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8. So Boaz said to Ruth, “My daughter,’ listen to me.  Don’t go and glean in another field and don’t go away from here.  Stay here with my servant girls.

“Boaz”  “The name Boaz signifies ‘strength is in him’ (Henry 122).”

“my daughter”  “Learning who she is he is immediately protective of her (Auld 269).”  “Boaz called Ruth his daughter because she was considerably younger than he (3:10) and because of his affection for her (Constable 14).”  Boaz “was closer to the age of Naomi (cf. ‘younger men,’ 3:10; Reed 422).”
“listen”  Literally the word is “have you not heard?  Hebrew often uses the negative question in such a way as to be emphatically affirmative (Bush 119).”  “The verb šāma׳ sometimes means ‘understand’ and not simply ‘hear’ (Gn 11:7; 42:23) and this may well be the case here (Morris 274).”
“Don’t go and glean in another field”  “This seems to imply that there might be advantages for the gleaner in moving about from one farmer’s crop to that of another (274).”  “Normally the poor migrated from field to field to glean (Constable 14).”  “Ruth acts within the provisions Israelite law makes for the poor and vulnerable (Lv 19:9-10), but she is fortunate to encounter the spirit of that law in the generous response of Boaz (West 210).”  There follow “several ways Boaz was providing for Ruth beyond what was required by the Law (Reed 422).”  “Here is a generousness to aliens, a welcome to foreigners.  But that is validly an OT sentiment.  It is found in the prophetic message (Jr 7:5-7; Zc 7:9-10), and has a definite place in the Law (Ex 22:21; 23:9; Dt 24:19-22; Cleland 841).”  “Boaz not only spoke of his faith in the Lord (2:4); his life corresponded with his words.  When he told Ruth to continue gleaning in his field, he apparently meant that she should glean there throughout the several weeks of harvesting (v.23) barley (March-April) and wheat (June-July).  Normally the gleaners would move in after the harvesters had left an area (Reed 422).”  “The greatest kindness we can do our poor relations is to assist and encourage their industry (Henry 122).”
“Don’t go”  “’Neither go (AV),’ represents an emphatic prohibition in the Hebrew (lō׳ rather than ‘al) (Morris 274).”
“glean”  This meant to gather “stalks of grain left behind (Barker 348).”  
“don’t go away from here”  Bush translates this “indeed, do not go beyond the boundaries of this one [field] (119).”  “The problems of redundancy and unnatural order do not arise if one understands עבר מן to mean ‘to go beyond [the limits of] (Bush 120).”  “Boaz’s admonition is necessary since fields in the ancient Near East were separated by no clearly visible boundaries.  Hence, Ruth must be careful not to go beyond the boundaries of Boaz’s field and glean unintentionally on an adjoining plot (Bush 120).”  “Since Boaz is granting her more than the ordinary rights of gleanage, she must not inadvertently glean in some other field (Bush 120).”
“stay here with my servant girls”  “Instead of being regarded with suspicion Ruth was accepted (Baldwin 291).”  “She is to glean in that portion of the field normally off limits to gleaners (Bush 121).”  “Boaz graciously made Ruth one of his maidservants so she would not leave his field and so he could provide for her needs more easily and fully (Constable 14).”

“stay”  “The verb [is] rendered ‘abide (AV, RV; Morris 274).’”  “רבק is always used in idioms referring to extremely close physical proximity.  In poetic imagery it refers to the clinging of skin to bone (Jb 19:20) or stain to the hand (31:7).  In 2Sm 23:10 it refers to a warrior’s hand cleaving to the sword from constant use, and it was used above in 1:14 to describe Ruth’s clinging to Naomi.  Since the semantic range of the word overlaps with that of such English words as ‘cling, cleave, stick to, hold onto,’ we have chosen the translation ‘stick close to’ as a suitable and expressive contextual rendering.  If this rendering is correct, Boaz is urging Ruth to ‘stick close to’ the women workers who are gathering up the cut grain and binding them into sheaves (Bush 121).”
9. Watch the field where the men are harvesting, and follow along after the girls.  I have told the men not to touch you.  And whenever you are thirsty, go and get a drink from the water jars the men have filled.”
“Watch the field where the men are harvesting”  “Ruth … is to watch closely where ‘they,’ i.e., the harvesters, are working (Bush 121).”

“men”  “The verb קער probably refers to the whole process of harvesting performed by both the men and the women.  Hence, the subject of the masculine plural verb is doubtless the harvesters en masse (Bush 121).”
“follow along after the girls”  “It was customary for the men to cut the grain and for the servant girls to go behind them to bind the grain into sheaves.  Then Ruth could glean what they had left behind (Barker 349).”  “One can imagine that the enthusiasm of the gleaners would cause them to encroach on the legitimate property of owners of the crops unless they were checked, and that accordingly the reapers might repulse, by force, if necessary, any who came too near before the owners were through.  Ruth would know this and keep her distance.  Boaz’ instruction to Ruth enabled her to work close to the reapers in a position specially favorable for gleaning (Morris 275).”
“I have told the men not to touch you… get a drink from the water jars the men have filled”  “Boaz promised to protect and provide for Ruth (Ryrie 404).”  “An unprotected widow would be ‘fair game’ (Auld 269).”  “It was often the lot of a widow to become a prostitute (Auld 269).”  “Boaz has granted privileges that go beyond the normal rights of gleanage (Bush 123).”
“whenever you are thirsty, go and get a drink”  “Water was a great blessing in the parched Near East (Constable 15).”  “This would be a valuable provision, for gleaning in the heat of harvest-time would be thirsty work, and no doubt the water so laboriously drawn and carried to the place of reaping would be jealously guarded from all but hose entitled to make use of it.  Valuable time would be lost if a gleaner had to draw her own water (Morris 275).”  
“I have told the men not to touch you”  Bush translates this: “’Have I not ordered the young men not to bother you?’ – another example of the use of ‘affirmation by exclamatory negation.  The perfect tense of``צו׳ת cannot refer to actions Boaz has previously taken, for he did not know of Ruth’s presence prior to his arrival and, after greeting the harvesters, he has spoken only to his overseer and now to her (Bush 122).”  Ruth’s close proximity “exposed her to the possibility of rude jests and even mishandling from the workmen (Morris 275).”  “Boaz assured Ruth that she would be protected from any remarks or other embarrassing incidents that might have come from the male workers (v.15).”  “Knowing of Ruth’s loyalty to Naomi and to the Lord and aware of the possibility of her being driven off or molested, Boaz shows concern (Constable 15).”  “His order would allow her to approach before other gleaners and thus ensure that she obtained a good reward for her labours, and this without being treated disrespectfully (Morris 275).”  Block writes “Boaz is hereby instituting the first anti-sexual-harassment policy in the workplace recorded in the Bible (Constable 15).”

“touch”  “נגע means literally ‘to touch.’  It can mean ‘to strike violently, injure (eg., Gn 32:26)) but also ‘to trouble, molest, interfere with’ (2Sm 4:10; Jr 12:14).  This is the sense it has here (Bush 122).”  Other translations of nāga' are “to reach to,” “to strike;” “molest (NEB; Huey 530).”
“get a drink from the water jars the men have filled”  “Since the water had to be drawn and carried to the field from the well – the water for which David once longed (2Sm 23:15) – the jars were not free to all comers (Smith 841).”  “One of the benefits she enjoyed as a maidservant was drinking drawn water (Constable 15).”  “This was a privilege not ordinarily permitted the gleaners (Huey 530).”  “She need not be concerned about drawing water.  She could ‘drink from’ that provided for the workers (Reed 422).”  “Unusually, these are said to be filled by the men (Baldwin 291).”
“water jars” The Hebrew word is “kēlîm, ‘vessels,’ not so specific as NIV (Huey 530).”

“water” “The liquid is not specified in the Hebrew; water was probably intended, as every other occurrence of the verb ŝā'ab (‘to draw’) in the OT is used exclusively for drawing water (Huey 530).”
10. At this, she bowed down with her face to the ground.  She exclaimed, “Why have I found such favor in your eyes that you have noticed me – a foreigner?”
“she bowed down with her face to the ground”  “This is a gesture that consisted of dropping to the knees and touching the forehead to the ground (Bush 122).”  “Ruth’s response is typical of ancient Near Eastern expressions of gratitude and humility that may seem exaggerated to us (Js 7:6; Jg 13:20; 1Sm 20:41; 25:23; 2Sm 14:4; Huey 530).”  She performs “a gesture common in the ancient Near East, mentioned frequently in the Bible (Gn 19:1; 42:6; 43:26; 48:12; Js 5:14; 2Sm 1:2; Reed 422).”  “Although it is usually reserved for deity and royalty, it also is used with lesser personages as a gesture of greeting or paying homage (Bush 122).”  “The full phrase is used of a man before God (Js 7:6; Jg 13:20) or the king (2Sm 14:4,22), but in other cases also to express extreme humility: Abigail before David (1Sm 25:23); David before Jonathan (1Sm 20:41; Smith 841).”  “Ruth responded with utter humility (Reed 422).”  This was “an action symbolic of humble gratitude (Oxley 344).”  “She recognized that Boaz was doing more than was in strictness required and she was grateful accordingly (Morris 275).”
“Why have I found such favor in your eyes that you have noticed me – a foreigner?”  “Both Ruth’s action and her accompanying words show that she is exceedingly surprised at – indeed can hardly believe – what Boaz has said to her, showing that he must have granted her far more than she had requested (Bush 122).”  “The Israelites did not normally treat foreigners this way during the period of the judges (Constable 15).”  Ruth “was surprised by the ‘favor’ she received from this important man (Reed 422).”  “She was not without … curiosity and she inquired why Boaz should show her such signal favor though she was but a foreigner (Morris 275).”  “To be paid attention to, taken notice of, especially when you are a stranger, can often be unwelcome.  It depends on the sort of attention.  Ruth discerns favor in the overture but delicately questions the favor with her ‘why’ and then disarmingly provides Boaz with a way of retreat should she have gone too far.  She herself supplies a matter-of-fact reason for notice taken – that she is a foreigner (Auld 268).”  “Ruth had expected the opposite of the treatment she received.  She was a recipient of grace and was grateful.  Yet she was eager to find out ‘why’ she had been singled out for such unusual treatment since she was ‘a foreigner’ and a stranger (Reed 422-423).”

Ruth’s “question contains cognate words in Hebrew, perhaps a play on words, lost in translation: ‘Why do you take notice of me when I am not worthy of notice (Oxley 344)?’”  Smith states the play on words is “hail the alien (841).”  Kohlenberger does not reflect either of these reputed play on words (149).”  “At this point there is a play on words not apparent in the EVV and an assonance that emphasizes the consonants n and k (lehkkîrēnî we׳ānōkî nokrîyyāh, lit., ‘to notice me, and I a foreigner’) (Huey 530).”  “The infinitive with ל can express result or consequence (Bush 123).”  “Given the use of the verb elsewhere (esp. in Ps 142:4), the word is not ‘bent semantically’ to achieve the wordplay.  Many have noted the delightful play on words here – one metaphoric, playing on the two opposing meanings of the root נכר in להכ`ר, to recognize, pay attention to,’ and נכריה,’foreign woman,’ and the other parasonantic, playing on the recurring consonants n and k in the three words (Bush 123).”
“found such favor”  This could be translated “grace” or “acceptable.”  The Hebrew word is hen (Constable 15).”  This word “is used often in the OT (Gn 6:8; 18:3; 30:27; Ps 84:11; Pr 3:4,24 [‘grace’] (Reed 422).”
“foreigner”  The Hebrew word is nokri נכר׳ which the NASB’95 defines as: foreign, alien, adulteress, extraordinary and stranger.  The predominant translation of this word is foreign/foreigner (Thomas 1436).”  “The words nēkār (36x) and nokrî (45x) are used of that which is alien and to be excluded.  The foreigner designated by these terms is usually perceived as dangerous or hostile.  The adjective nokrî is predominantly used of foreign peoples (Ex 2:22; 18:3; 21:8; Dt 14:21; 17:15; Is 2:6) or of foreign wives (1Kg 11:1; Ez 10:2, et al.; Konkel III, 109).”  “The word for ‘foreigner’ (nokrî) comes from a word that means ‘to recognize’ (i.e., to be conspicuous) (Huey 530).”
“The sojourner is distinguished from the foreigner in that he has settled in the land for some time and is recognized as having a special status.  As individuals or a group they have abandoned their homeland for political or economic reasons and sought refuge in another community (Konkel I, 837).”  “The sojourner in Israel does not possess land and is generally in the service of an Israelite who is his master and protector (Dt 24:14).  He is usually poor, but as a resident enjoys the rights of assistance, protection, and religious participation.  He has the right of gleaning (Lv 19:10; 23:22; Konkel 837).”  “Although Ruth has determined to remain always with Naomi, she is still a ‘foreigner,’ not a ‘sojourner, since there is no one to act as her protector (Smith 841).”  
11. Boaz replied, “I’ve been told all about what you have done for your mother-in-law since the death of your husband – how you left your father and mother and your homeland and came to live with a people you did not know before.
“I’ve been told all about what you have done”  “The reader is not told where Boaz learned all this; but in a community the size of Bethlehem, it would have been impossible for him not to have known about Ruth (Huey 530).”  “Boaz was impressed by her (Lindsell 370).”  “Her reputation had gone ahead of her.  The people of Bethlehem recognized goodness in action and approved of Ruth’s courage in accompanying Naomi (Baldwin 291).” “The foreignness of Ruth is never a factor, although it is overtly acknowledged (2:10-12); rather, her own generosity (hesed) and care for her mother-in-law are brought to the fore (West 210).”  “Boaz explained that it was not her nationality but her unselfish love for Naomi and her trust in Yahweh (v.12) that had moved him to bless her (Constable 15).”  “This is to the credit of Ruth; but it is also to the credit of Boaz, for not everyone would be so moved by the unselfishness of another.  There is a sensitivity about Boaz and a depth of appreciation that make him more interested in character than in blood.  Again he anticipates the NT.  Under God, even before the advent of Jesus Christ, there is for a man of fine feeling neither Jew nor Moabite.  All are one, at least when their ethical actions are motivated by love; and in the light of that one may meditate upon race relations and class relations today (Cleland 842).”
“I’ve been told all about”  Bush translates this: “I have been fully informed (123).””The force of this common Hebrew emphatic construction depends both on the semantic content of the verb involved and on the context.  The same idiom in Js 9:24 seems to lay stress on the certainty of the fact.  Here the stress seems to be much more on the extent of the information Boaz has received (Bush 123).”
“all”  The infinitive absolute strengthens the idea of the verb: fully (Morris 275).”

“for”  “In strictness [Boaz’] word is ‘with’ not ‘for’ your mother-in-law, so that Boaz may mean that Ruth had been helping Naomi as the two worked together (Morris 276).”
“what you have done for your mother-in-law”  “Ruth’s commitment to care for her desolate mother-in-law remains the center of attention throughout the book (Barker 349).”

“how you left your father and mother and your homeland and came to live with a people you did not know before”  “A strong family sense is noted: the emphasis is on the relations rather than one’s birth or the like (Morris 276).”  “Boaz stresses all that Ruth has abandoned, but his chief emphasis lies on her acceptance of the God of Israel, the only true God, who will surely reward her trust (Smith 842).”  These words “are reminiscent of God’s words when He called Abram (Gn 12:1; Reed 423).”
“homeland” “This expression means “land of your kindred (Morris 276).”
“came to a people you did not know before”  “Boaz answered that he knew of her … faith in leaving her kindred and entrusting herself to an unknown people (Oxley 344).”
“did not know before”  “The Hebrew expression means literally ‘yesterday, the day before that,’ i.e., it indicates that Ruth’s knowledge of this people was very recent indeed (Morris 276).”
12. May the Lord repay you for what you have done.  May you be richly rewarded by the Lord, the God of Israel, under whose wings you have come to take refuge.”
“May the Lord”  “Boaz prays for her (Henry 122).”  “Boaz gives a blessing, significantly using the name ‘the Lord (Yahweh), the covenant-keeping God (Oxley 344).”  This “is a beautiful blessing, denoting the characters of him who invokes it and of her who receives it (Cleland 842).”
“May the Lord repay you for what you have done”  “There is certainly a corresponding progression in Boaz’s treatment of Ruth (Auld 269).”  “Boaz was expressing more than a pious wish (Bladwin 291).”  “Boaz recognizes that Ruth is well-pleasing to God (Cleland 842).”  “Boaz prayed that God would reward Ruth as repayment for the kindness she had displayed to her mother-in-law (Reed 423).”  “Soon Boaz would be used by God to answer his own prayer (Reed 423).”  Hubbard writes: “Boaz’s kindness toward Ruth simply reciprocated hers toward Naomi.  He was, indeed, a true son of Israel: he treated foreigners kindly because Israel itself knew the foreigner’s life in Egypt (Constable 15).”

“for what you have done”  “Despite the ‘all’ of the previous verse, ‘thy work’ is singular.  The noun incidentally is poetic, being rarely found in prose (though cf. 2Sm 23:20; 1Ch 11:22; Morris 276).”
“May you be richly rewarded by the Lord”  Boaz “strengthened his request that [Ruth] be ‘richly rewarded by … the God’ she had ‘come to’ trust (Reed 423).”  “Boaz wanted her to ‘be richly rewarded’ so that her faith would be strengthened by seeing all her needs met.  Such was the promise to those who took God at His word (Dt 5:10; Baldwin 291).”  In due course, the prayer was answered through him that uttered it (Morris 276).”  “Boaz is not content only to speak; he acts to make sure she is recompensed.  If Ruth needs God, God needs Boaz to implement the blessing.  For God needs man to carry out His purposes (Cleland 842).”  God “finds men and women ready to act as His hands and feet to carry out His purpose (Cleland 842).”
“reward”  “’Reward’ with us has associations of free bounty, but the Hebrew maśkōret denotes rather ‘wages.’  Ruth has deserved well, Boaz thinks, and he trusts that Yahweh, God of Israel, will pay her wage in full (Morris 276).”  
“the God of Israel, under whose wings you have come to take refuge”  Boaz “recognizes the religious aspect of Ruth’s change of country by saying that she ‘come to trust (AV) under Yahweh’s wings (Morris 277).”  “By this expression, the Jews describe a proselyte to be one that is gathered under the wings of the Divine majesty (Henry 122).”  “V.12 makes clear that Ruth was trusting in Yahweh and that her trust had become public knowledge in Bethlehem (Constable 15).”  “She was trusting in God’s protection (Reed 423).”  “Boaz knew that Ruth was a convert to the true faith.  Her confidence was in his God, who had become her God (Lindsell 370).”  “Those who by faith come under the wings of Divine grace, and have full confidence in that grace, may be sure of a full recompence of reward for their so doing (Henry 122).”  “Jesus’ use of the same metaphor has reinforced its message (Mt 23:27; Baldwin 291).”
“under whose wings”  “Boaz used a figure of speech called a zoomorphism, comparing an aspect of God to an animal (Constable 15n).”  “As a mother bird protects her young by spreading her wings over them, so the Lord protects His people.  This figure is also used in Ps 17:8; 36:7; 57:1; 61:4; 63:7; 91:1,4; Mt 23:37; Ryrie 405).”  This phrase “gives a vivid picture of trust and security (Ps 17:8; 36:7; 63:7; Morris 277).”
“wings”  Wings is “a common figure for God’s protective presence (Ps 91:4; 17:8; 36:7; Oxley 344).”  “The Hebrew word translated ‘wings’ here, kenapayim, reads ‘skirt’ in 3:9 (Dt 32:11; Ps 36:7; 57:1; 91:4; Constable 15).”  “There is a play on the words ‘wings’ of the Lord and ‘covering’ (lit. ‘wings’) of the garment (3:9), both signifying protection (Barker 350).”  Lewis writes” “Union of the individual believer with God is therefore expressed in the same way as union between man and wife (Constable 15).”
13. “May I continue to find favor in your eyes, my lord,’  she said.  “You have given me comfort and have spoken kindly to your servant – though I do not have the standing of one of your servant girls.”
“Ruth’s reply is the equivalent of ‘Thank you, sir’ (Oxley 344).”  “The exaggerated expression of thanks and servile behavior of Ruth in encountering Boaz (v.10) are typical of the strategies the poor and marginalized us in order to survive (West 210).”
“May I continue to find favor in your eyes”  “’You are more gracious to me, my lord (RSV)’ expresses the thought better (Morris 277).”  Bush’s preferred translation is: “’You are most gracious, sir.’ The exact force of these words is much disputed.  Since the verb is in the imperfect, the expression does not refer to what has already transpired between Boaz and Ruth, for that would use the perfect, and, besides, this has already been expressed by Ruth in v.10.  The form grammatically could simply be making a declarative statement about the present, [as Moffatt suggests] ‘I am finding favor in your eyes.’  But this seems excluded by v.10, in which Ruth states that she has already earned Boaz’s favor (Bush 124).”  “The form … [could be taken to] express a wish for the present or future.  But again, such a wish seems out of place given Ruth’s statement in v.10.  Further, all such senses fit poorly with the causal clauses that follow.  By far the best interpretation is that of A. Ehrlich, who understands the phrase as an expression of thanks (Bush 124).”  Bertholet [also] feels this phrase is more “an expression of grateful surprise, not a wish (Smith 842).”  “Not only is an expression of thanks most natural and fitting now that Ruth knows the reason for Boaz’s remarkable beneficence, but it also accords well with the causal clauses introduced by כי, ‘because, for,’ that follow (Bush 124).”

“Ruth responded with true humility and undoubtedly with some surprise that Boaz could speak such comforting and kind words to one who did not even have the standing of a servant girl before him (Huey 530).”  Ruth again advances her case with some tact.  The RSV’s translation of her opening words conceals the fact that they use the same phrase as she opened with in v.10 but this time without a question and so more positively.  [Earlier] she was exploring what had lain behind a simple invitation.  When she now opens, ‘I am finding favor in your eyes,’ she is no longer exploring a simple past action but is describing the present and even seeking to discern the future (Auld 268-269).”
“my lord”  “Ruth’s calling Boaz ‘my lord’ was a common way of showing respect (Huey 530).”  “Ruth’s reply amply expressed her gratitude, but she kept her distance by calling Boaz ‘my lord (‘sir’)’ and referring to herself as his servant, so indicating her lowly status (Baldwin 291).”

“lord”  “’Lord’ ('adōnî) is the equivalent of ‘sir’ (Huey 530).”
“You have given me comfort and have spoken kindly to your servant”  Bush’s translation is: “for you have eased my mind and given encouragement to you maidservant (124).”  The Hebrew includes the word “for” at the beginning of the first half of the phrase and “because” at the beginning of the phrase.  “The expression has something like this meaning in Gn 35:15; 1Sm 1:18.  Boaz’ words have meant a great deal to her.  They represent the first cheerful thing recorded as happening to her since the death of her husband in Moab.  She had had to face widowhood, exile from her own land and people, and in Israel grinding poverty.  Her kind reception at the hands of Boaz represents a landmark.  Ruth puts this in two ways.  Doubtless she had been somewhat apprehensive as she started the day’s gleaning in a strange land and among strange people where her knowledge of the customs was limited and her reception was unpredictable.  Boaz’ words and his whole attitude must have been indeed a comfort to her (Morris 277).”

Ruth “did not presume on his kindness, being content to take a lowly place (Morris 275).”  “There is not only an absence of hostility to the stranger within the gate but an outgoing welcome that warms the heart of the immigrant in need (Cleland 841).”  “Her lord, Boaz, would take care of her physical needs (Constable 15).”  “The OT is penetrated with the redeeming activity of God, which goes out in mercy to the needy because they are needy and because He is a God whose will is to bring man into right relations with Himself (Cleland 842).”

“comfort”  “The piel of נחם most often refers to the comforting or consoling of the bereaved (Gn 37:35), but the verb can have the more general sense of ‘reassure, relieve the mind;’ cf. Gn 50:21, where Joseph reassures his brothers regarding his intentions toward them after the death of their father.  This is a most helpful context for our Ruth passage, for the parallel expression there is … literally ‘speak to the heart of’ (Bush 124).”  
“have spoken kindly”  This is the Hebrew idiom “spoken to the heart (Oxley 344).”  “This idiom has a wide range of meanings: (1) ‘to speak tenderly’ to a woman (to win her affection and consent, Gn 34:3; Jg 19:3; Ho 2:16); (2) ‘to speak compassionately’ to someone in deep affliction and distress (Is 40:2, where it also parallels the piel of נחם, ‘to console’); or (3) ‘to speak reassuringly or encouragingly’ to those who for various reasons need such (Gn 50:21; 2Sm 19:8; 2Ch 32:6), which clearly is the meaning conveyed in our context.  Boaz has certainly relieved Ruth’s mind and encouraged her, for she is a destitute foreigner who has gone out to glean, ignorant of what she will meet, and Boaz’s kindness has just assured the success of her mission (Bush 124).”  “It may be understood as an expression of confidence about the future (Gn 50:21; Is 40:2).  Ruth was not pleading with Boaz to be kind; she was grateful that he was kind (Huey 531).”
“your servant, though I do not have the standing of one of your servant girls”  Ruth “:has termed herself his ‘maid-servant’ and then discreetly notes that this may not be so.  The words cover two meanings and doubtless both are intended!  She could be covering possible presumption and she could already open to higher preferment – not even a servant, or not just a servant (Auld 269).”
“servant”  The Hebrew word is shiphchahֺשפחת.  “The KJV and NASB’95 translate this “maidservant.”  “Though Boaz’s words could have stirred her to pride, Ruth continued to respond in humility (Reed 423).”  Ruth “calls herself his šiphâh̀ ‘servant, more menial than āmâh (Oxley 344).”  “Scholars are divided as to whether šiphâh̀ (‘servant,’ NIV) should be distinguished from āmâh (3:9; ‘servant’ NIV) or is synonymous with it.  Some believe a šiphâh̀ was a woman on the lowest social level whereas there is evidence that an āmâh was a woman who could become the wife or concubine of a freeman (Huey 531).”  “Ruth had found the favor she had sought (v.2).  She was now not just a gleaner but a maidservant (Constable 15).”
“though I do not have the standing of one of your servant girls”  “She was an unusual maidservant because she was a poor alien widow (Constable 15).”  “Even though under Boaz’ protection, Ruth is still an alien, not on an equality with his handmaidens (Smith 842).”  “She felt that she was less important than Boaz’s servant girls (Reed 423).”
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