals (VanGemeren 652).”  “The participles are to be grammatically construed with Jehovah as the object of the praise required, and assign a reason for the requisition, furnished by the personal experience of the soul itself (Alexander 423).”
“Who” 
“iniquities”  “Iniquity here means perversity, crookedness, a twisted nature (Knight 137).”  Williams translates this word: “deviations from the norm, guilt (235).”  “’Iniquities’ means in-equities, suggesting that this is nothing just or right in us.  The whole of life is made up of inequity towards God, towards neighbors – towards ourselves (Lockyer 393).”  “Iniquities” “is like diseases, which weaken and corrupt (Collins 1068).”  “We might well ask ourselves when using this psalm whether we really think of such words as descriptive of our own state before God (Knight 137).”
“who heals all your diseases”  “The soul does indeed have its diseases, just like the body.  Guilt, fear, doubt, depression, anger, lust, hate, jealousy, spite, and greed are some of them.  Psychiatrists and physicians are now telling us that these things can kill us.  They can be linked to certain diseases and disorders of the body which they cause and aggravate (Phillips 125).”  “Disease, whatever its origin, was, however, regarded as a challenge to God’s goodness and grace.  Therefore, it was appropriate to look to him for healing (Davidson 336).”  St. Augustine writes: “Even when sin is forgiven thou still carriests about with thee an infirm body.  Death is not yet swallowed up into victory, this corruptible has not yet put on incorruption, still the soul itself is shaken by passions and temptations (Gaebelein 379).”  “After remission of sin and justification of our persons, there remain much inbred corruption, and many, not only bodily, but also and especially, sinful infirmities, diseases, and maladies of our souls, whereby we become unable to do the good which we would, or to eschew the evil which we would not do; and of these diseases God becometh a physician to heal them all, by His Spirit of sanctification bestowed upon all whom He justifieth (Dickson 215).”  “The corruption of nature is the sickness of the soul; it is its disorder, and threatens its death.  This is cured in sanctification; when sin is mortified, the disease is healed; though complicated, it is all healed (Henry 493).”  “’Healeth’ also indicates a continuous benefit.  No disease of the soul can baffle God’s skill, and as each malady arises the Divine Surgeon is present to heal (Lockyer 394).”  David “is saying that when we are healed, as we often are, it is God who has done it.  He is the healer of the body as well as of the soul.  Therefore, such health as we have been given is a sure gift from God.  God should be praised for it (Boice 834).”

“This verse has played an important but unwarranted role in some systems of theology that stress what is called ‘healing in the atonement,’ meaning that if we have been saved from sin by Christ, we have been healed or have a right to be healed of any physical affliction too.  This is bad theology, because it is simply not true that those who have been forgiven for sin are spared or have a right to be spared all diseases.  Believers do get sick, and many passages teach that God has His purposes in the sicknesses (Boice 834).”
“heals”  This word “often refers to curing someone from a physical sickness, but it can also be used as a metaphor for restoring the moral and spiritual life (Isa 6:10; 53:5; Jr 3:22; Ho 14:4).  Since it is in parallel with ‘forgives,’ the metaphorical use may be intended here (Collins 1068).” “For ‘healing’ as an act of restoration, see 147:3 and Jr 30:12-17; 51:8-9; VanGemeren 652).”
“diseases”  “The word translated ‘diseases’ occurs only here in the Psalms, though it is found elsewhere in the Hebrew Bible (Davidson 336).”  This is a reference to “spiritual afflictions, parallel with ‘iniquities’ (Ryrie 894).”  “The ‘diseases’ may be forms of sickness (Mk 2:7); but more likely it is a metaphor for adversities or setbacks (Dt 29:22; Jr 14:19; 16:4), similar to punishment (‘sins;’ VanGemeren 652).”  “The last word in the verse is an unusual one borrowed from Dt 22:21, where ‘sicknesses’ are joined with ‘plagues’ or ‘strokes,’ to signify calamities considered as penal inflictions.  The same idea is expressed in other words (Ex 16:26; Alexander 423).”
4. Who redeems your life from the pit, who crowns you with loving kindness and compassion;

“Instead of letting His beloved be taken by adversity (‘the pit;’ 16:10; 49:9), the Lord redeems by exalting him to royalty (‘crowns’) and His ‘love and compassion’ (VanGemeren 652).”  The psalmist “sees this deliverance as but one instance of God’s lavish giving of gifts fit for a king and total enrichment of his life (Allen 626).”  “The Lord gives the ransomed the status of kings and crowns them with ‘steadfast love and mercy’ (Prisloo 414).”

“Who redeems your life from the pit”  Phillips suggests the translation: “He redeems your life from going to waste (125).”  “Evidently the author has recovered from a serious illness and so premature death (Allen 626).”  This points to the One “who delivers from everything which is life-threatening (Davidson 336).”  “When David says that God redeems our lives from the pit, he is saying that God brings us back from the very brink of death (Boice 835).”  “As David wrote this verse, past history must have passed before him for, from earliest days, he had been the child of Providence.  What hair-breadth escapes and wonderful deliverances had been his!  The jaw of the lion, the paw of the bear, the sword of Goliath, the men of Keilal, the Philistine lords, and the unnatural rebellion of his own son, testified to the way his Almighty Friend covered his head in the day of battle (Lockyer 394).”  “A man may be in peril of life, not only by his crimes, or his diseases, but by the power of his enemies; and therefore here also we experience the divine goodness (Henry 493).”  “To be redeemed from ‘the Pit’ could be an expression simply for rescue from a premature decease (6:5; 28:1).  But the larger question of man’s ransom from death, ‘that he should continue to live on for ever,’ is seriously explored in the Psalter (49:7-9,13-15), and makes it possible, even probable, that we should take 4a in its strongest sense, as resurrection to eternal life (Kidner 365).”  
“A man must be sensible of the merit of sin, and see himself in the state of perdition for sin, before he can put a right estimation upon his delivery; he must count himself a lost man till the Lord’s Redeemer deliver him (Dickson 216).”  “The deliverances which are given to believers, as well bodily as spiritual, temporal as well as everlasting, come to us in the way of redemption, made by our kind and faithful kinsman, Jesus Christ (Dickson 216).”  God “redeemed thy life from destruction, from the destroyer, from hell (so the Chaldee), from the second death.  The redemption of the soul is precious; we cannot compass it, and therefore are the more indebted to divine grace that has wrought it out, to Him who has obtained eternal redemption for us (Henry 493).”  “The Psalmist expresses more plainly what our condition is previous to God’s curing our maladies – that we are dead and adjudged to the grace (Calvin 493).”  “By purchase and by power the Lord redeems us from the spiritual death into which we had fallen, and from the eternal death which would have been its consequence.  Had not the death penalty of sin been removed, our forgiveness and healing would have been incomplete portions of salvation, fragments only, and but of small value, but the removal of the guilt and power of sin is fitly attended by the reversal of the sentence of death which had been passed upon us.  Glory be to our great Substitute, who delivered us from going down into the pit, by giving himself to be our ransom (Spurgeon 494).”  “The consideration that the mercy of God delivers us from death and destruction ought, therefore, to lead us to prize it the more highly.  If the resurrection of the soul from the grave is the first step of spiritual life, what room for self-glorification is left to man (Calvin 493)?”  “It is by remembering this that we begin to understand the vigor of the personal praise (Ballard 547).”
“”Clearly we are not to limit the meaning of this word just to the Pit of Sheol, the lowest place in the world of death.  For the word give us a picture of what we might call ‘perdition’ in our modern thinking.  It seems that those who edited the Psalter placed Ps 103 where they did immediately following Ps 102, because they saw that God’s creative forgiveness is the answer to the hope expressed at Ps 102:13 with reference to the horrors of life – indeed of ‘death’ – that the people of God had suffered in the Babylonian Exile (Knight 137-138).”
“redeems”  “The word ‘redeemed’ implies ‘redemption of life by the kinsman’ (Lockyer 394).”  This word is “a synonym for ‘delivers’ (Stek 845).”  “’Redeeming’ means delivering, but with a strong implication of cost and risk (Alexander 423).”  “’Redeems,’ acts as the next-of-kin who makes all our needs His own (Motyer 552).”  “He repossesses us from His enemy and the enemy of our souls (Alden 12).”
“pit”  This is “a metaphor for the grave (Stek 845).”  This is “not only a metaphor of deadly dangers in this life but also indicative of a dread possibility in the next (49:7-9,13-15; Motyer 552).”  “The pit” meant “going down to a dark and dismal place where the departed survived indeed, but in a feeble and ineffectual condition (Ballard 547).”  “By ‘destruction [KJV]’ here, he meaneth not only the danger of being killed by his enemies, but also, and especially, the state of condemnation and perishing in God’s wrath, from which the man justified is redeemed by the Mediator (Dickson 215).”
“who crowns you with loving kindness and compassion”  “While the absence of merit in the object, and the sovereign freeness of the gift, are indicated by making the crown itself a crown of ‘mercy and compassion’ (Alexander 423).”  “This could be described as a mini-biography containing a testimony to the love of God (Prisloo 414).”  Augustine writes: “So it is out of mercy that He crowns you, out of compassion that He crowns you.  I mean to say, you did not deserve to be called, and being called to be justified, and being justified to be glorified (Wesselschmidt 220).”  “The symbol of being crowned suggests that our royal glory and authority are divine love and mercy (Williams 236).”  “The double crown of ‘lovingkindness’ and ‘tender mercies’ is a crown decked with jewels of mercy but made soft for the head to wear by a lining of tenderness.  Those thus crowned do not earn their crown for ‘it is of mercy not merit,’ and as they feel their own unworthiness of such a coronet of love and compassion, His mercy is cushioned by tenderness just as His kindness towards them is wrapped up in love (Lockyer 394).”  “Though humiliation may be rightly deserved, God bestows on His people the largess of His favors, whereby He [quoting A.A. Anderson] ‘makes you feel like a King on the day of His enthronement’ (VanGemeren 652).”
“who crowns you with loving kindness”  “After reviewing the mercies of God toward him, David found hope in his people’s covenant relationship with the Lord (Ross 867).”  “The crowning benefit is God’s enduring love to the descendants of the faithful (Collins 1067).”

“who crowns you” It is “as if you were a king in His eyes (Knight 138).”  God is going to crown us “superlatively (Phillips 126).”  “How bountiful was this Friend for not only had he been cleansed, healed, redeemed, the forgiven sinner must be crowned as a king (Lockyer 394).”  This is the picture “of a royal bridegroom prepared for his wedding (SS 3:11; Davidson 336).”  David’s words include “extending royal benefits to each believer (Broyles 395).”
“crowns”  “Crowning suggests bestowing blessing (v.8:5; Ross 867).”  “The figure of crowning, which occurs above in Ps 65:12, suggests the idea of dignity and beauty (Alexander 423).”  “The metaphor ‘crowneth’ is drawn from the common custom of wearing wreaths and garlands on festive occasions (Ps 8:5; Lockyer 394).”
“you”  “In the first strophe (103:5) God’s benevolent deeds are testified to from the perspective of an individual (Prisloo 414).”  “These benefits come to the individual but are not individualistic (Collins 1067).”  Ellicott writes: “National mercies fill much the larger space in his thought, and he speaks throughout as much in the person of the community as his own (Lockyer 392).”
“lovingkindness and compassion”  These are “the key words of the hymn (vv.8,11,13,17; Stek 845).”  “The benefits all express God’s steadfast love (vv.8,11,17) and mercy, as God explains His own name (Ex 34:6-7; Collins 1068).”  “The complement of ‘love’ is divine ‘compassion’ as that quality by which God as the heavenly Father empathizes with man’s frailty (vv.13-14; 40:11; 51:1; 119:77,156; VanGemeren 652).”  “The former is love centered in the will, the love of commitment, unchanging; the latter is the love of the heart, surging and emotional (Motyer 552).”
“lovingkindness” Ross translates this word cluster as “loyal love (867).”  “Steadfast love” is “that divine loyalty which never fails (5:7; Davidson 336).”  “’Love’ (hesed) is the assurance of the constancy of His fidelity toward His own (v.11; VanGemeren 652).”  “Heinrich Herkenne rightly remarks that ‘scarcely any other part of the OT lets us perceive the truth “God is love” so intimately as Ps 103 (McCullough 544).”
“compassion”  “The more to enhance the commendation of this grace, he adds the word compassions in the plural number (Calvin 493).”  “The favor which God bestoweth upon a believer is not in giving him one or two, or some few evidences of His love and mercy, but in a constant compassing on him on every hand, in every thing; so that, turn him about to what act he will, he is encircled with love and mercy, supplying wants, preventing, or mitigating and seasoning his troubles, reclaiming him from sin and directing him in God’s ways (Dickson 216).”
*******
5. Who satisfies your years with good things, so that your youth is renewed like the eagle.
“The whole verse may be paraphrased as follows: ‘So completely does his bounty feed thy strength, that even in old age thou growest young again, and soarest like an eagle (Alexander 424).”  “Though our outward man perish, yet our inward man is renewed day by day (2Co 4:16);’ that is, if in the world we decay, the spiritual life becomes more and more vigorous (Calvin 1965, 167).”  “It is God who overwhelms us with abundance and renews our strength (Prisloo 414).”  “The psalmist attests that whatever life may have thrown at him, he has found ever renewed strength which has enabled him to cop, and to cope successfully (Davidson 337).”
“Who satisfies your years with good things”  “It is not a matter of a mere rescue, … as if our lives are spared but so far as anything else is concerned our lives are miserable (Boice 835).”  God’s “benefits are full and satisfying (Williams 236).”  “God “fills you full with goodness, not only at this moment when you are at worship but in all moments to come (Knight 138).”  “He has not only saved thee from death and ruin, but has made thee truly and completely happy, with honor, pleasure and long life (Henry 493).”  “How wonderful to be one of God’s happy old people (Phillips 126).”  “No man is ever filled to satisfaction but a believer, and only God himself can satisfy even him.  Many a worldling is satiated, but not one is satisfied.  God satisfies the very soul of man, his noblest part (Spurgeon 494).”  “This further blessing in the bundle of benefits actually means, ‘filling with good thy soul.’  The Redeemer not only saves but satisfies to the full, and soul-satisfaction loudly calls for soul-praise for ‘all good things around us sent from Heaven above’ (Lockyer 394).”  God ‘satisfies’ His children with all the blessings of the covenant (26:6; Jr 32:40; 33:9,11; VanGemeren 652).”  “By this time our desires are His desires and He delights so to bless us (Alden 12).”
“satisfies” God “satiates (it is a strong word) you with good (Knight 138).”  This word contains the notion of “’filling,’ in the sense of satisfying or abundantly supplying, but without the accessory notion of satiety (Alexander 423).”
“your years”  “Doubt surrounds this word which possibly should be read as ‘your continuance’ or ‘as along as you live’ (Motyer 552).”  “Rotherham tells us that the word translated ‘mouth (KJV) can be rendered ‘old age’ (Phillips 126).”  Briggs, et al. emend to עדכי, ‘while you still are (104:33), and this is followed by the RSV (McCullough 547).”  “’As long as you live’ is a slight emendation of a puzzling word.  Most modern versions adopt this solution; NEB, however, keeps the Hebrew unaltered, but translates it as ‘in the prime of life,’ on the strength of an Arabic root connected with daybreak.  Both solutions are somewhat precarious (Kidner 365).”  “The REB’s rendering, ‘in the prime of life,’ is based on an Arabic root (Davidson 336).”  “The best explanation is that furnished by the analogous word בּבוֹד (honor, glory), which is sometimes applied to the soul as the nobler part of man.  This explanation is confirmed by the frequent combination of the noun ‘soul’ and the verb ‘to satisfy’ (Ps 63:6; Ps 107:9; Isa 68:11).  It is also sanctioned by the ancient versions; for although the Targum makes it mean ‘old age, a palpable conjecture, the Septuagint and Vulgate have ‘desire (έπιθυμίαν, desiderium), a frequent sense of נפשׁ (‘soul’) in Hebrew, and Jerome translates it literally, ornamentum (Alexander 423).”   “As Weiser comments: ‘The poet realizes that the opportunities which life offers lie before him just as they did in the sunny days of his youth.’  In different terms, see on 92:14, with its serene prospect of ‘fruit in old age’ (Kidner 365).”
“good things”  “David did not say that the Lord satisfied us with rich things, or many things, or for everything we ask for, but ‘good things,’ that is, all mercies in harmony with His goodness – things good or beneficial for our souls (395).”

“good”  Literally this is “the good, by way of eminence, the chief good or the real good (Alexander 423).”
“your youth is renewed like the eagle”  “God renews us to be ‘young and lusty as an eagle (Prayer Book Version; Kidner 365).”  “The ‘eagle’ in the ancient legend was thought to live a very long life, to keep on, as it were, renewing its youth (Knight 138).”  “The vigor of youth is restored to match the proverbial unflagging strength of the eagle (Stek 845).”  “Like an eagle that remains strong throughout its long life, the psalmist was spiritually vigorous under God’s hand (Isa 40:31; Ross 868).”

“According to an ancient Rabbinical story the eagle is able to renew its youth when very old, and the Psalmist has a poetical allusion to the fresh and vigorous appearance of the bird with its new plumage.  Doubtless the idea of the eagle renewing its youth was founded on its great longevity and its power, like other birds, to molt plumage periodically thereby increasing its strength and activity.  Vigo and activity constantly renewed, and not renovation, is implied by David and Isaiah (Lockyer 395).”  “The supposed allusion in this clause to a fabulous or real language, as the only point of comparision with the eagle is its strength and vigor (2Sm 1:23; Isa 40:31; Alexander 424).”
“is renewed”  This could also be translated “renews itself (Alexander 424).”
“eagle”  “The eagle is an emblem of strength, vitality, and youthful endurance (Isa 40:31; Collins 1068).”  “The eagle is “a picture of buoyant, tireless strength (Isa 40:30; Motyer 552).”  “The ‘eagle’ serves as a symbol of vigor and freedom associated with the benefits of restoration to divine favor and covenantal status (VanGemeren 652).”
“Vv. 1-5 of Ps 103 are so personal that most writers view them as the first stanza of the psalm, noting that from this point on (vv.6-18) the writer seems to be talking about God’s grace to other people, particularly to Israel.  Yet what David is actually doing is talking about God Himself, reminding himself, and us of what God is like (Boice 835).”
6. The Lord performs righteous deeds and judgments for all who are oppressed.
“The sight of God’s goodness towards ourselves should lead us to the observation of God’s goodness to all His children in common, and unto His righteous, holy, and gracious nature, as the example of the psalmist teacheth us (Dickson 217).”  “From the perspective and personal observations of the Lord’s goodness (vv.3-5), the worshiper reflects on God’s concern with the establishment of ‘righteousness’ in His world and especially to Israel (VanGemeren 653).”  This verse “may thus be stated: ‘Such have been the Lord’s compassions to myself, but these are only samples of His goodness.  He is not only merciful to me, but all who are oppressed, and to deliver whom He executes His judgments (Alexander 424).”  “The speaker … turns to the congregation and preaches a sermon to them.  In it he invites his hearers to realize what God has done in the past for ‘all who are oppressed’ (Knight 138).”  “This is a story which hinges on a God who ‘works vindication’ or righteousness (98:2), a God who puts right what is wrong (7:9-11), a God who guarantees ‘justice’ for those who are on the receiving end of oppression (97:8,10; Davidson 337).”  “As to be oppressed was not David’s lot alone, but is the common condition whereunto the godly in all ages are subject; so, to have God the defender and the avenger of those that oppress them was not the privilege of David alone, but common to Him and all God’s children (Dickson 217).”  “The Lord does not tolerate injustice in the world (33:4-5; VanGemeren 653).”  “To the human eye many wrongs go unrighted and oppressions unrelieved: v.6 says that the Lord sees to it that this is not so (Gn 18:25; Motyer 552-553).”  “The Psalmist knew that when God’s people were in Egypt, He heard their cries and executed judgment for those who were oppressed by overthrowing Pharaoh and His host in the Red Sea (Lockyer 395).”
“The Lord performs righteous deeds”  “The Lord’s righteousness [refers to] His inflexible commitment to His own righteous nature and purposes: He never loves through any adjustment of His holiness or relaxation of His standards.  His righteousness is the stamp of all His actions (Motyer 552).”  “His rule is characterized by ‘righteousness’ as He rights what is wrong.  “’Righteousness’ (lit., ‘righteous acts;’ Jg 5:11; Mic 6:5) relates to two aspects of divine activity: ‘salvation (Isa 51:6,8)) and ‘justice’ or vindication  (Isa 63:1,4; VanGemeren 653).”  David highlights “the fact that the Lord ‘executes,’ literally, ‘works’ ‘righteousness;’ that is, He manifests His faithfulness to His covenant (Williams 236).”  “In His deliverance of His people from bondage, God shows His ‘righteousness’ (Williams 236).”  God “puts straight not only the record (as this term would imply by itself) but the whole situation and the people concerned (Kidner 366).”
“The Lord performs … judgments”  “The redemption of His people is often represented as coincident with the condign punishment of their oppressors (Alexander 424).”  “In His judgments on Pharoah God shows His ‘justice’ or judgment (Williams 236).”

“performs”  This word refers to “’Doing,’ i.e., [‘executing (KJV)]’ ‘practicing’ in general, and ‘executing’ in particular cases (Alexander 424).”
“righteous deeds and judgments”  “The next section offers a prime example of what the terms ‘righteousness (vv.6,17) and ‘justice (V.6)’ mean in the Psalms, especially when they are qualities of Yahweh.  In Christian theology, they tend to have negative connotations, related to condemnation.  But here we see these attributes spelled out as liberation –as exhibited in the exodus from Egyptian oppression – and compassion – as exhibited in the rebellion centered on the golden calf (Ex 32-34; Broyles 395).”  “’Righteousness’ and ‘justice’ are the blessings of protection from those who might exploit or harm (33:5; 97:2; Dt 16:18; Isa 5:7; Collins 1068).”  “There is no contrast here intended between mercy and justice, with respect to different objects of Lord’s compassion.  The meaning is, that man’s injustice is redressed by God’ mercy (Alexander 424).”
“for all who are oppressed”  “Our own personal obligations must not absorb our song; we must also magnify the Lord for His goodness to others.  He does not leave the poor and needy to perish at the hands of their enemies, but interposes on their behalf, for He is the executor of the poor and the executioner of the cruel (Spurgeon 494).”  God “delivers from evil and oppression (mišpātîm, ‘justice for all the oppressed;’ lit., ‘judgments for all the oppressed;’ 33:6; 119:7; 146:7).  He also avenges the oppressors (VanGemeren 653).”  “He is know by the judgments which He executeth, man’s injustice towards His saints and martyrs will receive retribution at His hands.  Vengeance is His, and He will repay.  He cares so kindly and gloriously for those who suffer cruel wrongs from oppressors (Lockyer 395).”  There is “no doubt that when [David] declares God to be succorer of the oppressed, he includes himself among the number, for he had enjoyed the Divine help under many persecutions; and, from his own experience, he described the character in which God is accustomed to manifest Himself towards all who are unrighteously afflicted (Calvin 493).”  ‘Truly God is good to all: He executes righteousness and judgment, not only for His own people, but all that are oppressed; for even in common providence He is the patron of wronged innocency, and, one way or other, will plead the cause of those that are injured against their oppressors.  It is His honor to humble the proud and help the helpless (Henry 495).”

“All the oppressed, to whom He grants or promises deliverance, are not mankind in general, without distinction or exception, but His own people when in that condition (Alexander 424).”

“for all”  “Thus far the reasons urged for praising God were personal, i.e., derived from individual experience.  With the, from the very constitution of our nature, all our grateful exercises must begin.  But if genuine they do not stop there, as the Psalmist, at this point, ascends from private causes of thanksgiving to more general views of God’s administration, as a basis for the universal call with which the psalm concludes (Alexander 424).”
7. He made known His ways to Moses, His acts to the sons of Israel.
Another reason for giving God “praise is, for revealing His will and works to His prophet Moses, and to the people of Israel (Dickson 217).”  “The general statement of the fact in the preceding verse is now followed by the great historical example furnished in Jehovah’s dealings with His people.  This serves, not only to illustrate what was said before, but to shew that it was not a mere vague declaration of what God will do to all men, but a definite assertion of His purpose and His practice with respect to His own people (Alexander 424).”  “The parallelism between Moses and the Children of Israel shews that the latter were represented by the former (Alexander 424).”  This “verse reveals how Moses and Israel were made to see and experience the manner in which He deals with those who strive to injure those who are within the covenant of grace (Lockyer 395).”  “God’s ways and acts were not only displayed in the Exodus miracles, but brought home to Israel intimately and tirelessly in the wilderness and Mt. Sinai – ‘that He might humble you, testing you …; that He might make you know (Dt 8:2ff).’  This was not bare information.  It was the training ground of sons (Kidner 366).”  “The fact that God revealed Himself to Moses and the Israelites indicates His great compassion and grace (Constable 176).”  “He made known His ways unto Moses, and by him His acts to the children of Israel, not only by his rod to those who then lived, but by his pen to succeeding ages (Henry 495).”
“He made known His ways to Moses”  “As God hath the choosing of people to whom, so also of the men by whom, He will reveal and Himself and His ways (Dickson 218).”  “David recalled the Lord’s covenant with Moses (Ross 868).”  “Moses is held up as the instrument through which God’s law was revealed (Prinsloo 414).”  From this “passage it appears that the ways of God, which [Moses] desired to know, were His modes of dealing with His people, or the course of His dispensations towards them (Alexander 424).”  “The law-giver was not left to discover the Divine method himself (Lockyer 395).”  “God was the instructor of Moses (Lockyer 395).”  “After the sin of the golden calf, Moses had prayed for a greater revelation of the love, mercy, and forgiveness of the Lord as a manifestation of the ‘ways’ of the Lord (Ex 33:13; VanGemeren 653).”  “Long ago Moses had pleaded with Him in terms of v.7 (Ex 33:13) and God had revealed Himself to Him in terms of v.8 (Ex 34:6; Allen 626).”  “David has in mind the revelation God gave to Moses on Mt. Sinai when Moses asked God if he could see His face.  God told Moses that he could not, because no person can see the face of God and live.  He did, however, place Moses in a place on the mountain, cover him with His hand, and then pass by (Boice 835).”  “Then the Lord revealed His perfections to Moses (VanGemeren 653).”  “Moses, disconsolate and weighed down by the burden of leadership of a people who, in his temporary absence, had made a golden calf image, turns to God to say, ‘Show me your ways, so that I may know you and find favor in your sight (Ex 33:13).  The subsequent revelation to Moses leads into the classic statement of God’s character in Ex 34:6 (Davidson 337).”  “As the revealing of God’s way wherein He will walk with us, and of His way wherein He will have us to walk with Him, is no small mercy to His Church; so is it no small obligation put upon His people, and matter of praise and thanks to God (Dickson 218).”

God “made known His ways unto Moses.  Moses was made to see the manner in which the Lord deals with men; He saw this at each of the three periods of his life, in the court, in retirement, and at the head of the tribes of Israel.  To him the Lord gave specially clear manifestations of His dispensations and modes of ruling among mankind, granting to him to see more of God than had before been seen by mortal, man, while he communed with Him on the mount (Spurgeon 494).”

“God made known His ways”  “The knowledge of God’s will, of His way of dealing with men, and of His works, are mysteries which men cannot understand till the Lord reveal all to them: it is He who maketh His ways known (Dickson 218).”  
“His ways”  This couplet refers to “God’s character as it governs His deeds (Ex 33:13; Collins 1068).”
“His acts to the sons of Israel”  “The reason the poet gives for praising the Lord has to do with the history of Israel (Prinsloo 414).”  “Israel, so often the oppressed pawn of political powers, had seen God’s grace in her history (Allen, 626).”  “The knowledge thus imparted was experimental or afforded by experience (Alexander 424).”  God “made Israel to see that He wrought as He had spoken (Dickson 218).”  “No story surpasses the Exodus for a record of human unworthiness: of grace abounding and ‘benefits forgot.’  Its mention here reminds us of the sullen ingratitude which God encounters in reply to the forgiving, healing and redeeming of which the opening verses sang (Kidner 365).”  “The list of benefits shifts to a survey of how God has dealt with His people as a whole, despite their many provocations (Collins 1068).”  “Ps 103 has such intensity because it is praise with personal experience in it.  But the personal experience quickens the historical imagination, and the psalmist without effort passes from His own deliverance to that of His people (Ballard 547).”  “In many respects the history of Israel was like David’s personal history.  Like David, Israel had received undeserved mercy and forgiveness.  They had often gone astray during the wilderness years, but God forgave them and maintained His covenant with them (Brug 120).”  “Revelation is not merely in what God says; it is also in what God does (Williams 236).”


David “is reminded of the Exodus, the long journey through the wilderness, the entry into the land of Canaan, the uniting of the 12 tribes into one nation under the house of David.  He could have mentioned men who played prominent parts in the story.  He could have compiled a list of teachers and leaders who had sustained the courage of the people at critical moments.  But it was more natural for Him to go beyond the human agent to the divine power that had moved in and through kings and counselors.  The secret of the whole story for him was to be found not in human activity but in divine guidance.  And this is what he sings with patriotic pride and religious fervor (Ballard 547).”

“His acts”  “His acts” “reveal His enduring commitment to His people, i.e., they express God’s ‘ways’ (Collins 1068).”  

“Acts”  “This last Hebrew word is one constantly applied to God’s exploits or mighty deeds in behalf of Israel (Alexander 424).”  “‘Acts’ can also be rendered ‘deeds’ (Ps 9:11; 66:5; 77:12; Isa 12:4; Collins 1068).”
8. The Lord is compassionate and gracious, slow to anger and abounding in lovingkindness.
“V.8 is based on Ex 34:6, where God proclaims His own name, the OT’s fundamental confession of God’s character (Collins 1068).”  “In the Exodus [God] proclaims to Moses: ‘The Lord, the Lord God, merciful and gracious, long-suffering, and abounding in goodness and truth, keeping mercy for thousands, forgiving iniquity and transgression and sin (Ex 34:6-7; Williams 237).”  “The original confession at the time of national deliverance, Ex 34:6, became a formula of national faith (Lockyer 395).”  This verse is cited so many times in the OT, “that it almost becomes a creedal statement answering the question ‘What is God?’ (Boice 836).”  “When Moses was admitted to take a nearer view of the Divine glory than was usually obtained, he exclaimed these words (Calvin 495).”  “There is here an evident progression in the thought.  Not only is God good to me, but to all His people in distress; not only did He prove this to Moses and to Israel by saving them from Pharaoh and their enemies, but by bearing with their own offences .  The previous context might have seemed to concede innocence, if not merit, to God’s people, as the object of His kind regard; but they are here exhibited as sinners, needing His forbearance and forgiveness (Alexander 425).”  “This verse quotes, almost word for word, the self-portrait of God in Ex 34:6, when He passed before Moses in the mount.  So it has the background of Israel’s golden calf and subsequent reprieve, a classic example of the human inconstancy and divine mercy which are the warp and woof of the next verses (Kidner 366).”  This confession “is cited frequently in the OT, several times in liturgical contexts (Ps 86:15; 145:8; Ne 9:17; Broyles 396).”  “Because of these attributes God is faithful to His people and will deliver them from oppression (Ross 868).”  It is because of these characteristics “that God forgive our sins and satisfies us with all good things (Boice 836).”  “He has never been rigorous and severe with us, but always tender, full of compassion, and ready to forgive (Henry 495).”
“The Lord is compassionate”  “God’s compassion is clear in that He does not constantly accuse or antagonize us even though we constantly sin (Ep 6:4; Constable 176).”  “God is merciful and therefore any sinner can hope for pardon (Lockyer 396).”  “Because of the revelation of Himself God granted to Moses, (Ex 34:6)” we know “that He is emotionally moved towards us (Motyer 552).”
“gracious”  “Grace sums up God’s dealings with His people (Allen 626).”  God is “gracious which gives a sinner further hope to expect to receive what God deems best to give (Lockyer 396).”  God “reaches out to us in spite of being [our] being undeserving (Motyer 553).”  “The Lord is not hindered by our unworthiness to do us good, when we come unto Him, but is ready to show favor to such as acknowledge themselves to be unworthy, and seek nothing but His free love (Dickson 218).”  “The Lord is merciful and gracious.  Those with whom He deals are sinners.  However much He favors them they are guilty and need mercy at His hands, nor is He slow to compassionate their lost estate, or reluctant by His grace to lift them out of it (Spurgeon 494).”  “The revelation to Moses reveals the grace in the Mosaic covenant, a grace to which the OT attests continually (86:15; 145:8; Ne 9:17; Jr 3:12; Jl 2;13; Ro 9:4-5; VanGemeren 653).”  “God’s covenant and rule over Israel are characterized by grace and divine fidelity. Even when the Great King expresses His righteous anger at Israel’s sin, He upholds the covenant by His grace (VanGemeren 653).”
“slow to anger”  “His wrath is not easily provoked (Williams 237).”  God “restrains His just wrath” towards us (Motyer 553).”  “The Bible expresses slowness to anger, and hstiness to anger, by the different frame of the nostrils; as namely, when the Lord is said to be ‘slow to anger,’ the Hebrew has it, ‘long of nostrils, which is a forceful simile of God’s patience (Lockyer 396).”
“abounding in lovingkindness”  “He is ‘abounding in mercy’ – ‘covenant-love’ (Williams 237).”  “The NLT is “full of unfailing love.”  “The Hebrew for ‘plenteous in mercy’ reads ‘great, mighty in mercy’ (Lockyer 395-396).”  God’s “grace exceeds the largest dimensions known to man (Ep 3:18ff).  He is kind (Allen 626-627).”  “Great as His wrath may be, His mercy is greater (Isa 54:7-8; Jm 5:11; VanGemeren 653).”  God “has an abundant store of the love that never changes (Motyer 553).”“The Creator who sternly imposed sin’s penalty (Gn 2:7; 3:19) became the God of the covenant, the kindly Father of His people (Ex 4:22; Ho 11:1,3ff; Allen 627).”  “Motivated by His love, the Lord sees to it that right prevails for those who live obediently with His covenant (vv.17-18; Motyer 553).”
9. He will not always strive with us, Nor will He keep His anger forever.
“These very human terms point the contrast between God’s generosity and the heavy-handed wrath of man, who loves to keep his quarrels going and to nurse his grievances (Kidner 366).”  “David from the attributes ascribed to God in the preceding verse, draws the conclusion, that when God has been offended, He will not be irreconcilable, since, from His nature, He is always inclined to forgive.  It was necessary to add this statement; for our sins would be continually shutting the gate against His goodness were there not some way of appeasing His anger (Calvin 495).”
“strive with us”  “’Chide (KJV)’ translates a term much used for disputes, especially at law (Kidner 366).”  “Because God is slow to anger (v.8) He does not always accuse (rîb, ‘bring a court case against’) a man of sin (Ross 868).”  “Albeit the Lord be ready to live as a reconciled God and father with us His children, yet we are given to strife, and frequently offend and grieve Him, and give reason to Him to rebuke us, as His ‘not chiding’ of us importeth (Dickson 218).”  “This, of course, implies that He is sometimes angry, even with His people, and sometimes strives in opposition to their strivings against Him.  But as He is always right, and they are always in the wrong, it is a signal proof of the divine compassion, that He does not strive and is not wroth for ever (Alexander 425).”  “He will sometimes, for He cannot endure that His people should harbor sin in their hearts (Spurgeon 494).”  “God may have to bring charges against His sinful people, but He does not keep on and on in this vein (Davidson 337).”  “Though the Lord may be justly angry because of sin, He does not keep on criticizing (‘accuse,’ Isa 57:16; VanGemeren 653).”  A “reason for praise is, for the short continuance of the effects of His wrath (Dickson 218).”  “Judge of sins through Yahweh must be, yet His charitableness toward His own predominates and eventually bids Him drop the charges He might have pressed (Ex 34:9; Isa 54:7-8; Allen 22).”  “He might find constant cause for striving with us, for we have always something in us which is contrary to His holy mind, but He refrains Himself lest our spirits should fail before Him (Spurgeon 494).”  “When He hath debated His controversy by words, and by the rod, and hath made our conscience challenge and chide us, He prolongeth not the controversy (Dickson 218).”  “Albeit the tokens of God’s anger endure longer than we would, yet they be removed at length: He will not pursue His quarrel further than our real humiliation (Dickson 218-219).”  “God has no love of chiding any of His children and seeks to get rid of it as soon as He can (Lockyer 396).”  
“Nor will He keep His anger forever”  “Even in wrath He remembereth mercy, and letteth not forth the effects of His wrath in full measure, but tempereth His chastisements so as we may endure them, and mixeth mitigations in the most bitter cups (Dickson 218).”  The Lord does not “maintain His anger for long (Isa 3:13; Jr 2:9; Mc 6:2; VanGemeren 653).”  “He does not maintain His anger continually (Constable 176).”  This second clause is “derived from Lv 19:18, where we find a verb meaning to ‘retain’ or ‘reserve’ used absolutely in the sense of harboring a grudge or cherishing a secret spite (Alexander 425).”  “God will not continue to nurse His grievances (Ryrie 894).”  “Neither can He keep His anger on account of injuries done to Him but strives to be reconciled to all who offend.  Does God not set a grand example to His people not to harbor resentments in their hearts?  Grudges against others are like babies – the longer they are nursed the bigger they grow (Lockyer 396).”  “This is not a God who demands His pound of flesh (Davidson 337).”
“keep”  This is meant in the sense of “cherish” or “nurture (McCullough 548).”  Williams suggests the translation “maintain (237).”
“anger”  “The word ‘anger’ is not in the Hebrew text of v.9, though most English translations assume, unnecessarily, that it is implied in context (Davidson 337).”
10. He has not dealt with us according to our sins, Nor rewarded us according to our iniquities.
“This is among the most precious verses in the Bible (Lockyer 396).”  “That the people stood in need of the divine forbearance, is now still more distinctly intimated (Alexander 425).”  Chrysostom (344/354-407; fl. 386-407) writes: “The logical consequence was that they who transgressed the precept, once it had been given, be punished and dishonored; this, however, was not what took place.  Rather, reinstatement once more and pardon: not due, of course, but given out of mercy and grace (Wesselschmidt 222).”  “We ought to praise the Lord for what He has not done as well as for what He has wrought for us (Spurgeon 494).”  “The Psalmist here proves from experience, or from the effect, what he has stated concerning the Divine character; for it was entirely owing the wonderful forbearance of God that the Israelites had hitherto continued to exist.  Let each of us, as if he had said, examine his own life; let us inquire in how many ways we have provoked the wrath of God? Or, rather do we not continually provoke it?  And yet He not only forbears to punish us, but bountifully maintains those whom He might justly destroy (Calvin 495).”  A “reason of God’s praise is, for the common experience which the saints have had already of His mercy (Dickson 219).”  “What the word saith of God’s grace, mercy, long-suffering, and other titles of His goodness, the common experience of His children, yea, and of all the members of the visible Church, may bear witness unto (Dickson 219).”  “Else had Israel perished outright, and we also had long ago been consigned to the lowest hell (Spurgeon 494).”  “For example, in the Exodus, Israel along with Egypt should have lost her firstborn to the angel of death.  But God provided a substitute in the Passover lamb (Williams 237).”  “Indeed, God’s mercy is triumphant.  It ‘triumphs’ over His wrath, and it triumphs over our sin.  As Paul says, ‘But where sin abounded, grace abounded much more (Ro 5:20; Williams 237).’”  “God, infinitely wronged, not only tempers wrath but tempers justice – though at what cost to Himself, only the NT would reveal (Kidner 366).”

“sins”  Williams defines this as “actions which miss the mark (237).”  Motyer says “sin” is referring to “specific faults (553).”
“nor rewarded us according to our iniquities”  “We, for our parts, must own that He has not dealt with us after our sins (Henry 495).”  “His gracious character is obvious in that He does not punish us for our sins immediately or completely, as we deserve.  He does not pay us back what we deserve either (Constable 176).”  “Even if God were fully justified in punishing His people for their sins forever, it is evidence of His mercy that He does not punish them as they deserve (Prinsloo 414).”  “The felt mercies of the Lord should not extenuate our sins, but rather make us aggravate our faults, and weigh our misdeservings in the balance of the sanctuary; for, not by the weight of judgments, (which ofttimes are laid aside, or are gently inflicted), but by the word must we judge of our iniquities (Dickson 219).”  God “does not respond to human infidelity in kind (VanGemeren 653).”  “The Scripture says a great deal of the mercy of God, and we may all set to our seal that it is true, that we have experienced it (Henry 495).”

“Is not the primary reason why God has not dealt with us after our sins, the fact that He dealt with Another after our sins?  ‘Christ died for our sins.’  Our sins and iniquities deserved eternal death, but the accursed load was laid on Him.  Now mercy is offered to sinners, and the next verse declares the superabundance of this virtue towards us who seek the Lord (Lockyer 396).”

“rewarded us”  This “might here be rendered, with still closer adherence to the strict sense of the Hebrew preposition, ‘has He bestowed upon us’ (Alexander 425).”  “The past tense has reference to the previous history of Israel as a nation, but involves the statement of a general truth (Alexander 425).”  “We may suppose it to be tacitly added: as He might have done, not only in strict justice, but in execution of His express threatening (Lv 26:21; Alexander 425).”

“iniquities”  Williams defines this as: “crookedness, deviations from the path (237).”  Motyer understands this as “the perversion of our inner nature (553).”
“The incomparable nature of the Lord’s love is portrayed in … three similes (Prinsloo 414).”  “The first two are spatial: vertical in v.11, horizontal in v.12.  The third is relational (v.13; Broyles 396).”  “In two bold images in vv.11-12, the psalmist stresses that God’s steadfast love and forgiveness are infinite (Davidson 337).”
11. For as high as the heavens are above the earth, So great is His lovingkindness toward those who fear Him.
This is a reference to “the transcendent riches of God’s mercy (Calvin 495).”  “That loyal love which is an unfolding of the name could certainly be compared in its massive grandeur with the heavens above (Allen 22).”  “God’s mercy towers over us.  When we look into the clear blue sky or see the most distant star, we must remember that God’s mercy is higher still (Williams 238).”  “We may find it difficult not to place limits on our compassion, but God doesn’t (Davidson 337).”  “Though the Lord rules over the whole world, He has chosen one people to become His nation.  His rule is vast, extending from heaven to earth and from east to west (36:5; 57:10; Isa 55:9; VanGemeren 654).”  “Boundless is the extent towards His chosen is the mercy of the Lord (Spurgeon 453).”  “As the lofty heavens canopy the earth, water it with dews and rains, enlighten it with sun, moon, and stars, and look down upon it with unceasing watchfulness, even so the Lord’s mercy from above covers all His chosen, enriches them, embraces them, and stands for ever as their dwelling place (Spurgeon 453).”  “As the heaven is high above the earth (so high that the earth is but a point to the vast expanse), so God’s mercy is above the merits of those that fear Him most (Henry 495).”  “The consolations of God, and the riches of His mercy, are not appointed to foster sin or security in any man, but to cherish the hearts of those that stand in awe to offend God, and study to please Him (Dickson 219).”
“as high as the heavens are above the earth”  “This is the vertical measure.  We take a point on this planet and we draw a line upward.  We extend that line beyond the clouds, up beyond the remotest planet, up beyond the highest star (Phillips 127).”  “Who can measure the height of the sky (Brug 121)?”  “Higher than the very heavens, so great and immeasurable is His love (Prinsloo 414).”  “The original language “implies other points of comparison besides extent, and suggest sublimity, grandeur and glory (Spurgeon 452-453).”  The form of expression is equivalent to saying that God’s mercy towards us is infinite (Calvin 495).”
“So great is His lovingkindness toward those who fear Him” “The Psalmist here confirms by a comparison the truth that God does not punish the faithful as they have deserved, but, by His mercy, strives against their sins (Calvin 495).”  “God’s commitment to His people is not diminished.  Rather, it is ‘great;’ lit., ‘strong,’ (117:2; Lk 1:50) to all who respond to Him (VanGemeren 654).”  “Sin is removed by a miracle of love (Spurgeon 494)!”
“His lovingkindness toward those who fear Him” “God’s mercy connects to our ‘fear’ (Williams 238).”  “The Creator who sternly imposed sin’s penalty (Gn 2:7; 3:19) became the God of the covenant, the kindly Father of His people Ex 4:22; Ho 11:1,3ff; Allen 627).”  “As we are humbled before Him in reverence and awe, He reaches out and touches us with His forgiveness and love (Williams 238).”  “God’s forgiveness never runs out (Brug 121).”  “The love of God is not indiscriminate.  He loves those ‘who fear Him’ (v.13; 34:7,9; 85:9; 102:15; Ro 8:28; VanGemeren 654).”  “This restriction on the operation of God’s love (repeated in vv.13,17,18) raises some important theological questions (McCullough 548).” “There must be a humble, hearty reverence of His authority or we cannot taste of His grace.  Godly fear is one of the first products of the divine life in us, it is the beginning of wisdom, yet it fully ensures to its possessor all the benefits of divine mercy, and is, indeed, here and elsewhere, employed to set forth the whole of true religion.  Many a true child of God is full of filial fear, and yet at the same time stands trembling as to His acceptance with God; this trembling is groundless, but it is infinitely to be preferred to that baseborn presumption, which incites men to boast of their adoption and consequent security, when all the while they are in the gall of bitterness.  Those who are presuming upon the infinite extent of divine mercy, should here be led to consider that although it is wide as the horizon and high as the stars, yet it is only meant for them that fear the Lord, and as for obstinate rebels, they shall have justice without mercy measured out to them (Spurgeon 453).”
“great”  “The force of the original is likewise impaired by substituting ‘great’ for ‘strong’ or ‘mighty.’  The idea meant to be conveyed is not that of mere extent but of efficiency (Alexander 425).”
“lovingkindness”  “‘Steadfast love’ means love that is utterly loyal, love that will never let us go (Knight 138).”

“toward”  In this clause, the preposition “suggests the ideas of descent from above, superior power, and protection, addition to that of mere relation or direction, which is all that is conveyed by the translation ‘to’ or ‘towards’ (Alexander 425).”

“those who fear Him”  “‘His fearers,’ or ‘those fearing Him,’ is a common description of the righteous, or God’s people, who are more particularly characterized in v.18 (Alexander 425).”  “Those are the children of God, who, howsoever they are not free of sin, yet they are careful to please God, and loth to offend Him (Dickson 219).”
“fear”  This word can be understood to mean “reverential awe and trust (vv.13,17; Ryrie 894).”
12. As far as the east is from the west, So far has He removed our transgressions from us.

Yet another “reason for God’s praise is, for complete fullness of remission of sin unto the believer in Him (Dickson 219).”  “The vastness of God’s love is supremely shown in His forgiving Israel’s sins (Stek 845).”  “What a load to move, and yet is it removed so far that the distance is incalculable (Spurgeon 494).”  “In this engaging comparison, David assures us that as east and west will always be opposite and separated, so too will we always be separated from our sins (Williams 238).”  This verse depicts “the fullness of His pardons, an evidence of the riches of His mercy (Henry 495).”  “Our mind cannot find out a comparison too large for expressing the superabundant mercy of the Lord toward His people (Dickson 219).”  “Albeit sins hinder our access unto God, yet they do not hinder God’s approaching unto them on whom He will have mercy; for sin is not removed till Christ come to the sinner, as here is imported.  Remission of sin is a gift, full and complete, given by God unto every believer in Christ; and the guiltiness and debt of sin are so far and so fully removed, that it can never be imputed unto the believer, nor come near to hurt him (Dickson 289-290).”  “If sin be removed so far, then we may be sure that the scent, the trace, the very memory of it must be entirely gone.  If this be the distance of its removal, there is no shade of fear of its ever being brought back again; even Satan himself could not achieve such a task (Spurgeon 453).”  “Far as the place of sunrise is removed from yonder west, where the sun sinks when his day’s journey is done, so far were our sins carried by our scapegoat 19 centuries ago, and not if they be sought for, they shall not be found, yea, they shall not be (Spurgeon 453).”  “The Lord alone could remove sin at all, and He has done it in a godlike fashion, making a final seep of all our transgressions (Spurgeon 453).”
“as far as the east is from the west” “Who can measure the distance of east from west (Brug 121)?”  “The form of expression at the beginning is the same as in v.11, ‘like the distance of the east, or ‘like its being far.’  The Hebrew words for ‘east’ and ‘west,’ according to their etymology, denote the place of sunrise and the place of evening (Alexander 425).”  This “is the vertical measure.  We take a point on this planet and we draw a line horizontally, but we must be careful.  We must not draw the line from north to south because that is a finite distance.  Light travels from pole to pole fourteen times a second.  The north-south measure is finite, not so the east-west measure.  If we travel north from a given point, sooner or later we will reach the north pole, a definite point; then we travel south to the south pole, another definite point.  East and west are a different matter.  We can start to travel east and there is no point, so long as we continue in that direction, at which we start to travel west; or we can start to travel west and, no matter how long we continue, there is no point at which we start to travel east.  West is always west; east is always east (Phillips 128).”  This comparison “is symbolic of total remoteness and endless distance (Prinsloo 414).”  “Since east and west are in different directions and not points on the compass there is an infinite, unmeasurable distance between them (Boice 834).”  “Or it may be, as Roy Clements suggests, that the psalmist is trying to point out that, ‘however many miles you think lie between west and east, you cannot look two ways at once.’  You have to turn your back on one in order to look in the direction of the other.  ‘When God forgives us, He puts our sin and us on two different horizons (Boice 834).”  God “completely separates sins from the sinners by forgiving them (Ross 868).”  “So when He looks at our sin, He is no longer looking at us, and when He looks at us, He is no longer looking at our sin.  To use the vocabulary of Paul, He has justified us (Boice 834).”

“The truth of the two previous verses is geographically illustrated in this arrestive verse in which is described the glorious message of the Gospel that once a sinner is pardoned, the guilt of his sin can no more return than east can become west, or west become east.  An ancient commentator says that the distance for the ‘east to west’ is used because ‘these two quarters of the world are of greatest extent, being all known and inhabited.  From whence it is that geographers reckon that way their longitudes, as north to south their latitudes.’  The miracle of Divine love is that if the distance between east and west is incalculable, then imagination fails to grasp the distance God has placed between the sin by repentant, believing sinners and themselves.  Jesus our Scapegoat bore their sins away (Lockyer 396).”
“So far has He removed our transgressions from us” “Put far from us,’ as no longer having anything to do with us, a figure which suggests the idea both of pardon and renewal, justification and sanctification (Alexander 425).”  “God removes our transgression so far from us that they shall never be laid to our charge nor used in judgment against us (Ro 8:31-34; Lindsell 854).”  “We may find it impossible to wipe the slate clean, to forgive when others offend us, but God doesn’t (Davidson 337).”  When God removes sin, He removes it completely.  He is not like people who ‘forgive but don’t forget.’  When God forgives sin, He does not bring it up again.  It is important to remember this when we are haunted by sins of the past.  Since God has forgiven them, they are gone for good.  Our conscience should not longer accuse us when God has declared us forgiven (Brug 121).”
“has He removed”  “Notice that this is God’s act (Williams 238).”
“trangressions”  Motyer defines this as: “willful rebellion against God’s known will (553).”  “‘Our transgressions’ that He removes ‘from us’ are actually our acts of rebellion against such amazing love (Mc 7:19; Knight 138).”
God’s “infinite compassion towards His own and their own frailty and nothingness is in these verses known (Gaebelein 380).”
13. Just as a father has compassion on his children, So the Lord has compassion on those who fear Him.
“Man as a created being is truly man when sustained by divine mercy (v.14; 78:38; 89:47; VanGemeren 654).”  God “will forgive them, have compassion for them and treats them as His children (Ex 4:22; Isa 1:2; 63:4; 64:8; Ho 11:1; Ml 1:6; 2:10; 3:17; Ro 9:4; VanGemeren 654).”  “This is the only verse that specifically uses ‘father’ along with the verb ‘to have compassion’ (Motyer 553).”  “To those who truly reverence His holy name, the Lord is a father and acts such.  These He pities, for in the very best of men the Lord sees much to pity, and when they are at their best state they still need His compassion.  This should check every propensity to pride, though at the same time it should yield us the richest comfort.  Fathers feel for their children, especially when they are in pain, they would like to suffer in their stead, their sighs and groans cut them to the quick: thus sensitive towards us is our heavenly Father (Spurgeon 494).”  “The Lord is also like a loving father who forgives his disobedient children again and again (Prinsloo 414).”  “Our hope lies in the constancy of God’s fatherly compassion (654).”
“as a father has compassion on his children” “Over and over again in the Hebrew Bible family imagery is used to make theological statements (Davidson 337).”  “The Hebrew verb is peculiarly appropriate in speaking of parental love (Alexander 426).”  “In a family context there is affection as well as compassion in the word for ‘pities’ (Kidner 366).”  Matthew Henry writes: “The father pitieth His children that are weak in knowledge, and instructs them; pities them when they are forward, and bears with the; pities them when they are sick, and comforts them; when they are fallen, and helps them up again; when they have offended, and upon their submission, forgives them; when they are wronged and rights them (Spurgeon 467).” “Even when confronted by his children’s rebellions, a father shows compassion.  Indeed, it is their rebellions that test the reality of His compassion (Goldingay 172).”  “God’s love took the form of fatherly forgiveness.  Moved by the children’s woeful needs, it had banished beyond a far horizon the guilt of the sins which had caused those needs.  It was the nature of the Father of the covenant people (Ex 4:22; Jr 31:20; Ho 11:1,3,4) to welcome back prodigal sons (Allen 22).”  The Psalmist not only explains by a comparison what he has already stated, but he at the same time assigns the cause why God so graciously forgives us, which is, because He is our Father.  It is then in consequence of God’s having freely and sovereignly adopted us as His children that He continually pardons our sins, and accordingly we are to draw from that fountain the hope of forgiveness.  And as no man has been adopted on the ground of his own merit, it follows that sins are freely pardoned (Calvin 495-497).”  “We do not adore a god of stone, but the living God, who is tenderness itself.  He is at this moment compassionating us, for the word is in the present tense; His pity never fails to flow, and we never case to need it (Spurgeon 453).”  God “is the loving Father, but not the All-Father as religious systems claim (Gaebelein 380).”  “When an earthly father looks upon his children, sees their weakness, their helplessness, his heart is moved with love and compassion for them.  How much more then our heavenly Father (Gaebelein 381)?”  “the love which nature teacheth a father to bear toward His obedient children, is but a shadow of the love of God to believers (Dickson 220).”  “Of course many human fathers fail to embody this idea; this image assumes that biblically informed people have an intuition of what fathers ideally should be like.  But it serves as a goal for faithful fathers (Collins 1068).”


Thomas Adams writes: “The good father doth not turn off the child for being weak and sickly; but is so much the more indulgent, as His necessity requires succour.  If his stomach refuse meat, or cannot answer it with digestion, will he put him out of doors?  … “’So the Lord doth pity us, remembering our frame, considering that we are but dust;’ that our soul works by a lame instrument; and therefore He requires not that of an elemental composition, which He doth of angelical spirits.  The son is commanded to write out such a copy fairly; he doth his best, far short of the original; yet the father doth not chide, but encourage him.  Or he gives him a bow and arrows, bids him shoot to such a mark; he draw his utmost strength, lets go cheerfully; the arrow drops far short, yet the son is praised, the father pleased.  Temptation assaults us, lust buffets us, secular business diverts us, manifold is our weakness, but not beyond our Father’s forgiveness: ‘He will spare us, as a man spareth his own son that serveth him’ (Ml 3:17; Spurgeon 468).”
“as a father”  “The fatherhood of God is referred to in various OT passages (Ex 4:22; Dt 14:1; 32:6; Isa 1:2; 45:11; 63:16; 64:8; Jr 3:4,19; 31:9; Ho 11:1; Ml 1:6; 2:10; 3:17), but it is not the dominant OT view of the Lord (McCullough 548).”  “God is a father to His people as a whole (Ex 4:22-23), and to the particular faithful members (Pr 3:12; Collins 1068).”  “The Creator who sternly imposed sin’s penalty (Gn 2:7; 3:19) became the God of the covenant, the kindly Father of His people (Ex 4:22; Ho 11:1,3f.; Allen 627).”  “It is to be observed in this verse, what kind of mercy the prophet attributes to God.  He says not, As man pities man, as the rich the poor man, as the strong the feeble, as the freeman the captive, but he makes mention of that pity which a father shews to his son, which is the greatest of all (Spurgeon 467).”
“compassion” “Pities” “is a warmly emotional word and the mark of a true parent, as Isa 49:15 points out in its saying about the heartless mother (Kidner 366).”  “The preterite forms represent the fact alleged as one already known and well attested by experience (Alexander 426).”
“the Lord has compassion on those who fear Him” God “has a father’s compassion, as infinite as He is in all His attributes, but let us note this compassion is for them ‘that fear Him.’  Those who do not fear Him, who never entered by faith into relationship with Him, have no claim to this word of assurance (Gaebelein 380).”  “The course of renewed pardon of sin, and daily removing of sin from the penitent believer, floweth from the Lord’s adopting believers to be His children, as the similitude taken from a father showeth unto us (Dickson 220).”
“the Lord has compassion” “He is ‘The Father of all mercies,’ His pity is abundant (Lockyer 397).”  Sir R. Baker writes: “Though it be commonly said, ‘It is better to be envied, than pitied;’ yet here it is not so: but it is a far happier thing to be pitied of God, than to be envied of men (Spurgeon 467).”
“those who fear Him” “The ‘fear of the Lord’ is spelled out in v.18 in terms of ‘those who keep His covenant, and remember to do His commandments (25:10; Davidson 338).”  “Understand this of such as esteem their sinful inclination their greatest misery (Dickson 220).”  George Bowen writes: “The fear of God is that deference to God which leads you to subordinate your will to His; makes you intent on pleasing Him; penitent in view of past willfulness; happy in His present smile; transported by His love; hopeful of His glory (Spurgeon 467).”
14. For He Himself knows our frame; He is mindful that we are but dust.
A “reason of God’s praise is, His discretion in moderating His dealing with us, so as our weakness may bear (Dickson 220).”  “Well did He know their feeble frame, and took it into considerate account (Allen 22).”  “God’s ‘pity’ is toward us because He understands us (Williams 238).”  “Somewhat surprisingly the explicit basis for this love (v.11) and compassion (v.13) is traced not to the narrative of the golden calf incident but to the creation narrative (Gn 2:7; Broyles 396).”  Adam Clarke writes: “‘He knoweth our frame,’ Our formations; the manner in which we are constructed, and the materials of which we are made (Spurgeon 468).”  “God knows all about our fragile frame for He fashioned it and thus is very gentle towards us (Lockyer 397).”  “V.14 adds that this father knows as deeply as He cares (Kidner 366).”  “The psalm emphasizes that this is a compassion rooted in a recognition of human frailty (Davidson 338).”  “Our heavenly Father never overloads us, and never fails to give us strength equal to our day, because He always takes our frailty into account when He is apportioning to us our lot (Spurgeon 454).”  “The fragility of man is here again assigned as a ground of the divine compassion (Alexander 426).”  God “reveals Himself because He knows us in our frailty and transience (Motyer 553).”  “He who formed us knows of course how we are formed (Alexander 426).”  “For He knows how we were made (NEB)” – “the ‘He’ is emphatic.  He knows us even better than we know ourselves (Kidner 366).”  “David here annihilates all the worth which men would arrogate to themselves, and asserts that it is the consideration of our misery, and that alone, which moves God to exercise patience towards us (Calvin 497).”
“He Himself knows our frame” “The Lord knoweth our weakness perfectly, and what we are able to endure: ‘He knoweth our fame,’ what stuff we are made of, and how frail our natural constitution is (Dickson 220-221).”  “He knows how we are made, for He made us.  Our make, our build, our constitution and temperament, our prevailing and most besetting temptation He well perceives, for He searches our inmost nature (Spurgeon 496).”  “Though He expects godliness, He is also understanding of the frailty of His children (VanGemeren 654).”  We have “been shaped by the divine Builder-King (Gn 2:7; VanGemeren 654).”  “He Himself knows our frame,” as William Gurnall writes, “Not like some unskilled empiric, who hath but one receipt for all, strong or weak, young or old; but as a wise physician considers his patient, and then writes his bill.  Men and devils are but God’s apothecaries, they make not our physic, but give what God prescribes.  Balaam loved Balak’s fee well enough, but could not go a hair’s breadth beyond God’s commission (Spurgeon 468).”

This phrase “could suggest that ‘our shaping’ involves not an objective genitive but a subjective one, a reference to the shaping that we do.  In Gn 8:21 Yhwh had to come to acknowledge the incorrigible waywardness of that shaping.  Yhwh has also had to keep acknowledging it through Israel’s story.  Yhwh keeps being reminded of it (the passive participle of zākar), keeps being caused to be mindful of it (Goldingay 173).”  “The passive participle sometimes expresses a state resulting from the subject’s own action, a use more characteristic of Aramaic (Goldingay 173).”
“frame”  This word is understood as our “formation, constitution, or as we say familiarly in English, our make, our build (Alexander 426).”  “The word for ‘frame’ implies ‘fashioning,’ and may refer to the creative act of God when He made man a living soul (Gn 2:7), or to the common simile in the Prophets of the potter’s vessel (Lockyer 397).”  “The same noun is applied to the moral constitution (Gn 6:5; 8:21; Dt 31:21; Alexander 426).”
“He is mindful that we are but dust” God “remembers how He has created us (Williams 238).”  “We are made by God ‘out of dust (Gn 2:7)’ and are destined to return to dust (Gn 3:14; Ec 3:20; Davidson 338).”  “God has sympathy with human beings because He is aware that they are fragile and ephemeral, akin to dust (Prinsloo 414).”  “There is no more strength in man of himself than there is in the matter he was made of (Dickson 220).”  “It is not for any worthiness in us that God dealeth gently with us, but out of His own goodness, free love, and pity (Dickson 221).”
“mindful” “The word translated ‘mindful is, in form, a passive participle, (זבוּר) meaning ‘remembered,’ but equivalent in use to the active, ‘remembering,’ or the verbal adjective ‘mindful,’ just as the like form (טחבּ)‘trusted’ is equivalent to ‘trusting’ (Alexander 426).”
“we are but dust”  This is “a reference to Gn 2:7 (McCullough 548).”  “Man is made with insignificant dust (Ross 868).”  “‘We are dust, i.e., made of it, and tending to it (Gn 2:7; 3:19: Ps 90:8; Alexander 426).”  Cf. Gn 3:14.  “The Duke of Wellington, victor over Napoleon, is often referred to as ‘The Iron Duke,’ but those described as having ‘iron’ constitution were dissolved long ago.  At the grave, the appropriate requiem is, ‘dust to dust’ (Lockyer 397).”  “On man’s eventual return to dust see Gn 3:19; Ec 3:20; 12:7; Jb 4:19; 10:9; 34:15; McCullough 548).”

James Hinton writes: “I never see one of those spiral pillars of dust which, like a mimic simoon, rush along the road upon a windy day, without thinking, ‘There is an image of life.’  Dust and a breath!  Observe how the apparent ‘pillar’ is but a condition, an active condition, of the particles of dust, and those particles continually changing.  The form depends upon the incessant movement.  The heavy sands floats on the impalpable air while it partakes its motion; let that cease and it falls.  So the dull clods of the field, smitten by force, take wings and soar in life, partake for a time its rapid course, and then, the force exhausted, fall back into their former state.  A whirl, a flux, maintained by forces without, and ceasing when they are withdrawn; that is our life (Spurgeon 468).”
“dust”  The Hebrew word is ‘apār (VanGemeren 654).”

*****
15. “As for man, his days are like grass; As flower of the field, so he flourishes.
“The song reaches its crescendo here: amid the shortness of human life (Collins 1068).”  “As the preceding verse expresses the fragility of man by referring to his origin and end, so this verse does the same by a familiar but beautiful comparison, borrowed from 90:6 and repeated in Isa 40:6-8; Jb 14:2 (Alexander 426).”
“man”  “We have the word enosh, for ‘man,’ meaning frail, mortal man (90:3; Knight 139).”  “The very name here given to the race is one denoting frailty and infirmity (8:4; Alexander 426).”
“his days are like grass” “From the perspective of God’s universal rule (v.19), ‘man’ is nothing more than human, i.e., weak (‘enôš; 8:4).  In his transitory existence and subjection to God’s judgment, man is ‘like grass (90:6; 92:7; Isa 51:12; VanGemeren 654).”  “Humans are like the grass which, in the parched Palestinian climate, grows for a brief period in winter and spring, only to dry up in the hot summer (Prinsloo 414).”  
“As flower of the field, so he flourishes” “Some flowers like the daylily flourish for only a day.  We know how quickly a flower withers when it is cut or broken off.  In the same way a human life can be cut short in a day (Brug 123).”  “We flourish for a season, and then, like the desert winds blowing across the fields, we are carried away, forgotten, and gone (Williams 239).”
“As a flower of the field” Jonathan Edwards writes: “It is not a flower of the garden, but of the ‘field.’  This latter is more subject to decay than the former, because it lies more open to the nipping air and violent winds, and to the browsing mouth of the beast, and is more liable to be trampled upon: by all these ways it decayeth a well as by the scorching sun, and its own fading temper (Spurgeon 469).”
“so he flourishes” “The winter rains in a Middle Eastern climate can transform the brown hills with abounding grass and wild flowers.  But the way the line finishes raises suspense.  How do they flourish?  They do so only for a short time before the sun and hot wind of summer wither them (v.16; Goldingay 173).”
16. When the wind has passed over it, it is no more, And its place acknowledges it no longer.
“This picture of human frailty and creatureliness leads into a sharply contrasting statement about God (Davidson 338).”
“When the wind has passed over it, it is no more” “Only a little wind is needed, not even a scythe is demanded, a breath can do it, for the flower is so frail (Spurgeon 454).”  Henry Cowles writes: “A breath of air, a gentle wind (חגּר) passes over him and he is gone.  It would not be so strange if a tempest, a whirldwind, passing over should sweep him away.  The psalmist means much more than this.  The gentlest touch, the whispering breeze, bears him off (Spurgeon 469).”  “Human life is very fleeting.  In comparison to God’s eternity or the age of the earth, it is as short as the life of a flower (Brug 123).”  “The wind dries out the plants in a dry climate (Collins 1068).”  Richard Mant writes: “It is well known that a hot wind in the east destroys at once every green thing (Spurgeon 469).”  Richard Mant continues, quoting Dr. Russell, “the winds sometimes ‘bring with them a degree and kind of heat, which one would imagine came out of an oven, and which, when it blows hard, will affect metals within the houses, such as locks of room doors, nearly as much as if they had been exposed to the rays of the sun.’  The blasting effect which seems to be here alluded to, of certain pestilential winds upon the animal frame, is by no means exaggerated by the comparison to the sudden fading of a flower.  Maillet describes hundreds of persons in a caravan as stifled on the spot by the fire and dust, of which the deadly wind, that sometimes prevails in the eastern deserts, seems to be composed.  And Sir John Chardin describes this wind ‘as making a great hissing noise,’ and says that ‘it appears read and fiery, and kills those whom it strikes by a kind of stifling them, especially when it happens in the day time’ (Spurgeon 469-470).”
“wind” “The primary meaning of the first noun (breath) is, in this connection, stronger than the secondary (wind).  The wind may be a whirlwind; but to say that a mere breath is sufficient to destroy one is the strongest possible expression of fragility (Alexander 426).”

“it” “The pronouns may with equal grammatical correctness, be referred to the grass (Alexander 426).”

“its place acknowledges it no longer” “It is forgotten (Williams 239).”  “The place where they live can be imagined as looking about, puzzled, because it can no longer see any trace of these things that were so visible and colorful (Goldingay 173).”  A man “soon becomes a stranger, no more known in the little space he once filled, going out and coming in (Spurgeon 469).”  “The Middle East is a great graveyard of ancient civilizations now ground into dust (Williams 239).”  This clause implies “that death makes men strangers to the objects with which they have been most familiar (Alexander 426).”  “Each blade of grass has its own little place in the world.  This is a striking fact when we remember that no two blades are alike.  Human beings are like that.  Each person’s ‘place’ (maqom) is that corner of the world where he can express his individual identity; for each separate blade of grass and each individual human being has his or her own ‘standing’ (as the word means), that is, enough room on which to stand up and be counted.  But yet, even its place knows it no more (Knight 139-140)!”  Sir R. Baker writes: “Man, once turned to dust, is blown about by every wind, from place to place; and what knows the place, when dust falls upon it; whether it be the dust of a prince, or of a peasant; whether of a man, or of a beast?  And must not man then needs be very miserable, when time and place, the two best helps of life, do both forsake him?  For what help can he have of time, when his days are but as grass?  What help of place, when his place denies him, and will not know him (Spurgeon 470)?”

“The flower blooms no more.  It may have a successor, but as for itself its leaves are scattered, and its perfume will never again sweeten the evening air.  Man also dies and is gone, gone from his old haunts, his dear home, and his daily labors, never to return.  As far as this world is concerned, he is as though he ne’er had been; the sun rises, the moon increases or wanes, summer and winter run their round, the rivers flow, and all things continue in their courses as though they missed him not, so little a figure does he make in the affairs of nature (Spurgeon 454).”  “But when the ‘dirges due’ are silent, beyond a mound of earth, and perhaps a crumbling stone, how small will be the memorial of our existence upon this busy scene (Spurgeon 454)!”
“it is no more” “There is none of him, no such thing or person (37:10; Alexander 426).”

“acknowledges” “The last verb means to recognize or know again (142:4; Alexander 426).”

*******
17. But the lovingkindness of the Lord is from everlasting to everlasting on those who fear Him, and His righteousness to children’s children,
“The theme of steadfast love or covenant faithfulness … is contrasted with man’s inherent mortality (Allen 627).”  “Our Lord gave a new turn to this analogy from nature, arguing from God’s care for things as fragile as flowers to His far greater care for us (Kidner 366).”  “Over against the weakness of man’s existence is the greatness of God’s love for those who fear Him, His ‘love’ (hesed) and His ‘righteousness’ (sedāqāh; v.6) last forever (VanGemeren 654).”  “Through [God’s] faithful love He gives an enduring meaning to human life, expressed here as the continuity of life running through the generations (Eaton 148).”  “Generations come and go, but one factor which survives from age to age is this divine love.  It guarantees the survival of the people of the ‘covenant’ as from father to son the same constant relationship with God is handed on (Allen 627).”  God’s everlasting lovingkindness “is the basis of His children’s security (Ryrie 895).”  After reflecting on the brevity of life and God’s covenant-keeping love without limits, the psalmist appeals to people to keep covenant and do the commandments (Waltner 500).”  “Our lives are as brief as that of a spring flower.  In contrast to insignificant, transitory humans, God’s love is ‘from everlasting to everlasting’ and is not bestowed at random, but reserved for those ‘who fear Him’ (Prinsloo 414).”  “Such as out of love to God are loth to offend Him, and out of faith in God’s mercy study to please Him, shall have justice to be their friend, to themselves and to their children who follow their footsteps, from one generation to another: the Lord’s righteousness shall be for them, and not against them; all that is promised to the saints shall be done to them, and for them (Dickson 222).”  “Mercy to those with whom the Lord makes a covenant is guaranteed by righteousness; it is because He is just that He never revokes a promise, or fails to fulfill it (Spurgeon 455).”  “The gaze of paternal love is never removed from us and from our children’s children if they are His, and never will be (Lockyer 399).”  “God’s love remains for His children from generation to generation (Brug 123).”  “Our believing sons and their seed for ever will find the word of the Lord the same; to them will He display His grace and bless them even as He has blessed us (Spurgeon 455).”  “God’s steadfast love for His faithful is everlasting, bestowing on them the privilege of nurturing those who will be His people in coming generations (Collins 1068).”  “God’s love will uphold our children and grandchildren when we are no longer present to support them (Brug 123).”  “The covenant of circumcision, which Abraham’s descendants were to ‘keep,’ included the promise that the Lord would be God to both the offspring and their parents.  This psalm goes beyond that, however: the faithful expect that God sets His saving love on their children’s children.  This is the crowning privilege that God give to His faithful: though their lives are short and appear almost insignificant, they may still contribute to the future well-being of the people of God by their godly and prayerful parenting and grandparenting (100:5; 102:28; Collins 1069).”
“But the lovingkindness of the Lord is from everlasting to everlasting on those who fear Him”  “‘Upon those fearing Him’ suggests the idea of a gift from above (Alexander 426).”  “But take heed, warns the psalmist: this love is not to be willfully abused.  Its recipients must respond with respectful awe (vv.11,13,17; Allen 22).”  “The true believer and the heir of the promises, is he who, in his greatest confidence in God’s everlasting mercy, standeth in awe to offend God (Dickson 221).”  “How vast the contrast between the fading flower and the everlasting God!  How wonderful that His mercy should link our frailty with His eternity, and make us everlasting too (Spurgeon 154-155)!”  “As mercy is decreed and prepared before the beginning of the world, for the believer who feareth God, so is it let forth in actual application unto him in this life, and for evermore after this life is gone (Dickson 221).”  “The ultimate aid of God’s redemptive work is that it would lead the individual and community to worship, to serve and fear the Lord (Waltner 500).”  “Never will those who fear Him find that either their sins or their needs have exhausted the great deep of His grace (Spurgeon 455).”  “If we are lifting up to heaven the eye of filial fear, the gaze of paternal love is never removed from us, and it never will be (Spurgeon 455).”
“But the lovingkindness of the Lord is from everlasting to everlasting” Musculus writes: “No human benevolence is perpetually the same; but by experience we see that those who are kind today, may be changed into tyrants tomorrow (Spurgeon 470).”  “The Psalmist leaves nothing to men to rely upon but the mercy of God; for it would be egregious folly to seek a ground of confidence in themselves (Calvin 497).”  “Therefore lest we should suspect the goodness of God to bear any similar character, it is said with inconceivable consolation, that it shall never cease, but is prepared for ever for all those who fear and serve God (Spurgeon 470).”  “After having shown the utter emptiness of men, he adds the seasonable consolation, that, although they have no intrinsic excellence, which does not vanish into smoke, yet God is an inexhaustible fountain of life, to supply their wants (Calvin 497).”  “How long and lasting God’s mercy is to His people; it will continue longer than their lives, and will survive their present state (Henry 497).”  “A supreme benefit, however, to bless God is His unchangableness.  Like His mercy he, too, is ever the same.  Yesterday, today and forever, His grace knows no decay (Lockyer 399).”  “Jehovah changes not, He has mercy without end as well as without beginning (Spurgeon 155).”  “Specifically, it is Yhwh’s commitment that lasts.  Indeed, human transience is surrounded fore and aft by divine commitment, compassion and truthfulness (Goldingay 174).”  “While [‘men’] live in time they are grounded in eternity, knowing God’s eternal mercy as their own (Williams 239).”  “Ps 103 focuses on God’s eternal love as the power that overcomes the shortness of human life (Brug 122).”  “The infinite span of God’s love overarches man’s little time (v.11; Stek 845).”  “The eternality of the Lord is seen as a comfort for frail human beings.  Man’s hope is not in other fragile creatures, but in the eternal God (Ross 868).”
“But” This word “introduces the contrast between God’s everlasting goodness and human transitoriness makes clear that human transience and vulnerability still remain in God’s embrace (Waltner 499).”
“the lovingkindness of the Lord”  “Forgiveness is a gift.  Humans can never take it for granted, because they are and remain human (VanGemeren 655).”

“the Lord is from everlasting to everlasting”  “The ‘to everlasting’ is equally precious (Spurgeon 455).”  
“those who fear Him, and His righteousness to children’s children” “Those who respond wisely to the Lord, in ‘fear (vv.11,13; Pr 1:7), will not only enjoy the fullness of the covenant relationship, but their children will also see the salvation of the Lord (102:28; Lk 1:50; VanGemeren 654).”
“those who fear Him”  “‘Those who fear Him (103:11,13) are the same as ‘those who keep His covenant and remember to do His commandments;’ they are faithful, who believe the promises and obey the commands (Ex 19:5; Dt 7:9; Jn 14:15,21; 15:10; Rv 1:3; 3:8; Collins 1068).”  “People who fail to do so cannot expect it to continue (Goldingay 174).”
“His righteousness” These words look “like an implicit promise to continue expressing His love in putting things right be renewed saving deeds of His people (Grogan 173).”
“and His righteousness to children’s children”  “Unless we make the last clause a threatening of hereditary vengeance to the wicked ‘His righteousness’ can only mean His rectitude, including His veracity and faithfulness in exercising covenanted mercy (Alexander 426).”  “In Ex 34:7a God keeps steadfast love for thousands (i.e., thousands of generations; Dt 7:9) for the faithful (Ex 20:6; Collins 1069).”  God’s righteousness “courses down the generations (Williams 239).”  “At first sight the implication is that the attitude of the grandchildren themselves makes no difference.  V.18 guards against that inference in spelling out what revering Yhwh implies (Goldingay 174).”
“Children’s children”  Literally this is “sons of sons (Alexander 426).”
18. To those who keep His covenant and remember His precepts to do them.
“Children of the righteous are not, however, promised the Lord’s mercy without stipulation (Spurgeon 455).”  This covenant “is all of grace from first to last, yet it is no panderer to sin; on the contrary, one of its greatest promises is, ‘I will put My laws in their hearts and in their minds will I write them;’ its general aim is the sanctifying of a people unto God, zealous for good works, and all its gifts and operations work in that direction (Spurgeon 455).”  “As God hath given the offer of His grace by covenant, for reconciliation of enemies, so hat He given His law and commandments for a rule to lead the reconciled man unto salvation, and He only is the heir of the promise of everlasting mercy and righteousness, who studieth to prove the sincerity of His faith, by His endeavoring of obedience (Dickson 222).”  Fearing God “is not merely an emotion, whether fear or awe, but an attitude expressing itself in the actions v.18 describes (Goldingay 174).”  “The parents must be obedient and the children too (Spurgeon 455).”  “Covenant man has to respond to God’s advances in love by keeping His covenant and remembering to obey His orders (Knight 140).”  God’s children “believe in Him and obey Him (Williams 239).”  “May our offspring be a thoughtful, careful, observant race, eager to know the will of the Lord, and prompt to follow it fully, then will His mercy enrich and honor them from generation to generation (Spurgeon 455).”  “Keeping Yhwh’s covenant involves mindfulness, attentiveness to what Yhwh has said.  It implies studying these orders, these charges that Yhwh has laid down, but being mindful in such a way as then to do what they say (Goldingay 174).”  “It does not quite say that the promise at the end of v.17 is conditional on the grandchildren’s obedience, but it does imply that the whole of vv.17-18 presupposes a relationship of mutual commitment (Goldingay 174).”  “This is the necessary qualification of a promise which might otherwise have seemed too absolute.  Even to the descendants of those fearing Him the promise availed nothing, unless they themselves were faithful to His covenant and obedient to His law (Alexander 426).”  This verse “introduces the notion of obedience, triggered perhaps by the key term ‘remember.  The human mind is to follow the pattern of the divine (v.14).  The object of people’s memory is God’s covenant (Broyles 396).”  God’s lovingkindness “is essentially a two-way relationship: it calls for a response of obedience and loyalty (Ho 6:6; Allen 627).”  “The keeping of ‘the covenant’ implies nothing but obedience to ‘His precepts’ (Ex 20:6; Dt 7:9; VanGemeren 654).”  “Israel circumcised in heart will walk in obedience (Gaebelein 381).”  “God’s children are those who believe His gospel covenant.  They show themselves to be His children whey they obey His commandments (Brug 123).”  “There can be no enjoyment of the covenant unless there is a responsiveness to doing the will of God (Mt 6:9-15; VanGemeren 654).”  “Humanity and its’ commitment is inherently fragile.  But if we do revere Yhwh, Yhwh’s commitment can overcome the implications of that (Goldingay 174).”
“To those who keep His covenant” “Yahweh lives up to His name (םש) on behalf of those who keep (ירמש) the requirements of His covenant (Allen 22).”  “The repeated ‘those who fear Him (vv.11,13,17), followed by the reference to keeping His covenant, shows the importance of reverential, obedient response on Israel’s part.  This, along with the reference to grandchildren (v.17), is particularly significant if book 4 was put together to encourage the exiles to prepare for their return, because two generation had now passed since the exile began (Grogan 173).”
“His covenant” " חסד is essentially a two-way relationship of obligation (Allen 22).”  “This covenant is not legal, but it is holy (Spurgeon 455).”
“remember His precepts to do them” “The activity of God (v.6) must find an echo of obedient activity in their lives.  His mindfulness (v.14) calls for a corresponding mindfulness from His people (Allen 22).”  “Remembrance and praise of God’s grace must lead to obedience (Waltner 500).”  Stephen Charnock writes: “Commands are remembered in order to practice (Spurgeon 470).”  “The same perpetual mercy is the possession of all who remember His commandments to do them.  Such commands are to be remembered in order to fulfill them in our daily life (Lockyer 399).”  Augustine records: “‘And to those who retain His commandments in memory, that they may do them.’  For may retain them in memory that they may despise them or even deride and attack them.  The words of Christ do not abide in those who in a way barely touch him {and} do not take firm hold of him.  And therefore {these words} will not benefit for those people but a witness {against them}.  And because {the words} are in them in such a way that they do not abide in them, for this reason {those people} are bound by them so that they may be judged in accordance with them (Wesselschmidt 225).”  “They do not pick and choose, but remember “His commandments’ as such, without exalting one above another as their own pleasure or convenience may dictate (Spurgeon 455).”  “The Lord in His mercy remembers those who remember Him (Williams 239).”

“to do them” “The last words show that the remembrance of the law required was not merely intellectual but practical and tending to obedience (Alexander 426-427).”

19. The Lord has established His throne in the heavens, and His sovereignty rules over all. 
“The psalm ends with a closing hymn which celebrates the one and only heavenly king (Davidson 338).”  This verse “refers to God’s universal rule over all creation (Collins 1069).”  “The last reason of God’s praise [in this psalm] is, His universal dominion over all the creatures, whereby a strong obligation is put upon angels and men to glorify Him (Dickson 222).”  “Whenever God is mentioned, men should learn to ascend in their contemplations above the whole world, because His majesty transcends the heavens; and they should farther learn not to measure His power by that of man, since it has under its control all kingdoms and dominions (Calvin 497).”  “Here is a grand burst of song produced by a view of the boundless power, and glorious sovereignty (Spurgeon 155).”  “As the Eternal One, God is the sole cause of His own kingdom whether it be in the heavens, as ‘Creator of the rolling spheres,’ or Lord over all time, places, and creatures (Lockyer 399).”  Note “the peculiarity of [God’s] authority.  He prepares it, and none else for Him.  It is a dominion that originally resides in His nature, not derived from any by birth or commission; He alone prepared it.  He is the sole cause of His own kingdom; His authority therefore is unbounded, as infinite as His nature.  None can set laws to Him, because none but Himself prepared His throne for Him.  As He will not impair His own happiness, so He will not abridge Himself of His own authority (Spurgeon 470).”  “Though God’s throne is in heaven, and there He keeps His court, and thither we are to direct to Him (Our Father who art in heaven), yet His kingdom rules over all.  He takes cognizance of all the inhabitants, and all the affairs, of this lower world, and disposes all persons and things according to the counsel of His will, to His own glory (Dn 4:35).  His kingdom rules over all kings and all kingdoms, and from it there is no exempt jurisdiction (Henry 497).” “Not only is He infinitely merciful and faithful, but a universal and almighty sovereign, no less able than willing to fulfill His promises and execute His purposes of mercy (Alexander 427).”  “The metaphor used is that of the Lord as king and head of His heavenly council (Ps 29:1); all His creatures are called upon to praise Him and acknowledge His kingship (Prinsloo 414).”  “The psalmist calls on the community to recognize the Lord’s kingdom.  His ‘throne’ is in heaven (11:4; 93:2), but His kingdom extends to all creation (93:1; 96:10; 99:1; 1Ch 29:11-12).  This affirmation is both the conclusion of the hymn (vv.3-18) and the transition to a universal, communal, and individual call to worship the Lord (vv.20-22; VanGemeren 654).”  “The duty of universal praise inferred from it: if all are under God’s dominion, all must do Him homage (Henry 497).”  “The skilful psalmist now … echoes the great proclamation of the festival that the Lord has established His throne and kingdom, His reign breaking with hew light and glory over all the world (Eaton 148).”
“The Lord has established His throne in the heavens”  “The Lord has a throne of His own, a throne of glory, a throne of government.  He that made all rules all, and both by a word of power: He has prepared His throne, has fixed and established it that it cannot be shaken; He has afore-ordained all the measures of His government and does all according to the counsel of His own will.  He has prepared it in the heavens, above us, and out of sight; for He holds back the face of His throne, and spreads a cloud upon it (Jb 26:9); yet He can Himself judge through the dark cloud, (Jb 23:13).  Hence the heavens are said to rule (Dn 4:26), and we are led to consider this by the influence which even the visible heavens have upon this earth, their dominion (Jb 38:33; Gn 1; Henry 497).”  “God has always been there first (Knight 140).”  “All is prepared and fixed, and He Himself has prepared and fixed it (Spurgeon 155).”  From His throne, God “‘rules over all.’  So the response of God’s creation must be in the form of a reply to His authority as Father and King (Knight 140).”
“The Lord has established His throne” Stephen Charnock writes: Note “the peculiarity of God’s authority.  He prepares it, and none else for Him.  It is a dominion that originally resides in His nature, not derived from any by birth or commission; He alone prepared it.  He is the sole cause of His own kingdom; His authority therefore is unbounded, as infinite as His nature.  None can set laws to Him, because none but Himself prepared His throne for Him  As He will not impair His own happiness, so He will not abridge Himself of His own authority (Spurgeon 470).”  Charnock notes the “wise management of [God’s throne].  It is prepared: preparations imply prudence; the government of God is not a rash and heady authority.  A prince upon His throne, a judge upon the bench, manages things with the greatest discretion, or should be supposed so to do (Spurgeon 470).”  Charnock notes the “successfulness and duration of [God’s throne].  He hath prepared or established it.  It is fixed, not tottering; it is an unmovable dominion; all the strugglings of men and devils cannot overturn it, nor so much as shake it.  It is established above the reach of obstinate rebels; He cannot be deposed from it, He cannot be mated in it.  His dominion, as Himself, abides for ever.  And as His counsel, so His authority, shall stand; and ‘He will do all His pleasure (Isa 46:10; Spurgeon 470-471).”
“established” “The word translated ‘fixed,’ like its English representative, suggests the two ideas of preparing and establishing (Alexander 427).”  Charnock writes: “Due preparation is the natural way to the establishment of a thing; hasty resolves break and moulder (Spurgeon 470).”
“His throne in the heavens” This phrase” denotes: 1.) The glory of His dominion.  The heavens are the most stately and comely pieces of the creation; His majesty is there most visible, His glory most splendid (19:1).  In heaven His dominion is more acknowledged by the angels: His dominion is not disputed there by the angels that attend to Him, as it is on earth by the rebels that arm themselves against Him.  2.) The supremacy of His empire.  The heavens are the loftiest part of the creation, and the only fit palace for Him.  3.)  Peculiarity of this dominion.  He rules in the heavens alone.  His authority is not delegated to any creature, He rules the blessed spirits by Himself; but He rules men that are on His footstool by others of the same kind, men of their nature.  4.) The vastness of His empire.  The earth is but a spot to the heavens. …. You cannot conceive the millions of little particles that are in the earth; and if all put together be but one point to that place where the throne of God is seated, how vast must His empire be!  He rules there over the angels, which excel in strength, those hosts of His which do His pleasure, in comparison of whom all the men in the world, and the power of the greatest potentates, is no more than the strength of an ant or fly.  And since His throne is in the heavens, it will follow that all things under the heaven are part of His dominion; the inferior things of earth cannot but be subject to Him; and it necessarily includes His influence on all things below, because the heavens are the cause of all the motion in the world (Ho 2:21-22).  5.)  The easiness of managing this government.  His throne being placed on high, He cannot but behold all things that are done below; the height of a place gives advantage to a clear eye to behold things below it (14:2). … He does not look down from heaven as if His presence were confined there, but He looks down majestically, and by way of authority.  6.) Duration of it.  The heavens are incorruptible, His throne is placed there in an incorruptible state.  The throne of God outlives the dissolution of the world (Spurgeon 471).”
“His sovereignty rules over all”  Charnock writes: Note God’s “readiness to exercise [His sovereignty] upon due occasions.  He hath prepared His throne, He is not at a loss, He needs not stay for a commission or instructions from any how to act.  He hath all things ready for the assistance of His people, He hath rewards and punishments; His treasures and axes, the great mark of authority lying by Him, the one for the good, the other for the wicked.  His mercy He keeps by Him for thousands (Ex 34:7); His arrows He hat prepared by Him for rebels (7:13; Spurgeon 470).”  “Whatsoever praise we owe to God for benefits which we have received from Him, fewer or more, greater or less, we must remember to praise Him also for His glorious and great majesty, and transcendent excellency over all the creatures (Dickson 222).”  “Whatsover confusions appear on earth, whatsoever revolutions fall in church or state, whatsoever hardships God’s children meet with, God guideth the whole business very orderly and well, and performeth all His own good pleasure (Dickson 222).”  “Over the whole universe He stretches His scepter.  H now reigns universally, He always has done so, and He always will (Spurgeon 456).”  David “reminds us that God’s realm is the totality of things; he puts the definite article before the ‘all’ of v.19, as he did in his prayer of 1Ch 29:12, to make it the equivalent of our term ‘the universe’ (Kidner 367).”  “Great and small, intelligent and material, willing and unwilling, fierce or gentle, - all, all are under His sway (Spurgeon 456).”  “Is it not comforting to know that God’s scepter is over the whole universe; that matchless sovereignty is His, that His government has no surprises to be met or unexpected catastrophes to be warded off: that He is no delegated sovereign but an Autocrat whose dominion arises from Himself and is sustained by His own innate power (Lockyer 399)?”  “this matchless sovereignty is the pledge of our security, the pillar upon which our confidence may safely lean (Spurgeon 456).”  “As the blessed and only Potentate, King of Kings, and Lord of Lords, His throne is forever fixed and immovable (Lockyer 400).” “About His government there is no alarm, no disorder, no perturbation, no hurrying to and fro in expedients, no surprises to be met or unexpected catastrophes to be warded off (Spurgeon 155).”  “Israel at worship often celebrated Yahweh’s kingly power ‘over all (Ps 93:95-99; Isa 6:3-5).  This theme the psalmist weaves into His thanksgiving, for God’s power backs up His grace and makes it strong (v.11; Allen 626).”  “The marvel of being God’s people is that the one whose kingdom ‘rules over all’ offers the privilege of gratefully embracing His rule (Collins 1069).”

Thomas Adams writes: “His Lordship is universal.  First, over all time: other lords die, but He is eternal.  Eternity is properly the duration of an uncreated Ens.  It is improperly taken, either for things that have both beginning and end, as everlasting mountains; divers such phrases in Scripture; or for things that have a beginning but shall have no end; so are angels and men’s souls eternal; so, eternal life, eternal fire.  But God calls Himself, ‘I Am, (Ex 3:14):’ I am what I have been, I have been what I am, what I am and have been I shall be.  This attribute is incommunicable: all other things had a non esse preceding their esse; and they have a mutation tending to nothing “They that war against Thee shall be as nothing (Isa 41:12):’ all come to nothing unless they be upheld by the manutency of God: but ‘Thou are the same, and Thy years shall have not end (102:17).’  Thou turnest man to destruction, and again sayest, return: ‘even from everlasting to everlasting Thou art God (90:2);’ the sole umpire and measurer of beginning and ending.  Secondly, over all ‘places,’ heaven, earth, hell (135:6).  Kings are limited, and cannot do many things they desire: they cannot command the sun to stand still, nor the wind to blow which way they would: i the lofty air, in the depths of the sea, no king reigns. … It is Christ alone that hath the keys of all places.  Thirdly, over all ‘creatures;’ binding the influences of Pleiades, and loosing the bands of Orion (Jb 38:31); commanding the fire against the nature of it, to descend (2Kg 1:12); creating and ruling the stars (Am 8); overruling the lions (Dn 6:22), sending the meteors (148:8), hedging in the sea lapping it up like a child in swaddling-clothes (Jb 38:8), dividing, diverting, filling it (Spurgeon 471-472).”    &&&&&& (No Spurgeon 472-474)
“rules” “The past tense of the verb represents this unlimited dominion as already established or revealed.  The future would have made its ulterior continuance the prominent idea (Alexander 427).”
“over all” “The original expression is still stronger, ‘over the whole’ the universe.  The same phrase is applied to the entire human race (Ps 14:3; Alexander 427).”
“The psalm ends in the same the way in which it began, namely, with a call to praise the Lord (Prinsloo 415).”  “Thus has the sweet singer hymned the various attributes of the Lord as seen in nature, grace, and providence, and now he gathers up all his energies for one final outburst of adoration, in which he would have all unite, since all are subjects of the Great King (Lockyer 400).”  “Having finished his assertion of God’s claims to universal praise, the Psalmist resumes the tone of exhortation with which he began.  His appeal, however, is no longer to his own soul, but to the hosts of heaven, the noblest of God’s creatures, the highest order of finite intelligences (Alexander 427).”  “In language quite similar to 148:1-4, the angelic host is called on to join with God’s people in worship of the Lord (VanGemeren 654).”  “After listing all these benefits, the psalm returns to urging various creatures to ‘bless the Lord, echoing vv.1-2 (Collins 1069).”  All four groups “in vv.20-21 point to the members of the heavenly court who surround the heavenly king and who are obedient to His every wish and command (Davidson 338).”  “But whereas at the beginning of the psalm an individual was called upon to praise the Lord, the psalm ends with an injunction to the entire cosmos to praise God (Prinsloo 414).”  “Therefore all ‘angels,’ God’s heavenly hosts, who are His servants, and all His Creation (His works) everywhere should praise the Lord (Ross 868).”  “Here we have His glorious universal worship when the mighty Hallelujahs will sweep the earth, will sweep the heavens, will come downward and upward, when all creation will join in, when everything which has breath will shout ‘Hallelujah’ (Gaebelein 381).”  “Nothing less that the praise of angelic ‘hosts’ and of all the creatures of realm can adequately reflect His greatness (Allen 627).”  “A call to praise is often the climax of praise in the Psalter (Stek 845).”

“When we bring our experience of God’s grace with us to worship, we do not come in the loneliness of the long-distance runner.  We come in the company of all that exists in heaven and on earth (Davidson 338).”

20. Bless the Lord, you all His angels, mighty in strength, who perform His word, Obeying the voice of His Word!

“We have noted before that God’s might was a way of speaking of the power of His Spirit.  They do not act on their own initiative, because they do not exist in their own right.  They exist only as they ‘do His word’ and are totally obedient ‘to the voice of His word (Knight 140).”
“Bless the Lord, you all His angels” “That none may think that earthly creatures only are here put in subjection to God, the Psalmist chiefly addresses the angels (Calvin 497).”  “David has been stirring up Himself and others to praise God, and here, in the close, He calls upon the angels to do it; not as if they needed any excitement of ours to praise God, they do it continually; but thus he expresses his high thoughts of God as worthy of the adoration of the holy angels, thus he quickens himself and others to the duty with this consideration (Henry 497).”
“Bless the Lord, you all” “Since [God] rules over all (v.19),’  all are summoned to bless Him (Davidson 338).”
“His angels, Mighty in strength” “The term translated ‘mighty ones,’ occurring only here in the OT, is a synonym for angels in the Dead Sea Scrolls (Grogan 173).”  Literally, this is translated “warriors of strength (Davidson 338).”  Steveson suggests the translation “excel in strength (395).”  “‘Mighty in strength,’ more exactly ‘mighty [ones] of strength,’ or, as the first word is applied as a substantive to warriors or conquerors, ‘heroes of strength’ or ‘mighty heroes’ (Alexander 427).”  “God is the great Warrior against the powers of evil.  These are His lieutenants in the realm of the spirit (Knight 141).”  “The youthful David knew the Lord of hosts as ‘the God of the armies of Israel (1Sm 17:45),’ and conquered in that faith.  Here His vision takes in the armies of heaven (Kidner 367).”  “The mighty angels are called by God to do His will and to minister to God’s people (Lindsell 854).”
“His angels” “No matter how we picture them, we are to remember what the word means.  It means ‘messengers,’ ‘missionaries’ (Knight 140).”
“Obeying the voice of His Word” This phrase “may denote the extent or the effect of their obedience, ‘so as to hearken,’ or ‘so that they hearken,’ i.e. listen for the faintest intimation of His will (Alexander 427).”  In Gn 1 “God created both the heavens and the earth by uttering His Word (Ps 33:6).  So He continues to maintain them still by His Word (Knight 140).”
21. Bless the Lord, all you His hosts, You who serve Him, doing His will.

“The weight of offering praise unto God is too heavy for men alone to lift; and as for the host of angels, it takes all their mighty strength and their best ability to magnify Him aright.  That they wonderfully succeed is evident from all we learn about the ministry of angels in Scripture.  Not only do they mightily execute the Divine commands they are also ready to catch the slightest intimation of the Divine will and obey it (Lockyer 400).”  “The angels are doubtless too willing and prompt in the discharge of this duty, to stand in need of incitement from us (Calvin 497).”  “Dwelling nearer to that prepared throne than we as yet have leave to climb, they see in nearer vision the glory which we would adore.  To them is given an exceeding might of intellect, and voice, and force which they delight to use in sacred services for Him (Spurgeon 456).”  “To Him who gave angelic strength let all angelic strength be given (Spurgeon 456).”  “Let those unfallen spirits, whose bliss it is never to have transgressed, give to the Lord the glory of their holiness (Spurgeon 456).”
“His hosts, You who serve Him, doing His will” “Next to [the] high angels around the throne, are all ‘His hosts,’ sun, moon, stars, winds, and lightenings, specially commissioned to carry out His behests.  Like the angels they do ‘His pleasure’ (19:1; 104:4; Lockyer 400).”  “It is the commendation of angels, that they obey all God’s commands readily, and we should follow their example, and aim at their perfection in service, that the will of God may be done on earth, as it is in heaven (Dickson 223).”  “They hearken for yet more commands, obeying as much by reverent listening as by energetic action, and in this they teach us how the heavenly will should evermore be done (Spurgeon 456).”  “What is the proper response to One who rules all?  The answer of angelic, heavenly and cosmic reality is ‘We do what He wants’ – His bidding and His will (Motyer 553).”  “Only intelligent creatures can be literally said to listen for God’s word and to obey it; but even the inanimate creation may be said, without a metaphor, to execute His will (Alexander 427).”  “All the several ranks of creatures, are so many mustered hosts, ready to execute all God’s judgments, as they are directed; and are always in their kind setting forth on all hands, the glory and goodness of God (Dickson 223).”  “The family of believers, the servants of the Lord, who know His will and study to do it; and in special, His ministers in the church, servants in state, pastors and teachers of God’s people have a special obligation lying on them to bless the Lord, who has intrusted them in His service, and made them do His will (Dickson 223).”  “Jesus echoes this in Mt 6:10, teaching His followers to pray that God’s ‘will be done’ with the same ready obedience shown by the angels ‘in heaven’ (Collins 1069).”

“His hosts” These were “Angels mighty in strength and constantly obedient to the voice of the Lord (Lockyer 400).”

“It may be that, in the first place, God’s hosts were the multitude of stars in the night sky.  To Israel these ‘hosts of the Lord’ were not dead matter, but were alive through the Word of the Lord.  That was one reason why God came to be called ‘the Lord of hosts’ (Knight 140).”

“hosts, You who serve Him” This is reference to “other angels (Ryrie 895).”  The repetition of “angels (v.20)” and its synonym “hosts” here is not “superfluous; for the word hosts teaches us that there are myriads who stand before the throne of God, ready to receive every intimation of His will (Calvin 497).”  “The ‘heavenly hosts’ too may be the angels or the ‘starry hosts (Isa 40:26; Grogan 173).”  “Uniquely here and in 184:2 the Hebrew for ‘hosts’ is masculine, and in both places the ‘hosts’ are associated with ‘angels’ (Stek 846).”

“For we are above all men bound to be the Lord’s servants, and we would, beyond all other ministering intelligence or forces, desire to bless the glorious Lord (Spurgeon 457).”  “Blessing God and giving Him glory must be the alpha and the omega of all our services (Henry 497).”
“hosts” “By hosts is not to be understood the stars, as some explain it.  The subject of the preceding verse is still continued (Calvin 497).”  ‘‘Host is also the ordinary word for ‘army,’ and so could refer to God’s people Israel as God’s army on earth (Knight 140-141).”  “To whatever race of creatures ye may belong, for ye are all His troops, He is the Generallisimo of all your armies (Spurgeon 456).”  “The ‘hosts’ (seba’ôt;;24:10) of mankind, His earthly ‘ministers’ (or ‘servants’) … should bless (barak) the Lord (Steveson 395).”  
“serve” This ‘translates the participle of the Hebrew verb for ‘minister’ in 101:6; Stek 846).”

“doing His will” “The heavenly creatures … are always loyal to the Lord (VanGemeren 655).”  “What is the proper response to One who rules all?  The answer of angelic, heavenly and cosmic reality is ‘We do what He wants’ – His bidding and His will (Motyer 553).”  “The Lord expects nothing less from His creatures on earth (vv.7,18; Mt 6:10; VanGemeren 655).”  “His people’s obedience will now resonate with that of the worlds beyond human life (Grogan 173).”
22. Bless the Lord, all you works of His, in all places of His dominion; Bless the Lord, O my soul!

V. 22 extends the praise call to the entire universe before closing with the personal exhortation with which the psalm began (Grogan 173).”  “In calling upon them to join in praising God, he teaches both himself and all the godly, that there is nor a more desirable exercise than to praise God, since there is not a more excellent service in which even the angels are employed (Calvin 497).”  “When the believer looketh on all the creatures in their own kind, as contributors to glorify God, he shall find his own particular obligation for special mercies bestowed  on Himself, calling for particular praise and thanks at His hands; as David doth here, who, when he had set all the creatures on work to bless God, concluded thus; ‘bless the Lord, O my soul’ (Dickson 224).”  The Psalmist includes these words “on our account, that we may learn that there is not a corner in heaven or on earth where God is not praised.  We have less excuse, if, when all the works of God by praising their Maker reproach us for our sloth we do not at least follow their example (Calvin 497).”
“Bless the Lord, all you works of His, in all places of His dominion” “Because they are His works, they are under His dominion, and they were made and are ruled that they may be unto Him for a name and a praise (Henry 497).”  “This is the most comprehensive of all, for what can be a wider call than to all in all places (Spurgeon 457)?”  “Here is the whole of creation echoing the heavenly choir (Ps 29; Davidson 338).”  “The express mention of all places of His dominion, seems to be intended to stir up the faithful to greater ardor in this exercise (Calvin 497).”
“Bless the Lord, all you works of His” “O That all the Lord’s works on earth were delivered from the vanity to which they were made subject, and brought into the glorious liberty of the children of God: the is hastening on and will most surely come; then will all the Lord’s works bless Him indeed (Spurgeon 457).”  “In the last 3 verses, the prophet inviteth angels, and men, and all creatures to join with his soul in praising God.  True it is, that the angels need not be exhorted to bless God, and many of the Lord’s hosts and works are not capable of our exhortations; yet this form of speech signifieth, that all of them in their own kind, and materially at least, show forth the blessedness of God; and that if they were all endued with reason, able and fitted formally, expressly, and directly to glorify God, they were all to few for the work, and could not, either severally or jointly, glorify the Lord, as His deserving is (Dickson 223).”  “There is none of God’s works in any part of the world; nothing which His hands hath made, how base and mean soever it may seem, which contributeth not matter to the song of God’s praise, and furnisheth not reason to glorify and bless the maker (Dickson 223).”
“all your works of His” This phrase includes “every created thing in every corner of the universe over which He rules (Davidson 338).”
“in all places of His dominion; Bless the Lord, O my soul!” “A clear view of His ever active, and everywhere supreme providence, is one of the most delightful of spiritual gifts; he who has it cannot do otherwise than bless the Lord with all his soul (Spurgeon 456).”
“in all places of His dominion”  “All the ‘places of His dominion’ can be understood as comprehending the wondrous places remote from our experience, but ever open to the presence of God the King (Eaton 148).”
“Bless the Lord, O my soul!” “Yet all this shall not excuse David from praising God, but rather excite him to do it the more cheerfully, that he may bear a part in this concert (Henry 497).”  “David shows that his design in recounting God’s benefits, and magnifying the extent of his empire, was to animate himself the more to the exercise of praising Him (Calvin 427).”  “David closed his psalm in the way he began: by exhorting himself (‘O my soul’) to ‘praise the Lord’ (Ross 868).”  “The final line is as personal as the first.  His song is no solo, for all creation is singing – or will sing – with him; but his voice, like every other, has its own part to add, its own ‘benefits (v.2ff)’ to celebrate, and its own access (Ps 5:30 to the attentive ear of God (Kidner 367).”  “He cannot be content to cll on others without taking his own part (Spurgeon 457).”  In corporate worship “we come with our own contribution (Davidson 338).”  It is “as if the psalmist’s own contribution was a vital element in this anthem (Davidson 338).”  “In the thankful sincerity of the one soul lies the capacity to love God as He is and the world as it will be (Eaton 148).”  “The addressees go beyond the individual ‘soul’ to include the ‘angels’ and ‘mighty ones (vv.20-21) and even the material creation (all His works, in all places of His dominion (19:1) to join the celebration.  The song closes with the singer returning to urge his own ‘soul’ to ‘bless the Lord,’ with a deeper appreciation of how much praise and admiration he owes (Collins 1068).”  “The round of praise returns at last to its starting point, the overflowing gratitude of the singer’s inmost being (Eaton 148).”  “O my soul, come home to thyself and to thy God, and let the little world within thee keep time and tune to the spheres which are ringing out Jehovah’s praise (Spurgeon 457).”
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