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Psalm 2

“The second Psalm is one of the psalms most quoted in the NT.  It was favored by the apostles as scriptural confirmation of Jesus’ messianic office and his expected glorious return with power and authority.  The writers of the synoptic Gospels alluded to Pslam 2 in their account of Jesus’ baptism, when the Father proclaimed Him to be His Son (v.7; Mt 3:17; Mk 1:11; Lk 3:22; VanGemeren 65).”

1. Why at the nations in an uproar and the peoples devising a vain thing?
2. The kings of the earth take their stand and the rulers take counsel together against the Lord and against His Anointed, saying,
3. “Let us tear their fetters apart and cast away their cords from us!”
4. He who sits in the heavens laughs, the Lord scoffs at them.
5. Then He will speak to them in His anger and terrify them in His fury, saying,
6. “But as for Me, I have installed My King upon Zion, My holy mountain.”
7. “I will surely tell of the decree of the Lord: He said to Me, “You are My Son, today I have begotten You.
“I will surely tell of the decree of the Lord”  “This announcement is made in historical form, by reciting what had been said to the king at his inauguration or induction into office (Alexander 24).”  “God had told the whole world of persons His secret plan, His ‘decree,’ the announcement made by the King of kings that was ‘absolute’ (Knight 22).”  “The Lord’s Anointed proclaims the Lord’s coronation decree (Barker 743).”  “The divinely appointed king speaks about the Lord’s promise, publicly proclaiming his own relationship with God, the Great King (VanGemeren 69).”  “Jones proposes the ‘the emphasis is on the retelling or the re-counting … Yahweh’s decree was indeed His glorious work for His people’ (VanGemeren 69).”  “The decree refers to the Davidic Covenant in which God declared that He would be Father to the king, and the king would be His son (Ross 792).”  “The decree of the God deals with the Davidic king and the establishment of God’s kingdom on earth.  These verses interpret God’s covenant with David and properly extend David’s rule to the ends of the earth (VanGemeren 69).”  “The Davidic covenant was eternal, but all covenants were renewed from time to time; the principal form of renewal in the royal covenant took place in the coronation, when a new descendant of the Davidic dynasty ascended to the throne (Craigie 67).”

“the decree of the Lord”  “the divine words which the king declares are words pertaining to the royal covenant (Craigie 67).”  “The ‘decree’ of the Lord involves the act of adoption and the expectation of obligation.  Here it also has a sense of privilege (cf. Gn 47:22 [‘allotment’]; Ex 29:28 [‘share’]; Lv 24:9 [‘share’]; Van Gemeren 69).  “An Israelite king, it seemed, did not become king by conquering His enemies, but by the choice of the living God (Knight 22).”

“the decree”  The speaker is decreeing ‘The statute, the organic law or constitution of [his] kingdom (Alexander 24).”  “The ‘decree’ is a document, given to the king during the coronation ceremony (2Kgs 11:12); it is his personal covenant document, renewing God’s covenant commitment to the dynasty of David.  The content of the decree establishes the nature and authority of the newly crowned king (Craigie 67).’

“He said to me”  “The anointed One Himself now speaks and expreses what He is, and is able to do, by virtue of the divine decree.  No transitional word or formula of introduction denotes this sudden transition from the speech of Jahve to that of His Christ.  The psalmist is the seer: his Psalm is the mirrored picture of what he saw and the echo of what he heard (Delitzsch 95).”  “Self-confident and fearless, he can and will oppose those, who now renounce their allegiance to him, a ‘decree’, i.e., an authentic, inviolable appointment, which can neither be changed nor shaken (Delitzsch 95).”

“You are My Son”  “The psalmist now spoke of God’s affirmation of the king to show by what right the king rules (Ross 792).”  “The first part of the oracle was a form of words used in the legal adoption of a child.  In the same terms the idea of the special relationship between a king and his god was expressed both in Egypt and in Babylonia; the king was said to have been adopted by his god.  A similar notion is met in the OT (2Sam 7:14; Ps 89:26-27), but always with the stress on the ethical implications (Taylor 25).”  “The ‘decree’ of the Lord determines His relationship to the king and to the nations.  The Davidic king is by birth and by promise the ‘son of God’.  Here it signifies a legal right (VanGemeren 70).”  “God figuratively adopted the kings of David’s line (Motyer 489).”  “In the ancient Near East the relationship between a great king and one of his subject kings, who ruled by his authority and owed him allegiance, was expressed not only the words ‘lord’ and ‘servant’ but also by ‘father’ and ‘son.’  The Davidic king was the Lord’s ‘servant’ and His ‘son’ (2Sam 7:5,14; Barker 743).”  “Other psalms will speak of the same relationship in terms of God’s ‘covenant with David’ (PS 89:3-4), the special bond between God and the Davidic royal family (Davidson 17).”  “David’s reference to the Lord’s decree declaring David God’s son goes back to the Davidic Covenant (2Sam 7:14).  There the Lord described the relationship He would have with David and the kings that would succeed him as that of a father with a son.  This communicated to David his legitimate right to rule over Israel.  The figure connotes warm affection rather than a formal business relationship.  In the ancient world a king’s son usually succeeded his father on the throne.  In Israel, God wanted the kings to regard Him as their Father.  From the giving of the Davidic Covenant onward the term ‘son’ when used concerning one of the Davidic kings became a messianic title.  It was in this sense that Jesus spoke of Himself as the Son of God.  That was a claim to being the Messiah (Constable 10).”  While this phrase refers to human kings, it “also refers to the incarnation of Jesus (Mt 3:17; Ac 13:33;Heb 1:5).  More than 60 prophecies concerning Christ were fulfilled by His earthly ministry, death, and resurrection (Lindsell 747).”  “This Messiah, who is to king in Jerusalem and over the whole world is also, uniquely, the Son of God (Fruchtenbaum 80).”  “Jesus is now establishing His gracious rule throughout the world through the preaching of Gospel.  In this kingdom of His grace people become children and heirs of God through faith in Christ and forgiveness of sins which He has won (Brug 49).”


“All Israel was of course the ‘song of God (Ex 4:22).  This meant that God had chosen Israel for His own grand purpose of the redemption of the world.  God’s purpose was not meant to work out through Shiva in India, or Buddha in Ceylon, or through Confucius in China.  It was to berough the specially chosen people with the peculiar name of Yisrael (i.e., ‘He who has wrestled with God and won the bout!’ [Gn 32:27-32]) although they were sinners all (Knight 22).”

“today I have begotten Thee”  “The ‘today’ in view then is not the day of David’s birth but his coronation, the day he became God’s ‘son’ by becoming king (Mt 3:17; Mk 1:11; Lk 3:22).  Since this psalm deals with a royal coronation, scholars often refer to it as a coronation psalm.  God begot David in this metaphor, not by creating him, though He did that too, but by setting him on the throne (Constable 10-11).”  “Therefore the theocratic king must respond to the interests and desires of his Father and represent the will of God to his people (VanGemeren 70).”  “The point of this metaphor is to show that Yahweh would punish disobedient Davidic kings, not disown them as he had removed Saul.  The king certainly enjoys a privileged position with Yahweh but he is not deified (Ex 4:22; Dt 14:1; Broyles 46).”  “Whether it be David, or a son of David, or the other David, that is intended, in any case 2Sam vii is to be accounted as the first and oldest proclamation of this decree; for there David, with reference to his own anointing, and at the same time with the promise of everlasting dominion, receives the witness of the eternal sonship to which Jahve has appointed the seed of David in relation to Himself as Father, so that David and his seed can say to Jahve: ‘Thou art my Father, as Jahve can to him: Thou are my son.  From this sonship of the Anointed one to Jahve, the Creator and Possessor of the world, flows His claim to and expectation of the dominion of the world (Delitzsch 96).”

“This may also refer to the day of the beginning of their relationship.  When used of Jesus at His resurrection (Ac 13:32-37) the meaning rather is that God has made publicly plain what had always been the case (Motyer 489).”  “Jesus is the Christ, the ‘Son’ of God by the Father’s proclamation (Mt 3:17; Mk 1:11; Lk 3:22).  He is seated at the right hand of the Father (Ac 2:33; Heb 1:3), the place of kingly rule and authority (VanGemeren 70).”  “The writer to the Hebrews also saw a fulfillment of the coronation of God’s ‘son’ in Jesus’ resurrection and ascension (Heb 1:5; 5:5).  By that exaltation, he wrote, Jesus was declared to be the Son of God (Ro 1:4; Constable 11-12).”  “Paul rightly proclaims that this promise of enthronement is now fulfilled in the resurrection of God’s Son from the dead.  Easter inaugurates the new age – the age of salvation (Ac 13:13).  It is through His resurrection that Jesus,, in conquering death, receives all authority and rules all things (Mt 28:18-20),  While He is eternally God’s Son, He is declared Son of God in power by His resurrection from the dead (Ro 1:4).  In this sense, the Son is ‘begotten’ by the Father to be the second Adam the “Firstborn from the dead,’ the progenitor of a whole race of new men and new women sharing His resurrection life (1Co 15:22-23; Williams 35).”  “The NT relates this to Christ’s resurrection (Ac 13:33-34; Ro 1:4; Hb 1:5; 5:5; Ryrie 800).”  “For any earthly king this form of address could bear only the lightest interpretation, but the NT holds us to its full value which excludes the very angels, to leave only one candidate in possession (Kidner 51).”  “In Hebrews 1:5 this verse is cited to demonstrate Jesus’ superiority to the angels, who are ‘sons of God’ only by creation, not by eternal equality.  In Hebrews 5:5 this psalm is quoted to show that Jesus did not usurp the position of being our High Priest and Savior, but that this office was assigned to Him by the Father (Brug 49).”  “Ultimately the Son is Son by nature as well as by decree and obedience (Williams 35).”

“today”  “The use of this word in the context shows that nothing more is implied than in the formula of adoption of the first part (Taylor 25).”  This word “neither asserts nor denies the pre-existence of the Messiah-King.  It does assert, however, the present relationship of unity and subordination (Williams 35).”

“begotten”  “What is intended is an operation of divine power exalted above both, and indeed, since it refers to a setting up in the kingship, the begetting into a royal existence, which takes place in and by the act of anointing (Delitzsch 96).”  “Like other believers, Solomon was God’s son only by adoption into God’s family through faith.  Christ is God’s Son by His very nature.  He God equal to the Father in every way.  In the Nicene Creed we confess that Jesus is the only-begotten Son of God.  ’Beget’ and ‘begotten’ are simply old-fashioned terms that mean ‘to become someone’s father’ and ‘to be fathered by someone’.  But when we use the term ‘begotten’ to describe the relationship between God the Father and God the Son, we mean something quite different from the relationship between a human father and his son.  Because Christ is the eternal second person of the Trinity, Hie being ‘begotten by the Father’ refers to an eternal, unchanging relationship which exists between the first and second persons of the Trinity.  This eternal Son of God entered into the world and took on a human nature when Jesus as conceived by the Virgin Mary and born in Bethlehem.  But Christ did not become the Son of God when He was born in Bethlehem or at any other time.  He always was the Son of God, and He always will be.  We would not know that this man, Jesus of Nazareth, is really the eternal Son of God unless God had revealed this to us.  Jesus is the Son of God from eternity, but this is revealed to us only by the testimony God the Father gave to the ministry Jesus performed for us on this earth.  Gabriel announced this truth to Mary before Jesus was born (Lk 1:35).  God the Father announced this truth with a voice from heaven at Jesus’ baptism (Lk 3:22), at His transfiguration (Lk 9:35), and again during Holy Week (Jn 12:28).  But the outstanding testimony to Jesus’ divine sonship was His resurrection from the dead.  Jesus ‘was declared with power to be the Son of God by His resurrection from the dead’ (Ro 1:4; Brug 47-48).”

8. ‘Ask of Me, and I will surely give the nations as Your inheritance, and the very ends of the earth as Your possession.
“Ask of me”  “Jahve has appointed the dominion of the world to His Son: on His part therefore it needs only the desire for it to appropriate to Himself that which is allotted to Him.  He needs only to be willing, and that He is willing is shewn by His appealing to the authority delegated to Him by Jahve against the rebels (Delitzsch 96).”  “This chosen son of God, however, must of his own free will, ask to be allowed to be used by God.  Only then would God make Him ruler over all the nations of the earth (Knight 23).”  “In distinction from the rebellious king, the Son lives by submissive reliance on the Father (Motyer 489).”  “The privilege of kingship lies in the relationship between God and the king.  After all, he is the ‘son’ of God.  As such he may freely ask for an extension of his rule, because it fits within God’s planned universal rule (VanGemeren 70).”

“I will surely give the nations as Your inheritance”  “Many an OT passage goes misinterpreted because it is read in isolation, as though we should expect each passage to spell out all the conditions under which certain claims apply.  We have already observed, for example, that Psalm 2 says nothing of the character of Yahweh’s kingship, nor that of Davidic kingship.  Likewise, Psalm 2 says nothing of the conditions of this offer, nor should we expect each liturgy of enthronement to spell out all the legal provisos (Broyles 47).”

“The significance of this adoption of the king as God’s anointed son is seen in his inheritance.  As a son inherits from his father, so the king inherits the kingdom from his ‘Father’ (Ross 792).”  “The father graciously grants to his son the promise of the world-wide rule as his inheritance (VanGemeren 70).”  “The Lord promised the king as His son a share in the divine prerogatives, world-wide dominion with free exercise of authority (Taylor 25).”  “From the moment God gave His promises to David (2Sam 7:13-16) and sealed them in an unconditional covenant (2Sam 23:5), God’s people have looked for a ruler of David’s lineage who would usher in the era of peace and prosperity spoken of by the prophets (Isa 2:2-4; 4:1-6; 9:6-7; 11:1-16; Jer 33:14-26; Ezk 37:24-28; Mic 4:1-5; Zech 9:9-10:1).  In a prayer for the king (Ps 72), Solomon prays that he may rule ‘from sea to sea and from the River to the ends of the earth (72:8)’ and that his rule will bring glory to God (72:18-19) and prosperity to God’s people (72:7).  The era of David and Solomon gave Israel a taste of the blessings the theocratic kingship could bring (VanGemeren 70).”  “The Father invited His son, David, to ask for his inheritance.  As the great universal King, God promised to give him all the nations of the earth for his inheritance (v.1).  David personally never ruled the whole world, but David’s Son who would be completely faithful to His heavenly Father will do so someday (i.e., in the Millenium) (Constable 11).”  On this point Jesus “was tempted (Mt 4:8-10) and prevailed (Mt 26:39; Motyer 489).”  “It was noted in the interpretation that the language of Ps 2 concerning the Davidic king was characterized by an ideal rather than reality; the Davidic kings never exercised world-wide dominion.  But the same objection might be lodged against the kingship of Jesus.  Theologically, one might affirm his universal dominion, but in reality the world is still characterized by tumultuous nations and rebellious rulers.  From this perspective, the kingship of Jesus is established, but the climax of his dominion remains yet a future reality.  And so it is not surprising that one of the NT books which contains many references to Ps 2 is the Revelation of St. John.  The Revelation, in the symbolic and mysterious language of its writer, contains an anticipation of the ultimate rule and triumph of the man born to be King in the language and imagery of Ps 2 (Rv 1:5; 2:27; 4:2; 6:17; 12:5; 19:5 and others (Craigie 69).”  “This is an acknowledgment of what the author of Hebrews says in applying another psalm to Jesus.  In chapter 2, he quotes Ps 8:4-6, noting that the Father has placed everything under Jesus’ feet.  But he says ‘At present we do not see everything subject to Him (Heb 2:8).’  Jesus is Lord.  But there are still many, like the rulers of the psalm’s opening lines, who resist Him (Boice 26).”  “When God instructs His Son to ask for His inheritance He will then bring Jesus back into the world (i.e., back to earth; Heb 1:6; Constable 12).”  “Those who despise [His] grace will nevertheless be ruled by Christ’s power when He returns on Judgment Day.  Psalm 2:9 is cited in Rv 2:27,12:5 and 19:15 as a prophecy of Christ’s authority to judge the world.  He will share this authority with His people when He comes.  The lesson to be learned from this royal power of Christ is evident, but the psalmist points it out so clearly that no reader can possibly overlook it (Brug 49).”

“nations”  This is “a term used by Hebrew writers for non-Israelites, outsiders, Gentiles, heathen (Miller 479).”  “This psalm is evangelistic.  It is addressed to the nations.  It beats with a missionary heart.  It is the nations who are in revolt against Christ (v.2).  It is the nations, however, who are promised to Him (v.8) and it is the nations who are called to Him (v.10).  Ps 2 directs the nations to the Son, warns them of judgment to come, and promises them blessing if they will worship Him.  Thus the Psalter is for those who make this submission.  It is for the nations, the Gentiles who submit to God’s Son and King (Williams 37).”  “Here is the great missionary challenge of the church.  It is for us, the grateful subjects of Jesus’ divine kingdom, to make His name known among the nations, until every ear shall hear and every knee shall bow.  Harry Ironside wrote, ‘I never come to a missionary meeting but I feel as though there ought to be written right across the entire platform, ‘ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of the earth for thy possession.’  He continued, ‘It is the will of God that His Son should have a great heritage out of the heathen world, the godless Gentiles.’  Our assignment is to carry the message of God’s decree and Christ’s rule to them.  It is to proclaim the rule of King Jesus (Boice 26).”

“Your inheritance”  Your domain – as the promised land was the Lord’s ‘inheritance’ (Ex 15:17; Josh 22:19; Ps 28:9; 79:1; 82:8; Barker 743).”

“the very ends of the earth as Your possession”  “This language is not simply hyperbole.  In it lies the hope of the saints (Rv 2:26-27; 6:10; 19:15).  The world, which was broken up into nations and languages after the rebellion at Babel (Gn 11:1-9), continues in a rebellious state against the Lord (VanGemeren 70).”  “Psalm 27 similarly promises worldwide dominion (among the royal psalms, ‘the ends of the earth’ is found only in 2:8 and 72:8), but makes it clearly contingent on the king’s governing with justice and righteousness, exemplified especially in his care for the poor (v.2,4,12-14).  Thus, a king may ask, but unless he is the just king of Psalm 72, He will not experience the rest of 2:8-9.  In addition, we must note that in this psalm the possibility of worldwide dominion stems not from the king’s political or military might but solely from the cosmic King.  As we shall see in Psalm 89, the possibilities of the Davidic kingship for dominion (89: 25,27) are predicated on the realities of Yahweh’s kingship (89:9,11; Broyles 46).”


“We have been looking at this psalm in the light of its setting in the life of ancient Israel, part of the coronation service or of an annual commemoration of the king’s accession to the throne.  Royal psalms, however, came to take on different meanings in the light of changing circumstances.  After the fall of Jerusalem to the Babylonians in 587 BCE, the Jewish people had to live for centuries under foreign overlords – Babylonian, Persian, Greek, and Roman.  Except for a brief period, they had no king of their own, no ‘messiah’ crowned and ruling in Jerusalem over a sovereign state.  Increasingly hopes centered on the future.  One day God would send another king, descendant of the royal family of David, who would crush all His people’s enemies and rule in freedom and peace – the King would come.  Not surprisingly, when the early Christians came to believe that in Jesus that king had come, they read the royal psalms, and in particular Psalm 2, in light of that belief (Davidson 18).”  “The only subject, who can be assumed and carried through without absurdity, is the Messiah, who, as the Son and heir of God, had a right to ask this vast inheritance.  That he had asked it and received it, is implied in the dominion claimed for Him as their rightful sovereign.  It was to justify this claim that the divine decree is here recited, the constitution of Messiah’s kingdom, in which its limits are defined as co-extensive with the earth (Alexander 25).”

“ends of the earth”  Here is “a common OT expression for the whole earth, the remotest bounds and all that lies between them.  The phrase is never applied to a particular country, and cannot therefore be explained of Palestine or David’s conquests, without violently changing the sublime to the ridiculous (Alexander 25).”  “God’s sovereignty extends to the ends of the earth (72:8-11).  Already in His promises to Abraham, Isaac, and Jacob, God made it clear that his concern was beyond the land of Canaan (Gn 22:17-18; 26:4; 28:14; Mal 1:5).  The universal rule of God is derived from the authority granted by God to rule with great power over the nations (VanGemeren 70).”  “Ultimately the rule of the Lord’s Anointed will extend as far as the rule of God Himself (Barker 743).”  “People living in these nations, including the rebellious nations (v.1), will be subjugated by the Lord’s anointed (Ross 792).”  “Our Lord’s post-resurrection charges to the apostles emphasized ‘the nations’ and ‘the ends of the earth,’ pointedly taking up this promise to the newly authenticated king.  It has continued to launch missionary ventures whenever its force has come home to the Church, whose share in it is confirmed by the NT’s use of the next verse (Kidner 51).”  “The Christian’s present share in subjugating the nations to Christ is finely expressed in 2Co 10:3ff (Kidner 52).”

9. “You shall break them with a rod of iron, You shall shatter them like earthenware.’”
 “Three times the book of Rv quotes these words, once concerning the victorious Christian (2:27) and twice concerning His Lord (12:5; 19:15; Kidner 51).”  “This extensive grant had been accompanied by that of power adequate to hold it.  That power was to be exercised in wrath as well as mercy.  The former is here rendered prominent, because the previous context has respect to audacious rebels, over whom Messiah is invested with the necessary power of punishment, and even of destruction (Alexander 25).”  “There is no avoiding that fact that Psalm 2 threatens the use of force, which may not be a popular notion today.  But we must be clear that Yahweh uses force only when provoked in the face of defiance.  And we must be clear what is at stake: not merely the status of one ethnic nation but the rule of ‘the One enthroned in heaven’ expressed through His appointed earthly agent (Broyles 47).”  “The rule of God’s messiah brings stability, even if He has to use force.  The Lord’s king has power to smash all opposition to His rule.  His sovereignty may be expressed as an ‘iron rule’ in which rebels are crushed like fragile clay vessels (Jer 19:11).  The authority of the king is derived from God in that the Lord ‘breaks the spirit of rulers’ (Ps 76:12).  The context favors ‘authority’ as the proper interpretation.  As J.A. Emerton writes, ‘to confer on a king authority over foreign nations naturally includes the right to use force against them if necessary.  A king may need to shatter his vassals if they rebel, even though he will hope that he will not have to resort to such action (VanGemeren 70).”  “The whole of v.9 is best taken to refer to the powerful, almost effortless way in which the king will crush his enemies (Davidson 17).”  “The verse describes the beginning of the rule, putting down rebellion (Ross 792).” “None has any chance whatever in rebellion; nothing awaits the rebellious but complete destruction.  The vivid phrases of v.9 should not be excluded from the Christian vocabulary.  History is too full of examples of the irresistible might of God.  “Knowing therefore the terror of the Lord, we persuade men’ (2Co 5:11; Sclater 25).”  “Messiah will break and shatter when He comes again (Rv 2:27; Ryrie 800).”  His “subjugation is expressed in harsh terms: He will smash (dash … to pieces) all rebellious people as He establishes his reign (Ross 792).”  “God will deal with all rebellious peoples severely when He sets up the Messiah on His throne.  It was customary for the Egyptian Pharaoh to smash votive pottery jars that represented rebellious cities or nations with his scepter.  Perhaps that practice was the source of the imagery used in this verse (Constable 11).”  “this stark contrast between the power of the Davidic king and the fragility of earthly monarchs rested not in the human strength of the Hebrew king, but in the strength of God, the speaker of these words (Craigie 67).”  “According to Rv 12:5; 19:15 this word will be fulfilled in the triumphant reign of Christ; in Rv 2:26-27 Christ declares that He will appoint those who remain faithful to Him to share in His subjugating rule over the nations (Barker 743).”  Here we see, through the contrast of iron and pottery, “the contrast of absolute power with total helplessness (Motyer 490).”

“You shall”  V.9 deserves special comment because it is easily subject to much misuse and abuse.  As already noted, it is not a ‘you will’ prediction but a ‘you may’ threat contingent on the nations’ carrying out their plot of defiance (Broyles 48).”  “The closing verses confirm that v.9 describes the king’s provoked behavior, not his characteristic behavior (Broyles 48).”

“break”  “’Rule (NIV)’ really means ‘break’ (Heb ra’a’).  The emphasis in this verse is on the putting down of rebels rather than the rule that will follow that subjugation (Constable 11).”  “Behind this picture there may lie the practice, known to us from Egyptian texts, of inscribing the names of enemies on pieces of pottery, solemnly pronouncing a curse upon them, and then smashing the pottery as a power-charged symbolic act which would guarantee their defeat.  Instead of ‘break,’ the Greek text (LXX) reads the same Hebrew consonants as ‘shepherd’ or ‘rule’.  This is how the passage is quoted in Rv 2:26-27 (Rv 12:5; 19:15).  The way the Greek text is cited in the NT, however, cannot be taken to decide the meaning of the Hebrew or used to give it a gentler, more compassionate meaning.  The second half of v.9 continues and reinforces the meaning of the first half.  Indeed, even if we follow the NT and render ‘rule,’ Rv 19:15 sees this as a majestic, destructive rule and not a gentle shepherding of the people (Davidson 17).”  “But it follows the LXX interpretation of the Hebrew consonants, reading the first verb as ‘rule’ (lit. ‘shepherd’) rather than ‘break’.  This gives a wider range to the promise, envisaging an iron discipline in the first place, and, in the second, a final overthrow for the incorrigible (Jer 19:10f) (Kidner 52).”  “His rule ultimately will be one of power and judgment, and He will rule (Williams 35).”

“rod of iron”  The phrase “rod of iron” is “not found elsewhere in the OT (Davidson 17).”  “Iron, as the hardest metal, [is] therefore best suited to the use in question (Alexander 25).”  “’Rod’ describes a shepherd’s staff, a fitting scepter for Him who is the Shepherd of all humankind (23:4; Gn 49:10; Rv 2:27; 11:16-18; 12:5; 19:15; Constable 11).”  “The ‘scepter (NIV)’ (sebet) is a symbol of rule.  It is the means of discipline and judgment.  As the scepter of a monarch, it symbolizes here the authority granted by God to rule with great power over the nations (VanGemeren 70-71).”  “The ‘rod’ had the functions of a shepherd’s crook in sorting out the flock (Lv 27:32; Ezk 20:37) and of a weapon against marauders (Ps23:4).  So it became a symbol of government, translated ‘sceptre’ in, e.g., Gn 49:10, and seems more suited to this constructive role, in a kingly context, than to the destruction envisaged in the second line (Kidner 52).”

10. “Now therefore, O kings, show discernment; Take warning, O judges of the earth.
“Now, therefore”  “’Therefore’ is a good translation of weattah (lit. ‘and now’).  The phrase, as used in the wisdom literature, signals an exhortation to wisdom (Pr 5:7; 7:24; 8:32; VanGemeren 71).”  “If they are wise, they will respond favorably (Van Gemeren 71).”  “The wise response includes both a spirit willing to receive God’s revelation about the anointed and His kingdom and a joyous spirit of submission to the Lord (v.11).  The Lord expects His creatures and especially the leaders of the nations to make a wise response to the impending day of His wrath (VanGemeren 71).”  “Wisdom involves teachableness, particularly on the part of leaders; willingness to put every faculty at God’s disposal (Lk 22:27, “I am among you as he that serveth’); gladness with awe that right has might; and public acknowledgment of allegiance to the true king (Slater 25-26).”

“O kings”  “The exhortation is not addressed to those whom he has seen in a state of rebellion, but to kings in general with reference to what he has prophetically seen and heard (Delitzsch 97).”

“show discernment, take warning”  “’Be wise’ and ‘be warned’ are favorite words of the Wisdom writings.  Their presence in this most royal of psalms should remind us not to make these literary categories too rigid.  Since ‘the ways of the Lord are right’ (Ho 14:9), the Bible never drives a wedge between authority and truth, or between wisdom and obedience (Kidner 52).”  “As J. I. Packer points out, there is no real evangelism without both.  We must tell people what God has done, and we must also tell them what they must do in response (Williams 37).”

“show discernment”  “The psalm ends with a warning and an invitation (Davidson 17).”  “The psalm invites us to ponder the consequences of the choices we make and challenges us to decide in what or in whom we are prepared to place our ultimate trust (Davidson 19).”  “In view of the inevitability of judgment for rebellion, David exhorted the nations to submit before the wrath of the great King led Him to smite them.  The leaders of these nations would be wise to bow in submission not only to David, but what is more important to the king behind him in heaven (Constable 11).”  “If Christ will return to judge the world with almighty power, if every knee will bow to Him, the lesson for the enemies of His kingdom is obvious.  Bow to Him in adoration, or you will kneel before Him in fear.  Repent and become reconciled (Brug 49-50).”

“take warning”  “The verses closing this liturgy show that the psalm as a whole is a a warning, containing both threats and promises that would be forfeited should the nations; kings carry out their rebellion (Broyles 47).”  “The warning is to all other rulers not to be so stupid as to take part in a futile rebellion (Davidson 17).”  “The universal rule of God is expressed by his patience, calling for kings and rulers to assess their situation (VanGemeren 71).”

“O judges of the earth”  These “are not those who judge the earth, but the judges, i.e., rulers (Amos 2:3; 1:8), belonging to the earth, throughout its length or breadth (Delitzsch 97).”

11. Worship the Lord with reverence and rejoice with trembling.
“’Be wise,’ ‘be warned,’ ‘fear the Lord’ [all] have close links with the wisdom tradition as we find it in Pr 1:7; 2:5,9,10)  Psalmists and wise men often join hands, with worship providing a context for teaching on how to live the good life (Davidson 17).”  “’Serve,’ ‘rejoice,’ ‘fear,’ and ‘trembling’ describe the religious responses of the righteous in worship.  They are to lead lives of submission, not rebellion; lives characterized by fear and trembling, not arrogance; lives filled with exultation, not the gloom of oppression (Ross 792).”  The kings “should respond like the righteous by worshipping (serving), reverencing (fearing), rejoicing, and trembling before Him (Constable 11).”

“Worship”  Only the NASB translates this word “worship”.  “The word ‘serve’ has political overtones (Craigie 68).”  “Submission is expressed by ‘service,’ which connotes a willingness to become a vassal and thus to recognize God’s suzerainty (‘lordship’) (VanGemeren 71).”  “’Serve’ includes the surrender of the will and the submission of the heart.  It means to come under the King’s rule and obey Him, as a slave surrenders to his master.  In the OT ‘serve’ is often used in parallel with the verb ‘worship’ (Williams 36).”

“reverence”  “The ‘fear’ in service comes from a sense of awe and even terror before the numinous majesty, power, and holiness of God (Ex 20:18-21; Williams 36).”  “’Serve the Lord with fear,’ religious awe, not only on account of His tremendous majesty, but also in view of His vindicatory justice and destroying power (Alexander 26).”  “The ‘fear’ (yirah) of the Lord in this situation is not a sign of emotional instability but a mark of wisdom.  It is expressive of the day of His wrath on the nations (VanGemeren 71).”

“rejoice with trembling”  This “is not sentimental, however; it includes the ‘fear’ of the previous phrase now manifest by ‘trembling’ (Williams 36).”  “Their rejoicing, in order that it may not run to the excess of security and haughtiness, is to be blended with trembling (Delitzsch 97).”  “Exercise those mingled feelings which are suited to your present situation, in full view of God’s wrath on one side, and His mercy on the other (Alexander 26).”  “’Rejoice with trembling’ conjures up a startling yet quite appropriate mixture of emotions in face of serving so great a king (Hab 3:16,18).  But Dahood’s suggestions that gil (rejoice) can mean ‘live’ offers an easier translation (‘live in trembling’) without changing the text (Kidner 52).”  “There is a distinction between confidence and presumptuousness (Motyer 490).”

“rejoice”  This word means to “hail the Lord as King with joy (Barker 743).”  “This joy comes from the very presence of God (Ps 16:11; Williams 36).”

“trembling”  This word means to worship the Lord in “awe and reverence (Barker 743).”  “Trembling [is] an external sign of fear (Alexander 26).”

12. Do homage to the Son, that He not become angry, and you perish in the way, for His wrath may soon be kindled.  How blessed are all who take refuge in Him!
“Do Homage to”  “The Hebrew word means to kiss,  and never anything else.  The exhortation to submit to Jahve is followed, as Aben-Ezra has observed, by the exhortation to do homage to Jahve’s Son.  To kiss is equivalent to to do homage (Delitzsch 98).”  “The mutinous nations of the prologue are offered their only hope, which is submission.  But it is an invitation rather than an ultimatum (Kidner 52).”  “To surrencer to Christ, to rejoice in His presence, and to kiss Him in an act of submission, means that the rebellion is over (Williams 37).”  “Submission is the only acceptable response to the Great King (VanGemeren 71).”  Literally this means to “kiss, as a sign of submission (1Sam 10:1; 1Kgs 19:18; Hos 13:2).  Submission to an Assyrian king was expressed by kissing his feet (Barker 743).”  Taylor suggests the translation: “with trembling kiss his feet (26).”  “Instead of ‘kiss the son,’ the Greek (LXX) and the Aramaic reader ‘lay hold of’ or ‘receive instruction,’ and another early Greek translator, Symmachus, has ‘worship sincerely’ (Davidson 18).”  “The Greek word for worship, prokuneo, means ‘come toward to kiss’ (Williams 37).”  “If the word kiss is retained, a vivid contrast may be drawn with the kiss of Judas, in whose subsequent story an awe-inspiring commentary on v.9 may be found; for the principles in this psalm are to be applied to the individual life, as well as to that of the nation (Sclater 26).”  “Kissing the feet was an act of obeisance required of subjugated princes by their overlord (72:9; Isa 49:23; Mic 7:17; Taylor 26).”  “The custom of kissing the Pope’s ring pictures the same thing.  The human king and the Lord enjoy close association in this whole psalm.  The human king and the Lord enjoy close association in this whole psalm.  Their wrath and their pleasure are different only in the spheres in which they operate, the local and the cosmic.  The nations would serve the Lord as they served His son, the king of Israel (Constable 11).”  “The Apostle Peter saw in the opposition of Israel’s leaders to Jesus a parallel with the refusal of the nations’ leaders in David’s day to submit to David’s authority (Ac 2:25-26; Constable 11).”  “It is clear that the psalmist is telling the earth’s kings to submit to the Lord and to His anointed son, Israel’s king (Ross 792).”  “There can be no service to the Lord without submission to the Son (Motyer 490)!”

“Son”  “The word ‘son’ here is not the usual Hebrew word, ben, but the Aramaic bar.  This has been explained on the grounds that it avoids the awkwardness of the Hebrew ben being immediately followed by the similar sounding pen (‘lest, or’) (Davidson 18).”  “The words ‘kiss the Son’ in v.12 have caused great difficulty for translators because the word translated ‘Son’ is not the usual Hebrew word for ‘son.’  For this reason several translations interpret this verse quite differently than the NIV, but regardless of which translation is accepted, the basic sense of the verse is the same: Submit to Christ’s rule while there is still time.  Only those who trust in Him will be blessed in time and in eternity (Brug 50).”


“’The son’ is, however, a very doubtful translation, since the definite article is lacking, and ‘kiss son’ would be as awkward in Hebrew as in English.  Further, it is in Aramaic that this word ‘bar’ means ‘son’.  In Hebrew it means ‘pure’ and if this (or bor, ‘purity’) may be taken adverbially it will make the phrase a command to ‘kiss sincerely,’ i.e., ‘pay true homage’.  This seems the best solution.  Although ‘the son’ is apparently not mentioned in this verse, vv. 7ff have already used the title and left no doubt of its implications (Kidner 53).”

“that He not become angry”  “If the nation’s kings do not submit, the king will destroy them, because the Lord in angry opposition to their plans has decreed that His son will have the throne (Ross 792).”  When Christ, the Anointed One, comes back to earth, He “will smash His enemies and rule over them with absolute control, but those who submit to Him will experience His protection and great joy (Constable 12).”  “The NEB’s vivid expressions, ‘in mid course’ and ‘flares up in a moment,’ bring out the urgency of the warning.  The quick anger may sound like the touchiness of a despot, but the true comparison is with Christ, whose wrath (like His compassion) blazed up at wrongs which left His contemporaries quite unruffled.  This fiery picture is needed alongside that of the one who is ‘slow to anger’ (Kidner 53).”  “That is, God’s patience is not placidity, any more than His fierce anger is loss of control, His laughter cruelty of His pity sentimentality.  When His moment comes for judgment, in any given case, it will be by definition beyond appeasing or postponing (Kidner 53).”

“that”  “’Lest (NIV)’ (pen) controls the two following sentences: ‘Lest He be angry and [lest] you be destroyed’ (VanGemeren 71).”

“He”  “Who will be angry and estroy?  The context is ambiguous.  Because God requires submission to Himself and to His son and blesses those who trust in him (VanGemeren 73).”

“for His wrath may soon be kindled”  “The poet warns the rulers in their own highest interest not to challenge the wrathful zeal of Jahve for His Chrsit, which according to v.5 is inevitable (Delitzsch 99).”  “The urgency of their submission is expressed by the suddenness of his wrath (Ross 792).”  “The Second Coming will mean wrath to all who rebel against God and His anointed King, but great joy and refuge for all who by faith submit to God’s plan to rule the world through David’s greater Son, Jesus Christ (Ross 793).”  “Those who kiss the Son remain ever aware of the ‘fear’ rightly due to Him and the ‘wrath that is inseparable from His holiness (Motyer 490).”

“His”  “It is not immediately clear whether this wrath is the Lord’s or the king’s.  The nearest antecedent is the king (the son) who will smash opposition (v.9).  However, in the psalm the two persons are inseparable; a person serves the Lord (v.11) by submitting to His ‘son’ (Ross 792).”

“and you perish in the way”  “To rebel against God, however, is to court divine retribution (Davidson 17).”  

”How blessed are all who take refuge in Him”  “The final beatitude leaves no doubt of the grace that inspires the call of vv.10ff.  What fear and pride interpret as bondage (v.3) is in fact security and bliss.  And there is no refuge from Him: only in Him (Kidner 53).”  “To survive and to obtain God’s blessing, these kings must change their social status to that of refugees under his appointed messiah.  This is a stumbling block for all human beings, to surrender position and power voluntarily (Broyles 47).”  “Warning is not the note on which the psalm ends.  There is an alternative to defying God, namely accepting an invitation to ‘take refuge in Him’.  This is a characteristic phrase in the Psalms to describe the attitude of those who are prepared to put their trust in God, to take shelter under His protection (Ps 5:11; 7:1; 11:1).  That is the way that leads to ‘happiness’ (Davidson 18).”  “To submit to the son is to take refuge in the Lord’s anointed, and therefore in the Lord as well.  Only in the son is there safety from the wrath of God (Ross 792).”  “Only by taking refuge in His anointed, rather than rebelling against him, could they avoid the wrath of God (Constable 11).”
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