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Psalm 22


“The Psalm is typico-prophetically Messianic and is one of the most quoted psalms in the NT (Ryrie 827).”  “No Christian can read this without being vividly confronted with the crucifixion.  It is not only a matter of prophecy minutely fulfilled, but of the sufferer’s humility – there is no plea for vengeance – and his vision of a world-wide ingathering of the Gentiles (Kidner 105).”  “No incident recorded of David can begin to account for this.  As A. Bentzen points out, it is ‘not a description of illness, but of an execution; and while David was once threatened with stoning (1Sam 30:6), this is a very different scene.  The theory that the king underwent a ritual humiliation at an annual festival in Israel as in Babylon, would provide a plausible setting for such a psalm; but the existence of such an Israelite ritual is only an inference from passages like this, unsupported by direct evidence.  Whatever the initial stimulus, the language of the psalm defies a naturalistic explanation; the best account is in the terms used by Peter concerning another psalm of David: ‘Being therefore a prophet … he foresaw and spoke of … the Christ (Ac 2:30ff; Kidner 105).”

1. My God, My God, why have You forsaken me?  Far from my deliverance are the words of My groaning?

“My God, my God, why have You forsaken me?”

“The abruptness of this question at the beginning of the psalm is arresting, as it was meant to be (Sclater).”  “The song first leads us down into the uttermost depths of suffering, a suffering which brought the worshipper to the brink of the grave and reduced him to utter despair (Weiser).”  “The prayer opens with a cry of despair uttered by one who is in the very depths of affliction.  What grieves the worshipper more deeply than anything else in his fearful loneliness is the fact that he imagines himself forsaken by God, that God seems not to answer him as he cries out aloud to him for help (Weiser).”  “It is a mystery because it appears to be rooted in contradiction, namely the apparent contradiction between theology and experience.  Theology, based upon the tradition and experience of the past, affirmed unambiguously that trust resulted in deliverance.  Indeed it was of the essence of the covenant faith that those who trusted in the holy God would not be disappointed - hence the praise of Israel upon which God was enthroned (Craigie).”  “The God of covenant, who was believed not to have deserted His faithful people, appeared to have forsaken this worshiper who, ... faced the doors of death.  And it was the sense of being forsaken by God that was the fundamental problem - more grave than the actual condition of sickness and the threat of death (Craigie).”  “...experience was altogether at odds with theology; whereas the faters trusted and were delivered, the essence of the psalmist’s complaint (‘my moaning’ v2) was ‘the distance of my salvation’ (Craigie).”  “The ideal interpretation [of the psalm] claims that this is not a record of the experiences of any one man but a statement of the things that would befall the ideal righteous man; a sort of composite picture of all the sufferings that would befall a man if he were entirely righteous (Leupold).”  “The poignant words indicate the perplexity of spirit which has been induced by the servere affliction and the apparent heedlessness of his God (Guthrie 1970).”  “At all events [of the Psalm] it is not so much the physical suffering which lays the lamenting worshipper so low as the anguish of mind caused by his calamity.  A full understanding of the psalm can be achieved only if we consider the latter in the light of the religious doubts which torment the psalmist’s soul; making the most desperate efforts he strives for an assurance from his God and for communion with him.  The fundamental theme of the psalm ... is really that of seeking God and of finding God (Weiser).”  


“This is the noblest of the passion psalms.  It is sanctified in a singular sense by Christ in that He used its opening words in the extremity of His agony on the cross (Leupold).”  “The first part of the poem seems to describe [Christ’s] bodily condition and emotional experience (Guthrie).”  This phrase was quoted by Jesus (Mt 27:46; 15:34; Lindsell 760).”  “He quoted these words after a period of three hours of intense darkness.  During those three hours the entire wrath of God, due to the isns of Israel and the world, was poured out upon Him (Fruchtenbaum 84).”  “In the stories of the Crucifixion, as preserved in the Gospels, the correspondence between the sufferings of Jesus and those of the psalmist is noted in detail (Sclater).”  “Men may have had analogous experiences in their life.  In no case was their experience quite as acute as was that of Jesus.  Pages could be written on the import of this cry.  Suffice it to say that in the case of Christ there must have been far greater suffering than that experienced by any mortal man, otherwise, from the standpoint of faith, men would in some cases have manifested greater courage in enduring their lot than did this great Sufferer (Weiser).”  “The Lord Jesus understood this cry as descriptive of Himself and so must we.  He is our example in that, in the deepest distress, faith was maintained and the Lord is still my God.  But the experience was unique to Him.  Rightly the psalmist said (37:25) that he had never seen the righteous forsaken but his wholly righteous One was forsaken, becoming a curse for us (Gal 3:13; Carson)”.  “The Crucified One is to His latest breath the Holy One of God; and the reconciliation for which He now offers Himself is God’s own eternal pupose of mercy, which is now being realised in the fulness of times.  But inasmuch as He places Himself under the judgment of God with the sin of His people and of the whole human race, He cannot be spared from experiencing God’s wrath aginst sinful humanity as though He were Himself guilty (Delitzsch).”  “In that one cry the Lord took all the swords of the world’s pain, and tathering them into one, pressed them into His own heart.  Those who neglect the doctrine of the Atonement must face gravely this darkness of the night that the Lord went through (Sclater).”  


“To give a somewhat more precise formulation for a title of this psalm we might have said: A Prophecy concerning the Messiah’s Sufferings and Victory (Leupold).”  “It is not only a matter of prophecy minutely fulfilled, but of the sufferer’s humility - there is no plea for vengeance - and his vision of a world-wide ingathering of the Gentiles.  The Gelineau translation entitles it ‘The suffering servant wins the deliverance of the nations’ (Kidner).”  “The predictive approach [to interpreting the psalm] regards the entire psalm as pure prophecy concerning the Christ Himself and assumes that the author was conscious of the fact that he was prophesying.  This is the oldest of the 4 types [of interpretation] and is in reality the one that was predominant in the Christian Church from days of old and to avery large extent still is (Leupold).”  “The whole Psalm graphically portrays the suffering of the Messiah; it contains a specific prophecy fulfilled at the crucifixion (v.18), that the soldiers would gamble over the seamless robe of the Savior (Mt 27:35; Lk 23:34; Jn 19:23-24).  Those who performed that deed knew nothing of the prophecy.  Unknown to them, they were doing what the omniscient and omnipotent God had determined long before the event (Lindsell).”  “The psalmists could on occasion turn prophets, witness Ps 110; and so this poet may be placed by the side of Isaiah, the great author of the prophecy of chapter 53 (Weiser).”  We must keep in mind that David is the author of this psalm, Peter considered David a prophet (Ac 2:29-31).


“...the ancient Church regarded Christ, not David, as the speaker in this Psalm; and condemned Theodore of Mopsuestia who expounded it as cotemporary history (Delitzsch).”  “...Christ he speaks through David, insofar as the Spirit of Christ speaks through him, and makes the typical suffering of His ancestor the medium for the representation of His own future sufferings (Delitzsch).”  “The Psalm so vividly sets before us not merely the sufferings of the Crucified One, but also the salvation of the world arising out of His resurrection and its sacramental efficacy, that it seems more life history than prophecy (Delitzsch).”  “Although we may not today be able to accept this, we may yet be unwilling to adopt the view that the psalm deals with a suffering servant objectivgely, or with the personified nation in its pain.  It seems rather to be the genuine outpouring of some sorely tried man who made so alive his own experience of despair that it has become a universal cry of suffering everywhere, and could used even by our Lord to express His darkest moment (Sclater).”  “Although the Psalm has certain points of contact with the Passion narrative in the NT, it is unlikely that the poem was ever intended as a prophecy of the sufferings of Chrsit.  The real point of contact between the Psalmist and Christ is the reality of suffering and faith, not simply the poetic language (Anderson).”  “...some of the experiences related here are duplicated in the life of David.  It may also be maintained that these sufferings are a kind of composite picture of what righteous men have endured throughout the ages (Leupold).”  “The similarity of the lot of this psalmist to his own must have so deeply impressed the mind of our Lord that in the agonies of His last hour He used the opening words of the psalm to express His sense of dereliction (Sclater).”

“My God, my God”


“The anguish of the psalmist is expressed in the cry ‘my God, my God’ with which the psalm opens.  His physical sufferings are made harder to bear by reason of the distress of his soul, which springs from the mystery of God’s ways in relation to him (Sclater).”  “Note that it is the utterance of a religious man: he speaks of ‘my God’.  But despite his honest religion, he has come to a moment when for him there is no God at all - a moment, moreover, when if God had any love in His heart, one would expect Him to be near (Sclater).”  “He still trusts in God, but finds intolerable the suspense of waiting for evidence that God has not turned from him (Guthrie).”  “The sufferer feels himself rejected by God; the feeling of divine wrath has completely enshrouded him; and still he knows himself to bejoined to God in fear and love; his present condition belies the real nature of his relationship to God; and it is just this contradiction that urges him to the plaintive question, whci comes up from the lowest depths: ‘Why has thou forsaken me?’  But in spite of this feeling of desertion by God, the bond of love is not torn asunder; the sufferer calls God ‘my God’, and urged on by the longing desire that God again would grant him to feel this love, he calls Him, ‘my God, my God (Delitzsch).”  “[The Psalmist] designated ‘my God,’ so giving proof that, though he is forsaken, he refuses to cast away his hope in God (Leupold).”  “The repetition of ‘my God’ may be an expression of the depth of the Psalmist’s suffering and spiritual agony, while the pronoun ‘my’ provides the bridge between utter despair and hope (Anderson).”  “...behind the wrath that is felt, is hidden the love of God, which faith holds fast; and that he who thus complains even on account of it, is, considered in itself, not a subject of wrath, because in the midst of the feeling of wrath he keeps up his communion with God (Delitzsch).”


“This is the one and only place in the Gospel accounts that Jesus addresses God as ‘my God’.  On every other occasion, and there are over 170 references, Jesus says ‘Father’ or ‘my Father’.  It is made very clear that Jesus enjoyed a very special, unique relationship with God.  On the cross, however, Jesus was dying for the sins of the world, and was experiencing a judicial relationship with God, not a paternal one; hence His cry of ‘my God, my God’ instead of ‘my Father, my Father’ (Fruchtenbaum 84).”

“why”


“Such language … exhibits the boldness with which the psalmists wrestled with God on the basis of their relationship with Him and their conviction concerning His righteousness (Lindsell 746).”  “...there is hope for the sufferer’s faith; for he does not fling the thought of God away with blasphemies, but asks, ‘why?’ (Sclater).”  “It must also be noted that the ‘why’ is not so much an attempt to find the deepest reason for it all as it is a complaint as to the incomprehensibility of it all (Weiser).”  “[The Psalmist] asks himself the poignant question ‘why’ God has forsaken him, but knows no answer.  He struggles to find the bridge which will lead him out of his affliction and will bring him to God, on whose nearness his whole existence depends, but he sees only the abyss which separates him from God, only how far he is from God (Weiser)”.  “There is always hope for a man who asks God ‘why?’ (Sclater).”

“forsaken”


This word gives ... “expression to the fact that the psalmist is terrified when he becomes conscious of the agonizing mystery of the hidden God which presents itself to him” (Weiser).  “But of this we can be assured: the God-forsakenness was real (Weiser).”  “To the Psalmist, this forsakenness was an inexplicable fact.  Since the nearness of God was not only a spiritual experience, but also manifested itself in actual help to the needy (according to contemporary beliefs), the present situation drove the Psalmist to the conclusion that God was aloof (Anderson).”  “[This] is not an expression of impatience and despair, but of alienation and yearning (Delitzsch).”  “For the loneliness of heart in suffering is the ultimate in heaviness. Sorrow and pain tend to create loneliness; they are imprisoning things.  We feel ‘shut in’ with grief; and if our heaviness is associated with sin, the prison bars are thicker still.  We find ourselves in our oubliette of the soul, of which God only has the key; and if He will not use His key and come near us, all hope is gone (Sclater).”  “Our Lord’s cry of dereliction told, it would seem, of an objective reality, namely the punitive separation He accepted in our place (Kidner).”  “The cry of dereliction expressed the unfathomable pain of real abandonment by the Father (Lane).”  “It is not a lapse of faith, nor a broken relationship, but a cry of disorientation as God’s familiar, protective presence is withdrawn (Kidner).

“why have You forsaken me?”


“These words have a special significance for the Christian reader because of their association with the Crucifixion of Jesus Christ (Anderson).”  

2. O my God, I cry by day, but You do not answer; and by night, but I have no rest.
“but I have no rest”  The NKJV translation is “and am not silent.”

3. Yet you are holy, O You who are enthroned upon the praises of Israel.
“enthroned”  “God’s heavenly throne (9:7) has its counterpart on earth in His temple at Jerusalem, from which center He rules the world (2:6; 3:4; Lindsell 749).”

“You who are enthroned upon the praises of Israel”  This is “the One Israel praises for His saving acts in her behalf (148:14; Dt 10:21; Jer 17:14; Lindsell 760).”

“the praises of Israel”  This phrase is “a figure of speech for the sanctuary, where Israel praised the Lord (Ryrie 828).”

4. I You our fathers trusted; they trusted and You delivered them.
“You delivered them”  “These verses recount the past deliverances of God.  God is fully able to deliver, yet is choosing not to (Fruchtenbaum 84).”

5. To You they cried out and were delivered; in You they trusted and were not despised.
6. But I am a worm and not a man, a reproach of men and despised by the people.
“I am a worm”  “Worm is a lowly thing, stepped on by people and regarded with contempt.  David felt this way at times, but this is also pophetic of the treatment of the Son of God at His crucifixion (Lindsell 765).”

“despised by the people”  “These verses describe, in terms similar to Isaiah s53, the taunts and jibes of evil men at the suffering of Messiah.  The words used here are indeed very similar to the words of ridicule used by the crowds at the crucifixion of Jesus.  He is reproached, scorned, and taunted (Fruchtenbaum 84).”

7. All who see me sneer at me; they separate with the lip, they wag the head, saying,
“separate the lip”  This was “a mocking gesture, similar to ‘stick out the tongue’ (Ryrie 828).”

“saying”  “The most frequent weapon used against the psalmists is the tongue (for a striking example see Ps 12).  The psalmists experienced that the tongue is as deadly as the sword (57:4; 64:3-4; Lindsell 745).”

8. “Commit yourself to the Lord; let Him deliver him; Let Him rescue Him, because He delights in Him.’
This verse is “quoted in part in Mt 27:43 (Barker 760).”


“The psalmists frequently quote their wicked oppressors in order to portray how they mock God and His servants (Barker 743).”

9. Yet You are He who brought me forth from the womb; You made me trust when upon my mother’s breasts.
“upon my mother’s breasts”  “There are references here to the mother of Messiah but, as in all other messianic prophecies, there is never any mention of a human father.  Messiah will be born of a virgin as prophesied in Isa 7:14 (Fruchtenbaum 84).”

10. Upon You I was cast from birth; You have been my God from my mother’s womb.
“Upon You I was cast from birth”  “These verses state that Messiah has trusted in God from His birth (Fruchtenbaum 84).”

“You have been my God from my mother’s womb”  This is the psalmist’s “recollection of what the Lord has been for him (Barker 760).”

11. Be not far from me, for trouble is near; for there is none to help me.
*******************************************************************************

Verses 12-18 “must refer to Messiah since clearly none of these things ever happened to David (Fruchtenbaum 85).”

12. Many bulls have surrounded me; strong bulls of Bashan have encircled me.
“Many bulls have surrounded me”  “The psalmist felt he was at the mercy of his enemies as a person is in the presence of a dangerous bull or lion (Constable 46).”

“strong bulls of Bashan”  “An angry bull is a terrible adversary; he can charge with the momentum of a hippopotamus (Knight 110).”  Bashan was “noted for its good pasturage and hence for the size and vigor of its animals (Dt 32:14; Ezk 39:18; Barker 760).”  “The best breed of cattle in ancient Canaan ... were … raised (and pampered) in the pastures of northern Transjordan (Barker 1280).”  “The strength and fierceness of his persecutors are expressed by comparing them to cattle fed in the rich and solitary pastures of Bashan, where the absence of men would or course increase their wildness (Alexander 109).”  “They are so called on account of their robustness and vigour, which, being acquired and used in opposition to God is brutish rather than human (Am 4:1; Delitzsch 315).”  “They were thus fitting symbols of the persecutors surrounding our Lord at the Cross, who were both human and hellish foes and all distinguished by the proud, fierce manner in which they attacked Jesus (Lockyer 81).”  “Amos sardonically describes the pampered society belles of Samaria as ‘cows of Bashan’ (Am 4:1; Davidson 80).”  “These [men] were insatiable (Am 4:1), pretentiously religious (Am 4:4-5), and caloused in the face of warnings (Am 4:6-11; Ryrie 1392).”

“Bashan”  “Bashan is the region known today as the Golan Heights, located north of the Yarmuk, east of the Sea of Galilee, and to the south of the Hermon Range.  Its elevation is about 2,000 feet above sea level, and it receives an average rain of over 24 inches per year.  Its productiveness in meat, wheat, and oaks, largely due to its regular precipitation, led to Bashan’s becoming symbolic of human pride (Isa 2:13; VanGemeren 205).”
13. They open wide their mouth at me, as a ravening and a roaring lion.

“They open wide their mouth at me”  “The emphasis here is on their verbal abuse (Williams 176).”  “The psalmist is unnerved by the enemies who ‘open their mouths wide against [him].  This action describes the activity of lions and not bulls (VanGemeren 205).”

“as a ravening and a roaring lion”  “The strength, pride, and deadly intent of the enemies, likened to that of bulls, is matched by their cruelty, abuse of power, and hatred of godliness, which is likened to that of lions (v.21; 7:2; 10:9; 17:12; Isa 38:13; VanGemeren 205).”  “It is also a convention in the Psalms to liken the attack of enemies to that of ferocious animals, especially the lion (vv. 12,16,20-21; 10:9; 17:12; 35:17; 57:4; 58:6; 124:6; Barker 747).”  “The beast morifs tell of an assault lacking any constraints of humanity – on the irresistible strength of the ‘bull and the pitiless savagery of the lion (Motyer 500).”  The wild animal metaphors possibly have “mythic or demonic overtones (Broyles 117).”  “Figures like these drawn from the animal world and applied in an ethical sense are explained by the fact, that the ancients measured the instincts of animals according to the moral rules of human nature; but more deeply by the fact, that according to the indisputable conception of Scripture, since man was maded to fall by Satan through the agency of an animal, the animal and Satan are the two dominant powers in Adamic humanity (Delitzsch 315).”

14. I am poured out like water, and all my bones are out of joint; My heart is like wax; it is melted within me.

“Vv. 14-16 prophetically describe crucifixion, a means of execution not known until Roman times: the pain, the extreme thirst, asphyxiation, and agony to the hands and feet (Ryrie 828).”


“Similar terms are used in Josh 7:5, [and] Lam 2:19 to describe dismay and fear; but in the case before us they seem rather descriptive of extreme weakness (Alexander 110).”  “Though many attempts have been made to identify the physical and debilitating illness from which he is suffering, it is better to take these verses as describing his psychological condition, which the Hebrews would naturally describe as being expressed through various parts of the body.  It adds up to picture someone who is at the end of his tether, disoriented, a prey to fears he cannot control, a person whose vitality is ebbing away so that he feels as good as dead (Davidson 81).”

“I am poured out like water”  In the modern idiom this could be stated “completely washed out (Craigie 200).”  “The metaphors of ‘water’ and ‘wax,’ expressive of formlessness, bring out the inner feelings of an anguished man (Josh 7:5; VanGemeren 205).”  “Great fear is likened to ‘water’ (Josh 7:5; Ezk 7:17; 21:7; VanGemeren 205).”  “As water poured out on the ground he could not gather himself to resist them (Constable 46).”  “Being ‘poured out like water’ reminds us of the ignominious abandonment of the Crucified One to a condition of seqkness, in which His life, deprived of its naturfal support, is in the act of dissolution, and its powers dried up (2Sam 14:14; Delitzsch 316).”

This phrase “emphasizes excessive sweat (Fruchtenbaum 85).”

“I”  “The ‘I’ lament describes extreme desiccation, without water and without life (vv. 14-15,17; Broyles 118).”

“I am poured out”  It is no mere chance that the words ‘I am poured out’ should be the basis of much theological debate.  A similar usage at Isa 53:12, employingt another verb, however, describes how the servant pours himself out to death.  This last verb would more accurately mean ‘emptied himself out’.  Consequently it is the idea that Paul uses, in Greek translation, when he speaks of the action of the cosmic Christ (Php 2:7).  Here in our psalm, however, God takes up, so to speak, the unwilling and unsought for suffering of Israel, and turns it into the creative suffering of the chosen servant (Knight 110).”

“water”  “The comparison with water is applied to moral weakness also in Gn 49: 4 (Alexander 110).”

“all my bones are out of joint”  “The bones being stretched out [refers to] .. the forcible stretching out of His body (Delitzsch 316).”  This comes from the Hebrew root of “to separate” “which has been preserved in the common Arabic dialect: so to spread out or apart that the thing has no bends or folds (Delitzsch 316).”  “The parting of the bones may either denote dislocation or extreme emaciation, making the bones prominent.  In either case the essential idea is still that of desperate exhaustion and debility (Alexander 110).”  The sufferer’s “body is literally racked apart (Motyer 500).”  “He felt pained and incapable of defending himself as when bones become dislocated (Constable 46).”  “After the nailing on the ground, the cross would be raised to the vertical and dropped into a deep slot in the ground.  The shock of this action would cause multiple dislocations (Fruchtenbaum 85).”

“My heart is like wax; it is melted within me”  The psalmist “describes his inner sense of powerlessness under their fierce attacks (Barker 760).”  “His heart has turned to jelly.  Emotionally, physically and mentally, he is completely spent (Williams 177).”


This is “a Hebrew phrase meaning ‘a ruptured heart,’ evidenced by the pouring out of blood and water (Fruchtenbaum 85).”  “The heart being melted, recalls His burning anguish, the inflammation of the wounds, and the pressure of blood on the head and heart, the characteristic cause of death by crucifixion (Delitzsch 316).”

“heart”  “In biblical language the center of the human spirit, from which spring emotions, thought, motivations, courage and action – ‘the springs of life (Pr 4:23)’ (Barker 744).”

“wax”  “Great fear is likened to … ‘wax’ (2Sam 17:10; VanGemeren 205).”

15. My strength is dried up like a potsherd, and My tongue cleaves to my jaws; and You lay me in the dust of death.
“My strength is dried up like a potsherd”  “Lack of resilience and inability to cope any longer with the trauma of life is brought out in the image of the dried-out and useless ‘postsherd’ (VanGemeren 205).”  “He is as destitute of vigour as a broken piece of earthenware is of sap or moisture (Alexander 110).”  “He felt as devoid of energy as a broken shard of pottery (Constable 46).”  “The pathos of the psalmist’s lot is further brought to view by the contrast between the might of his foes and the weakness of himself (Sclater 119).”  Messiah’s “strength is totally gone (Fruchtenbaum 85).”  “He can no longer function as a human being.  The ‘bones,’ ‘heart,’ ‘strength,’ and ‘tongue’ fail him, not because of any serious disease, but because of a traumatic response to being hated and alienated.  He can go no further.  He is in a state of shock (VenGemeren 205).”

“potsherd”  “Sherds, found by the thousands at archaeological sites, are pieces of broken pottery.  Though almost useless, at times they were used for scoops (Isa 30:14; VanGemeren 205-206).”

“My tongue cleaves to my jaws”  “The psalmist is a broken man, whose lack of fortitude affects his ability to speak.  It is as if his tongue sticks to the roof of his mouth (69:3; 137:6; VanGemeren 206).”  “The psalmist is describing gross dehydration (Motyer 500).”  “His tongue cleaves to the roof of His mouth, emphasizing excessive thirst.  After 6 hours on the cross, three of them in total darkness, Jesus said, ‘I thirst.’  This meant more than physical thirst.  During those three hours of intense darkness, Jesus suffered the outpouring of God’s wrath, the pangs of Hell itself.  Jesus had previously spoken of a rich man who, after only a few moments in Hell had said, ‘I thirst (Lk 16).’  Jesus’ saying these same words reflects the extreme suffering of the pain of Hell which He experienced while hanging on the cross (Fruchtenbaum 85).”

“You lay me in the dust of death”  “Because of his deep suffering, the absence of hope, and the ever-present reality of evil around him, the psalmist prepares himself for death (VanGemeren 206).”  “The lament concerning God is the briefest of the three, but it is at the very heart of this literary section and at the very heart of the theological problem.  The one who sapped him of life and made him vulnerable to ferocious attack is God Himself (Broyles 118).”  “His enemies, however, would not have power to do all this, if God had not given it to them (Delitzsch 316).”  “The direct address to God recognizes Him as the sovereign disposer, and men only as His instruments (Alexander 110).”  “Implicitly he holds the Lord responsible for his suffering (VanGemeren 206).”  “He concluded that he was almost in the grave, almost dead, because the Lord had not helped him (Constable 46).”  “Divine hostility [brought] the finality of death (Motyer 500).”  Jesus was ‘delivered over by the Sanhedrim, the authority of His people, to the heathen, under whose hands He actually dies the death of the cross: it is a judicial murder put into execution according to the conditions and circumstances of the age; viewed, however, as to its final cause, it is a gracious dispensation of the holy God, in whose hands all the paths of the world’s history run parallel, and who in this instance makes sin subservient to its own expiation (Delitzsch 317).”

“lay”  The word means “to put anywhere, to lay, with the accompanying idea of firmness and duration (Delitzsch 316).”  Future tense is used for “that which is just taking place.  Just in like manner, in Isa 53, the death of the Servant of God is spoken of not merely as happening thus, but as decreed; and not merely as permitted by God, but as being in accordance with the divine will (Delitzsch 316).”

“dust of death”  This phrase refers to “the grave, the place of burial, or more generally, the debased, humiliated state of the dead (Alexander 110).”

16. For dogs have surrounded me; a band of evildoers has encompassed me; they pierced my hands and my feet.
“dogs have surrounded me”  “The oriental mode of hunting, both in ancient and modern times, is murderous and merciless in the extreme.  A circle of several miles in circumference is beat around; and the men, driving all before them, and narrowing as they advance, enclose the prey on every side.  Having thus made them prisoners, the cruel hunters proceed to slaughter at their convenience.  It is thus with our Lord’s enemies who, from the time of His entrance into His public ministry, used the most treacherous plans to silence Him, and at Calvary came in for the kill (Lockyer 81).”

“dogs”  “In the ancient world [dogs] were scavengers (Ross 810).”  “’Dogs’ who haunted streets as scavengers well describe the savage enemies (Ryrie 828).”  “Dogs in the east are less domesticated, more gregarious, wilder, and objects not of affection, but abhorrence, as peculiarly unclean (Alexander 110).”  Dogs “came in many kinds and in great numbers to garbage dumps, ate whatever was thrown away, carried diseases, and transmitted them to humans.  The dog was not man’s best friend in the ancient Near East.  They prowled about while snarling and looking for food (59:14-15).  They licked the blood of those killed or unable to fend for themselves (68:23; 1Kgs 14:11; 16:4; 21:19,23-24; 2Kgs 9:10,36; Lk 16:21; VanGemeren 206).”  The animal names is “figuratively descriptive of its character, beside shamelessness and meanness, special prominence is given to the propensity for biting and worrying, i.e., for persecuting (Delitzsch 317).”  “Here we may compare Elijah’s words of judgment to Ahab and Jezebel, ‘The dogs shall eat Jezebel within the bounds of Jezreel.  Anyone belonging to Ahab who dies in the city the dogs shall eat’ (1Kgs 21:23-24; Davidson 80).”  “Dogs, who with unfailing scent, track down their victim and run it to death (Lockyer 81).”  “Like dogs, his foes surrounded him, waiting till he was dead so they could tear at his limbs.  To compare his enemies to dogs was to say that he was almost dead (Ross 810).”  “David compared his enemies to wild dogs that had him surrounded and were waiting to finish him off (Constable 47).”


“Dogs were what the Greeks called barbarians – ‘lesser breeds without the Law’ – to quote the poet Kipling.  Can’t you see, for example, the rich inhabitants of Gaza, who had piled up their great wealth from a slave trade that had world-wide ramifications, sneering at the way of life of little ‘uncultured’ Israel?  After a raid into the hills of Judah they had taken off the cream of a village’s youth to Philistia, girls as well as boys, where the young folk must now stand, chained together, naked, in the Gaza market and be gloated over lasciviously by fat eastern merchants and slave traders (Knight 110).”

“a band of evildoes has encompassed me”  “Evil is unleashed (Motyer 500).”  “The imagery shifts to humans encircling the speaker, either at his deathbed or execution (Broyles 117-118).”  “This is a scene that is often enacted: t4he strong closing in on the weak; the many on the one.  The crowd is pictured as bestial (bulls, lions, dogs, wild oxen), but it is all to human, whether the deed is done with subtlety or with the brutality of Calvary.  The context suggests some of the motives for which men do these things to one another: resentment at those who make high claims (v.8); the compulsion of crowd-mentality (12,16a; Ex 23:2); greed, even for trivial gains (v.18); and perverted tastes – enjoying a harrowing spectacle (v.17) simply because sin is murderous, and sinners have hatred in them (Jn 8:44; Kidner 107).”

“band”  “The first noun seems intended to suggest the idea of a whole community or organized body as engaged in the persecution (Alexander 110).”  “This makes the passage specially appropriate to the sufferings of our Saviour at the hands both of the mob and or the government.  The Hebrew word is one of those applied in the OT to the whole congregation of Israel (Alexander 110).”

“evildoers”  “An evildoer is worse than a bull of Bashan or a ravening lion or even a mongrel dog, slinking around to snap at offal; and a company of evildoers is worse than an individual one, for they strengthen eaqch other with might in evil (Sclater 120).”

“they pierced my hands and my feet”  “Already he felt as though they had begun to tear him apart by biting his extremities, his hands and his feet (Constable 47).”  “The dogs and/or evil men wound his limbs as he seeks to ward off their attacks (Is 53:5; Zech 12:10; Jn 19:34-37; Barker 760).”  “The imagery of the dogs creates a picture of a powerless, righteous suffere on the heap of ashes.  The dogs viciously attack him, gnawing at and biting into his feet and hands (VanGemeren 206).”


“Some wish to translate the verse as, ‘like a lion, my hands and my feet,’ instead of ‘they pierced my hands and my feet’.  The former is based on the pointing of the Masoretic text and the latter on the Septuagint, a Greek translation of the Hebrew text that preceded the Masoretic text by over one thousand years, and hence closer to the original writing.  While it is true that the writer uses several animal motifs in the context, the psalmist only uses animalistic terms to describe his enemies and not himself.  Hence both the context and the antiquity of the Hebrew text behind the Septuagint favor the rendering of ‘pierce’ (Fruchtenbaum 86).”


These words “figuratively describe such a tearing as if by animals.  Of course in the NT, these words in reference to Jesus Christ have greater significance (Ross 810).”  This “last clause, as above translated, contains a striking reference to our Saviour’s crucifixion, which some have striven to expunge, by denying that the ancients nailed the feet as well as the hands to the cross.  But although there is a singular absence of explicit declaration on the subject, both in the classical and sacred writers, the old opinion, that the feet were pierced, may be considered as completely verified by modern investigation and discussion.  So far, therefore, as the question of usage is concerned, we can have no difficulty in referring this clause to our Saviour’s crucifixion, and regarding it as one of those remarkable coincidences, some of which have been already noticed, all designed and actually tending to identify our Lord as the most prominent subject of the prophecy.  It is very remarkable, however, that no citation or application of the clause occurs in any of the gospels.  It is also worthy or remark that the clause, thus explained, although highly appropriate to one part of our Saviour’s passion, is, unlike the rest of the description, hardly applicable, even in a figurative sense, to the case of any other sufferer.  Even supposing the essential idea to be merely that of wounds inflicted on the body, it seems strange that it should be expressed in the specific and unusual form of piercing the hands and the feet (Alexander 110).”


“Perhaps under the influence of the figure of the attacking dogs Bohl says that the wicked bored into his hands and feet, and thus have made him fast, so that he is inevitably abandoned to their human desires.  The fulfillment in the nailing of the hand and (at least the binding fast) of the feet of the Crucified One to the cross is clear.  This is not the only passage in which it is predicted that the future Christ shall be murderously pierced;but it is the same in Isa 53:5 where He is said to be pierced on account of our sins, and in Zech 12:10 (Delitzsch 319); “they will look on Me whom they have pierced.”

“pierced”  “The Hebrew word for piercing used here is not the same as that used in Zch 12:10.  The word used in Zechariah means ‘to thrust through’ and would be consistent with the Roman spear which pierced Jesus’ side.  The word used here in Ps 22 is the word which would be used, for example, of ear piercing and would be consistent with the nailing of Jesus’ hands and feet to the cross (Fruchtenbaum 85).”


“’Piercing,’ is the most likely translation of a problematic Hebrew word.  A strong argument in its favour is that the LXX, compiled two centuries before the crucifixion, and therefore an unbiased witness, understood it so.  All the major translations reject the Massoretic vowels (added to the written text in the Christian era) as yielding little sense here and the majority in fact agree with the LXX.  The chief alternatives (e.g. ‘bound,’ or ‘hacked off’) solve no linguistic difficulties which ‘pierced’ does not solve, but avoid the apparent prediction of the cross by exchanging a common Hebrew verb (dig, bore, pierce) for hypothetical ones, attested only in Akkadian, Syriac and Arabic, not in biblical Hebrew (Kidner 108).”

17. I can count all my bones.  They look at me, they stare at me;
“I can count all my bones”  “He can count them because he is forcibly stretched out, and thereby all his bones stand out (Delitzsch 32).”  “Perhaps [this is] better [stated], ‘I must display all my bones’.  The figure may be one attacked by highway robbers or enemy soldiers, who strip him of his garments (Barker 760).”  “Some suppose, not improbably, that this verse presents the sufferer as stripped by his enemies, and looking with grief and wonder at his own emaciation, while they gaze at it with delight, as the Hebrew phrase implies (Alexander 111).”

“He was weak and emaciated (Ross 811).”  “The victim was a living skeleton (Ryrie 828).”  “His bones were protruding (Fruchtenbaum 85).”  “He was evidently weak and emaciated; his bones were showing prominently under his skin due to loss of weight produced by his distress (Constable 47).”  “He is skin and bones and unable to ward [the dogs] off (VanGemeren 206).”

“They look at me, they stare at me”  “His enemies tortured him and watched him insensitively (Ross 810).”  “His misery is the source of gloaing and entertainment (VanGemeren 206).”

“look”  The Hebrew word signifies the turning of one’s gaze to anything (Delitzsch 320).”

“stare”  Kohlenberger translates this as “they gloat” (368).  Delitzsch’s definition is “the fixing of one’s sight upon it with pleasure (320).”

18. They divide my garments among them, and for my clothing they cast lots.
“They divide my garments among them, and for my clothing they cast lots.”  “In v.19 a new feature is added to those that extend far beyond David himself (Delitzsch 320).”  “It does not say they purpose doing it, they do it merely in their mind, but they do it in reality.  This never happened to David, or at least not in the literal sense of his words, in which it has happened to Christ.  In Him vv.19a and 19b are literally fulfilled.  The parting of the garments by the soldiers dividing [them] among them into four parts; the casting lots upon the clothing by their not dividing [it], but casting lots for it (Jn 19:23; Delitzsch 320).”  “Having stripped him, nothing more is left but to appropriate his garments, whether from cupidity or in derision (Alexander 111).”  “All these details of Jesus’ crucifixion were carried out by people who had no knowledge of these predictions (Ryrie 828).”  “Unknown to them, they were doing what the omniscient and omnipotent God had determined long before the event (Lindsell 765).”  “The providential realization of this ideal scene in our Lord’s history is expressly mentioned by all the four evangelists (Mt 27:35; Mk 15:24; Lk 23:34; Jn 19:23,24; Alexander 111).”


“The futures intimate that things can go no further without actual loss of life, and that the case is therefore an extreme one (Alexander 111).”  The psalmist “knows that there are those for whom his death cannot come quickly enough.  They are waiting to pick up the spoils (Davidson 81).”  His enemies “considered him as good as dead, so they divided up his garments, his last possession (Mt 27:35; Ross 811).”  “The victim’s clothes were spoils for his executioners (Ryrie 1533).”

“garments”  This refers to “the clothes, which one wraps around one’s self for a covering (Delitzsch 320).”

“for my clothing they cast lots”  This was “a specific prophecy fulfilled at the crucifixion (v.18), that the soldiers would gamble over the seamless robe of the Savior (Mt 27:35; Lk 23:34; Jn 19:23,24; Lindsell 765).”

“clothing”  “Clothing is the garment which is put on the body that it may not be bare (Delitzsch 320).”  This Hebrew word frequently refers to an undergarment, or shirt, what in Arabic is called absolutely … the garment or expressed according to the Roman distinction: the tunica in distinction from the toga (Delitzsch 320).

******************************************************************************

19. But You, O Lord, be not far off; O You my help, hasten to my assistance.
Verses 19-21 are again a cry for help from Messiah while still hanging on the cross (Fruchtenbaum 85).”

20. Deliver my soul from the sword, My only life from the power of the dog.
“sword”  “Here ‘sword’ may evoke the scene described in vv.16b-18, and thus many interpret it as an attack by robbers or enemy soldiers, though ‘sword’ is often used figuratively of any violent death (Barker 760).”

21. Save me from the lion’s mouth; from the horns of the wild oxen You answer me.
“Save me”  “The deliverance of the Messiah was accomplished by His resurrection from the dead (Ryrie 828).”

“wild oxen”  This may be a reference to “Aurochs, wild ancestors of domestic cattle; or possibly oryxes, large straight-horned antelope (Barker 760).”

“You answer me”  “The psalmist experiences the assurance of having been heard.  The sense is: You have heard my petition and will answer me by delivering me from death at the hands of my enemies (Barker 760).”  “A common feature in the prayers of the Psalter is a concluding expression of confidence that the prayer will be or has been heard (6:8-10; 7:10-17; 10:16-18; 12:7; 13:5-6; Barker 744).”

22. I will tell of Your name to my brethren; in the midst of the assembly I will praise You.
“I”  “With His suffering complete, verses 22-31 turn and speak of Messiah’s exaltation (Fruchtenbaum 86).”

“I will tell of Your name to my brethren”  This verse is quoted in Heb 2:12.  “The key phrase is ‘my brethren,’ seen [there] as coming from the lips of the triumphant Messiah (Barker 1785).”

“in the midst of the assembly I will praise You”  “Messiah will praise God in the midst of the assembly.  But how, if He died in vv.1-21, is this possible?  Clearly this can only be possible by resurrection (Fruchtenbaum 86).”

“Your name”  “The name of the Lord is the manifestation of His character.  It has no separate existence apart form the Lord, but is synonymous with the Lord Himself in His gracious manifestation and accessibility to His people.  Hence … His people can pray to Him by calling on His name (79:6; 80:18; 99:6; 105:1; 116:4,13,17).  The name of the Lord protects (20:1; Pr 18:10); the Lord saves by His name (54:1); and His saving acts testify that His name is near (52:9).  Accordingly, the godly ‘trust’ in His name (20:7; 33:21), hope in His name (52:9), ‘sing praise’ to His name (7:17; 9:2; 18:49) and ‘rejoice in’ His name (89:16).  Both the ‘love’ and the ‘fear’ that belong alone to God are similarly directed toward His name (love: 69:36; 119:132; fear: 61:5; 86:11; 102:15; Barker 746).”

23. You who fear the Lord, praise Him; All you descendants of Jacob, glorify Him, and stand in awe of Him, all You descendants of Israel.
“fear the Lord”  This is “a conventional phrase equivalent to ‘true religion’.  ‘Fear’ in this phrase has the sense of reverential trust in God that includes commitment to His revealed will (word) (Barker 31).”

24. For He has not despised nor abhorred the affliction of the afflicted; nor has He hidden His face from him; but when he cried to Him for help, He heard.
25. From You comes my praise in the great assembly; I shall pay my vows before those who fear Him.
“assembly”  This is “the worshipping assembly at God’s sanctuary (26:12; 35:18; 49:9-10; 111:1; 149:1 (Barker 742).”

“I shall pay my vows before those who fear Him”  “The praise of God in the Psalter is rarely a private matter between the psalmist and the Lord.  It is usually a public (at the temple) celebration of God’s holy virtues or of His saving acts or gracious bestowal of blessings.  In his praise the psalmist proclaims to the assembled throng God’s glorious attributes or His righteous deeds (56: 12-13; 61:8; 65:1; 69:30-33).  To this is usually added a call to praise, summoning all who hear to take up praise – to acknowledge and joyfully celebrate God’s glory, His goodness and all His righteous acts (Barker 749).”  “Such praise was usually offered with thank offerings and involved celebrating God’s saving act in the presence of those assembled at the temple (50:14-15; Barker 748).”  “This aspect of praise in the Psalms has rightly been called the OT anticipation of NT evangelism (Barker 749).”

“vows”  The psalmist “vows to praise the Lord when the Lord’s sure deliverance comes (Barker 761).”  “Many prayers in the Psalter include such vows in anticipation of the expected answer to prayer.  They reflect Israel’s religious consciousness that praise must follow deliverance as surely as prayer springs from need – if God is to be truly honored (Barker 747).”

“those who fear Him”  This would be “those who honor god and order their lives in accordance with His will because of their reverence for Him (Barker 753).”

26. The afflicted will eat and be satisfied; those who seek Him will praise the Lord.  Let your heart live forever!
“eat and be satisfied”  They “will eat and be satisfied” “as they share in the ceremonial festival of praise (Lv 7:11-27; Barker 761).”

27. And all the ends of the earth will remember and turn to the Lord, and all the families of the nations will worship before You.
“all the ends of the earth”  These “too will be told of God’s saving acts (18:49; Barker 761).”  “Verses 26-31 describe the expanding company of those who will take up the praise – a worldwide company of persons from every station in life and continuing through the generations.  No psalm or prophecy contains a grander vision of the scope of the throng of worshippers who will join in the praise of God’s saving acts (Barker 761).”

“turn to the Lord”  “The good news that the God of Israel hears [their] prayers … and saves them will move them to turn from their idols to the true God (Barker 761).”

28. For the kingdom is the Lord’s and He rules over the nations.
“He rules over the nations”  “The rule of the God of Israel is universal, and the nations will come to recognize that fact through what He does in behalf of His people (Ps 47; Gn 12:2-3; Dt 32:21; Ro 10:19; 11:13-14; Barker 761).”

29. All the prosperous of the earth will eat and worship, all those who go down to the dust will bow before Him, even he who cannot keep his soul alive.
“All the prosperous of the earth will eat and worship, all those who go down to the dust will bow before Him”  This refers to “the most prosperous and those on the brink of death, and all those whose life situation falls in between those two extremes (Barker 761).”

30. Prosperity will serve Him; it will be told of the Lord to the coming generation.
31. They will come and will declare His righteousness to a people who will be born, that He has performed it.
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